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DEDICATION

Elward and Dot Brantley

Thenamesand facesof Elward and Dot Brantley are etched indelibly
into the minds and hearts of many people. They have not made such
lasting impressions due to their foreign mission efforts, or for any
public prominenceon domestic soil. Their namesmost likely never will
be uttered with the same breath as those whose work has brought them
recognition on abrotherhood-wide scale. Yet, the innumerable people
whoselivesthey havetouched acknowledgetheir unequal ed greatness.
For both Elward and Dot are supreme examples of humble service, the
requisite of true greatness in God' s kingdom.

On August 10, 1956 Elward and Dot began their Christian journey
together as husband and wife. To this union were born two children:
Vicki Rene and Garry Keith. Their children attest to this couple’s
tireless service for and dedication to the Savior, which continuesto be
reflected in their family life. His godly example has shaped and



influenced their own understanding of parenting. Elward’ sgentle, and
unassuming life toward his children reflected Paul’s admonition:
“Fathers, provoke not your children to wrath, but bring them up in the
nurture and admonition of the Lord” (Eph. 6:4). Elward, who has
servedfaithfully asadeacon at Bellview for over twenty-fiveyears, has
spent many hours printing the publicationsfor the Bellview Church of
Christ, which continue to exert influence on our brotherhood. He did
this humble service in quietness, never seeking the praise of other
human beings. Elward’ s discreet, hard work for the Lord is a mark of
his true greatness.

If Dot had lived in biblical times, no doubt she would have been the
inspiration behind Proverbs 31. With all her amazing abilities, Dot
chose to remain homewith her children until both reached school age.
From that time, they have seen her shoulder the responsibilities of
many roles. Through the years, she has served as secretary for
Escambia Christian School, Bellview Church of Christ, the Bellview
Preacher Training School, and the Firm Foundation. Currently she
worksfor the Austin McGary company, and assistsIraY. Ricewith his
publications. Oneof her most spiritually rewarding positionswaswhen
she served as secretary for the Bellview Preacher Training School.
While at this crucial position, she endeared herself to the students
whom she affectionately called her “boys.” These preacher “boys,”
many of whom continue to serve faithfully in pulpits both in this and
foreign countries, attribute their successful completion of thisrigorous
educational experience to the love and encouragement of Dot.

Eventhemost eloguent orator or artistic writer never could do justice
tothelife and service of Elward and Dot Brantley. Their two children,
six grandchildren, and a multitude of friends who deeply love and
respect them, are eloquent witnessesto their godly characters. We can
think of no better words to end than those of two sacred proverbs,
which describes beautifully the life and legacy of Elward and Dot
respectively: “The just man walketh in his integrity: his children are
blessed after him” (Pro. 20:7). “Her children arise up, and call her
blessed; her husband also, and he praiseth her” (Pro. 31:28).



PREFACE

Jesus gavethebasisfor thislectureship in speaking to the scribesand
Pharisees of His day. “But in vain they do worship me, teaching for
doctrines the commandments of men” (Mat. 15:9). Jesus warned man
of fal seteachersand teachings. “ Beware of fal se prophets, which come
to you in sheep’s clothing, but inwardly they are ravening wolves’
(Mat. 7:15). Others, likewise, gave us the same warnings. Paul
speaking to the elders of the church at Ephesus said, “For | know this,
that after my departing shall grievous wolves enter in among you, not
sparing the flock. Also of your own selves shall men arise, speaking
perverse things, to draw away disciples after them” (Acts 20:29-30).
Peter warned, “But there were false prophets also among the people,
even asthereshall befal seteachersamong you, who privily shall bring
in damnable heresies, even denying the Lord that bought them, and
bring upon themselves swift destruction. And many shall follow their
pernicious ways; by reason of whom the way of truth shall be evil
spoken of” (2 Peter 2:1-2). It, thus, becomes our responsibility to put
doctrines to the test. “Beloved, believe not every spirit, but try the
spiritswhether they are of God: because many false prophets are gone
out intotheworld” (1 John 4:1). Man hastheresponsibility to teach the
doctrine of Christ (2 Tim. 3:16-17; 4:2). The church also has the
obligation to defend the doctrine of Christ (1 Tim. 3:15; Jude 3). The
truth, thedoctrine of Christ, will save (John 8:31-32). When man alters
(addsto, takes away from or substitutes something for) God’ s Word it
will only cause their worship to be vain (Mat. 15:1-9) and lead to
eternal damnation (Gal. 1:6-9; 2 John 9; Rev. 22:18-19).

It is our intent to examine the different doctrines of men with the
doctrine that comes from Christ. It is with this intent that we develop
the theme of the Twentieth Annual Bellview Lectures, “ The Doctrine
of Christ Versusthe Doctrines of Men.” We commend and express our
sincere appreciation to the elders of this fine congregation (Hairston
Brantley, Paul Brantley, Bill Gallaher, and Fred Stancliff) in realizing
the need for such a lectureship and overseeing the same. These men
along with this great congregation have done a tremendous work in
presenting the Bellview Lectures these many years. They are to be
commended for their hard work and labor of love. Theselectures, along
with the other works of the Bellview congregation, have made a
significant contribution to the cause of Christ through the years.



Appreciation is also extended to the men selected to prepare and
deliver these lectures. They are men whom we know will teach the
doctrine of Christ. They are also men who will examine all doctrines,
whether those teaching the differing doctrines are members of the
L ord’ schurch or some denomination. These men have spent yearswith
the doctrine of Christ in preparing themselves to proclaim the
unsearchable riches of God. They willingly gave themselves to study,
prepare and write the manuscripts contained in this book. We are
grateful for their labor of love.

We present these series of lectureson “ The Doctrine of Christ Versus
the Doctrines of Men” with the sincere hope and prayer that it will be
of profit to each who read it. May it ever be a source of information
concerning the fal se doctrines of men and the true doctrine of Christ to
the saving of the souls of men. We hope for this book a wide
distribution, both among the brotherhood and al so theworld to instruct
and teach the great principles of Christ’s doctrine.

Michael Hatcher
March 30, 1995
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IT MAKES A DIFFERENCE
IN DOCTRINE

Garry Barnes

Garry was born in Fulton, Mississippi, in 1944 to Sumpter and
the late Lula Mae Barnes. He married the former Linda Scott of
Sherman, Mississippi, in 1963, and they have two daughters, Debra
and Sondra and six grandchildren.

He attended Freed-Hardeman College and International Bible
College. Garry has been preaching more than twenty-five years
and has worked with congregations in four states and has preached
in meetings in several states. He has done campaign mission work
in the States and abroad. Gary has written weekly newpaper
articles along with articles for brotherhood publications.

Garry is presently working with the Foley Church of Christ, Foley,
Alabama, and preaches on a daily radio program, Monday through Friday.

My assigned subject is: It Makes A Difference In Doctrine. It
seemsthat thiswould not beaneeded topicfor peopleinthereligious
world. It seemsthat all would understand that it istrue that doctrine
makes a difference. Sadly, this is not true in most of the religious
world. Even more sadly it is not true among many elders, preachers
and members of the Lord’ s church. Theliberal element and change
agentsinthechurch preachtheBibleisonly a“loveletter.” They say
it gives no definite pattern for any phase of Christianity, whether it
is becoming a Christian, the origin of the church, or the worship of
the church. Since as they proclaim, the Bible is not the pattern for
faith and practice of God’ s people, doctrine really does not matter;
besides the Scriptures are open to cultural and situational
interpretation. Thus, thedoor isopened for acceptance of any doctrine
and the fellowship of any who profess afaith in God. Thisisnot a
new philosophy. It is a mere redressing of an old mind set that has
prevailed in someform sincethe beginning of apostasy fromtheNew
Testament church and the pure doctrine of the New Testament
Scriptures. If people in the church understood this truth, then many
problemsthat today arein theforefront of attention would not exist.
To thislack of understanding the apostle Paul in asightly different
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2 It Makes A Difference In Doctrine

context said, “God forbid: yea, let God betrue, but every manaliar.”
(Rom. 3:4a).

Let it be established that all doctrineis either truth or itiserror,
whiteor black, thereisno grey areaof neutral doctrinethat iseither/or
dependent upon one' sview point. Thusitisto be established that all
doctrineiseither; of God and true, or itisof the Devil and alie. Jesus
inMatthew 12:24-30, when the Jewish | eadersaccused Him of casting
out devils by the prince of devils, set forth the truth that a kingdom
divided against itself cannot stand. He emphasized that either oneis
for Him, or oneisagainst Him. Someone says, “But, preacher, that
is not very diplomatic to say.” My reply would be that we are not
discussing diplomacy; we are discussing the salvation of precious
souls.

Thereligiousdivisionintheworld today exists solely because of
thecontradictory and conflicting faithsand doctrines. Though most
preachers(teachers) of denominational churcheswill say that doctrine
isnotimportant, still thesedifferencesof doctrinedividethereligious
world. All (listen closely) of these conflicting religious faiths and
doctrines CLAIM they are based on, thus authorized by, the same
book—the Bible! Let me give you just two examples of the most
widely taught doctrines of many that | could give. (1) One group
teachesman canfall fromgraceand belost eternally. Another teaches
man once saved can never fall from grace. This is a direct
contradiction. (2) One group teaches baptism is by immersion for
believersonly. Another teachesbaptism can beby sprinkling, pouring
and immersion; and it teaches infants (nonbelievers) should be
baptized. We have another direct contradiction! | could give pages
of similar conflicts.

Truth is always harmonious with itself. This being a fact—it is
trueinal fields, of all books, and of religion. The fact being true of
all books, itissurely trueof theBible. Yet, theseexamplesof doctrine
given contradict each other. They claim they are authorized by the
same book—the Bible. If this is true, the Bible would have to
contradict itself. Therefore, only one conclusion can bedrawn. Itis:
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The Bible is not atrue and trustworthy book
because it contradicts itself
or
The Bible is not the source (authority) for these
conflicting doctrines and resulting faiths.

Friends, | take the stand that the BIBLE IS TRUE, that it isthe
inspired Word of God. That all truth comes from the Bible and that
the Bible is harmonious with itself. Therefore, the Bible IS
NOT/CANNOT be the authority for these conflicting doctrines. |
challenge anyone either by the Bible or common logic to disprove
the conclusion drawn above. Someone says, “ You know we cannot
understand the Bible alike.” | know thisis the argument that many
make for the claim that the Bible isthe authority for the conflicting
doctrines. | deny that we cannot see the Bible alike. Why do we not
seeit alike? It is because we look at it through “tinted eyes.”

Thistakesusback to our original conclusion. If God permitsyou
to seethe Bible one way, for meto seeit another way, and someone
el seseesit yet another. All these views contradict each other andthe
Bible becomes a contradiction with itself and isan untrue and
untrustworthy book. If not, why not? Again | affirm the Bible IS
NOT the authority for these different doctrines. God does not give
ustheliberty to see (interpret) the Scripturesaswe choose. If so, the
Biblewould not be an authority—each person would be an authority
to himself. We might as well not have the Bible. What if we took a
rule book of softball to agame and one team read the rules and saw
them one way; then another team read them adifferent way—and so
through all the teams. What kind of authority would you have for a
ball game?

It makes a difference in doctrine because of the content of each
doctrine. All thesedifferent doctrineslead to confusionand division.
Jesus died and prayed for unity among His followers.

Sanctify them through thy truth: thy word istruth. Asthou hast sent me
into the world, even so have | aso sent them into the world. And for
their sakes| sanctify myself, that they also might be sanctified through
the truth. Neither pray | for these alone, but for them also which shall
believe on me through their word; That they all may be one; as thou,



4 It Makes A Difference In Doctrine

Father, artinme, and | in thee, that they also may be onein us: that the
world may believe that thou hast sent me (John 17:17-21).

This unity is based on doctrine—truth the Word of God.

Satan from the beginning of time has sought in one manner or
another to deceiveman by changing thewill (doctrine) of God. When
God told man, “thou shalt surely die,” Satan enters the picture in
Genesis 3, and says, “ye shalt not surely die.” |s anyone so bold to
say that thisslight changein doctrine of only onewor d did not make
adifferenceto Adam and Eve, andto al of mankind?When Balaam
taught the peopleof I sragl to commit fornication at Beor and twenty-
four thousand diesin one day (Num. 24; Rev. 2:14) did the doctrine
taught make any difference?

It is strange that men of al ages have sought to belittle the
importance of doctrine when it comes to the field of religion. The
opposite of thisistruein most all other fields of life. In these fields
thereisanever ending search for thetruth. Inreligion, in every age,
there are many who are like those of whom Paul wrote in Romans
1:18-32: “Who changed the truth of God into alie, and worshipped
and served the creature more than the Creator.” (Rom. 1:25).

There are many differencesin thefalse doctrinesthat comefrom
Satan, whoisthefather of lies (John 8:44) and thedoctrineof Christ.
Themajor distinguishing characteristicisthat thetruth (the Word of
God) isknowable, consistent, and unchanging. Whileitisunchanging,
it ever meets and fills the spiritual needs of mankind. Error on the
other hand, is undefinable, duplicitous, and ever changing. When a
teacher of error ischallenged by truth from the Word of God, he many
timeswill claimto have* been misrepresented and/or misunderstood.”
When we speak of the doctrine of Christ, we (and the Scriptures)
speak in the singular. Error or false doctrine on the other hand is
always spoken of in the plural—doctrines. Thisis because they are
so many, varied and ever changing. There is a new one every time
you investigate. The Word of God speaks often of the specific (total
teaching) of God or Christ (seeMat. 7:28; Mark 1:22; John 7:17; Acts
13:2; Tit. 2:10; 2 John 9). When speaking of error, unless naming
somespecificerror (doctrineof theNicolaitans, Rev. 2:15) theplural
is used: “doctrines the commandments of men” (Mat. 15:9),
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“commandments and doctrines of men” (Col. 2:22), “doctrines of
devils’ (1 Tim. 4:1), “divers and strange doctrines’ (Heb. 13:9).

Truly, the doctrines of Satan are doctrines of deceit, as was
evidencedinthegarden of Eden (Gen. 3). Johnwriting of Satan says,
“Andthegreat dragonwascast out, that old serpent, called the Devil,
and Satan, which deceiveth thewholeworld: hewascast out into the
earth, and his angelswere cast out with him” (Rev. 12:9). Paul was
concerned about Satan beguiling the saintsat Corinth (2 Cor. 11:3).
Hewritesto Timothy and says, “ For some have already turned aside
after Satan” (1 Tim. 5:15). Theapostle Paul in speaking of hischarge
to preach thegospel of Christ tothe Gentiles speaksof the power and
influence of the teaching of Satan. He says he preached the gospe!:
“Toopentheir eyes, and to turnthemfrom darknesstolight, and from
the power of Satan unto God, that they may receive forgiveness of
sins’ (Acts26:18). Paul warning of the coming of theman of sin, the
son of perdition says that when heis revealed, that his coming, “is
after the working of Satan with all power and sings and lying
wonders’ (2 The. 2:9).

InMatthew 7:13-14 Jesus set forth the truth that there are but two
waysfor mantotravel inlife. Oneisthenarrow way that leadstolife,
and the other isthe broad way that leadsto destruction. Just asthere
are but two ways for man to travel, there are but two final sources
of doctrine, God and Satan. All truth comes from God, and all
error—fal se teaching—comesfrom the devil. Thisdoes not say that
Satan will not use the truth—the doctrine of God—or quotes from
it in ways to seek to entrap man in hisway. Satan used the Word of
God from Old Testament Scriptures to tempt Jesus, the Son of God
(Mat. 4:1-11). We can be certain if he would use it to tempt Jesus,
he will seek to use it on men of all ages. One of his best weapons of
teaching error isto mix varying amounts of truth in with his error.
Someone has said that rat poison is 98% corn and 2% poison. The
D-Con bait box saysthe " activeingredients (i.e., poison) are .005%
and the inactive ingredients (non-poison) are 99.995%. We can see
it does not take much error or much poison to kill physically or
spiritually. In Genesis 3 Satan added but one word to what God had
said, yet that one word changed the entire meaning. Paul speaking
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about sin in the church says, “Know ye not that a little leaven
leaveneth the whole lump” (1 Cor. 5:6).

We need to fully understand that thereisadoctrinethat is of God
andis“accordingto godliness’ (1 Tim. 6:3), and there are doctrines
that are of Satan and will cause “divisions and offences contrary to
thedoctring” (theWord of God, GB) (Rom. 16:17). Thesedoctrines—
teachings—of Satan cause mento love not thetruth, and to be made
to“believealie: That they all might bedamned who believed not the
truth, but had pleasurein unrighteousness’ (2 The. 2:11b-12). Since
one doctrine is of God and one is of Satan, doctrine does make a
difference. The differenceisbetween being lost eternally and being
saved. Truthand only thetruthwill savemen’ ssouls; error will damn
the souls of men. Jesus says in John 8:32, “And ye shall know the
truth, and the truth shall make you free.” In John 17:17 Jesus
proclaimswhat isthetruth: “ Sanctify them throughthy truth: thy word
istruth.” Brethren, it behooves usto (1) study to know what is the
truth (Acts 17:11; 2 Tim. 2:15), (2) be ready and willing in firmness
andlovetoteach and stand bol dly inthe defense of thetruth that |eads
tolife(Jude3; Rom. 1:16; 2 Tim. 3:16-17), and (3) to mark thosewho
would persistinteaching error, perverting thegospel of Christ (Rom.
16:17; Gal. 1:7-9; 2 John 9-11).

Earlier, | mentioned that Jesus in Matthew 7, set forth the truth
that man has but two pathsto choose frominlife. Onethat will lead
toruin, theother will leadtolife. Paul setsforththistruthin different
words in Romans 6:16, “Know ye not, that to whom ye yield
yourselves servants to obey, his servants ye are to whom ye obey;
whether of sinunto death, or of obedienceunto righteousness?’ Each
person chooses to follow one of these courses. He either follows
truth—yiel ds obedience unto righteousnessor followserror—obeys
sin unto death. Jesus establishes the truth that it makes a difference
in doctrine when He rebuked the Jews for putting the traditions of
the fathers above the Word of God. “ This people draweth nigh unto
mewiththeir mouth, and honoureth mewith their lips; but their heart
isfar fromme. Butin vainthey doworship me, teaching for doctrines
the commandments of men” (Mat. 15:8-9). When man chooses
tradition or the precepts of men before the Word of God, he has
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rejected God (Luke 9:26; 10:16; John 12:48). Peter writes of those
who “wrest” the Scriptureto their own destruction and warned those
towhom hewaswriting to “ bewarelest yeal so, being led away with
theerror of thewicked, fall fromyour own steadfastness’ (2 Pet. 3:16-
17). Why cannot men today understand that we too can be led away
fromthetruthandfall from our steadfastness?Why can somenot see
that atwisting of the Scriptures, makes them the ideals of men and
not theWord of God. Why would some seek popul arity with theworld
more that to be pleasing to God?

“Andthesethings, brethren, | haveinafiguretransferredto myself
and to Apollosfor your sakes; that ye might learn in us not to think
of men above that which iswritten, that no one of you be puffed up
for one against another” (1 Cor. 4:6). In 1 John 2:14-17 John warns
us not to love the world nor the things of the world. John wrote of
those who would not confess Christ, because they loved the praise
of menmorethan the prai seof God ( John 12:42-43). John alsowrites
that if one has not the doctrine of Christ, he has not God (2 John 9).
Why are so many today seemly ashamed of the gospel of Christ? |
am made to think of Paul’s statement in 1 Corinthians 1 about the
wisdom of men being put to shame by the wisdom of God, and how
the preaching of thegospel isfoolishnessto thosethat do not believe.

Whenweseethewarningsof the Scripturesregarding the changing
of God' sWord, we should readily understand that thedoctrinetaught
does make a difference. From the warning given to Moses in
Deuteronomy 4:2, tothe L ord’ slast warning of the Scripturesin Rev-
elation 22:18-19, wearewarned we cannot changethe Scripturesand
still be doing thewill of God. “Ye shall not add unto the word which
| have command you, neither shall ye diminish ought fromit, that ye
may keep the commandments of the LORD your God which |
commandyou” (Deu. 4:2). “For | testify unto every manthat heareth
the words of the prophecy of this book, If any man shall add unto
these things, God shall add unto him the plaguesthat are writtenin
thisbook: Andif any man shall takeaway fromthewordsof the book
of thisprophecy, God shall take away hispart out of the book of life,
and out of the holy city, and from the thingswhich arewritten in this
book” (Rev. 22:18-19). When the doctrine taught is changed, there
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must be achange—aperversion of God' struth. Also, any change of
the Word of God makes a new doctrine, one that is of man and no
longer pleasing to God.

Jesusin John 14:6 says, “I am the way, the truth, and thelife: no
man cometh unto the Father, but by me.” Inversetwenty-threeof that
chapter Jesus says, “If aman love me, he will keep my words: and
my Father will love him, and we will come unto him, and make our
abode with him.” Here Jesus saysif oneloves God he will keep His
Wor d, not the ideal s of some man or group of men. | mention these
versesto show that God isconcerned with the doctrine that weteach
and practice. If thereis no differencein doctrine, if one doctrineis
asgood as any other why would God care what weteach or practice.
If God was not concerned, Hewould never have sent Jesusto diefor
man and to give a new covenant for mankind to follow (John 3:16;
Heb. 1:2-3; 8:6-8). If God were not concerned, He would have | eft
manto hisown devices, left mantoform hisown planfor saving him-
self. God knowsit isnot in man that walketh to direct his own steps
(Jer. 10:23). Some of the darkest days in the history of the Jewish
nation were when, “every man did that which was right in hisown
eyes’ (Jud. 21:25b). Man today, seemly, is bent on following that
same pattern of seeking to have his own way. How sad it isthat not
only the religious world, but also many even in the Lord’'s church
think they know better that God concerning the path for mantotravel
from hereto eternity.

God' sloveand concernfor man and what he believesand practices
hasalwaysbeen shown by seeking to guidemenintheright way since
the beginning of time. God showed this concern by His personal
contact with man from Adamto Abraham. He continued to show this
concern for man by the giving of the law of Moses and sending the
prophetstoinstruct them during thelaw period of the Old Testament.
Jeremiah, the prophet, spoke six timesof thefact that God rose early
to send His prophets to warn them, but they would not listen (Jer.
7:25; 25:4; 26:5; 29:19; 35:15; 44:4). How like these of old are the
falseteachersamong ustoday; that whentheir error isexposed tothe
world, they cry that those who exposed them areignorant, unloving
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and fanatical. They chide those who seek to follow the truth as
conservative, narrow-minded book, chapter, and verse quoters.

Inthe New Testament God' s concern for what we believe, teach
and practice continuesin several ways. First, and most prominent is
His giving of His Son to reveal Hiswill that had been hid until the
present age. “For the law was given by Moses, but grace and truth
came by Jesus Christ” (John 1:17). “God, who at sundry times and
indiversmannersspakeintime past unto thefathersby the prophets,
Hath in these last days spoken unto us by his Son, whom he hath
appointed heir of all things, by whomalso hemadetheworlds” (Heb.
1:1-2) (Seeaso: Rom. 16:25-26; Col. 1:25-27; 1 Tim. 3:16; 2 Tim.
1:8-10).

The second proof of God’s concern isthe many warnings given
from His Word for us to hear, take heed how we hear, and to study
and examinewhat weteach and practice (Mark 4:24; Luke8:18; Acts
17:11; 1 Tim. 4:13-16; 2 Tim. 2:15; 1 John 4:1). God gave warning
to Timothy and Titusby the apostle Paul that they be careful to speak
“sound doctrine” and avoid “foolish and unlearned questions” (1 Tim.
1:3-4; 2 Tim. 4:3; Tit. 2:1; 3:9-10). God also exhorts us to contend
for thefaith and expose and mark thosewho would teach error (Jude
3; Rom. 16:17).

Oneof theattemptsof thedenominational worldtojustify religious
divisionandtheteaching of different doctrineshasbeenthat doctrine
“isnotimportant aslong asthebeliever ishonest and sincere.” Today,
along come the promoters of the “new hermeneutic’ who teach
doctrine isn’t important. They say doctrine cannot be important,
becauseitisimpossibleto know unerringtruth. They teach that there
is no pattern of obedience or worship in the Scriptures. This
philosophy requiresadenial of theverbal inspiration of the Scriptures,
demandsthe conclusion that the Word of God cannot be understood.
Thisline of reasoning saysthat God and HisWord do not teach unity
in the church, especially in the realm of doctrine. That, brethren, is
contrary to every teaching of the Bible. Denominationalism hastaught
thisfor centuries. Today many inthe church are espousing thissame
damnable doctrine.
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I do not know any faithful gospel preacher that does not teach that
for one to be pleasing to God he must be honest and sincere. The
necessity of one having to be honest and sincereis not the question.
Thequestionis, doesthe Bibleteach that honesty and sincerity apart
from thetruth of God' sWord will save anyone? The presence of the
teaching of theneed of conversion provesthat theremust beachange
in one's life. A person could be honest and sincere and not even
believe there is a God. The fact of conversion—a change in heart,
will and action speaks of the necessity of sincerity. “Repent ye
therefore, and be converted, that your sins may be blotted out, when
the times of refreshing shall come from the presence of the Lord”
(Acts3:19). “Know yenot, that towhom yeyield yoursel ves servants
to obey, his servants ye are to whom ye obey; whether of sin unto
death, or of obedience unto righteousness? But God be thanked, that
ye were the servants of sin, but ye have obeyed from the heart that
form of doctrinewhichwasdelivered you. Being then madefreefrom
sin, yebecamethe servantsof righteousness’ (Rom. 6:16-18). Notice,
Paul plainly says, “ye have obeyed from the heart that form of
doctrinewhich was delivered you.” Four points are made here: (1)
Obedienceisapart of being made*” freefromsin.” (2) Thisobedience
is“fromtheheart”—that issincere. (3) Thisobediencewastoa“form
of doctrine.” (4) Thisform of doctrine had been “delivered to them.”
It was something taught, and something that could be understood,
obeyed and taught to others. The deafening silence of any scripture
even hinting at the teaching that honesty and sincerity alone—apart
from obeying the truth—will save, says volumes against this man-
made idea.

Paul in Romans 10:1-3, discussesthe zeal (sincerity) of the Jews,
yet Paul said they wereignor ant of God’ srighteousness, and went
about to establish their own righteousness. Here were a people
sincere and honest—zeal ous—Yet werenot obedient to God and His
Word. Paul wasgravely concerned about their salvation (Rom. 9:1-3;
10:1-4). In 2 Thessal onians 2:7-9 Paul warns of the coming of Jesus
totake* vengeance on them that know not God, and that obey not the
gospel of our Lord JesusChrist.” Hestatesthesewill be punished with
everlasting punishment. If it does not make a differencein doctrine
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andif sincerity alonewill save; why werethe Jews of Romans9 and
10 and these who obey not the gospel lost?

The apostle Paul, himself, is a strong example that honesty and
sincerity separate and apart from obeying the will of God will not
save. Paul was a persecutor of the saints (Acts 7-9). Paul stated he
did these thingsignorantly and in unbelief (1 Tim. 1:13). In view of
all Paul had done against Christ and His body, Paul could still say
hehad “livedinall good conscience before God until thisday” (Acts
23:1), andthat hehad exercised himself, “to have alwaysaconscience
void of offencetoward God, and toward men” (Acts24:16). Though
Paul could say he was always honest and sincere—had a good con-
science—hesaid hewasthe* chief of sinners” (1 Tim. 1:15). In spite
of hisclear conscience, until thetime of hisconversion and obedience
to the gospel he was LOST. As the apostle recounts his own
conversion in Acts 22, he set forth the fact that he was instructed to
“arise and be baptized and wash away thy sins” (Acts 22:16).

Theman Cornelius,in Acts 10, isanother good examplethat hon-
esty and sincerity apart from the truth and obedience will not save.
Cornelius was a very devout, religious man. He was one that
worshipped God, prayed to God, and gave much alms to the poor.
You could add to his honesty and sincerity high moralsaswell. But,
he would belost without obedience! Cornelius had to betold words
“whereby thou and all thy house shall be saved” (Acts 11:14). The
eunuch of Ethiopiais another proof that even religious sincerity is
not enough to save. Here wasaman who had traveled from Ethiopia
to Jerusalemtoworship God. Theeunuch had to betaught thegospd,
believeand bebaptized, just asPaul, the Jewsof Acts2who crucified
Christ, and the pagan Philippian jailor of Acts 16.

Peopl eof distant landstoday may never have heard thegood news
of Jesus Christ, the Son of God, and the saving power of His blood.
They may be honest and sincere in their pagan idolatry. Are they
saved? Does it make a difference in doctrine? Some would say, yes
they are saved, but thisisnot theteaching of the Word of God. If they
were, then it would be better to never teach the about Jesus and His
church. They must be taught the gospel of Jesus Christ. They must
believeand obey the gospel to contact theblood of Christ. If it makes
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nodifferenceindoctrine, cantheMuslimsor theMormonsteachthese
people who have never heard the gospel, how to be saved or how to
go to heaven? Can the main stream Protestant religions teach them
their various doctrines, and teach them how to be saved and serve
God?No, athousand timesno! They must betaught the gospel inits
purity and simplicity, without addition or subtraction, for only the
gospel of ChristisGod’ spower to save (Rom. 1:16-17). If thisistrue
in distant countries where the light of the gospel has never shown,
and it is; then, it isalso true here in this country where the Bible is
still thebest seller, where educationisavailableto anyonewho wants
it, and where there is a church on almost every corner. It makes a
difference in doctrine anywhere man is found.

Thosewho teach that doctrineisnotimportant, do not truly believe
what they say, and they certainly will not practiceitinfull principle.
Sure, they will extend fellowship to most other religious groups to
a certain point. They will publicly say, “one church is as good as
another.” Challenge them to put this statement that “doctrine is not
important” into full, open practice. They will not do so. Ask them
to take their sign off their building and put the sign (name) of some
rival church onit. Ask them to let afaithful gospel preacher come
intotheir servicesand preach thewholetruth of thegospel. They will
not do it? If it makes no differencein doctrine; ask them to give up
the teaching and practice of their religious faith; to have full
fellowship with another faith that has an opposing teaching and
practice. Again they will not do so.

Thisappliesnot only to thedenominational world, but alsoto our
own brethren in the liberal movement within the church. Ask one of
these brethren to let a sound gospel preacher come to their
congregation and hold a week’s gospel meeting, and see what
responseyou receive? Though they teach that doctrine doesnot make
adifference, and that the Bible does not set any pattern of worship
and service, they, like the denominational world, will not practice
it. They may extend fell owship to the denominational world and speak
well of them, but they will not fellowship the faithful in the church
unless the faithful are willing to give up their following of the
Scriptures.
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L et me close with athought on two Scriptures that should settle
thematter forever with thosewho aresincereand want tofollow God.
“But speak thou the thingswhich become sound doctrine” (Tit. 2:1).
If someteachingsare* sound doctrine” (and Paul saysthey are) then
of necessity there are some teachingsthat are “not sound doctrine.”
Thenit hasto makeadifferenceindoctrine. “Whosoever transgress-
eth, and abideth not in the doctrine of Christ, hath not God. He that
abideth in the doctrine of Christ, hath both the Father and the Son”
(2John 9). (1) Thereisa“doctrine of Christ.” (2) Thisdoctrine can
be abided in or left. (3) To leave thisdoctrine isto leave (have not)
God. | would say it makes a difference in doctrine!
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We are living in atime when truth is no longer respected and is
increasingly being attacked. Those who are attacking the truth are
not al from the denominational world, in fact G. K. Wallace said a
number of yearsago, “ Thedenominationa worldisleaving usalone
because we areleaving them alone.” Some, once preached thetruth
as it was reveaed, but now are the leaders of a digression. The
digression is being sparked by the contention that one cannot know
for certainty what is truth. It is claimed that we cannot understand
God' s sure Word, nor should we even try.

The apostle Paul heralded, “And that because of false brethren
unawaresbroughtin, who camein privily to spy out our liberty which
we have in Christ Jesus, that they might bring us into bondage: To
whom we gave place by subjection, no, not for an hour; that thetruth
of the gospel might continue with you.” (Gal. 2:4-5).

Brethren, can you picture the peerless Paul setting forth the
proposition that he could not be surethat therewerefalse brethren;
that they camein our midst with the purposeto spy out our liberty;
and theapostolic positionis, since one cannot know what isdoctrine
(Christ’sor man’s), what harm havethey done? Good people, the
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toneand tenor of Paul’ sresponseto themwasone of conviction. Paul
knew that he knew that these Judaizing teachers were wrong. Paul
not only opposed them, he exposed them for what they really were,
“False Brethren.” Good people, our constant stance, our pointed
position must be, we will oppose every false way and expose those
who are espousing such.

THERE ISA DOCTRINE OF CHRIST

The doctrine of Christ is clearly and unmistakably the teaching
of the New Testament in its entirety. When Christ finished the
sermon on the mount, the Bible states, “the people were astonished
at hisdoctrine: For he taught them as one having authority, and not
asthescribes’ (Mat. 7:28-29). The Master teacher had just silenced
the Sadducees concerning theresurrection, then the peopleresponded
with the sentiments, “ And when the multitude heard this, they were
astonished at his doctrine” (Mat. 22:33). Further, when Jesus
confronted the moneychangersinthetemple (Mark 11:17) that, “the
scribesand chief priestsheard it, and sought how they might destroy
him: for they feared him, because all the people was astonished at
his doctrine” (Mark 11:18). The gospels revea that Jesus had a
doctrine, for “ he taught them many thingsby parables, and said unto
them in his doctrine” (Mark 4:2). “And he said unto them in his
doctrine” (Mark 12:38). “My doctrine is not mine, but his that sent
me.” (John 7:16). “If any man will do hiswill, he shall know of the
doctrine, whether it be of God, or whether | speak of myself” (John
7:17). “The high priest then asked Jesus of hisdisciples, and of his
doctrine” (John 18:19).

We read in Acts that on the day of Pentecost the church or
kingdom would come. According to Mark, some of them would not
tastedeath, till they have seen the kingdom of God comewith power
(Mark 9:1). It must be stressed that when the power would come so
would the kingdom. Therefore, when the power did come (Acts 2:1-
4) thekingdomdid comeaswell (Acts2:47). Hence, “ they that gladly
received hisword were baptized: and the same day therewere added
unto them about three thousand souls. And they continued stedfastly
intheapostles’ doctrineand fellowship, andin breaking of bread, and
in prayers’ (Acts 2:41-42).
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Further, the deputy Sergius Paulus, “when he saw what wasdone,
believed, being astonished at the doctrine of theLord” (Acts13:12).
Johnwrote, “Whosoever transgresseth, and abideth not inthedoctrine
of Christ, hath not God. He that abideth in the doctrine of Christ, he
hath both the Father and the Son. If there come any unto you, and
bring not this doctrine” (2 John 9-10).

It isthe casethat thereis such athing asdoctrine, particularly as
applied to Jesus Christ. Doctrine means, “A principle or body of
principles presented for acceptance or belief, as by a religious,
political, scientific, or philosophic group; dogma.”* With the above
definition, isit any wonder that the Modernists deny and continue
to attack the doctrine? They may mock the idea of doctrine, attack
the doctrine, or deny the doctrine, but they have given nothing of
substance to replace it, nor can they!

CHRIST'SDOCTRINE ISUNDERSTANDABLE

Inavery basic sense, mankind possessestheability to understand
the Bible and when we do wewill understand it alike. It isdeclared,
“Then said Jesusto those Jewswhich believed onhim, If yecontinue
in my word, then are yemy disciplesindeed; And ye shall know the
truth, and the truth shall make you free” (John 8:31-32). Since our
being truly the disciples of Jesus depends upon our abiding in His
Word, Jesus implicitly teaches that we must be able to learn that
Word. Itwould beimpossibleto abideinit unlesswecouldfirstlearn
it. Further, Jesus implicitly taught that the truth is an instrument of
being made free from sin. Hence, that is why the apostle Paul
condemned those who are“ ever learning, and never ableto cometo
the knowledge of the truth” (2 Tim. 3:7). The peerless Paul stated,

But continue thou in the things which thou hast |earned and hast been
assured of, knowing of whom thou hast learned them; And that from
achildthou hast knowntheholy scriptures, which are ableto makethee
wiseunto salvationthrough faithwhichisin Christ Jesus. All scripture
isgiven by inspiration of God, andisprofitablefor doctrine, for reproof,
for correction, for instruction in righteousness: That the man of God
may be perfect, throughly furnished unto all good works (2 Tim. 3:14-
17).

Timothy wasto abidein thedoctrineor teachingshehad received.
Theseteachingsarethosewhich he had learned and fromachild had
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known, the sacred Scriptures. Friends, could it be made any plainer
that Christ’s doctrine is understandable! Jude, the halfbrother of our
Lord said, “Beloved, when I gave all diligence to write unto you of
the common salvation, it was needful for me to write unto you, and
exhort you that ye should earnestly contend for the faith which was
once delivered unto the saints” (Jude 3). Jude tells us his purpose in
writing—"“that ye should earnestly contend for the faith” (i.e., the
system of faith, the gospel). How could Jude encourage these people
to earnestly or intensively contend for that which cannot be known?
When Paul wrote to Timothy, he expressed to him these words, “Till
I come, give attendance to reading, to exhortation, to doctrine” and
“Take heed unto thyself, and unto the doctrine; continue in them: for
in doing this thou shalt both save thyself, and them that hear thee”
(1 Tim. 4:13, 16). Timothy was to give attention to doctrine. By
giving attention (or adhering) to doctrine he could then continue or
abide in it. When Ephesus was a hotbed of heretical coals, Paul left
Timothy there and charged him saying, “As I besought thee to abide
still at Ephesus, when I went into Macedonia, that thou mightest
charge some that they teach no other doctrine” (1 Tim. 1:3).
Evidently, doctrine was important enough that Paul encouraged
Timothy to instruct that there will be no other doctrine taught in this
city!

In the divine record we read, “These were more noble than those
in Thessalonica, in that they received the word with all readiness of
mind, and searched the scriptures daily, whether those things were
s0” (Acts 17:11). Did those Bereans possess a special knowledge?
No, their attitude was, “that they received the word,” and searched
it in order to understand and compare what Paul was saying with
what the Scriptures taught. They literally were practicing what John
had taught, “Beloved, believe not every spirit, but try the spirits
whether they are of God: because many false prophets are gone out
into the world” (1 John 4:1). Not only did they receive the Word, but
did so with “readiness of mind,” i.e., they prepared themselves to
receive what Paul was teaching in order that they could determine
whether this teaching was in accordance with God’s revealed will.
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And when they searched the Scriptures, they did so with the
conviction that they could know the sacred writing of God!

The apostle Paul wrote, “Proveall things; hold fast that whichis
good” (1 The. 5:21). Isthisaforgotten command?Many feel insulted
if you ask them to prove anything about their religion. Yet, we have
not only the right, but the obligation to ask people questions about
their religion; and they have the sameright and obligation to ask us
to prove ours. Peter, placed this responsibility on each person when
he said, “But sanctify the Lord God in your hearts: and be ready
always to give an answer to every man that asketh you a reason of
the hope that isin you with meekness and fear” (1 Pet. 3:15).

Paul, further stated,

For this cause | Paul, the prisoner of Jesus Christ for you Gentiles, If

ye have heard of the dispensation of the grace of God which is given

me to you-ward: How that by revelation he made known unto me the

mystery; (asl wroteaforeinfew words, Whereby, whenyeread, yemay

understand my knowledgeinthemystery of Christ) Whichin other ages

was not made known unto the sons of men, asit is now revealed unto

his holy apostles and prophets by the Spirit (Eph. 3:1-5).
Paul specifically discusses the “revelation” from God which was
given unto him, and which included his special mission. What did
Paul do with this“revelation” after it came to him? Paul said, “as|
wrote afore in few words.” How would the Ephesians relate to the
wordsPaul wrote?Listen carefully, “Whereby, whenyeread, yemay
understand my knowledge in the mystery of Christ; Which in other
ages [generations] was not made known unto the sons of men, as it
is now revealed unto his holy apostles and prophets by the Spirit”
(Eph. 3:4). We stand in relationship to these words as the Ephesians
stood. That is, we can read what Paul wrote, and come to have his
understanding of the message which he penned. Good people, that
iswhat each of us should desire—to have Paul’ s understanding of
the revelation.

In Acts we read,

And he began to speak boldly in the synagogue: whom when Aquila
and Priscillahad heard, they took him unto them, and expounded unto
him the way of God more perfectly. And when he was disposed to pass
into Achaia, thebrethrenwrote, exhorting the disciplesto receive him:
who, when hewas come, hel ped them much which had believed through
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grace: For he mightily convinced the Jews, and that publickly, shewing

by the scriptures that Jesus was Christ (Acts 18:26-28).
The case is that Aquilla and Priscilla took Apollos aside and
expounded or explained the Scripturesunto him, which hedidreceive
and learned. This aided the eloquent Apollos for he mightily
convinced the Jews.

John, the apostle of love, wrote, “1 have not written unto you
because ye know not the truth, but because ye know it, and that no
lieis of the truth” (1 John 2:21). John was writing to second gen-
eration Christians and stated, ye know thetruth!

In connection with the matter of ascertaining and understanding
God'swill for us, it is helpful to recognize that there are three ways
inwhich God conveysHiswill to man. Heteachesus, first of all, by
direct statements. For example, “ Then Peter said unto them, Repent,
and be baptized every one of you in the name of Jesus Christ for the
remission of sins” (Acts 2:38). It isimperative, in order for oneto
have remission of sins, he must repent and be baptized!

He teaches us, in the second place, by an approved account of
action, i.e., “And upon thefirst day of the week, when the disciples
came together to break bread, Paul preached unto them, ready to
depart onthemorrow; and continued hisspeech until midnight” (Acts
20:7). A careful study of this passage reveals that here is what the
early disciples practiced in their worship services. This account of
action was of apostolic application (1 Cor. 11:23-30).

He teaches us, in the third place, by implication. For example,
“Then Philip opened hismouth, and began at the same scripture, and
preached unto him Jesus. And asthey went on their way, they came
unto a certain water: and the eunuch said, See, here is water; what
doth hinder me to be baptized?’ (Acts 8:35-36). Obviously implied
IS, preaching Jesus includes preaching on baptism!

However, wearenow being criticized for employing theinductive
method of studying and interpreting the Bible.? Professor D. R.
Dungan states, “In the uses of this method of interpretation, all the
facts are reported, and from them the conclusion isto be reached.”*
Paul wrote, “Prove all things; hold fast that which isgood” (1 The.
5:21). How can one prove anything without knowing the facts that
govern the case? Some are saying, We need to approach the Bible
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as a storybook, and not just study texts.* God intends for Bible
doctrinetofind applicationin everyday life situations. For example,
“See then that ye walk circumspectly, not as fools, but as wise,
Redeeming the time, because the days are evil. Wherefore be ye not
unwise, but understanding what the will of the Lord is” (Eph. 5:15-
17). Doctrineismorethan stories, collected and edited by aredactor
or redactors. Because salvation is at stake, we should not take
Christ’s doctrine lightly.

Thereareothers(Shelly and Harris) who affirmthat one can come
with only flawed attemptsto understand the Bible. They affirmthere
is no infallible method for interpreting Scripture, all attempts are
falible.> Shelly says(calling for anew way of looking at Scriptures)
“l am not sure there is any sense in which the law of Moses is
abrogated.” He belittles the hermeneutic principles of command,
example, and inference, stating that none of the Bible iswritten as
English case law.® Royce Money stated, “We must determine what
the real issues are regarding the role of women in the church” as
though the sacred Scriptureswill not hel p. Further, heexpressed, “ We
must decide on theway Scriptureshould beinterpretated.” " How sad
arethesetimes, when men of such ability haveto stoop to the depths
of human wisdom for basic fundamental truths.

Why do not people understand the Bible alike? Some do not
understand the Biblealike becausethey do not love God with all their
heart. Others do not understand the Bible alike because they are not
hungry enough. Somedo not understand the Biblealike becausetheir
heart is not honest. Some do not understand the Bible alike because
their will is perverse. Others do not understand the Bible alike
becausethey have ungodly lusts. While othersdo not understand the
Bible alike because they have allowed men such as Shelly, Harris,
Allen, Weed, Money, L ove, Hughesand on and on thislist could go,
to influence them in rgjecting God'’ sinfallible pattern!

There are those who are willingly ignorant. Thisisobviousin at
least three areas. Those who are willingly ignorant of the Biblein
general; those who are willingly ignorant of the purpose of biblical
preaching: and those who are willingly ignorant of their need to
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acknowledge past sins. “For this they willingly are ignorant of”
(2 Pet. 3:5).
HOW CAN WE UNDERSTAND THE BIBLE?

If God demands of usthat welive according to Hiswill revealed
to usin the Word of God; that we worship and serve Him according
toHisinstructions, and that westrivetoteach othersof Hiswill, then,
surely it is obvious to us that His revealed will is attainable and
understandable! That is, it can be grasped or comprehended by the
human mind, and must be so comprehended. That is why Paul so
beautifully said, “Study to shew thyself approved unto God, a
workman that needeth not to be ashamed, rightly dividing the word
of truth” (2 Tim. 2:15).

There are four things that one must keep in mind if he wantsto
understand God's Pattern or accomplish a goal. (1) Definition—
Understand what there is to be done. (2) Plan—Learn how best to
accomplish the goal. (3) Attitude—Be willing to tackle it. (4)
Action—Show a determination to act upon it. Understanding and
learning are vitally important, but that is only half the battle. One
must be willing and determined to win.

Christ’s doctrine challenges usto live asHe lived (1 Pet. 2:21).
Man cannot givethe excusethat he does not have apattern. God has
given His people a pattern from the very beginning. Note: Noah—
“according to” (Gen. 6:22) and all the way throughout the New
Testament, Paul—* And asmany aswalk accordingtothisrule, peace
be on them” (Gal. 6:16).

Christ’ sdoctrine challenges usto grow as He grew (Luke 2:52).
Jesus grew intellectually, physically, spirituality, and socially. “For
wedarenot makeoursel vesof thenumber, or compare ourselveswith
some that commend themselves: but they measuring themsel ves by
themselves, and comparing themselves among themselves, are not
wise” (2 Cor. 10:12).

Christ’ s doctrine challenges usto think as He thought, “Let this
mind be in you, which was aso in Christ Jesus’ (Phi. 2:5). Or as
Isaiah expressed it, “ For my thoughts are not your thoughts, neither
areyour waysmy ways, saiththe LORD. For asthe heavensare higher
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than the earth, so are my ways higher than your ways, and my
thoughts than your thoughts” (Isa. 55:8-9).

Christ’ sdoctrinechallengesusto obey asHeobeyed (Heb. 5:8-9).
Helearned obedience through suffering. He humbled Himself (Phi.
2:5-9). Obedience callsfor humility! The primary reason that some
people are not obedient unto God today is because they are not
humbl e people. Man must obey God and that begins by surrendering
hiswill to the Master’ s will. In each case where Christ challenges
us, we can understand and carry out our mission!

How can we understand the Bible? By coming to the realization
that God hasreveal ed to man Hisrevelation (pattern). Thisrevelation
is from Jehovah and, therefore, is infallible, understandable, and
authoritative. Thisrevelation isidentified from the time of the cross
onward as the New Testament. Roy Deaver correctly stated,

A testament is something which isto be taken seriously. It isnot to be
changed—once it has comeinto effect. It is not to be disregarded. Its
conditions are to be met. The Lord’ s testament (or will) relatesto the
marvel ousblessingsand benefitswhich aregranted to certain oneswhen
these certain ones (and as long as these certain ones) meet specified
conditions.®

Hisrevelation, will, or pattern isinfallible, i.e., it is not subject
to mistake. Although many do mishandle the Word of God, it is
possible for mankind to handle it correctly. “ Study to shew thyself
approved unto God, a workman that needeth not to be ashamed,
rightly dividing theword of truth” (by handlingit aright) (2 Tim.
2:15). Becauseof itsinfallibility wealso note, “ All scriptureisgiven
by inspiration of God, and is profitable for doctrine, for reproof, for
correction, for instructioninrighteousness: That theman of God may
be perfect, throughly furnished unto al good works” (2 Tim. 3:16-
17).

His revelation, will, or pattern is authoritative, i.e., has all
authority to back itsevery precept. “ And Jesus came and spake unto
them, saying, All power is given unto me in heaven and in earth”
(Mat. 28:18). Because He is the Christ, the Son of the living God
(Mat. 16:16) and He was transfigured (Mat. 17:1-6) a voice then
spoke— “Thisismy beloved Son, in whom | am well pleased; hear
yehim” (Mat. 17:5).
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CONCLUSION

Our basicpropositionis; Christ’ sDoctrinelsUnderstandable. We
arenot saying that we are infinite in knowledge—none of usclaims
to know everything. However, we are saying that we can know the
truth of God's Word, which is necessary in order for usto become
Christians and to live the Christian life in an acceptable way.

Brethren, we areindeed facing periloustimes. Thisisno timeto
befaint-hearted. We must valiantly stand for the truth of God’ sholy
Word. David stated, “1f the foundations be destroyed, what can the
righteous do?’ (Psa. 11:3).

Here are five things we can do that will help us to understand
Christ’s doctrine. First, use good common horse sense, which is
stablethinking (1 Cor. 1:26; Mark 12:37; Luke 24:45). Second, have
faith in the inerrant, verbally inspired Scriptures (2 Tim. 3:14-17,
2 Pet. 1:20-21). Third, make mental application of the Scriptures
(Acts17:10-11; 2 Tim. 2:15). Fourth, desire to know and to practice
the truth (John 7:17; 8:31-32; Mat. 5:16). And fifth, expect to
understand His teaching (2 Tim. 3:14-17; Heb. 4:12).

Yes, dear friends Christ’ sdoctrineisunderstandable. We can and
we must work for knowledge and pray for wisdom!
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In Romans 12:2, inspiration (Paul) says: “ And be not conformed
[fashioned according] to this world: but be ye transformed by the
renewing of your mind, that ye may prove what is the good and
acceptable and perfect will of God.”

It is appropriate that we read together the trandation of this
passage in The Renaissance New Testament (by Randolph O.
Yeager): “In fact stop alowing yourselves to be conformed to this
age, but be ye aways transformed by a regenerating of your way of
thinking, in order that you may ascertain [emp. RD] what that good
and acceptable and perfect will of God is.”

We must know and we must believe that the Word of God is
“good” and “acceptable” and “perfect”—and then, we must deter-
mine, ascertain, what God’ swill for us really is—regardless of the
guestion, problem, or circumstance. Whatever the time, the place,
the situation, the question, or the problem—I must know that God
(in the Bible) has the answer (if human beings need to have the
answer), and | must be able to deter mine what that answer is.
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The Bible teaches that God has but one soul-saving plan, for all
mankind. This plan is varioudy designated in the New Testament
Scriptures. It iscalled: (1) the truth (John 8:32); (2) the Word (Acts
8:4); (3) the faith (Jude 3); (4) the Way (Acts 9:2); (5) the doctrine
(Acts 13:12); (6) the sound doctrine (1 Tim. 1:10); (7) the gospel
(Rom. 1:16). Thus, when we use these various terms we are talking
about the same thing—the truth, the gospel of Jesus Christ.

Every responsible, accountabl e, human being hastheresponsibil-
ity before God to seek after God and Hiswill. The Lord says: “ Ak,
and it shall be given you; seek, and ye shall find; knock, and it shall
be opened unto you” (Mat. 7:7). He also said: “If any man willeth
to do hiswill, he shall know of the teaching, whether it is of God, or
whether | speak from myself” (John 7:17). The Bereans were more
noble than those of’ Thessalonica (Acts 17:11). Wherein lay their
nobility?*“In that they received the word with all readiness of mind,
examining the scriptures daily, whether these thingswere so.” God
has given human beings the obligation and sacred privilege to seek
after Him (Acts 17:24-28); and He is findable—He wants to be
found. With soul-sal vation depending uponit, surely itisthe casethat
the honest, sincere person can find, discover, ascertain God’ struth.
And God, in His own way, will help those who are determined to
find, to know, and to do His will.

“Determining the Doctrine of Christ” includes our learning and
knowing “How God Authorizes.” Thisisan areaof biblical study in
which every accountable human being ought to be seriously con-
cerned. | strongly recommend and have often stressed to my students:
“Until you get thisright inyour mind that you obtain and diligently
study my book entitled AscertainingBible Authority. That book tries
to do this job in thirteen lessons—obviously we cannot do it (as |
would like to do it) in this particular lesson.”

1. We must know and appreciate the fact that God has given us
the divine pattern for our lives. God has also given usthe pattern for
the church—its organization, its worship, its doctrine, its practice,
its blessings. | stand before you as a firm believer in “Pattern
Theol ogy” —though this concept is often (these days) sarcastically
ridiculed.
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Just as God gave Noah the pattern for building the ark, and just
as God gave Moses the pattern for building the tabernacle, so God
gavetheinstructions (specifications) for the New Testament church
of our Lord—the New Testament “temple” of God. And, as “did
Noah; according to all that God commanded him” (Gen. 6:22) and
Mosesdid all things according to the pattern that was shown himin
the mount (cf., Exo. 25; 40:16; Heb. 8:5), so must we be obedient to
the pattern whichisset out for usinthe New Testament. If thisisnot
God’s plan, intent, purpose—then why do we even have the New
Testament?

The plain fact that the New Testament is designed to be our
patternisemphatically declared in numerous passages: (1) “Whoso-
ever goeth onward and abideth not in the teaching [doctrine] of
Christ, hath not God: he that abideth in the teaching [doctrine] the
same hath both the Father and the Son” (2 John 9). (2) “Now these
things, brethren, |1 have in a figure transferred to myself and to
Apollosfor your sakes; that in usyemight learn not to go beyond the
things which are written” (1 Cor. 4:6).

I marvel that ye are so quickly removing from him that called you in
the grace of Christ unto adifferent gospel; which isnot another gospel
only there are some that trouble you, and would pervert the gospel of
Christ. But thoughwe, or an angel from heaven, should preach untoyou
any gospel other than that which we preached unto you, let him be
anathema (Gal. 1:6-8).

Then,

| testify unto every man that heareth the words of the prophecy of this
book, If any man shall add unto them, God shall add unto him the
plagueswhich arewritten in thisbook: and if any man shall take away
from the words of the book of this prophecy, God shall take away his
part from the tree of life and out of the holy city, which are written in
this book (Rev. 22:18-19).

God expects usto walk according to and to livein harmony with
thedivinepattern. TheL ord said: “teaching themto observeall things
whatsoever | commanded you” (Mat. 28:20). In Ephesians5:11 Paul
says. “and have no fellowship with the unfruitful worksof darkness,
but rather even reprove them.” John says: “If any one cometh unto
you, and bringeth not thisteaching, receive him not into your house,
and give him no greeting: for he that giveth him greeting partaketh
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in hisevil works’ (2 John 10-11). Further, the Lord stressed: “If ye
love me, ye will keep my commandments’ (John 14:15). He said:
“Yearemy friends, if yedo the thingswhich | command you” (John
15:14). John says: “For this is the love of God, that we keep his
commandments’ (1 John 5:3).

Here is abeautiful note from brother G. K. Wallace.

The church can be restored by taking the Bible and following it as a
guide. The church can be, today, asit wasin early times, by following
the apostolic pattern. The New Testament reveal sapattern for worship
and a pattern for doctrine that cannot and must not be ignored. Let us
look for a group of people who will call themselves Christians (Acts
11:26). Let usfind agroup of people who respect the New Testament
organization of thechurch, preach sound doctrine, worship asthe Bible
directs, and liveand worship asGod directs. Thegospel isGod’ spower
unto salvation (Rom. 1:16). Theword gospel isthe way of God; so let
usinquirefor it, and wak init. If we do not walk in the right way, we
shall walk over the precipice and fall into the bottomless pit.

2. We must know and respect the great basic authority principle.
The New Testament frequently and abundantly declaresthat we are
obligated (and privileged) tolisten to thevoice of God, asHe speaks
to us in/through His Son. We hear the Son by hearing His Word.
Everything the Christian does must be authorized by the New
Testament. We must not go beyond its teaching. We must not fall
short of its teaching. We must not seek to change its teaching. We
must not attempt to substitute. We must not allow what God
condemns, and we must not condemn what God allows. We must not
violate the laws which God has made. We must not seek to make
laws which God has not made.

To be right with God we must “walk by faith” (2 Cor. 5:7). The
Record declares that “faith cometh by hearing, and hearing by the
word of God” (Rom. 10:17). Obvioudy, then, where there is no
“word of God” there can be no faith. Then, Hebrews 11:6—"and
without faith it isimpossible to be well-pleasing unto him”

Weset it forth asanirrefutableproposition: “ The Scripturesteach
that in Christian work and worship we must do only that which is
authorized by theword of God.” A corollarytothispropositionwould
be: It is possible for the human being to ascertain that which is
authorized by the word of God. An additional corollaryto this
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proposition would be: It is possible for human beingsto practicein
Christian work and worship only that which is authorized by the
Word of God.

3. In order for usto determine God’ s will for us, asrevealed to
us in His revealed will, the Bible, we must recognize and respect
certain significant distinctions. Each point to be mentioned deserves
acareful study—we will be able only to barely glance at each one.

(1) We must clearly understand the difference between the Old
Testament and the New Testament. The Bible itself makes crystal
clear this distinction. We cite: Matthew 26:28; Hebrews 8:8-13;
Hebrews 9:15-17; Hebrews 10:9.

(2) Wemust know that God hasdealt with maninthreedifferent
distinct systemsof religion, and that we live in the time of the third
system. There was Patriarchy. In the Old Testament record, this
period extended (for al men) from Adam to Moses and Sinai, and
for the Gentiles, it extended on to the household of Cornelius (Acts
10-11). TherewasJudaism. Thisperiod, for the Jews, extended from
Moses and Sinai (the giving of the Law of Moses) to Pentecost of
Acts2. ThereisChristianity. Thisperiod (or system) extendsfrom
Pentecost of Acts2totheLord sfinal comingto judgetheworld. In
the early days, from Pentecost to Acts 10, there was a time of
“transition”—atimein which God dealt in a special way with both
Jews and Gentiles, working to have all men everywhere to under-
stand that the church of our Lord and the pure gospel of the risen
Savior are God' sone plan for all men everywhere. Thisisthetime
in which everything we do in matters religious must be authorized
by the New Testament.

(3 We must recognize the difference between faith and
opinion—Dbetween faith and human judgment. For example: | know
that the Bible says that Nicodemus came to the Lord “by night.” |
believethat thisisthe case—that Nicodemusdid in fact cometo the
Lord “by night.”

TheBibledoesnot tell uswhy Nicodemuscameby night, and any
explanation which we might suggest in this connection would be
opinion and nothing more. | would have no right to try to force the
other person to accept my opinion, and hewould havenoright totry
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toforcemeto accept hisopinion. There can never be complete unity
inmattersof opinion, and the Bible doesnot demand unity in matters
of opinion.

Acts15:36-41 recordsaseriousdifferencethat arose between Paul
and Barnabas. In contemplation of a second missionary journey,
Barnabaswanted totake John Mark, and Paul definitely did not want
to take John Mark. There came a“sharp difference” between them.
They parted company, and went separate ways. | find great
satisfaction in the fact that God is able to overrule even the frailties
of men to the accomplishing of even greater good. Because of this
contention, there were two missionary journeys, instead of the one.
Therewerefour workers, instead of two or three. Thereissatisfaction
alsoinrealizing the fact that if two of the greatest gospel preachers
that ever lived disagreed so sharply in amatter of human judgment,
then most likely there will always be disagreements in matters of
human judgment. And, the Bible does not demand unity in matters
of human judgment—meatters of option.

(4) Wemust beableto distinguish clearly betweenthetemporary
and the per manent. As, there were apostlesin the early church—
men to whom the Lord had promised the miracul ous measure of the
Holy Spirit, and the men to whom the Lord kept His promise. These
weremenwho possessed themiraculousspiritual gifts, andwhowere
endowed with the power to impart miraculous giftsto others. There
wereothersintheearly churchwho did possesscertain spiritual gifts.
These were persons upon whom an apostle had placed his hands,
thereby imparting a miraculous measure of the Holy Spirit.

Certainly itistruethat we now havethe benefits of thelaborsand
teachings of the apostles, and that they still have a tremendous
influence in the church of our Lord. But, the fact remains that we
havenoliving apostle—miracul ously endowed—inthe churchtoday.

Itisalso afact that thereisno person in the church today who has
the power to perform miracles. Living apostles, miracles, spiritua
gifts—these things were necessary in the infant church, but were
temporary in nature and character. They were never intended to be
acontinuing part of permanent Christianity.
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(5) We must be able to distinguish between circumstance and
condition. Inour striving to learn about our duties, responsibilities,
obligations, and attitudes, we must be careful to observe this
distinction. Acts 16:13-15 records the conversion of Lydia and her
household. The record says:

And on the sabbath day we went forth without the gate by ariver side,

where we supposed there was a place of prayer; and we sat down, and

spake unto the women that were come together. And a certain woman

named Lydia, a seller of purple, of the city of Thyatira, one that

worshipped God, heard us: whose heart the Lord opened to give heed

unto the things which were spoken by Paul. And when she was

baptized, and her househol d, shebesought us, saying, If yehavejudged

meto befaithful totheL ord, comeinto my house, and abidethere. And

she constrained us.
Sabbath day, place of prayer, sitting down, meeting of women—
thesewerecircumstances. The preaching, the hearing, thebelieving,
thebaptism—thesewere conditions. Circumstancesvary; conditions
do not.

Acts 16 also records the conversion of the jailor and his
household. The imprisonment of Paul and Silas, “their feet fast in
stocks,” the praying and singing at midnight, the prisonerslistening,
the great earthquake, the shaking foundations, the opened doors, the
loosed bands—these were circumstances. The preaching, the
hearing, the believing, the baptism—thesewereconditions, essentia
tothejailor’ ssalvation. | maintainthatitisnot difficult to distinguish
between circumstance and condition, and in this regard, common
senseisavita factor.

(6) We must distinguish clearly between means and principle.
Sometimeswe become so involved in consideration of the meansby
whichaprincipleistaught that weobscureor fail toseetheprinciple
being set forth.

For illustration, we glance at First Corinthians 14:26-40. Thisis
apart of Paul’ sgreat discussion on the subject of “ Spiritual Gifts.”
In fact, he began this discussion in (our) chapter 12, verse 1. It
continues until he changes the subject, in chapter 15, verse 1. The
attempt (by many) to study and teach on these verses, without due
consideration to thecontext, hasproduced (and continuesto produce)
tragic consequencesamong brethren. Infact, therearemany brethren
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who are able to quote verse 34, who have no idea whatsoever as to
what isin verse 26.

In these verses, Paul discusses a special meeting of brethren in
Corinth. It was a meeting for the purpose of receiving the benefits
of themiraculousspiritual gifts. It wasameeting of “brethren.” There
is no reference to any outsider present. Paul gives specific
instructions about those who would exercisethegift of tongues, about
those who would exercisethe gift of interpretation of tongues, about
those men who possessed and would exercise the gift of prophecy,
and withregardto theconduct of theprophets’ wives. With particular
regard to the kind of meeting under consideration, Paul mentions
specifically two conditions in which men were instructed to keep
silence. Healsoissuestheinstruction: “L et the women keep silence
in the churches.” Paul explains: (1) It isnot permitted unto to them
to speak; (2) it is shameful for awoman to speak in the church.

Now, in our regular assemblies, our women are allowed and
encouraged to sing. When they sing, they speak. When they speak,
when they sing, they teach. Women are allowed to “ come forward,”
to stand beforethe assembly and confesstheir faithin Christ that they
might be baptized. They are allowed to confess their sins that they
might be forgiven. All this, without sin, and without shame.
Obviously, our meetings are not the kind of meeting talked about in
First Corinthians 14:26-40.

Doesthismeanthat 1 Corinthians 14:26-40 hasno application to
the church today? It does not mean this at all! The principles set
forth are just as binding now as they ever were; the means (the
circumstances, the situation) by which Paul set forth these principles
do not exist in the world today. The binding, sacred principles, are:
(2) let al things be done unto edifying; (2) God is not a God of
confusion, but of peace; (3) let them bein subjection; and, (4) let all
things be done decently and in order.

(7) Wemust be careful to distinguish between custom and divine
law. | believethat thisisthekey to understanding 1 Corinthians 11:2-
16. Much of what is written in these verses relates to the custom
prevalent in Corinth of women wearing the vell.



Roy Deaver 33

It ismy personal conviction that Paul, in these verses, does not
teach that all Christian women, when appearing in public or in
worship assemblies, at al timesand in all places, must wear aveil.
Paul, intheseverses, andin consideration of aparticular custom, does
emphasize certain sacred principleswhich arejust asbinding now
asthey werethen. Fromtheseverseswelearn: (1) Thehead of Christ
isGod; the head of every manisChrist; the head of thewomanisthe
man; (2) The man isto do nothing which will bring dishonor to the
Christ; (3) Thewoman isto do nothing which will bring dishonor to
the man; sheisto maintain an attitude of respect and subordination;
(4) Itisright and good to be in harmony with the customswhich are
right within themselves; we should not offend others by breaking
these customs; (5) We should not bring reproach upon the church by
violating customs which are good; (6) We must not dress in such
fashion asto becomeidentified withimpure people; (7) We must not
dress in such fashion as to be offensive to God or to His angels
(present in worship assemblies); and, (8) Our dress must indicate a
deep and abiding concern about purity and decency.

4. Itiscrucial that we understand that God will not tolerate that
which is not authorized by God.

Whatever is offered as worship to God, which is not authorized
inthe New Testament, is not acceptableto Him. Thisis, in fact, the
way it was aso in the Old Testament. The fact that something is
intended to beworship to God does not mean that it will please God.
Cain’ sworship (Gen. 4:2-5) wasnot acceptableto God. God, through
Malachi, sought especially to correct the people with regard to their
efforts to worship. God explained that their offerings were not
acceptable. In fact, God said: “Present it now unto thy governor”
(Mal. 1:8). The Lord applied Isaiah’ s prophecy to the Phariseesand
the scribes, saying, “But in vain do they worship me, Teaching for
doctrines the commandments of men” (Mat. 15:9).

The Bible often uses the word “strange” in the sense of “not
acceptable because not authorized.” Nadab and Abihu “offered
strange fire before the Lord, which he commanded them not” (Lev.
10:1). “And there went out fire from the LORD and devoured them,
and they died before the Lord” (Lev. 10:2). King Solomon married
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“strange women”—women whom God had not authorized him to
marry. This same kind of sin was a great problem in the days of
Nehemiah (Neh. 13:27). Sodom and Gomorrah and the cities about
them had “gone after strange flesh” (Jude 7). We are warned about
being “ carried about...with strange doctrines’ (Heb. 13:9).

5. We must stay “on the Mountain Top” of Bible Authority.

The church of our Lord has aways been plagued with the
problems of (1) liberalism, and (2) anti-ism. Anti-ism makes laws
which God did not make. Liberalism disregardslawswhich God did
make. Anti-ism treats matters of opinion asif they were matters of
faith. Liberalism treats matters of faith asif they were matters of
opinion. Anti-ism seeksto bind where God hasnot bound. Liberalism
seeksto loose where God has bound. In backing away from anti-ism
people often fall into liberalism. In backing away from liberalism
people often fall into anti-ism. We must be exceedingly careful to
stay on the mountain top of Bible authority. We must not fall off this
sacred mountain on either side. There is destruction and death on
both sides!

6. But, in order for us to stay “on the mountain top” of Bible
authority, we must know (1) how God does not authorize, and
(2) wemust know how God doesauthorize. May weat |east glance
at how God does not authorize. | must remind myself constantly
that God does not authorize:

(1) Upon the basis of my personal likes and dislikes;

(2) Upon the basis of what pleases me;

(3 Uponthebasisof erroneousconclusionswhich | may reach;

(4) Upon the basis of my opinion or the opinions of others;

(5) Upon the basis of what is popular;

(6) Upon the basis of what may be the consensus in some-

body’ s lectureship;

(7) Upon the basis of what some well-known and highly

respected brother teaches or may have taught;

(8 Upon the basis of human traditions;

(9 Upon the basis of my inability to “see any harminit”;

(10) Upon the basis of practices of long-standing;

(11) Upon the basis of the silence of the Scriptures.
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7. What about “the silence of the Scriptures’? Many presently
argue that mechanical instrumental music in Christian worship is
authorized by the silence of the Scriptures. They mean by this that
the New Testament just does not say anything about it, and that,
therefore, it is authorized to be used in Christian worship. It is
interesting (if exasperating) to note that some of these same persons
who are arguing the mechanical music in Christian worship is
authorized upon the basis of the silence of the Scriptures are also
arguing that a thing does not have to be authorized in order to be
pleasingto God! Itisat |east inconsistent for oneto claimthat athing
does not have to be authorized to be pleasing to God, and then seek
authorization for it in the silence of the Scriptures!

Thisconcept of biblical authority isincompletecontradictionwith
the basic authority principle we have aready studied. The Bible
authorizes by what it says! not by what it doesnot say! TheBible
says nothing about counting beads in Christian worship. Does this
fact authorize the counting of beadsin Christian worship?If itisthe
case that all things about which the Bibleis silent are things which
may be employed in Christian worship, and if it is the case that the
counting of beadsis something about which the Bibleissilent; then,
it isthe case that the counting of beads is something which may be
employed in Christian worship. Thisisaridiculous major premise.
Yet, thisisthe very position some are taking when they argue that
the mechanical instrument is authorized by the silence of the
Scriptures.

Inspiration stressesthat the L ord Himself could not possibly serve
asapriest according to the M osaic system. Why? Because therewas
no authority for it! Notethereading: “For it isevident that our Lord
hath sprung out of Judah; as to which tribe MOSES SPAKE
NOTHING!” (Heb. 7:14).

At Jericho, God taught Israel many great and wonderful lessons,
one of which wasthe significance of the“silence of the Scriptures.”
God had specifically authorized specific “shouting.” Joshua was
concerned that the people might engage in a different kind of
shouting, at thewrongtime, inthewrong place. So, Joshuaexplained
the matter. God said: (1) after the marching on the sixth day, and
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(2) after the marching on the seventh day, and (3) after the priestly-
bearing of the ark and the seven trumpets, and (4) after the priestly-
blowing of a*“long blast” and the peopl €’ s hearing the sound of the
“long blast”—THEN the people were to shout with a great shout.

Joshua stressed that with regard to the obligation at hand—the
shouting—this did not authorize: (1) shouting at some other time,
(2) or making any noise at some other time, (3) or making just any
kind of noise. Joshua said: “ Ye shall not shout, nor make any noise
with your voice, neither shall any word proceed out of your mouth,
until the day | bid you shout” (Jos. 6:10).

What alesson God and Joshua taught Israel about the silence of
God's revelation. God said it, and Joshua explained the matter
clearly. Therecord says: “ Sothe people shouted, and the priestsblew
the trumpets: and it came to pass when the people heard the sound
of the trumpet, that the people shouted with a great shout, and the
wall fell downflat, sothat the peoplewent upintothecity, every man
straight before him, and they took the city” (Jos. 6:20, ASV).

With regard to the obligation before the I sraglites (the shouting)
what would have been wrong with their shouting at some other time
during the marching?What would have beenwrongif they had made
some other kind of loud noise even at the time which had been
specified for the shouting? Answer: They would have been doing
something for which they had no divine authority. They would have
beenwalking by their owninclinationsand feelings, and not by what
God had said!

8. God authorizes by example.

(1) Theword “example,” by dictionary definition, means: “That
which is to be followed, or imitated: a pattern.” | mention this to
point out that an“ example” isintended to befollowed, to beimitated.
An*example” isbinding. Often the question isasked: “Whenisan
example binding?’ In my judgment, this is the wrong question.
Obvioudly, if it isan example, it isbinding, and if it is not binding,
it is not an example. The question ought to be (in this context):
“When does the Bible account of an action constitution an ‘exam-
ple?’
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(2) At thispoint | need to explain the sensein which | am using
the word “binding” in relationship to examples. | have in mind the
thought that (1) some things are binding (and are thus examples) in
the sense that they must be done (these are demanded; there is
nothing optional—this fact being made clear by due consideration
of thetotality of the Bibleteaching on the subject at hand), and—(2)
somethingsarebinding (and thusare examplesinthe sensethat they
may be done (these are authorized; they may be done; but they may
be |eft not done).

(3) For instance, | am commanded to observethe Lord’ s Supper
(1 Cor. 11:24-25). | am instructed (by precept and by example) to
observe it on the first day of every week (Acts 20:7; 1 Cor. 16:2).
Thereisno option here. | am authorized (by example) to observethe
Supper in an “upper chamber” with “many lights.” Thisisbinding
only in the sense that | am allowed or permitted to do it. Thisis
optional. I learnfrom other passagesthat the placeisnot theessential
matter, and |—therefore—conclude that the “ upper chamber” isan
optional matter.

(4) Further, | am commanded to give—as| have been prospered.
Thisisamust matter. | must not fall short of giving as | have been
prospered. But, in Second Corinthians8:1-5, | amtaught by example
that | may exceed giving as| have been prospered. The brethren of
Macedonia gave “beyond their power.” Did Paul refer to these
brethren as an examplefor us? Isthis account of thisaction binding
onme? If so, in what senseisit binding? Does it teach that | must,
uponevery Lord’ sday, give beyond my power?Or, doesit teach that
I may give beyond my power? How does the “example” fit in with
the “command”?

(5) If the New Testament makes it plain that “going” is the
essential matter, and that the method is optional, and if the New
Testament records (with approval) that Paul traveled by ship—then
| conclude that Paul’ s traveling by ship is an example for me (and
isbinding upon me) inthe sensethat | may travel by ship; but | may
travel by car or by plane.

(6) Inthe light of First Timothy 1:3, | believe that it is binding
(inthe sensethat it isauthorized, and therefore may be imitated) for



38 Determining Christ’s Doctrine

agospel preacher to work with achurch wherethereareelders. But,
| also believe (@) that acongregation with elders may exist and work
without alocal preacher; (b) that a gospel preacher may work with
acongregation which has no elders; and (c) that a congregation can
exist which has neither elders nor alocal preacher.

(7) Inthelight of Acts11:29-30, | believethat itisbinding (inthe
sense that it is authorized, and therefore may be imitated) for a
congregation to select two of itsmembersto constituteasinglehand
by which to reach out and extend blessings to others. But, | believe
that a congregation may also use the U.S. Postal system, or UPS, in
getting blessings to others.

(8) This specia note: Whether an “example” is binding in the
sense that it must be done, or in the sense that it may be done has
to be determined by due consideration of the totality of the Bible
teaching on the point at hand. Also, wemust keep in mind that there
arepositive examples(relating to thingswe are authorized to do and
be) and there are negative examples (emphasizing things which we
are not authorized to do and to be).

Inhisdiscussion of tupos, Thayer speaksof “adissuasiveexample,
pattern of warning to others.” He cites First Corinthians 10:6,11 (p.
632). Thayer says further: “plul. of ruinous events which serve as
admonitions or warnings to others.”

(9) Thefact aloneof the Bibleaccount of an action doesnot mean
necessarily that the account of that action is intended to constitute
an example. It is very important that we consider “actions
classified.” The New Testament gives information about:

Actionswhichweresinful. Judasbetrayed the Lord. Ananiasand
Sapphiralied to the Holy Spirit. Peter bowed to human lawmakers.
Obviously, these accounts do not authorize me to do these things.

Actionswhich wereright when performed, but which would be
wrong if we imitated those actions now. The early church, for
approximately tenyears, refused to preach the gospel tothe Gentiles.
Paul (Acts 21) acted in such fashion as to demonstrate that he,
himself, walked orderly, keeping the law (v. 24).

Actionswhichweretempor ary andobligatory. Early Christians
were commanded to “desire earnestly spiritual gifts,” but spiritual
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gifts were temporary. Early disciples confirmed the word by signs,
but miracles were temporary.

Actionswhich weretemporary and optional. Paul circumcised
Timothy “because of the Jews that were in those parts: for they all
knew that hisfather wasaGreek” (Acts16:3). Theapostlespreached
daily in the temple (Acts 5:42).

Actionswhich were per manent and optional. The Macedonian
brethren gave“beyond their power” (2 Cor. 8:3). Thisthey were not
required to do, but which they were allowed to do, and the principle
of “going the second mile” is a permanent part of Christianity.

Actions which were permanent and obligatory. The early
Christianswereobligated to giveof their means. They wererequired
to observe the Lord' s supper.

Obviously, only those actions which were optional and
per manent and/or obligatory and per manent haveany relationship
to present-day Christianity. When wefindin the New Testament the
account of an action (1) which was manifestly right withinitself, (2)
which was either optional or obligatory, and (3) which related to a
permanent element of Christianity—then we have authority for
imitating that action. (PERSONAL NOTE: Thismaterial on*actions
classified” grew out of my privileged studieswith ThomasB. Warren,
many years ago. My experience isthat the importance of this point
is seldom recognized).

(20) Perhaps it should be pointed out that an example does not
exclude. An example authorizes traveling by boat, but does not
excludetraveling by car. Acts 20:7 authorizes the observance of the
Lord’s Supper on thefirst day of the week. The point which makes
it sinful to observethe Supper on Tuesday night isthefact that there
isno Bibleauthority for it! Also, we notethat several verses show
our obligation (and privilege) to sing in Christian worship. “ Sing”
does not exclude “play.” It authorizes singing! The factor which
makesit wrong to usethemechanical instrument in Christianworship
is:thereisnoNew Testament authority for it! Thesacred principle
of “walking by faith” necessarily involvesour respecting the silence
of the Scriptures.
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(11) Determining when the account of an action constitutes an
example requires. (1) application of the principles of Biblical
Hermeneutics, (2) application of the principles of LOGIC, and (3)
due consideration of the totality of the Bible teaching with regard
to the subject at hand.

9. God authorizes by implication.

(1) Brethren often speak of “inference,” but “inference” isa sub-
divisionof “implication.” Inferencedea swith correct reasoning, but
correct reasoning (in thiscontext) relating towhat God hasimplied.

(2) Every thing the Bible teaches, it teaches either explicitly or
implicitly. And, that which it teaches implicitly isjust as true, just
as binding, just as authoritative, just as important, as that which it
teaches explicitly.

(3) We are concerned about reasoning correctly with regard to
what God hasimplied in Hisexplicit statements. And, the authority
inherent in that which is implied lies not in the fact that | have
reasoned correctly with regard to an explicit statement, butinthefact
that GOD HASIMPLIED IT! Note this statement from Thomas B.
Warren: “ Theauthority liesnot inthefact that | readit, butinthefact
that God wroteit; not in thefact that | reasoned correctly, but in the
fact that God implied it.”

(4) Thereisavast difference between “inference” and “ assump-
tion.” Many thingsare called “inference” which are not “inference”
at all, but which are mere assumptions. Acts 16:15 statesthat Lydia
and her household were baptized. It is sometimes claimed that,
therefore, Lydia was married, that she had children, and that some
of these children wereinfants, and that, therefore, it is scriptural to
practice infant baptism. Here, there is a great amount of “assump-
tion,” but thereis no “inference.” In fact, it should be obvious that
it isnot necessary for usto talk about “necessary” inference. For, if
it is “inference,” it is necessary. If it is not “necessary” it is not
“inference.” However, because people often make “inferences’ (?)
whicharenot demanded, it becomesimportant at timesthat westress
“necessary inference.” In fact, Logic may be called
(accommodatively) “the science of valid inference.”
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(5) When an action, fact, or teaching is absolutely demanded by
the biblical information at hand—without being specifically
stated—then that action, that fact, or that teaching is a matter of
implication. For example, | am authorized to teach that in his
becoming a Christian, Saul of Tarsus repented of his sins. But, we
have no explicit statement that he repented. We reason as follows:
If (A) it isthe case than no person can become a Christian without
repenting of hissins; and if (B) it isthe case that Saul of Tarsusdid
become a Christian; then (C) it isthe case that Saul of Tarsus, in his
becoming a Christian, did repent of hissins.

Weaffirmthe (A), and would set out the proof. We affirmthe (B),
and would set out the proof. Thiswould give us the truthful ness of
the conjunction made of conjuncts A and B. Therefore, (C) it isthe
case that Saul of Tarsus, in his becoming a Christian, did repent of
his sins. But this fact is taught usimplicitly, not explicitly.

To further illustrate: When geometry sets forth explicitly the
axiom that “the whole of anything is the sum of its parts,” then
geometry setsforthimplicitly (1) that thewholeof anythingislarger
than any of its parts; and (2) that the part of anything issmaller than
the whole to which it relates. And, that which is here taught
implicitly isjust astrueasisthat whichisheretaught explicitly. Just
so with regard to the Word of God. In dealing with “inference” we
aredealing withimplication. The Bible authorizesby implication.

(6) Let’ sgo back to the geometry class. Itis“given” to usthat we
are dealing with a geometric plane figure, which figureis a square,
and one side of which is6 inches. Let usidentify each of these facts
asdistinct propositions. (A) We are dealing with a geometric plane
figure. (B) Thisfigureis asguare. (C) One side of thisfigureis 6
inches. Sincewedistinctly know thesethings, what el se do weknow
because we do know thesethree things? Or, to ask the samething
differently, “What are the implications of these three things?’ What
thingsareimplied by the conj unction madeup of theconjunctshere
identified as (A) and (B) and (C)?

Weknow (D) that there arethree other sides, each of whichissix
inches. We know (E) that the perimeter of thisfigureis twenty-four
inches. We know (F) that the area of thisfigureisthirty-six square
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inches. And we know (G) that therearefour 90 degreeanglesinthis
figure. Thisissaying that the conjunction made of conjuncts(A) and
(B) and (C) implies (D) and (E) and (F) and (G).

Thisillustratesimplication. That whichweknow by implication
isjust astrue, just as factual, just as authoritative, asis that which
we know explicitly (in this case, that which is“given.”)

10. God authorizes by Direct Statement.

(1) It is tremendously inaccurate for one to say: “approved
example, necessary inference, and command.” At this point, | am
concerned especially with the word “command.” It is not sufficient
to cover the situation. Rather, “command” is apart of alarger area
of study which we here designate by the words “direct statement.”

(2) It istremendously important that we consider carefully this
area of “direct statements.” Some of these direct statements are
“commands,” but many direct statements are not commands. These
direct statements must be classified upon the basisof mood, and upon
the basis of their nature. The classification is not made arbitrarily.
Rather, it is made in the light of the Greek New Testament. It is
simply amatter of recognizing what we actually have in the Greek
New Testament.

(3) The grammar of the Greek New Testament hasfour moods:
the indicative, the imperative, the subjunctive, and the optative.
Basically, “mood” means: therelationship of theaction indicatedin
the verb to the realm of reality. There are only two basic possibili-
ties: either the action isreal, or the action is only potential. If the
action indicated is real, then the mood is indicative. If the action
indicated is potential, then the mood is either subjunctive, or
imperative, or optative.

A statement the verb of whichisin theindicative mood may be:
(1) declarative, asin Mark 16:16; or (2) interrogative, asin Romans
6:1. A statement the verb of which isin the subjunctive mood may
be: (1) hortatory, asin Hebrews6:1; (2) conditional, asin Colossians
3:1 (there are severa different kinds of conditions); (3) prohibitory,
(4) deliberative, or (5) final. A statement which hasits verb in the
imper ative mood may be: (1) mandatory (command), as in Acts
16:31; (2) mandatory-permissive, asin Acts 2:38 (Repent ye...and
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let each one of you be baptized”; or (3) prohibitory. A statement
which hasitsverbin the optative mood indicatesawish, or wishing,
asin Romans6:2—*God forbid”—literally, “may it not beso!” This
statement with its verb in the optative mood authorizes me to teach
that we are not to teach that we are to continue in sin that grace may
abound.

Thisgivesuseleven different kindsof statements. A “ mandatory”
statement (acommand) is only one of these eleven! Thus, theword
“command” relatesto anareainwhichthereare (asto nature) eleven
different kinds of statements, and it coversonly ONE OUT OF THE
ELEVEN! | have no right to disregard the other ten.

(4) Itistruethat there are many “direct statements” in the Bible
which we do not use in seeking to ascertain Bible authority in
relationshipto our “obligations.” But, thefact remainsthat thereare
direct statements, used by theHoly Spirit, to set forth Bibleauthority.
Certainly | am not authorized to teach that the man whom the Lord
had healed was born in sin—just because the Jews said that he was
born in sin (John 9:34).

11. Determining thewill of God (ascertaining Bibleauthority) also
involvesthe area of expediency. When | provethat somethingisan
expedient, according to a biblical definition of expedient, | thereby
prove that this something is approved by God, comes within the
realm of faith, and is thus authorized.

(2) In the carrying out of our obligations, there is an area of
expediency. Every obligation which God ever gave involved
expediency. In connectionwith every obligation which God ever gave
it may be correctly said (with regard to carrying out that obligation)
that God did say HOW, and yet, that He DID NOT SAY HOW!

(2) Expediency relates to human judgment. If God specifies the
obligation, but does not specify the details with regard to how the
obligation is to be met, then we are authorized to involve human
judgment. So far as concerns congregational obligations, fully
organized accordingto God’ splan, theeldersof thecongregationare
the authority in this area of expediency.

(3) Expediency is that which expedites—that which gives
advantage. There is no expediency where there is no advantage. So
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far as concerns the local church, an expedient is that which isin
harmony with the Scriptures, in which there is inherent advantage,
and which may be selected by the elders in carrying out any
obligation of the church—that obligation growing out of that for
which there is approved example, implication, or direct statement.

(4) Wemust keepinmind al so that thereisno expediency where
there is no obligation. | cannot seek to justify “thus and so” by
arbitrarily calling it “an expedient.” Thefailure to recognize and to
respect this fact created serious problems in early Restoration
History.

(5) It must be stressed also that when we prove that athing is
expedient—according to a scriptural definition of expediency—we
thereby provethat thing to bedivinely authorized, and, hence, coming
within the realm of faith. If it is truly an “expedient,” thenitisa
matter of faith.

(6) At this point, some attention needs to be given to the matter
of “optionals’ in relationship to “expedients.” What, if any, is the
difference between “expedients’ and “optionals’? In carrying out
obligations placed upon us there are “optionals’ and there are
“expedients.” Consider our obligation to assemble. This obligation
makes necessary an assembling place. An assembling place is
essential. With regard to an assembling placetherewould be at | east
four optionals: buy abuilding, rent abuilding, build abuilding, meet
in a private home. |1 have been involved in each of these. The
expedient thing might be to rent a building. Under different
circumstances, the expedient thing might be to build a building. It
is clear, therefore, that the same thing could be (might be) optional
and expedient at the same time. We note that not all optionals are
expedient, but all expedientsareoptionals. But, inan expedient there
is the inherent concept of advantage.

(7) We must make brief reference to the difference between an
“expedient” (an aid) and an “addition.” Anything which is not
authorized by the Scriptures, but which isnonetheless employed, is
anaddition. A trueaid, an expedient, isauthorized by the Scriptures
(and is not an addition).
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God has given usthe obligation to “go.” We can go by walking,
and we can go by riding. Walking and riding are different ways of
going. These have adirect relationship to the obligation to go. They
have no particular relationship to each other. Walking is not an
aid—itisnot an expedient —toriding, and riding isnot an expedient
towalking. A walking stick, usedin connectionwithwalking, would
be an expedient, an aid.

Relativeto the areaof perception—we perceive by hearing, and
we perceive by seeing. Hearing is not an expedient to seeing, and
seeing is not an expedient to hearing. These are definite, distinct,
different ways of perceiving. These are*“ co-ordinates.” Eye-glasses
would be an expedient (an aid) to seeing, and a hearing-aid would
be an expedient (an aid) to hearing.

In the area of making music—this can be done by singing; it can
be done by the use of mechanical instruments. Singing and using
mechanical instruments (playing) aretwo different ways of making
music. Theseareco-ordinates. Either singing or playing can bedone
without the other. Singing isnot an “aid” to playing, and playingis
not an “aid” to singing. The songbook isan “aid,” an expedient, to
singing. Having someone stand before the congregation to lead the
singing isan “aid,” an “expedient.” When we use the songbook in
our singing, we are just singing. We are not singing and doing
something else! We are just singing.

(8) Therealm of expediency isfar-reaching in application. This
is the ground upon which we defend: (a) our church buildings, (b)
our baptistries, (c) our teaching in simultaneous Bible classes, (d)
singing schools, (e) our song-books, (f) our song leaders, (g) singing
an invitation song, (h) singing bass, soprano, alto or tenor, (1) using
individual communion cups, (j) using contributions baskets, (k) our
chalkboards (marker boards), (1) the public address system, (m) and
so forth.

(9) Certain brethren are terribly inconsistent in their views with
regard to the realm of expediency. They recognize it and respect it
in some areas, but fail to recognize it and respect it in other aress.
They know that achurch building isan expedient, authorized by the
obligation to assemble; but they fail to recognizethat the Bibleclass
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isan expedient, related to the obligationsto study, learn, grow, feed
the flock, and obey the elders. They agree that the singing school is
an expedient, related to the obligation to sing; but they fail to
recognizethat the Bibleclassisan expedient, related totheobligation
toteach! Back inthe’40s, when L. W. Hayhurst | eft the anti-Sunday
school position, he said: “| have decided that when | build achurch
building | do the same thing in principle which they do when they
have aBible class. How can | do the same thing which they do, and
then condemn them for what they do?’

(20) It isabasic principle in Biblical Hermeneutics that if and
when and to the extent that God does specify the how in connection
with the carrying out of any obligation that the how becomesjust as
binding astheobligationitself; but if and when and to the extent that
God doesnot specify the how, then the manner and method are | eft
to the realm of human judgment, the realm of expediency.

Brethren, it has been good to be with you, and to have the
privilege (and theattendant responsibility) of studying withyouthese
very basic, very serious, sometimes very tedious, matters. We must
know how God authorizes—how todeter minethewill of God for
our lives. May God continueto bewith usall, and to blessusalways,
to the accomplishing of the greatest possible good in His service.



CHRIST'S DOCTRINE
OF KNOWLEDGE
VERSUS AGNOSTICISM

Mac Deaver

Mac Deaver was born in Abilene, TX, in 1946, but spent most
of his boyhood days in Ft. Worth. He graduated from Ft. Worth
Christian Academy and received the A.A. degree from Ft. Worth
2w Christian College. He graduated from the Brown Trail Preacher
|~ £ Training School and received his B.A. degree from Oklahoma
laa _— Christian College. Later he received the M.A. degree from the

Harding Graduate School of Religion and the Ph.D. degree in
Christian Doctrine and Apologetics from Tennessee Bible College.
% He has preached fro congregations of the churches of Christ in
i Texas, Tennessee, Alabama, and Oklahoma. And he has taught
in the Brown Trail Preacher Training School in Ft. Worth,
Tennessee Bible College in Cookeville, TN, and in the Southwest School of Bible Studies
in Austin, TX.
He is Associate Editor of Biblical Notes, a periodical edited by his father, Roy
Deaver, and he is a staff writer for Firm Foundation.
He is married to the former June McElhanon, and they have three children: Paul
Weylan, Philip Todd, and Tammy Lynn. Weylan and Todd are also gospel preachers.

INTRODUCTION

“In the most general use of theterm, agnosticism isthe view that
we do not know whether there is a God or not.”* “The term
“agnosticism’ wasfirst used in awork by Thomas Huxley in 1869.
Huxley used thistermwithreferenceto the existence of thereligious
object or God.”? However, the term “agnosticism” came to be
employedfor theallegedimpossibility of theknowledge of anything.
About the time that God was sending the last of Old Testament
revelation to the Jews, over in the Greek community some menin
Athenscalled“ sophists’ werebeginningto attack thevery possibility
of human knowledge with regard to absolute truth. Protagoras
believed that “man is the measure of all things,” that man’s
knowledge is limited to his sense perceptions and that there is no
way by which to determine whose perceptions areright. He thought
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that all moral judgments are relative. Gorgias denied the existence
of truth and declared, “(1) that nothing exists, (2) that if anything
existsitisincomprehensible, and (3) that evenif it is comprehensi-
ble, it cannot be communicated.” It was against such ideas that
Socratesfought in hiseffort to clarify and justify knowledge. Hewas
put to death around 400 B.C 2

Much later some skeptics, evidently dissatisfied with philosophi-
cal effortsat solving life' smost perplexing questions, classified truth
seekersinto three groups: (1) thosewho think they have found truth,
(2) those who admit that they have not found it and who claim the
impossibility of anyone'sfinding it, and (3) those who continue to
look for it.*

Just here it might be appropriate to point out that the skeptical
attacks upon the possibility of actual knowledge of absolute truth
might not have been such acrucia affair (though not insignificant)
if salvation were not at stake. Even though there would have been
ahigh priceto pay (for such assaultsonthepossibility of knowledge)
in the field of ethics, it still would not have been so serious if the
eternal destiny of the human soul had not been involved.

By the time the sophists were arguing the question, God had
already demonstrated the possibility of human knowledge in two
basic ways. He had by revelation shown that human knowledge was
both possible by discovery without revelation (cf., Psa. 19:1) and by
means of revelation itself (cf., Exo. 20). God' sworld was available
for the consideration of both Jew and Greek, but God’'s Old
Testament, though it concerned non-Jews (cf., Isa. 13ff) was given
totheJewsonly (Psa. 147:19-20). Unfortunately, some of the Greeks
began to deny the possibility of human knowledge, period.

About 400 yearsafter thedeath of Socrates, John the baptizer was
born. In fulfillment of the words of Malachi, he arrived (Mal. 3:1,
4:5-6). He prepared the way for the Christ who claimed to be the
very personification of truth (John 14:6). Theapostle John had earlier
said that Jesus was full of grace and truth (John 1:14). Later, Paul
claimedthat “ all thetreasuresof wisdom and knowledge” arehidden
in Christ (Col. 2:3) and warned the brethren at Col ossae | est they be
taken from the truth by fal se philosophy (Colossians 2:8). And Paul
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pointed out that one of the characteristicsof thegrievoustimesinthe
last days was that some would be “ever learning, and never ableto
cometo theknowledge of thetruth” (2 Tim. 3:7). Hedid not explain
why; hemerely declared that suchwasso. Sadly, many today arestill
“ever learning” but not quite able to arrive at the truth. And the
“knowledge of God” issueis still troublesome to the church. If we
cannot know that God exists, we cannot know that the BibleisHis
word and that Jesusis His Son. And yet, for some reason, we have
had preachers/teachers who in their own writing have denied the
possibility of the absolute knowledge of God.> And regardless of
what one does or says later, if he denies that we can know for sure
that God exists, then certitude with regard to other Bible doctrines
isrendered impossible. Taking the position that we cannot know for
surewhether or not God exists, issomewhat like extracting thebrain
and backbone from the church. Welose intellectual justification for
our existence, and we have lost all reason for courageously
advocating or confronting anything! The causeislost, if we cannot
know that God exists. For without the knowledge of God, weforfeit
the knowledge of His Son, and without the knowledge of His Son,
weforfeit theknowledgeof theinspired New Testament, and without
the knowledge of the inspired New Testament, we forfeit our right
to claim that we are members of the one true religion on this earth.

Now, for various reasons many fall into the* no knowledge” trap
without understanding the full import of what they do. But,
regardless why it is done, when a man says that we cannot be sure
of our religious ground, he has made a tragic mistake.

DISCUSSION

At thispoint, | want usto do three things. | want us to consider
(1) why one might not know something, (2) various routesto claim
non-knowledge, and (3) how to show that knowledge is possible.

First, let us consider why it is that at any given moment a man
might not know something.®

Consider that some things are not known and are not knowable
because they could only be known by a revelation from God, and
God has not revealed them (Deu. 29:29). He has chosen to reveal
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some things (Eph. 3:8-11). God has not chosen to reveal all that He
knows, and His understanding is infinite (cf., Psa. 147:5).

Andinone sense God cannot “reveal” all that He knows because
there are certain things that will forever to aman remain incompre-
hensible (cf., Rom. 11:33-36). Man can only know so much because
of hisfinite limitations. He is not God, and he can only know what
ispossible given the limitations of the nature of hisown being. This
is not to say that he can know nothing. It issimply to say that what
heis ableto know isvery limited.

Also, a man might not know something because though it is
discoverable by the study of the universe, man has not found it out
yet. Man continuesto advancein variousdisciplines of learning. He
iscontinually challengedinevery field of intellectual endeavor. Man
will keep on expending mental effort in order to learn more and
more, and on this earth there is no end to that program. Thereisno
end to study and to the writing of books (Ecc. 12:12). But thereis
always something else in every discipline that is yet to be compre-
hended by ahuman being. And evenwithregardto God’ srevelation,
many things remain unknown to us because we have not spent
sufficient timeand expended sufficient mental effortinorder tolearn
them. There is a price to be paid for knowledge, and for that
information which is extremely difficult to comprehend, much
mental effort is required. Many are not interested enough to make
the required effort. And we must not forget that some thingsin the
Bible are very hard to understand (2 Pet. 3:16).

Now, let us consider some of the wayswhereby one can fall into
asort of agnosticism with regard to the knowledge of saving truth.
There are various routes that one could take.

(1) The epistemological route. By this we mean that one might,
because of his study of knowledge theory, decide that it is simply
impossible for oneto ever really come to a knowledge of indisput-
ableinformation. After all, there are somevery hard questionsto ask
about the “mechanics’ of human learning. How can one know
anything? But, there will always be questions to ask in every
discipline. It isfortunate that men go on learning even though they
do not comprehend the complete “how” of it.
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(2) The anthropological route. By this we mean that one could,
because of his study of human nature, decide that manissimply so
limited by construction that he cannot be expected to know anything
for sure. After all, he does make so many mistakes and all thetime.
Perhaps, he just isincapable of arriving at information that will not
ever need to be corrected. Here, man’sfallibility is stressed so that
he is excused from knowing anything.

(3) The archaeological route. Here we refer to the idea that we
may have to alter our concepts of certain Bible doctrines given the
fact that men may yet dig up some information of which we are
currently unaware. Several yearsago, acertain preacher (whoisnow
in the forefront of the liberal movement) expressed this thought to
me in a private conversation. He wasn't expecting the brethren to
have to make any radical shift in doctrinal position, but he was
holding out for the possibility of our having to change our views
somewhat becausethe archaeol ogi stsmight discover something that
would force the change.

(4) Thelinguistic/textual route. It seems that some would think
that since human learning must continue with regard to biblical
languages and word studies, and that “new light” is forever being
shed by a continual analysis of manuscripts, that we must aways
suspend judgment with regard to any given Bible doctrine. It might
be good just here to remind us al that the Bible by its internal
evidences authenticates itself as being God’ s book, and that it does
declare that God' struth will be perpetually protected (1 Pet. 1:25),
and it further declares that someone can know the truth by abiding
in the word (John 8:32). We cannot afford to suspend judgment on
matters of eternal implication if knowledge of them is required.

Now at thisjuncture, et usturn our attentionto thevariousmeans
of knowledge verification. How can we know that we know?’

First, thereisthe psychological means. By mental reflection, one
can comprehend his own consciousness. Human consciousnessisa
brutefact of ontology. That is, itisafundamental element in redlity,
and it isabasic characteristic of the human species. Each of us can
probe hisownmind (cf., 1 Cor. 2:11). Regardlesswhat another does,
I know something because | am comprehending my own mental
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state. Regardlessof philosophy’ scontinual probeintothepossibility
of and nature of human learning and the perpetual raising of hard
guestions, men just go ahead and keep on learning and intellectually
grasping certain data. In fact man’s psychological awareness of his
own mental powers makes philosophical inquiry possible.

Second, there is the empirical means. | can by the utilization of
my five senses cometo understand certaininformation. Because my
spirit is connected to and housed within my body, | am ableto bein
touch with some truth by my body’ s relationship with the physical
universe. And while the mind/body relationship will for philosophy
remain a constant puzzle, the nature of it is such that my body can
affect my spirit, and my spirit can affect my body (cf., Mat. 13:13-15;
Deu. 4:28; Psa. 115:1-7). Two of thethree avenuesto sin (lust of the
flesh and lust of the eyes) particularly indicate the vulnerability of
thehuman spiritinitsattachment to aphysical body (cf., Gen. 3:1-6;
1 John 2:15-17).

Third, there is the ontological means. “Ontology” refers to
“Being” as such. Thereisin the nature of being away to prove the
possibility of human knowledge. It isimportant to consider that no
one can criticize or deny the possibility of knowledge without
presupposing it. No one can deny thereality of the“laws of thought”
(law of identity, law of excluded middle, law of contradiction)
without making use of them. Thisissimply theway that itis. If one
says that he knows that no one can know, then he affirms alogical
contradiction. If he saysthat he does not know that no one can know
(though he suspects that such is the case), then he admits the
possibility of knowledge.

Just herewemake mention of the philosopher, ReneDescarte. He
rigorously applied mental doubt to everything (at | east theoretically)
in an effort to justify what, if anything, could be known. He even
employed a“Demon Hypothesi s’ to suggest to himself the possibility
of ademon’ sdeceiving him and deceiving him so that he could not
know that he was ever being deceived. It would seem that theoreti-
caly itisimpossibleto be sure of anything. But Descarte continued
his philosophical investigation and analysisand finally realized that
for oneto do all thisdoubting of everything meant that someonewas
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involved inthedoubting. Doubt cannot exist without adoubter. Even
if ademon were deceiving him, he had to be existing to be deceived.
And so hesaid, “1 think, therefore | am.”® One can only consistently
gosofarintheeffort at denying the possibility of human knowledge.

A fourth way of proving the possibility of human knowledge is
therevelational means. | know that | can know because God hastold
me so. God has articulated this concept. Of course, for God to
attempt to verbally communicate with man implies the possibility
of man’s understanding what God is in fact saying. But in certain
passages, God makes the point expressly that man can know saving
truth and that man must know this truth (cf., John 8:31-32; 1 Tim.
2:4; John 6:69; 1 Tim. 4:3).

Fifth, by falsifying agnosticism one verifies the possibility of
human knowledge. It is either possible to know or it isimpossible
to know. If an agnostic says that he knows that no one knows, heis
caught in self-contradiction; if he saysthat he does not know that no
one can know, he admits what agnosticism denies (that human
knowledge is possible). Agnosticism cannot be verified; it can be
easily falsified. And when agnosticismisfalsified, the possibility of
human knowledge is proven. Consider that while it is possible for
one to know and to know that he knows, it isimpossible for one to
know that he cannot know. Several yearsago at another lectureship,
a man suggested that perhaps (1) we can know, but that (2) we
cannot know that we know. But this is wrong, for such a mental
posture robs one of the possibility of making any knowledge claim
whatever. Knowledge claimsare possible only because oneisaware
that he hasor possessescertaininformation. Study carefully thebook
of First John in order to see the knowledge claims that faithful
brethren have aright to make.

Brethren, do not let anyone convince you that the obligation of
usall issimply tolook for truth. Evidently many of our brethren have
been convinced that this' isall we can do. Certain teachers within
the brotherhood have been soinfected with agnostic heresy that they
now think that (1) we must search for truth, and (2) get closer to the
truth, but they deny that (3) we will ever arrive at truth.
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However, while | myself want to continue my search for more
truth, I only commit myself to that search with the presupposition
that finding more is possible and that the continued search for more
truth will result in accumulating more knowledge to be added to
what knowledge | already have. After all, doesn’t it seem alittle bit
ridiculousto look for what one cannot find? Would God put anyone
under such an obligation? Consider these questions:

(1) Canamanknow if thereisany sacred literatureexistingin our
world or can aman only get closer to realizing whether or not there
isany sacred literature in the world?

(2) If aman finds sacred literature, can he determine whether or
not there are any obligations placed on man by means of this
literature or is it only possible for him to get closer and closer to
actually knowing that thereare somedivinely imposed requirements?

(3) If a man determines that there are some divinely imposed
obligationsin the Bible, isit possible for him to determine what in
fact the obligationsimposed on him are, or isit only possiblefor him
to get closer and closer to thisinformation as he continues hisstudy?

Brethren, denying the possibility of knowing saving truth means
(among other things) that we coul d not possibly know either (1) how
to or (2) that we haverestored the church. It issignificant that some
among us now say that we can never completely restore the church.
Consider this:

Now, it must be observed that antiquarianism is not avirtue. Thereis
no point in time at which one can say that the church wasrestored and
that now all we have to do is preach it. Restoration, you see, is not
something that “happened back then.” Restoration is a continuing
dynamic plea that biblical norms, responsibly derived, be lived in
culturally responsible wzalys.9
In the March 1992 issue of the ChristianChroniclewe found the
following: “Guest editorial: Young profs tell what is good about
church.” Theaboveheadingidentified an articlethat followed by two
ACU professors, Jack Reeseand C. Leonard Allen. After reading the
articlel wrotealetter to both menwhichletter included six true-false

questions. | never received answers to these questions.
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True-False |. | an a member of a movement (Restoration
movement), but not amember of therestored church
of Jesus Christ.

True-False 2. | am a member of a movement (Restoration
movement), and amember of therestored church of
Jesus Christ.

True-False 3. Itisrational to “pursue restoration ideals’ if the
restoration of Christ’s church isimpossible.

True-False 4. Itisonly rational to pursue “restoration ideals’ if
the restoration of Christ’s church is possible.

True-False 5. Itis possible for truth-seekers to learn the truth
and know that they know the truth about (1) what
constitutestheLord schurch, (2) what isrequired to
enter it, and (3) what is required to remain in full
fellowship with the faithful within it.

True-False 6. My concept of “unity withindiversity” allowsfor
diversity in matters of biblical obligation.

CONCLUSION

Why do weneed theBibleif we cannot know truth? Why did God
writethe Bible, if we cannot comprehend anything it contains? The
fact of the matter is that we know that (1) we are existing, (2) our
universe is here, (3) adequate explanation for such is required, (4)
God (eternal mind) isthe only adequate explanation (cf., Gen. 1:1),
(5) the Bibleis here, and (6) the only adequate explanation for it is
that God wroteit. Andthisbook requiresthat | cometo aknowledge
of thetruth (1 Tim. 2:4), and that | obey thetruth (Gal. 5:7) or abide
in the truth (John 8:31-32).

May God help usto appreciate and abide by the biblical concept
of knowledge. And may we have the resolve to rightly resist all
agnostic effortsto take us away from what God said we must know.
It is by knowing the truth that we are intellectually positioned for
successful confrontation with error. When welose the knowledge of
what al men must know, we forfeit scriptural justification for our
existenceasareligiousinstitution; we cease being thefaithful people
of God.
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Thetheme of the Bellview Lecturesthisyear is” The Doctrine Of
Christ Versus The Doctrines Of Men.” Inthisthemethereisagreat
distinction betweenthedoctrineof Christ, singul ar, and thedoctrines
of men, plural. It is afact that Jesus taught only one DOCTRINE,
and that DOCTRINE ismade known in the Bible, the Word of God.

Jesus taught only one doctrine on baptism! There is only one
commanded baptism in the teachings of Christ! When the apostle
Paul wrote to the church at Ephesus, he said there was ONE
BAPTISM. “Thereisone body, and one Spirit, even asalso yewere
called in one hope of your calling; one Lord, onefaith, one baptism,
one God and Father of al, who isover all, and through all, and in
al” (Eph. 4:4-6).

At the very onset of this|esson we must establish what baptism
is. One does not have to know Greek in order to know the meaning
of baptism. Baptismisaburial! Theelementintowhichoneisburied
is water. The apostle Paul instructs us: “We were buried therefore
with him through baptism into death: that like as Christ was raised
from the dead through the glory of the Father, so we also might walk
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in newness of life” (Rom. 6:4). Again Paul states: “having been
buried with him in baptism, wherein ye were also raised with him
through faith in the working of God, who raised him from the dead”
(Coal. 2:12). Thuswithout looking in the New Testament any further
we plainly see that baptismisaburial. It is not until you check the
doctrines of men is there any other definition. For example: “Let
every adult person, and the parents of every child to be baptized,
have the choice either of immersion, sprinkling or pouring.”*

One need go no further than one passage to find the element in
which one was to be baptized. “Can any man forbid the water, that
these should not be baptized, who have received the Holy Spirit as
well aswe? And he commanded them to be baptized in the name of
Jesus Christ” (Acts10:47-48a). Baptismisaburial inwater. Itisnot
being buried in cows milk, or wine, or tomato juice, or any other
element. Why did the eunuch ask the question: “hereiswater; what
doth hinder meto be baptized?’ (Acts8:36). Noticewhat happened:
“And he commanded the chariot to stand still: and they both went
down into the water, both Philip and the Eunuch; and he baptized
him. And when they came up out of the water, the Spirit of the Lord
caught away Philip; and the eunuch saw him no more, for he went
on his way rejoicing” (Acts 8:38-39). Water was the element in
whichtheeunuchwasbaptized. How simple! Again| repeat, baptism
isaburial in water.

THE PURPOSE OF BAPTISM?

Why should a person be baptized? Here again we have no
problem understanding the purpose of baptism, until we look at the
doctrines of men. The doctrine of Christ makes plain the purpose of
baptism.

Jesus commanded baptism! “ Goyetherefore, and make disciples
of all the nations, baptizing them into the name of the Father and of
the Son and of the Holy Spirit” (Mat. 28:19). Mark’ saccount of the
great commission says. “And he said unto them, Go ye into all the
world, and preach the gospel to thewhol ecreation. Hethat believeth
and is baptized shall be saved; but he that disbelieveth shall be
condemned” (Mark 16:15-16). What isthe purpose of baptism?Itis
obedience to a command. People are baptized into and by the



Guss Eoff, Jr. 59

authority of the Father, the Son, and the Holy Spirit. The person who
believes the gospel and is baptized shall be saved. He that does not
will belost.

Not only does baptism obey the command to be baptized, but it
is for remission of sins. Peter told those who crucified Jesus to:
“Repent ye and be baptized every one of you in the name of Jesus
Christ unto the remission of your sins; and ye shall receive the gift
of the Holy Spirit” (Acts 2:38). One is to be baptized unto the
remission of sins. We have no difficulty understanding this verse
until westart listening to the doctrines of men. They tell uswedo not
have to be baptized. “Baptism is not essential to salvation, for our
churches utterly repudiate the dogmaof baptismal regeneration; but
it is essential to obedience, since Christ commanded it.”2 Notice
again: “We believe the scriptures teach that the salvation of sinners
iswholly of grace.”®* Man teaches justification by faith only.

We believe the scriptures teach that the great gospel blessing which
Christ securesto such asbelievein himisjustification; that justification
includes the pardon of sin, and the gift of eternal life on principles of
righteousness; that it isbestowed, not in consideration of any works of
righteousnesswhichwehavedone, but solely through faithin Christ;
by means of which faith is perfect righteousness is freely imputed to
ushby God; that it brings usinto astate of most blessed peace and favor
with God, and secures every other blessing needful for time and
eternity.4
Now there you have what the doctrines of men haveto say about
salvationby faith. May | say that the Baptist Church teachesthesame
doctrine as the Methodist Church—Salvation solely through faith.
Here is what the The Doctrines and Discipline of the Methodist
Episcopal Church (1856) says: “We are accounted righteous before
God, only for themerit of our Lord and Saviour Jesus Christ by faith,
and not for our own works or deserving.—wherefore, that we are
justified by faith only, isamost wholesome doctrine, and very full
of comfort.”® It appearsthat some have been reading othersManuals
and Disciplines. They both teach that one is saved “ solely through
faith.” What isso very strangeisthat thisdoctrineisjust the opposite
from what the Bible teaches. Without going into what works the
Bible demands; James tells us. “ye see that by works a man is
justified, and not only by faith” (Jam. 2:24). The doctrines of men
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say that a person isjustified by faith only, and the Bible saysthat a
man isjustified by works and not only by faith. The question here
is, which teaching isright? Both cannot be correct! We are going to
be judged by the Bible, so we better do what it teaches. “He that
rejecteth me, and receiveth not my sayings, hath one that judgeth
him: theword that | spake, the same shall judge himin the last day”
(John 12:48).

Thedoctrinesof men say that weare not saved by works, but only
by faith, yet the Bible teaches that faith is a work. It is a work of
God! “ Jesus answered and said unto them, Thisis the work of God,
that ye believe on him whom he hath sent” (John 6:29). Likewise,
baptism is not awork of man, but acommand of God to be obeyed.
When aperson believesin Jesus Christ; that belief isawork, yea, a
work of God. Dare man say we are not saved by works, when faith
is awork. Man teaches we are saved only by faith, but faith is a
work.

Peter told thosewho crucified Jesusthat they were to be baptized
for remission of sins. The doctrines of men teach that we are saved
without baptism, yet, the Bible teacheswe areto be baptized to have
sinsremitted. How can a person be saved in hissins? Saul of Tarsus
was told: “And now why tarriest thou? arise, and be baptized, and
wash away they sins, calling onhisname” (Acts22:16). Thepurpose
of baptism isto wash away sins, to have sins remitted. One cannot
getinto Christ without being baptizedintoHim. “ Or areyouignorant
that all we who were baptized into Christ Jesus were baptized into
his death?” (Rom. 6:3).

When Paul wroteto the Galatians, he stated: “ For as many of you
aswere baptized into Christ did put on Christ” (Gal. 3:27). How can
a person be saved out of Christ? In Christ is where all spiritua
blessings are: “Blessed be the God and Father of our Lord Jesus
Christ, who hath blessed us with every spiritual blessing in the
heavenly placesin Christ” (Eph. 1:3). The doctrines of men tell us
that baptism is not essential to salvation, yet, Jesus commanded it!

If apersonisin Christ, heis anew creature! The great apostle
Paul said: “Wherefore if any manisin Christ, heisanew creature:
the old things are passed away; behold, they are become new”
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(2 Cor. 5:17). If aperson is saved before he is baptized, heis saved
before he becomesanew creature! Heissaved beforeheisin Christ.
Yet the Apostle Paul says plainly: “We were buried therefore with
him through baptism into death: that like as Christ was raised from
the dead through the glory of the Father, so we also might walk in
newnessof life’” (Rom. 6:4). Surely no onewould contend that Jesus
had anew life before Hedied, wasburied, and wasresurrected. Jesus
wascrucified onthecross. Hedied! Hewasburiedin Joseph’ stomb!
Hewasinthegrave! God thenraised Himfromthedead! That isthe
very form that man goes through. Man diesto sin! “What shall we
say then? Shall we continue in sin, that grace my abound? God
forbid. We who died to sin, how shall we any longer live therein?’
(Rom. 6:1-2). Man dies to sin by repentance! After Jesus died, He
was buried. After man dies to sin in repentance he is buried in
baptism. “Or are ye ignorant that all we who were baptized into
Christ Jesuswere baptized into hisdeath? We were buried therefore
with him through baptism into death: that like as Christ was raised
from the dead through the glory of the Father, so we also might walk
innewnessof life” (Rom. 6:3-4). Itismadeplainthat Jesusdied, was
buried, and raised to walk a new life. Man diesto sin, heis buried
with Christ in baptism, then he is raised to walk a new life. Paul
explainsthisplainly in these words: “For if we have become united
with himin thelikeness of hisdeath, weshall bealsointhelikeness
of hisresurrection” (Rom. 6:5). Now according to the doctrines of
men, a person does not have to be buried with Christ. Yet Paul says
if oneisnot buried with Christ, he cannot be raised to walk a new
life. Now remember, the doctrines of men say that man is saved:
“solely through faith in Christ” or “justified by faith only.” That
would mean he is saved without repentance, or dying to sin. That
means he isjustified before the old man is crucified, before the old
body of sin is done away, before he has died and been buried. It
means he is saved without being raised to walk anew life.

Man cannot be saved without being justified! Yet, Paul makesit
clear that man is not justified without dying to sin. “Knowing this,
that our old man was crucified with him, that the body of sin might
be done away, that so we should no longer be in bondage to sin; for
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hethat hath diedisjustifiedfromsin” (Rom. 6:6-7). Aswehavealso
noticed in Romans 6:2, we die to sin. One cannot be justified until
hediestosin! Todieto sinisto repent. If oneis saved the moment
he believes, he is saved without repentance.

Paul says that we die with Christ, so we hope to live with him,
Romans 6:8. So when we are dead unto sin we are alive unto God,
because we are in Christ Jesus (Rom. 6:11). But again how can we
bein Christ without being baptized into Him (Rom. 6:3; Gal. 3:27)?

Look at the great parallel the apostle draws in this sixth chapter
of Romans. “But thanks be to God, that, whereas ye were servants
of sin, ye became obedient from the heart to that form of doctrine
where unto ye were delivered; and being made free from sin, ye
became servants of righteousness’ (Rom. 6:17-18). There was a
procedure that Jesus went through. He died, was buried, and was
resurrected. Likewise, wego through aform of teaching, or doctrine.
Wedietosin, weareburied with Christ, and areresurrected to anew
life. Paul shows that form in Romans 6:1-11. He then shows the
similarity of our spiritual death, burial, and resurrection.

The doctrines of men teach that baptism does not save. Yet, the
apostle Peter says that it does save. Notice what Peter says. “that
aforetime were disobedient, when the longsuffering of God waited
inthedaysof Noah, whilethe ark wasapreparing, wherein few, that
is, eight souls, were saved through water: which also after a true
likeness doth now save you, even baptism, not the putting away of
the filth of the flesh, but the interrogation of a good conscience
toward God, through the resurrection of Jesus Christ” (1 Pet. 3:20-
21).

Peter says that eight souls were saved through water. Water
destroyed everything that breathed the breath of life, except that
whichwasintheark. Thewater saved Noah! Water wasthedividing
line between eight righteous souls and the rest of the wicked world,
whose every thought and imagination was only evil (Gen. 6:5).
Likewise, Peter showsthat baptism isthe dividing line between the
ungodly man and the new creature in Christ Jesus. Baptism now
saves us! Now the doctrines of men say that baptism does not save,
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but Peter saysthat it does. Thus, we can see the differences between
the doctrines of men and the teachings of God’ s Word.

WHO SHOULD BE BAPTIZED?

Inthe commission of our Lord, Hesaid, “Goyeinto all theworld
and preach the gospel to the whole creation. He that believeth and
is baptized shall be saved; but he that disbelieveth shall be con-
demned” (Mark 16:15-16). Those to be baptized are those who
believe.

There was a ruler of the synagogue in Corinth by the name of
Crispus. This man heard the gospel message and believed. “And
Crispus, theruler of the synagogue, believed intheL Lord with all his
house; and many of the Corinthians hearing believed, and were
baptized” (Acts 18:8).

It is certainly obvious from the teachings of the Bible that only
believers were baptized. Another vivid Bible example of believers
being baptized isthe eunuch in Acts 8:36-37: “ And asthey went on
thereway, they came unto a certain water: and the eunuch said, see,
here iswater; what doth hinder me to be baptized? And Philip said,
If thou believest with all thine heart, thou mayest. And he answered
and said, | believethat Jesus Christ isthe Son of God.” (KJV) It was
not until the eunuch made the confession of his faith that he was
baptized. The apostle Paul makes it very plain that: “with the heart
man believeth unto righteousness; and with the mouth confessionis
made unto salvation” (Rom. 10:10).

Thereisabsolutely no Biblefoundation for infant baptism. Babies
can neither believe in Jesus, nor confess Him. Infant baptism is
another doctrine of men and it has no Biblical basisto be practiced.

INTERESTING CONSIDERATIONS ABOUT BAPTISM

“Baptize” isanglicized for the Greek word baptizo. Baptize has
not beentranslated fromthe original language. Thereisnoreputable
scholar that maintains that baptizo should ever be translated
“sprinkle” or “pour.” Immersion in water is the true means of
baptism as it was practiced in the first century. It is interesting to
note that The StandardManual for Baptist Churches by Edward T.
Hiscox, contains twenty-six pages about baptism. Thereinisquoted
Greek scholars, Biblescholars, ancient authorities, church founders,
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early church fathers, historians, a great number of commentators,
lexicographers, and noted theologians. All of these are quoted, or
referred too, for proof that baptismisimmersion. The Baptists have
goneto great lengthsto provethat they baptize by the proper mode.
But, what is so strange is they go to so much effort to show that
baptismisnot essential to salvation. If itisnot essential tothesaving
of the soul, then why be so insistent that it be immersion? In fact if
itisnot essential to the saving of the soul, why practiceit at all? But
wait! You see you cannot get into the Baptist Church without being
baptized. So baptism isthe door into the Baptist Church, but not the
door into Heaven, according to their man made doctrine. Why?
Because Baptist doctrine teachesthat oneis saved by faith alone! If
thisteaching is true, one can go to Heaven without being baptized,
but one cannot be a member of the Baptist church without being
baptized into it.

Many timesin discussing the purpose of baptism, | have had this
argument made about Acts 2:38. “Yes, Peter said: ‘repent, and be
baptized every one of you in the name of Jesus Christ for the
remission of sins, and yeshall receivethegift of theHoly Ghost,” but
you must noticetheword FOR. Theword ‘for’ meansbecause of the
remission of sins, not in order to receive remission of sins.” Baptist
doctrine teaches that one is baptized because he has already been
saved.

Brother Roy Deaver writes:

There are seventeen Greek words of the New Testament which are
trandated by the word “for.” The Greek word in the passage under
consideration is the term eis. And thisword is NEVER used to mean
“because of,” It isalwaysused to mean “in thedirection of, to, toward,
unto.” It is always prospective and never retrospective. This, Baptist
scholarsknow. Dr. J. R. Mantey, who was professor of New Testament
Interpretation in the Northern Baptist Theological Seminary in
Chicago, saysin hisarticleinthe" Executive” (London) of June, 1923,
on “The Unusual Meanings for Prepositions in the Greek New
Testament” When one considers in Acts 2:38 repentance as self-
renunciation and baptism as a public expression of self-surrender and
self-dedication to Christ, which significanceit certainly had inthefirst
century, theei saphesi ston hamartionhumon may mean for the purpose
of the remission of sins.

If we knew nothing about the Greek preposition the fact the “for” in
Acts 2:38 does not mean “because of” is clearly shown by consider-
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ation of the English. Peter commanded these people to repent and be
baptized for remission of sins. Repentance and baptism are joined
together by the coordinate conjunction “and.” If “for” in connection
with baptism means “because of” then “for” in connection with
repentance means “because of.” In this case, Peter would have
commanded these people to repent because they had no sins! Thus, it
is clearly shown that “for” in Acts 2:38 does not mean “because of.”

In Matthew 26:28 we have the following statement: “For thisis my
blood of the new covenant, which is shed for many for the remission
of sins.” “For theremission of sins’ in this passageis exactly the same
expression (in both English and the Greek) asthat in Acts 2:38. The
Lord shed his blood—not because of remission of sins—but in order
for the remission of sins. Acts 2:38 clearly and emphatically declares
that baptism is essential to one's salvation from past sins.®
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The work of the Holy Spirit is one of the most controversial
subjects of the Bible. The positions held relative to thistopic are as
divergent as the people holding them.

The principal areaswherein differencesexist aretheinfluence of
the Holy Spirit on the human heart and the miraculous. Most every
false doctrine related to the work of the Holy Spirit connects with
these two areas. These two areas, plus the subject of the baptismin
the Holy Spirit are my assignment. Let uslook to these.

THE INFLUENCE OF THE HOLY SPIRIT

The work of the Holy Spirit in conviction, conversion, and
sanctification is highly controversial. But the question is always:
What does the Bible say?

Paul wrote, “ For asmany asare led by the Spirit of God, they are
thesonsof God” (Rom. 8:14). Thething affirmedistheHoly Spirit
leads man. However, the thing which is not affirmed isHOW the
Holy Spirit leads man. The question has never been: Doesthe Holy
Spiritlead man? Thequestionis: How doesthe Holy Spirit lead man
today?

67
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Theanswersrangefrom dreamsand visions, to the Spirit speaking
directly to one. Somewhere in this collage is found some sort of
indirect, inexplicable, “better felt thantold” way inwhich influence
iswielded upon the human heart.

In the nature of things, the HOW of Holy Spirit influence can
only be one of two ways: Directly or Indirectly. It is either
“mediately” (through a medium) or “immediately (apart from a
medium).” Itiseither through instrumentality or by adirect contact
of the Holy Spirit upon the human spirit.

An example of “immediate” influenceisthe inspired men of the
Bible. Peter affirms, they spake as they were moved by the Holy
Spirit (2 Pet. 1:21). Thiswas adirect influence.

Aninstance of “indirect” influenceisin the spread of the gospel.
Paul told the Ephesiansthat Christ cameand preached peaceto those
afar off and those nigh (Eph. 2:17). Weall understand Christ did this
through the instrumentality of His disciples. Jesus said, “He that
heareth you heareth me; and he that despi seth you despiseth me; and
he that despiseth me despiseth him that sent me” (Luke 10:16). It
could not be stated more plainly.

Without apology | affirm the Holy Spirit influences man today
SOLELY, TOTALLY, and ONLY through the medium of His
inspired Word. Every influence the Holy Spirit exercises upon man
today is ONLY through His Word. We affirm that when a person
takes His teaching into his heart and alows it to be that which
controls, dominates, leads, guides and directsthe person, itistothis
extend that a person isinfluenced by the Holy Spirit.

There are some things inspiration attributes to the Word of God.
However, in other places the same action is assigned to the Holy
Spirit. We can conclude such action iseither: (1) the Spirit separate
and apart from the Word, (2) the inspired Word separate and apart
from the Spirit, (3) it is the inspired Word using the Spirit as a
medium, or (4) it is the Holy Spirit using the inspired Word as a
medium. There is no fifth possibility.

If it isthe first, we have inspiration. It is unimaginable anyone
would argue for the second or third. Thus, the fourth is the only
alternative we have.
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Consider the following. The Bible says the Holy Spirit begets
(John 3:5). But the same action is also ascribed to the Word (1 Cor.
4:15). Isit the Holy Spirit alone? or isit the Word alone? Are both
doing the samething at the sametime? If so, isthat which the Spirit
does of more validity than what the Word does? Is the action of the
Word asecond-rateachievement? (The reader isencouraged to ook
at the endnotes for a listing of other actions attributed to both the
Spirit and the Word).*

How can we account for the fact a specific action is attributed to
the Holy Spirit and to the Word? Without hesitation, we affirmitis
the Holy Spirit influencing through His Word.

Thus, we can morefully appreciate Paul’ s statement to Timothy,
“All scripture is given by inspiration of God, and is profitable for
doctrine, for reproof, for correction, for instruction in righteousness:
That the man of God may be perfect, throughly furnished unto all
good works’ (2 Tim. 3:16-17). It isthe Word of God, given by the
Holy Spirit, and confirmed by the miraculous. It will make us what
God wants us to be. We must allow it to rule in our hearts.

Consider Romans 8:14, “For as many as are led by the Spirit of
God, they are the sons of God.” Compare this with “Walk in the
Spirit” (Gal. 5:16). When onewalksin the Spirit, heisdoing exactly
the same thing the one who is being “led by the Spirit of God” is
doing.

L et us notice two other passages of Scripture. Paul wrote, “And
be not drunk with wine, wherein is excess; but be filled with the
Spirit; Speaking to yoursalves in psalms and hymns and spiritual
songs, singing and making melody in your heart to the Lord” (Eph.
5:18-19). Theparalel is, “Let theword of Christ dwell inyourichly
in all wisdom; teaching and admoni shing one another in psalmsand
hymns and spiritual songs, singing with grace in your hearts to the
Lord” (Coal. 3:16). What isthe difference between being “filled with
the Spirit” and letting “the word of Christ dwell in you richly”?
Thereisnodifference! TheHoly Spiritinfluencesmantoday through
His inspired Word.

Stephen told hisaccusers, “ Ye stiffnecked and uncircumcised in
heart and ears, ye do aways resist the Holy Ghost: as your fathers
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did, sodoye’ (Acts7:51). Stephen’ swordsdenoteall that our word
obstinatesuggests. Hisaccuserswere charged with resisting theHoly
Spirit, just as (term of comparison) their fathershad done. What did
their fathers do? God “testifiedst against them by thy spirit in thy
prophets: yet would they not giveear” (Neh. 9:30). They had resisted
the Spirit of God when they rejected the Word preached by the
prophets. Likewise, Stephen’ saudienceresisted theHoly Spirit when
they rejected the Word that Stephen preached.

When one is guided by the Spirit’s Word, he is guided by the
Spirit. Likewise, when one rgject’ s the Spirit’ s teaching, he rejects
the Spirit.

THE HOLY SPIRIT AND MIRACLES

The mention of the word “miracle,” usually elicits a variety of
responses. They rangefromthedisavowal of any miracleever having
happened to the thought that everything is amiracle.

Man uses the word “miracle” in a much different way than
inspiration used it. Oftenitisemployed to refer to anything theleast
bit “out of the ordinary.” If one is unharmed in an automobile
accident, it is attributed to a “miracle.” If one survives a massive
heart attack, it is ascribed to amiracle.

This is not the way inspiration uses the word. We must allow
inspiration to establish the meaning of “miracle.”

Thayer saysamiracleis, 2. asign, prodigy, portent, i.e., unusual
occurrence, transcending the common course of nature.”? Arndt and
Gingrichagree: “2. asign consisting of awonder or miracle, an event
that is contrary to the usual course of nature.”® Harrison says, “we
may define a miracle biblically as an observable phenomenon
affected by the direct operation of God’s power, an arresting
deviationfromtheordinary sequencesof nature, adivineinbreathing
which authenticates a revelation agent.”* Thus, a miracle is an
observable event that sets aside, overrules those natural laws
established by God in the beginning.

THE DESIGN OF MIRACLES. The miracles of New Tes-
tament timeswerefor aspecific purpose. God did not perform them
to amuse Himself. Nor were they solely for the benefit of thosewho
were helped by them (healing, etc.). They had a distinct purpose.
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The purpose of the miraculous can be summarized under three
general headings: (1) Revelation, (2) Confirmation, and (3) Exhor-
tation. Let us notice each of these briefly.

REVELATION. In Ephesians 3:1-12, Paul speaks of the
revelation of the mystery of the ages. He affirms this mystery was
made known to him by revelation. He contended they could under-
stand his knowledge in the mystery of Christ by reading what he
wrote. This is revelation. Revelation implies inspiration, and
inspiration isamiracle.

He speaks of the same thing in the Roman epistle (Rom. 16:25-
26). He asserts the revelation of the mystery which was kept secret
since the world began was now “made manifest.” This was “ac-
cording to the commandment of the everlasting God, made known
to al nations for the obedience of faith.”

This “mystery” was the scheme of redemption that was kept in
the mind of God until the time appointed of the Father. It was
revealed by inspiration and inspiration isamiracle.

The night of His arrest, Jesus said to His disciples:

| have yet many things to say unto you, but ye cannot bear them now.

Howbeit when he, the Spirit of truth, is come, he will guide you into

all truth: for he shall not speak of himself; but whatsoever heshall hear,

that shall he speak: and he will shew you things to come. He shall

glorify me: for he shall receive of mine, and shall shew it unto you. All

thingsthat the Father hath are mine: therefore said I, that he shall take

of mine, and shall shew it unto you (John 16:12-15).
This refers to Holy Spirit baptism, which we will notice in the
following section (to which the reader isreferred). In this passage,
revelation is under consideration—and revelation isamiracle!

Jesus told His disciples, “But when they shall lead you, and
deliver you up, take no thought beforehand what ye shall speak,
neither do ye premeditate: but whatsoever shall be given youin that
hour, that speak ye: for it is not ye that speak, but the Holy Ghost”
(Mark 13:11). Thisisrevelation!

In First Corinthians 2:9-14, Paul pointsto the same thought (the
reader is asked to read the passages). The things here refer to the
thingsof inspiration (therevelation of the gospel), not to heaven (as
some contend). Thenatur al manisthe uninspired man, specifically
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those who made much of the Grecian philosophy of that day. Paul
affirms (v. 14) the natural (uninspired) man is not receiving the
things of God (“things’ of inspiration, the gospel) through the
normal channels whereby man comes to a knowledge of things,

The spiritual man is the inspired man. He is “receiving” the
things of God. He is speaking these things, “ not in the words which
man’s wisdom teacheth, but which the Holy Ghost teacheth;
comparing spiritual thingswith spiritual” (1 Cor. 2:13). “ Comparing”
means“ combining.” Theinspired manwas* combining” thethings
of inspiration with WORDS which the Holy Spirit gave—He was
revealing the things of God by INSPIRATION!

CONFIRMATION. The second general areaof purpose for the
miraculouswasconfir mation. Themiracul ousmanifestationsof the
Holy Spirit substantiated, authenticated, verified, proved, corrobo-
rated, confirmed the message was from God.

In Mark 16:15-18, Jesus gives the great commission and then
promisesvarious miraculoussignsthat wereto follow the believers.
After His ascension, Mark records that the disciples went forth
preaching the Word, confirming that preached Word with those
signs (v. 20).

The word translated “ confirm” means “to make firm, establish,
confirm, make sure...to prove its truth and divinity.”> They were
commanded to preach thegospel, and Jesus promised themiracul ous
signs as confirmatory proof the message was from God. They
preached and the signs were given as proof.

The samethought is presented in Hebrews 2:3-4. In this passage,
“confirmed” istheidentical word of Mark 16:20. How wasthis*“so
great salvation” confirmed?God borewitnessto the preaching of the
gospel by the miraculous.

The miracles were performed in the sight of both believer and
unbeliever. They were not hearsay. During the three years plus Jesus
was preaching, none denied that miracles were performed. On one
occasion they attributed them to Beel zebub—but they did not deny
the miraclel

EDIFICATION. Thelast general category for themiraculousis
that of edification. The word is defined as “(the act of) building,
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building up...in the N.T. metaph., edifying, edification, i.e., the act
of one who promotes another’ s growth in Christian wisdom, piety,
holiness, happiness.”®

Twentieth century Christians need edification. So did the first
century Christians. Thenthey received this*building up” by inspired
men. In Ephesians 4:11-12, Paul states the miracles were “for the
edifying of the body of Christ.” Now, this edification comes from
men who hold tenaciously to the Word and fearlessly proclaimit.

In Paul’s first letter to the Corinthians, he dealt with severa
problems. One of these was the misuse of spiritual gifts, especially
the gift of tongues. In the three chapters dealing with this issue
(chapters 12-14), he frequently aluded to edification, specifically
in chapter fourteen. His basic argument was, if tongues were used
and there was no interpretation, there was no understanding by the
people. Therefore, no edification. The principleis clear.

CESSATION OF THE MIRACULOUS

The Bibleclearly teaches God never intended for the miraclesto
last forever. They had a purpose (cf. with the above section). When
that purpose was realized, there was no need for them.

In order to prove this, | cite three Scriptures which demand the
cessation of miraclesin thefirst century. We encourage our readers
to look at these proof-texts.

THE SAMARITANS—ACTS 8. The events of Acts 8:5-18
provethat only an apostle could bestow the miraculous by thelaying
onof their hands. Noticethecircumstancesinthisreading. (1) Philip
worked miraclesthere (Acts 8:6,7,13). (2) Peter and John were sent
to Samaria that they might receive the Holy Spirit (miraculous,
v. 14). (3) When the apostles arrived, they laid their hands upon
some of the Samaritans and they received the Holy Spirit (v. 15). (4)
Simon saw that by the laying on of their hands, the Spirit (miracu-
lous) was given (v. 18).

Why did the apostles have to come from Jerusalem and lay their
hands upon the Samaritansfor them to receivethe Holy Spirit? Why
not let Philip bestow the miraculous upon them? The answer is:
Philip did not have that power. Only the apostles could do this.
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If thisis not true, then we see the violation of the principle of
God' s parssimony. That is, God never did anything needlessly. Why
make the apostles come from Jerusalem, when Philip was already
there? Because only the apostles could bestow the miraculous.

Thus, by the nature of the case, the miraculous had to cease.
When the last apostle died and the last person upon whom the
apostleslaid their hands died, the miraculous would cease of itself.
(I personally believe the miracles ceased at the destruction of
Jerusalem in 70 A.D., but space forbids enlarging upon this view).

THE CORINTHIANS—1CORINTHIANS13. Thediscussion
in First Corinthians 13:9-13 affirms the “in part” miraculous gifts
were to cease. Thiswould happen when the “perfect” came.

Some contend the “ perfect” has reference to Jesus, and pointsto
the second coming. This cannot be, seeing it isin the neuter gender.
When oneunderstandsthe purposeof thegifts, they will immediately
see that the “perfect” refers to the completed will of God (James
1:25).

The time of the miraculous gifts are likened unto a child (v. 11).
The “man” of this verse refers to the Church in a mature state,
without the gifts. Thewords*| shall know even asalso | am known”
(v. 12) refers to the completed will of God.

Paul then refers to those things that would “abide” (faith, hope,
and charity). These*“abiding” thingsstandin contrast tothe“in part”
things (miraculous).

This verse is absolute proof the “perfect” could not refer to the
second coming of Christ. Those so contending argue the miraculous
isto exist until the second coming of Christ. Notice this important
thought: Paul here argues the “abiding things’ are to continue
AFTER the “in part” things pass away.

Now, if the “in part” things (miraculous) are to last until Christ
comesagain, thenthereWILL BENO TIME for the* abiding things’
to exist after the “in part” things have ceased. Faith will become
reality and hope will be brought to fruition.

THE EPHESIANS—EPHESIANS 4:7-15. In this section, we
read along discussion of the miraculous. “ Grace” (v. 7) referstothe
spiritual giftsinthesucceeding verses. Verseseight through tenrefer
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to thevictorious Christ (His ascension). The allusion isto acustom
of that time wherein the victorious conqueror would march into his
own city, with his captives trailing.

Paul then mentions some of the specific gifts (v. 11). In verse
twelve, he specifiesthe design of these spiritual gifts. Perfect means
to fully equip the saints for service; ministry means “service,” and
edifying denotes the promotion of another’s growth in Christian
wisdom, piety, holiness, happiness.’

Thetimeframeof thesegiftswaslimited by Paul. Till isaparticle
indicating terminus and that it means “as far as, unto, until...till.”®
Thetimeperiod was*“till weall comeintheunity of thefaith.” This
is the full, final, and complete revelation of the will of God. The
word translated “unity” appears only two times in the New Test-
ament, hereinversethree. It isthe neuter form of theword normally
translated “one,” thusit isthe “oneness’ of the Spirit.

The word knowledge means “precise and correct knowledge.”
Perfect denotes that which is brought to its end, finished, wanting
nothing necessary to completeness. The stature of the fulness of
Christrefersto that state of spiritual maturity to which the spiritual
gifts were designed to bring the early Church.

Verse fourteen clearly sets forth the concept of the idea of
bringing the Church from its infancy to a mature “man” in Christ.

One last thought which forever proves this cannot refer to the
second coming of Christ. Paul says “may grow up into him in all
things, which isthe head, even Christ” (v. 15). The word translated
“may grow” is in the subjunctive mood. This is the mood of
possibility and potentiality. Thus, the action described by Paul may
or may not occur, depending upon circumstances. But when Christ
comes, there will be no “possibility” or “potentiality.”

If that statement refersto heaven, inspiration would have used the
indicative mood, not the subjunctive. It would have been stated as
that which WILL HAPPEN, not as “ possibility or potentiality.”

Thus, the miracleswereto cease. Their purpose wasto guidethe
infant Church unto the state of maturity. When it became a full-
grown man, the gifts had no further purpose. They passed from the
scene. They ceased to exist.
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THE BAPTISM OF THE HOLY SPIRIT

God's overall scheme to redeem man centered upon that new
covenant Jesus came to institute (Heb. 10:5-10). The old covenant
was nationalistic, given only to Israel (Deu. 5:3). The new covenant
would be universal in scope (Mark 16:15-16). The new was to
supersede the old.

When Christ came, He chose twelve men for a specific purpose.
They werewith Him for somethree and ahalf years. Just before His
crucifixion, He told these twelve (whom He had named apostles,
Luke6:13) Hewould depart and return to the Father (John 14:12,28;
16:10,16-17,28). Jesus promised that He would not leave them
“comfortless’ (John 14:18). It isthis statement which looks directly
at the subject of Holy Spirit baptism.

After the last Passover meal with the disciples, Jesusgavealong
discourse (John 13:31-16:33). Init, He mentioned some things that
can only have reference to the baptism in the Holy Spirit.

For instance, Jesus said, “But the Comforter, which is the Holy
Ghost...shall teach you al things...bring all things to your remem-
brance, whatsoever | have said unto you” (John 14:26). How many
then or now could say they conformed to these parameters?

In the next chapter, He adds, “But when the Comforter is
come...heshall testify of me: Andyealso shall bear witness, because
ye have been with me from the beginning” (John 15:26-27). How
many (then or now) fits this criterion?

Undoubtedly, these words looked some seven weeks into the
future at the baptism in the Holy Spirit that would come upon the
apostles. This cannot be successfully refuted.

The apostles stood in a special relationship between God and
man. It had never been held by any man prior to that time, nor has
it been held since that time. Truly, it was distinctive, extraordinary,
and exclusive.

UNIQUE AUTHORITY FOR AN ATYPICAL GROUP OF
MEN. Just beforeHisascension, Jesussaid“ All power isgivenunto
mein heaven and in earth” (Mat. 28:18). This authority was given
to Him by the Father. He in turn delegated this authority to His
apostles. Many people understand the office of an apostle was
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special. But | am convinced that most do not realize just how unique
this position was. Notice the following proofs.

Jesus appeared to the twelve on the day of His resurrection. He
breathed on them and said, “Receive ye the Holy Ghost: Whose
soever sinsyeremit, they are remitted unto them; and whose soever
sins ye retain, they are retained” (John 20:21-23). How are we to
understand the remitting and retaining of sins?

This was not a capricious, flighty, whimsical remitting or
retaining of sins. It was not to be determined by the fickleness of the
apostles. Jesus had direct reference to the preaching of the gospel.

On the day of Pentecost (Acts 2), the apostles became the first
individual s to proclaim salvation through Jesus Christ. Some three
thousand heard it, believed it, and were baptized. Their sins were
remitted. On the same day, untold thousands heard the gospel and
rejectedit. Their sinswereretained. Thisiswhat Jesusmeant in John
20:21-23.

Near Caesarea Philippi, Jesus told the apostles “And | will give
unto thee the keys of the kingdom of heaven: and whatsoever thou
shalt bind on earth shall be bound in heaven: and whatsoever thou
shalt loose on earth shall be loosed in heaven” (Mat.16:19). The
basic thought hereis: What the apostles would bind on earth would
have already been bound in heaven, and what they loosed on earth
would have aready been loosed in heaven.

The keys denote authority to open. That to which the keys gave
entrancewasthekingdom of Heaven, theNew Testament Church.
They began to exercise this authority on the day of Pentecost.

Theapostleswerethose specia humaninstrumentsthroughwhich
the gospel was first announced. Whatever God had determined to
loose or bind in heaven, He would loose or bind on earth—
THROUGH THE PREACHING OF THE GOSPEL OF CHRIST.
The apostolic office was an intricate part of making known God's
scheme of redemption.

Paul wrote, “If any man think himself to beaprophet, or spiritual,
let him acknowledge that the things that | write unto you are the
commandments of the Lord” (1 Cor. 14:37). How many today can
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claim to write the commandments of Christ? How many can
command in the name of Christ as Paul did (2 The. 3:6)?

Thus, we seethedistinctiveness of the office of an apostle. It was
unique. Thislooksto the baptism in the Holy Spirit which equipped
them for their work.

THE HOUSEHOLD OF CORNELIUS. Some contend those
of the house of Cornelius (Acts 10) were baptized inthe Holy Spirit.
However, it has been my deepest conviction for more than twenty
yearsthisis not the case.

Our study of thiseventisfound in thetenth and el eventh chapters
of Acts. Let uslook at this briefly.

Thefirst passageisActs10:44-45. TheHoly Spirit fell uponthose
assembled. If this is Holy Spirit baptism, then we have non-
Christians receiving it. Inspiration calls it “the gift of the Holy
Spirit.” It was the gift given by the Holy Spirit, and had specific
reference to the miraculous. Thiswill be shown in amoment.

The second passage is Acts 11:15-17. In this reading, Peter
defends his actions of going to the house of a Gentile. He said the
Spirit fell “on them, as on us at the beginning.” One question must
be asked: Did those at the house of Cornelius receive the same
authority as the apostles in Acts 2? If they did not, then they DID
NOT receive the same thing as the apostles.

Peter stated that God gave them (Gentiles) thelike gift asHe did
unto us (the apostles). In what way were the events at Cornelius
house LIKE the day of Pentecost (Acts 2)? None will argue the
Gentiles received the same authority as the apostles (Acts 2). So,
how was Acts 10 LIKE Acts 2?

According to Thayer, the word translated “like” (Acts 11:17)
means “equal, in quantity or quality.”® How was it equal ? It cannot
refer to the authority the apostles received.

The Bible says the Gentiles spake with tongues and magnified
God (Acts 10:46). The apostleslikewise spokein tongueson theday
of Pentecost. Thisishow the events of Acts 10 were likethe events
of Acts 2.

In the first century, the miraculous was bestowed by the laying
on of apostolic hands. But in the case of Cornelius' household, this
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was circumvented by God. The Holy Spirit came directly from
heaven, not by the hands of Peter.

If the Gentiles had received the tongues by Peter’s hands, |
suggest the Jewswould not have accepted the Gentiles. They would
have argued that Peter had overstepped hisauthority. Remember, he
was “ called on the carpet” as soon as he returned to Jerusalem.

THE REASON FOR THE EVENTS AT CORNELIUS
HOUSE. The descent of the Holy Spirit in Acts 10 was for one
reason only—to proveto the Jewsthat God had determined to accept
the Gentiles. It was not to convince Cornelius. It was not to convert
these Gentiles. It was to CONVINCE the Jews the Gentiles were
accepted by God.

Notice the reaction of the Jews who journeyed with Peter. Luke
saysthey were astonished (Acts 10:45). Why were they astonished?
Because God had poured out on the Gentiles the miracul ous.

Peter asked, “ Can any man forbid water, that these should not be
baptized, which have received the Holy Ghost aswell aswe” (Acts
10:47)? Of all of those present at that time, there is ONLY ONE
group that would want to forbid the Gentiles from being bap-
tized—THE JEWS!

When those at Jerusalem heard Peter’ s defense, they “glorified
God, saying, Then hath God also to the Gentiles granted repentance
unto life” (Acts 11:18). We ask: What was it that convinced the
Jewish Christians in Jerusalem that God had determined to accept
the Gentiles? The miraculous bestowed upon the Gentiles, directly
from heaven, without the laying on of apostolic hands.

Further proof isseenin “the Jerusalem conference” (Acts15). In
this meeting, Peter arose and spoke. A part of this speech reads:

Men and brethren, ye know how that a good while ago God made
choice among us, that the Gentiles by my mouth should hear theword
of the gospel, and believe. And God, which knoweth the hearts, bare
themwitness, giving them the Holy Ghost, even ashedid unto us(Acts
15:7-8).

Whose “heart” is under consideration here? Most would say, “The
Gentile’'s.” | suggest there is another possibility which more nearly
fits the whole context.



80 The Holy Spirit

| propose the “heart” here mentioned referred to the obstinate
Jewish heart, not to the Gentile heart. Theenmity the Jew had for the
Gentile at that time iswell-known. God realized this and through a
series of miracles, fully, completely, and absolutely convinced the
Jews that the Gentiles were gospel subjects.

Cornelius and his house did not receive Holy Spirit baptism—
only the apostles. Of thiswe are sure.
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Klein Area church in Houston. Buster is a debater and writer. He is Editor of the Firm
Foundation and is giving full time to speaking at lectureships, Gospel meetings, writing
and working with congregations that have special needs (problems).

The English word hermeneutic isfrom a Greek word that means
“interpretation” and is sometimes translated “ being interpreted.” It
carries the idea of, “explain in words, expound, translate what has
been spoken or written into the vernacular.” Vine says of thisword
it “isused of explaining the meaning of words” (Vine' s Expository
Dictionaryof New Testament Words, pp. 607-608). The Greek word
occurs several times in the New Testament and is translated
“interpret” oritsequivalent (1 Cor. 12:10; 14:26; Heb. 7:2; John 9:7;
John 1:42).

[tisironic that aword, meaning to give asensible explanationin
common language, has been used to muddy literary waters and
befuddle the mind of the student. Much of what has been written
recently about the new hermeneutic is unclear and mysterious, and
certainly does not enlighten the mind of the ordinary person.
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LiberalsinsuchforumsasThe Christian’ sScholar’ sConference
and RestorationReview have advanced anew way of understanding
the Bible. The collection of written articlesand oral sermons on the
subject are often contradictory and obscure.

When Tom Ol bricht went from Californiato Tennesseeto explain
the matter, the first words he spoke to the assembly were “I don’'t
know what the new hermeneuticis.” Professor Olbricht wasregarded
asthe mentor for all those advocating a new method of studying the
Bible. If the master does not understand his own system sufficiently
to clearly explain it, what hope does his disciple have of knowing
what he is talking about?

We have been overwhelmed by aflood of high-sounding words,
but they contribute nothing to our edification. Finally, Gary Collier
stepped forward and in two Christian Scholars' Conference papers
gave an explanation of this new hermeneutic that made sense. The
premises he proposed were examined by serious Bible students and
found to be baseless and worthless. Collier, himself, was embar-
rassed by hisunfounded propositionsand |eft thefield in shame. He
now says “there is no such thing as the new hermeneutic.” We
devoutly wish he had realized that before he attempted to defineiit.

Othersin support and pursuit of the new hermeneutic have done
no better. Today, the liberals are saying nothing about the new
hermeneutic. They arestrangely silent. They introduced it, but when
examination showed it to be a blasted nut, they abandoned it.

Still, itisimportant for usto know what the advocates of the new
hermeneutic were trying to sell to the brotherhood because, while
they have stopped talking about it, they have not stopped believing
init, and trying to boost it. It is still the guiding principle for liberal
teacherswho undercut the doctrine of Christ in the New Testament.
It will help us to know where these instructors are going if we
understand wherethey camefrom. It enlightensus, sowemay avoid
falling into their trap.

According to Gary Collier, who spoke with the blessing of Tom
Olbricht and other | eading lights of the new hermeneutic movement,
the major thrust of this new way of looking at things is entirely
negative. It ismore against what thesefolk call the old hermeneutic
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than anything else. Gleaning from Collier’s paper, Bringing the
Word to Life: An Assessment of the Hermeneutical Impasse in
Churches of Christ, we learn the following about this new under-
standing of the Scriptures: Collier saysthe new hermeneutic denies
we learn from the Bible by direct commands. Heridiculesthe idea
that positive statements from God's Word informs us. Common
sense people know better. When Jesus commanded, “He that
believeth and is baptized shall be saved,” he was teaching us.

Collier aso saysthat we do not learn from the examples of right
behavior in the New Testament. The examples of Jesus being
baptized by John in the river Jordan and of Phillip baptizing the
Eunuchtell ussomething about theactioninvolvedin Biblebaptism.
People who possess native good judgment just know this to be the
case. The demonstration is too overwhelming for even aliberal to
deny it.

Collier also tells us that we do not learn from what God has
impliedin HisWord. If thisisso, no onewould ever know what God
expects of him. My name is not written in the text of the new
covenant. How do | know any of it appliesto me? It is obvious that
| can only know by inference that the commands of the New
Testament apply to me.

The statements of Collier and other advocates of the new
hermeneutic are self-evidently wrong. Hispremisesareso obviously
incorrect that to sSimply statewhat they areisto answer them. People
possessed of sanctified common sensewill not listenlong toteaching
that iserroneous on itsface. When Gary Collier sent thisflag up, no
one saluted. Even his advisors were ashamed and began to criticize
him for stating the matter plainly because it brought an immediate
rejection.

Collier’s paper also advocates pluralism. He insists the Bible
teaches different things on the same subject. It should be apparent
toall that truth initsvery nature must agree with itself. Truth cannot
be contradictory. If the Bible teaches different things on the same
topic, as Collier saysit does, then it cannot be true. If one teacher
says one thing and another teacher, on the same point, says a
different thing, then one of them iswrong and the other isright, or
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they are both wrong, but in the intrinsic and indispensabl e nature of
truth they cannot possibly both beright. Thisiswhy the Word of God
speaks of one body, onefaith, one baptism (Eph. 4:4-5). Jesus said
“I am theway, thetruth, and thelife (John 14:6). The gate is strait,
and the way is narrow, which leadeth unto life (Mat. 7:14). The
pluralismof the new hermeneutic denies the doctrine of Christ.

Collier's proposal for a new way of understanding the Bible
advances the notion that truth is subjective. He says truth comes
fromwithintheindividual. Olbricht saysthat beforeweapproach the
Scriptures we must have an experience, apart from written revela-
tion, with God. Liberals endorse the teaching of Bultmann who
wrote:

God the mysterious and hidden must at the same time be the God who
isrevealed. Not, of course, inarevelation that one can know, that could
begrasped inwordsand propositions, that would belimited to formula
and book and to space and time; but rather in a revelation that
continually opens up new heights and depths and thus leads through
darkness, from clarity to clarity (Existence and Faith, p. 30).

This is doubtless what Darryl Tippens, an Abilene Christian
University professor, had in mind when he advised us to seek
“knowing something that cannot be known.” Tippens claims “we
can, by faith, testify that we have encountered and have experienced
theDivine, the*transcendental signified’” (The Ethicsof Inter preta-
tion, p.10, aChristianScholars Conference paper). Tippensfavors
making “mystical contact withthetranscendent (Presence)” and once
spoke of how the Holy Spirit came to him like wind blowing upon
him. Rubel Shelly and Randall J. Harrisin their book, The Second
Incarnation promote the notion that in our worship the Holy Spirit
can maneuver us, apart from the written Word, into a babble-type
service as he blows us with afresh breeze into unplanned activities
(pp. 132,135).

Collier would approve the idea that the Holy Spirit imparts
understanding by impression, hint and intuition, and not only by the
written Word. Theliberal sthink we can know (or sense) without the
use of rational processes, or immediate cognition. They believein
a perceptive insight, something not evident or deducible—an im-
pression.
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The problem with the teaching, that truth comes from within the
person in dreamsand feeling, isthat God’ sWord condemnsit. “ The
prophet that hath a dream, let him tell adream; and he that hath my
word, let him speak my word faithfully. What is the chaff to the
wheat? saith the LORD” (Jer. 23:28). “O LORD, | know that the way
of man isnot in himself: it is not in man that walketh to direct his
steps’ (Jer. 10:23). “Thereisaway that seemeth right unto a man,
but the end thereof are the ways of death” (Pro. 16:25). “Then said
Jesus...If ye continue in my word, then are ye my disciples indeed,;
Andyeshall know thetruth, and thetruth shall makeyoufree” (John
8:31-32). “All scripture is given by inspiration of God, and is
profitable for doctrine, for reproof, for correction, for instructionin
righteousness: That the man of God may be perfect, throughly
furnished unto al good works” (2 Tim. 3:16-17). (The word * scrip-
ture,” of course, means “writing.”) The written Word of God re-
proves, corrects and instructs usthat we may be perfect before God.

Collier and other promotersof the new hermeneutic areagnostic,
claiming there are no absol utes. You cannot be sure about anything,
according to them. They decry dogmatism and frown on debating
propositions. The Bible, however tellsus, “ye shall know thetruth”
(John 8:32). Faithisthe* assurance of things hoped for, aconviction
of thingsnot seen” (Heb. 11:1, ASV). Peter told the congregation on
the day of Pentecost to “know assuredly” Jesus is both Lord and
Christ (Acts 2:36). Paul tells us to, “in understanding be men”
(1 Cor. 14:19). Paul prayed that the eyes of the understanding of the
brethren be enlightened (Eph. 1:18). The apostle commanded the
Ephesians (and us) to “be ye not unwise, but understanding what the
will of the Lord is” (Eph. 5:17). “For this cause we aso, since the
day we heard it, do not cease to pray for you, and to desire that ye
might be filled with the knowledge of his will in al wisdom and
spiritual understanding” (Col. 1:9). Paul also spoke of the “riches of
thefull assurance of understanding” (Col. 2:2). Johnwrote, “ Andwe
know that the Son of God iscome, and hath given us an understand-
ing, that wemay know himthat istrue, and wearein himthat istrue,
even in his Son Jesus Christ. Thisisthe true God, and eterna life”
(1 John 5:20).
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Collier and his cohorts advertise adoctrine of relativism. They
say truth changes from one culture to another culture, and from one
generationto another generation. Theoutridersof the new hermeneu-
tic often speak of “what thetext meant, versuswhat it means.” This
denies Peter’s inspired claim that “all flesh is as grass, and all the
glory of man as the flower of grass. The grass withereth, and the
flower thereof falleth away: But the word of the Lord endureth for
ever. And thisistheword which by the gospel ispreached unto you”
(1 Peter 1:24-25).

The Bible does not change in meaning from generation to
generation or from cultureto culture. It dealswith eternal principles
that never change. 1t deals with human needs and aspirations, and
they remain the samein every century. Thebasic needsof Adam are
the basic needs of modern man. The fundamental needs of every
person are wisdom, and righteousness, and sanctification, and re-
demption. That wastrueof Adamanditistrueof you. Sincethe New
Testament serves the unchanging needs of mankind, what was true
then is true now.

The Bible doesindeed mean what it saysand sayswhat it means.
Can any sane person think that the Bible is not clear in its declara-
tionsand isthereforeajumble?Itisimpossiblefor God, being God,
togiveusinstructionthat isso ambiguousthe average person cannot
follow it. If undying truth changes with every changein the fashion
of the times, then there is nothing certain about it. It can never be a
reliable guide. The writer of the book of Hebrews reminds us of the
time at Sinal when God’s mighty voice shook the earth, and then
says:

Whose voi ce then shook the earth: but now he hath promised, saying,
Y et once more | shake not the earth only, but also heaven. And this
word, Y et once more, signifieth the removing of those thingsthat are
shaken, as of things that are made, that those things which cannot be
shaken may remain. Wherefore we receiving akingdom which cannot
be moved, let us have grace, whereby we may serve God acceptably
with reverence and godly fear (Heb. 12:26-28).

Thekingdom werecei ve cannot bemoved, according to Hebrews
12:28. The kingdom we receive springs from its seed, which isthe
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Word of God (Luke8:11). Thereforethe seed of thekingdom (God' s
Word) is unchangeabl e because the kingdom is unchangeable.

The new hermeneutic is old-line liberalism and dangerous. It
encourages peopleto turn away from the propositional truths of the
New Testament in favor of the nebulous, ever changing, flimsy
fantasies and imaginations of soothsayers and wizards. The novelty
of supposed transcendence tickles its advocates. A contemporary
writer said, “ Once you decideto titillate instead of illuminate...you
createaclimateof expectation that requiresahigher and higher level
of intensity.” This happensto devotees of the new hermeneutic and
they go to wild extremes. Thisisindicated in the Shelly and Harris
appeal for a worship characterized by hubbub...loud noise...con-
fusion, and that is raucous...boisterous...disorderly...spontaneous...
undisciplined...ecstatic...featuring applause and cheering (The
Second Incarnation, pp. 132,139-40). All of thisis, of course, afar
cry fromworshipthat isdecent (graceful and honorable) andin order
(arranged) as commanded by an apostle of Christ (1 Cor. 14:40).

Having shown the nature of the new hermeneutic and demon-
strated that it is not in harmony with the doctrine of Christ, | will
now present a sensible hermeneutic. We learn by direct command,
by what God has implied in His Word and we infer, and the
illumination of the examples of first century saints.

There is much more to the proper understanding of any writing
than commands (positive statements), examples (illustrations), and
inferences (deductions). The rules for understanding the Bible are
the same astherulesfor understanding any message givenin human
language. It is a matter of sanctified command sense.

Alexander Campbell’s principles of Biblical interpretation are
good. Campbell’s rules are helpful not because his teaching is
authority in religion but because what he said has substance. He
wrote as follows:

Rule 1. On opening any book in the sacred Scriptures, consider first
the historical circumstances of the book. These are the order, thetitle,
the author, the date, the place, and the occasion of it.

Rule 2. In examining the contents of any book, as respects precepts,
promises, exhortations, etc., observe who it is that speaks and under
what dispensation heofficiates. IsheaPatriarch, aJew, or aChristian?
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Consider also the persons addressed, their prejudices, characters and
religious relations.

Rule 3. To understand the meaning of what is commanded, promised,
taught, etc., the same philological principles deduced from the nature
of language or the samelaws of interpretation which are applied to the
language of other books are to be applied to the language of the Bible.
Rule 4. Common usage must always decide the meaning of any word
which hasbut onesignification, but whenwordshave, accordingtothe
Dictionary, more meanings than one, whether literal or figurative, the
scope, the context, or parallel passages must decide the meaning.
Ruleb. Inal tropical language, ascertain the point of resemblanceand
judge of the nature of the trope, and its kind, from the point of
resemblance.

Rule6. Intheinterpretation of symbols, types, allegoriesand parables,
thisruleis supreme: Ascertain the point to beillustrated; for compari-
son is never to be extended beyond that point—to al the attributes,
qualities, or circumstances of the symbol, type, allegory, or parable.
Rule 7. For the salutary and sanctifying intelligence of the Oracles of
God, the following rule is indispensable: We must come within the
understanding distance.

Thereisadistancethat is properly called the speaking distance, or the
hearing distance, beyond which thevoicereachesnot. To hear another,
we must come within that circle which the voice audiblefills.

Now we may with propriety say, that as it respects God, there is an
understanding distance. All beyond that distance cannot understand
God; al within it can easily understand him in all matters of piety and
morality. God himself is the center of that circle, and humility is its
circumference. Humility of mind opens the ears to hear the voice of
God. He, then, that would interpret the Oracles of God to the salvation
of his soul, must approach this volume with the humility and docility
of achild, and meditate upon it day and night (ChristianSystem, 1839
edition, pp. 16-18).

The remarks of Campbell concerning how to understand writing
in human language, whether sacred or secular, areclear and logical.
A thoughtful study of what he has to say will convince any
reasonabl e person of itsworth. We accept it, not because Alexander
Campbell said it, but because it isrational and compelling.

In Bible study we must consider command, example and
implication. Context, the foreground, the background, and circum-
stance all play a part in understanding any message.

The chief rule for understanding the Bible is a sincere desire to
know and do God’'s will. If we, in al lowliness of mind, are

consumed by an urgent desire to hear God' s Word, understand His
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commands, and obey Him in all things, we will be able to compre-
hend what He says to us. It is not possible that a kind and loving
Heavenly Father would speak to usin tones we cannot discern and
then call usto account and judge us by words we were incapabl e of
understanding (John 12:48).

Jesus said: “If any man will do his will, he shall know of the
doctrine, whether it be of God, or whether | speak of myself” (John
7:17). Jesus promised:

Ask, and it shall be given you; seek, and ye shall find; knock, and it
shall be opened unto you: For every one that asketh receiveth; and he
that seeketh findeth; and to him that knocketh it shall be opened. Or
what man isthere of you, whom if his son ask bread, will he give him
astone? Or if heask afish, will hegivehim aserpent?If yethen, being
evil, know how to give good gifts unto your children, how much more

shall your Father which isin heaven give good thingsto them that ask
him? (Mat. 7:7-11).
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INTRODUCTION

The Prophet Amos recorded the words of the Lord, “Can two
walk together, except they be agreed?’ (Amos 3:3). The context of
that passageindicates God is speaking concerning the departure of
the Israelites from their unity with Him. Israel had gone after
fellowship with foreign nations. The favor they had known with
God (v. 2) had been destroyed by their choiceof partners. A passing
glance at the history of God’ s people shows their fickle conduct.
They had cried to God for deliverance from the bondage of the
Egyptians. God had sent Moseswho led them out of that bondage.
They had experienced painful years because of their loss of faith
in God. Another generation had survived to come to the land of
promise. Joshua led them to victory over their foes through the
power of God. Canaan was now the home of God’ s peoplethrough
whom the Messiah would come.

Afailureof that generationtoteach their children about God and
His power, love and mercy, led to another apostasy (Jud. 2:10).
Then, for more than 300 years, the people vacillated from
faithfulness to apostasy. Each time oppression came, because of
their unfaithfulness, God would send adeliverer to bring them back
to Him. Then came the kings. The people decided they wanted to
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be“like all the nations’ (1 Sam. 8:5). After the reign of Solomon
(1015-975 B.C.), the kingdom of Israel divided into the southern
kingdom of Judah and the northern kingdom of Israel. Jeroboam |,
the son of Nebat, became thefirst king of the northern kingdom of
Israel. The Bible says, “And He shall give Israel up because of the
sinsof Jeroboam, whodid sin,andwhomadelsrael tosin” (1Kings
14:16). A succession of kingsruled I srael for about 200 moreyears
until the time of Jeroboam 11, the son of Joash. During thistragic
period, the peopleof I srael, oncethe proud and prosperouschildren
of God, drifted further and further fromtheinfluenceand principles
of God. It was during thistime that Amos, a shepherd from Tekoa
in Judah, about twel ve miles southeast of Jerusalem, was called by
God to go to the palace of the king in Bethel and declare the
message of God (Amos 7:14). To a degenerate and rebellious
people, Amos uttered the sad question of God, “Can two walk
together, except they be agreed?’

The same question arisesin our time and because of the same
reasons.

UNITY

1. Unity in Pur pose. Thosewho would changethe church to fit
the wisdom of men have lost sight of the purpose of the church.
Jesus came from heaven to establish His church through which
obedient, submissive, faithful mankind could be saved. He suffered
a horrible death to provide the blood sacrifice necessary for the
forgiveness of the sins of men. Only the blood of the Son of God
was sufficient to effect the remission of sins (Heb. 10:4). Jesus
accomplished Hisvictory over Satan’ s power when He burst forth
from Joseph of Arimathaea’ s new tomb. God raised Him from the
dead, and in doing so, conquered the prince of this world. His
resurrection gives hope to aworld dying because of the power of
Satan. Without the resurrection of Jesus, man could only hope for
atimewhen Satan could be overcome. Now, Paul saysthat victory
over death and the graveisoursbecause of theresurrection of Jesus
(1 Cor. 15).
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It was firmly promised by the Lord that He would build His
church (Mat. 16:18). The church was established on the first
Pentecost following theresurrection of Jesus(Acts2). Theapostles
were promised a baptism of the Holy Spirit (Luke 24:49; Acts
1:5,8). They were given the truth through the Holy Spirit (John
16:13), and they spakethetruthinthelanguagesof thepeople (Acts
2:6) gatheredin Jerusalemfor Pentecost. Acts2:41 says, “ Thenthey
that gladly received hisword werebapti zed: and the sameday there
were added unto them about three thousand souls.”

Asthedayspassed, many morewere convicted by the preaching
of the gospel. The Word of God producesfaith (Rom. 10:17). Acts
2:47 states simply, “And the Lord added to the church daily such
asshould be saved.” The church which Jesus promised had finally
become areality. Jesus had conquered Satan in His resurrection.
Now Hemakesit possiblefor all mento conquer Satan (Titus2:11).
Sin is the weapon of Satan, and death is the reward of sin. Jesus
gives to every man who will let Him be his Lord the antidote for
sin. Thecleansing power of Hisblood, when appliedtothesin-sick
soul through baptism, places one in His church. The apostle Paul,
by inspiration, said Jesuswould “ present it [the church] to himsel f
aglorious church, not having spot, or wrinkle, or any such thing;
but that it should be holy and without blemish” (Eph. 5:27).

The purpose of the church can also be seen in the passage in
which Paul states, “ To the intent that now unto principalities and
powers in heavenly places might be known by the church the
manifold wisdom of God, according to the eternal purpose which
he purposed in Christ Jesus our Lord” (Eph. 3:10-11).

The church is unique in its purpose. There is no human
organization that compares to the church in purpose. It is not a
human-founded, human-governed, human-designed nor human-
owned organization. It is human-oriented in that its purposeisto
provide ameans through which man can be saved from the power
of Satan and the ravages of sin.

Unity of purpose can only be achieved when the worshiper
understands the proper relationship of man with God. God loves
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man to the extent that He “gave his only begotten Son, that
whosoever believethinhim should not perish, but haveeverlasting
life. For God sent not his Soninto theworld to condemntheworld;
but that the world through him might be saved” (John 3:16-17). It
was through His grace that this salvation could be received. The
means through which man might receive salvation is the church.

Unity in purpose requiresthat men recognize the singularity of
the church; the price paid for the church, and the destiny of the
church. It requires that faithful men promote the church through
the preaching of the gospel (1 Cor. 15:1-4); through the scattering
of the “seed of the kingdom” (Luke 8:11), “preaching the word”
(2Tim. 4:2). It also requiresthat faithful men protect the purity of
the church. False teachers abound “teaching for doctrine the
commandments of men” (Mat. 15:9). Many are teaching that the
church is just one of many denominations. Some are saying the
church is fragmenting itself because some of its leaders are
“sectarian.” “Sectarianism,” to Carroll D. Osburn, “Carmichael
Distinguished Professor of New Testament at Abilene Christian
University,” is reactionary fundamental traditionalism. He states
under the section dealing with “fundamentalism”:

This emerging “liberalism” so restructured the contours of the
Christian faith that avigorousreaction devel oped to affirm traditional
postures, and “fundamentalism” gathered momentum. Emphasiswas
placed upon biblical infallibility. The“ plenary verbal inspiration” of
the Bible was mandated. Truth was equated with the King James
Version. Evolution was denied angrily and science became viewed as
athreat to the faith. Against literary- historical criticism, interpreta-
tions derived by “proof-texting,” i.e., understandings derived apart
from historical and literary criticism, emerged due to doctrinal
necessity....Denunciation of culture abounded, along with strong anti-
philosophical, anti-theological, and anti-educational stances.*

Under the section dealing with “conservatism,” he states:

While retaining belief in the existence of the supernatural and
emphasisupon the historicity of the Christian faith, other mattersare
viewed differently. The authority of the biblical text is maintained,
for instance, but “verbal” inspiration has given way to “full”
inspiration, the use of the Greek text has supplanted the KJV, and
textsare studied in their literary and historical contexts. Emphasisis
placed upon the humanity of Jesus, aswell asthe deity. While view-
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ing conversion as important, there is also great interest in Christian
maturity and ethics, as well as in the social problems that beset
contemporary society. Rejecting arrogant exclusivism, Christian
fellowship is extended to a broader arena.?

Therefore, the distinguished professor is merely stating the
words of the Bible are to be amalgamated with literary-historical
criticism and cultural and social factorsto determine authority. He
includes those outside of the church as part of the Christian
community. What professor Osburn seems not to realize (or,
perhapshedoes) isthat hisphilosophy closely parallelsthe practice
of the Roman Catholic organization. Catholic doctrines are the
products of the Bible (so long asit isnot considered all-sufficient
and inerrant), long established traditions (of men), and asthe pope
speaksexcathedra (from the chair). Osborne’ s conclusions places
the Bible in the same subsidiary role the Catholics place it. The
inclusion of social, cultural factorsand literary-historical criticism
renders the Bible subject to traditions of men and the resulting
interpretations are tantamount to determining authority by human
wisdom. Truth, however, doesnot allow itself to beequal with any
doctrine. It will occupy aplace of honor and supremacy, or it will
be, asthe Catholics have done, rel egated to secondary importance.

TheWord of God isthe basisfor our judgment in the day of the
Lord (John 12:48). Therefore, it isimpossible to have unity with
any philosophy that will not protect theintegrity of theBible. There
can be no unity in purpose with those who embrace the denomina-
tional posture of biblical compromise as does professor Osburn,
Rubel Shelly, Mike Cope, Max Lucado, Marvin Phillips, and many
others.

2. Unity in principle. Understanding the purpose of the church
isvital tounity. Thereisasecond considerationaswell, inenjoying
unity among brethren. That is, understanding the principles
involved in man’s relationship with God. It is one thing to claim
to be a Christian and have good morals. It is another thing
completely to understand the basis upon which such a claim can
be made.
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Christianity isaway of lifecontrolled by attitudeemanating from
deep convictions derived from knowledge (2 Peter 1:3). One does
not accidentally becomeaChristian. Man actsaccordingto hisown
wisdom until he responds to teaching. Faith is devel oped through
study of the Bible (2 Tim. 2:15; Rom. 10:17). Bible faith, saving
faith, comes in no other way. Men may teach otherwise, but that
doesnot changethetruth of thematter. It isonly when theteaching
of the Bible is compromised by the teaching of men that basic
principlesare atered. If there are differencesin basic principles, it
simply means one or both have not understood the principles set
forth by the Word of God. The fault does not lie within the pages
of the Sacred Book; it liesin the faulty understanding of men.

Man’ swisdom has played amajor part in rejecting the wisdom
of God. This matter was the topic of Paul’s letter to the churchin
Corinth (1 Cor. 1:18-3:23). When men make such statements as,
“Itisascandalous and outrageous lie to teach that salvation arises
from human activity. We do not contribute one whit to our
salvation,”?it showsclearly they areignorant of theteaching of the
Bible. TheBiblesays Jesusbecame*theauthor of eternal salvation
unto all them that obey him” (Heb. 5:9). The principleinvolvedin
this contrast isman’ sresponsibility and amenability to God. Does
God expect man to do what He says, or what the wisdom of men
says? There can be no unity with those who set themsel ves agai nst
the counsel of God regarding the principle of obedience.

FELLOWSHIP

1. TheFoundation of Fellowship. Fellowship requirescertain
areas of common interests. In the context of biblical application it
encompasses a common conviction and the sharing of mutual
interestsand activities. Unity of belief isparamount to fellowship.

Thevery essence of fellowshipisthecommon bond wrought by
the experienceof obediencetothegospel of Christ. Every Christian
has experienced the joy of learning about Jesus, the Christ. Heis
humbl ed by the knowledge of the nature and character of Jesus as
He left the glory of Heaven to become the obedient servant of His
Father. He also learns the blackness of sin and the horrible
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consequencesof continuing therein. Theflamesof torment become
atorrent of terror in the heart of the convicted one. Thelove of the
suffering Savior on the cross of Calvary becomes abeacon of light
to the penitent believer. He exultsin the knowledge that he can be
sparedthehorror of Hell because Jesusdiedin hisstead. Heeagerly
respondsto the Savior’ scommand to be baptized for theremission
of hissins and he becomes a Christian. The Lord adds him to His
church and he is saved, free from the guilt of the sins that would
have sent hisimmortal soul to eternal torment. He has obeyed the
gospel of Christ which the apostle Paul described as*the power of
God unto salvation” (Rom. 1:16). He has now become apart of the
body of Christ with all otherswho have followed the same process
of belief, repentance, confession and baptism that makes one a
Christian. Thisprocesshasplaced himinfellowshipwithall others
who have followed the same procedure. The apostle John wrote:

That which was from the beginning, which we have heard, which we

have seen with our eyes, which we have looked upon, and our hands

havehandled, of theWord of life;... That whichwe have seen and heard

declare we unto you, that ye also may have fellowship with us: and

truly our fellowship iswith the Father, and with his Son Jesus Christ

(1 John 1:1,3).

When we speak of fellowship within the church, we must have
within our understanding thevery foundation upon whichwemake
our claim: God, the Father, and Jesus Christ, His Son.

Fellowship with God and Jesusdependsentirely upon our loyalty
and devotion to God’s Word. Paul identifies the Word of God as
thegospel (1 Cor. 15:1-2). Hedefinesthegospel asthedeath, burial
and resurrection of Christ Jesus (vs. 3-4). Therefore, to have
fellowship with God and with Christ isto obey the gospel of Christ
(Heb. 5:9).

There are false teachers in the world. Many come near to the
fellowship of God and Christ but fail, for whatever reason, to do that
which is required to enjoy that fellowship. The thoughts and
wisdom of men come in conflict with the teaching of the Bible.
Men contrivedoctrinesof their ownwhich arenot in harmony with
the doctrine of Christ. Fellowship with God and with Christ is
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impossible when the doctrines of men are not in agreement with
the Bible. Thisisasad fact that has plagued men since the garden
of Eden. The history of man is a catalog of disobedience,
punishment, repentance, reconciliation, favor, apostasy—anever-
ending cycle.

Every denomination and all world religions are examples of
forfeiture of the fellowship of God. Although sincere and perhaps
with puremotives, termsof fellowship arenot fol lowed; the gospel
is not obeyed, and addition to the church is not attained. God has
determined the terms of addition to His church. For man to enjoy
Hisfellowship, he must adhere to those terms.

2. The Maintenance of Fellowship. Oncefellowship has been
established between man and God through his obedience to the
gospel of Christ, it is maintained through observing the terms of
worship and conduct. John warned, “If we say that we have
fellowship with him, and walk in darkness, we lie, and do not the
truth” (1 John 1:6). Doing that which puts us in fellowship with
God (obeying the gospel), is only the first step in our Christian
experience. It isthe beginning of the most wonderful life man can
live. Paul describedit“for metoliveisChrist” (Phi. 1:21), and“the
lifewhich | now liveintheflesh liveby thefaith of the Son of God
who loved me, and gave himself for me”’ (Gal. 2:20). Paul called
this fellowship of Christians “the church.” Jesus had promised to
build His church (Mat. 16:18), and assured His disciples that the
gates of Hell would not prevail against it.

John wrote further: “But if wewalk in thelight, asHeisin the
light, we have fellowship one with another, and the blood of Jesus
Christ His Son cleanseth usfrom all sin” (1 John 1:7). Therefore,
we can conclude that Christ Jesus adds to His church all of those
who haveobeyed Hiswill, thegospel, and continuesHisfellowship
with those who do Hiswill with regard to worship and conduct of
life.

3. Unity and Fellowship. The context of Christianity is based
upon theloveof God for Hispeople; Christ’ ssacrifice onthecross
for thesinsof man, and thereconciliation of manwith God through
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that sacrifice. God has decreed by inspiration through the Holy
Spirit to His penmen the rules, or law, by which His creation can
be redeemed. God cannot be overruled by those over which He
rules. He caused the apostle Paul to record:

There is one body, and one Spirit, even as ye are called in one hope

of your calling; OneL ord, onefaith, one baptism, One God and Father

of al, who is above al, and through al, and in you all (Eph. 4:4-6).
He also wrote:

I marvel that ye are so soon removed from him that called you into the
grace of Christ unto another gospel: Which is not another; but there
be some that trouble you, and would pervert the gospel of Christ. But
though we, or an angel from heaven, preach any other gospel unto you
than that which we have preached unto you, let him be accursed (Gal.
1:6-8).

Throughout theNew Testament, therequirementsfor obedience
rings clear. Obey the voice of God (His Word), or suffer the wrath
of God in the final Judgement (John 12:48).

In spiteof theclarity of thetermsof fellowship stated so plainly
and unmistakably, thereisanoticeabl eelement inthechurchwhich
holds to the untenable position that there must be “Unity in
Diversity.” That is, even though men disagree among themselves
regarding the law of God, or even whether there is alaw of God,
there must be fellowship even in the face of evident diversity with
regard to matters of faith.

Jesus asked, “And why call ye me, Lord, Lord, and do not the
thingswhich | say?’ (Luke 6:46). In John 8:12, Jesus states, “| am
the light of the world: he that followeth me shall not walk in
darkness, but shall havethelight of life.” Jesus saysthat thosewho
follow Him (Histeaching) walk inthelight (cf., 1 John 1:6). Those
who do not follow Histeachingwalk in darkness. Paul admonishes,
“Have no fellowship with the unfruitful works of darkness, but
rather reprove them” (Eph. 5:11). It should be obvious even to the
casual reader that there cannot be unity with those who walk out
of step with the teaching of Jesus.

With regard to baptism, the Bible teaches that one must be
baptized“for theremission of sins’ (Acts2:38). Carroll Osburnsays
weshould havefelowshipwiththosewho“ differ on...soteriological
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matters such as whether baptismis‘for’ or ‘ because of’ remission
of sins.”*Rubel Shelly saysbaptismfor remission of sinsisareason
for baptism, but not the only reason. Denominations baptize for
different reasons, but since baptism for remission of sinsisnot the
only reason for baptism, the baptisms of denominations are valid.

It should be obviousthat fellowship cannot be extended tothose
who hold to such blatant disavowals of Bible teaching.

TheBibleteachesthat thechurchistosing. Theteachingisclear
that singing is for the purpose of “speaking,” or “teaching” (Eph.
5:19; Col. 3:16). The instrument to be used in accomplishing this
part of our worship is “the heart.” The practice of using a
mechanical instrument of musicinwaorshipiscommonplacetoday.
“Christian” universities are advocating the use of instrumental
music in worship. Abilene Christian University hosted the “ Unity
Forum” on their campusin 1994, in concert with the Independent
Christian church. The principle of using mechanical instrumental
music in worship was not a matter of concern to either the
representativesof thel ndependent Christian Church or thechurches
of Christ.

Again, if weareto follow the basic definition of fellowship and
the irrefutable illustrations and teachings concerning fellowship,
it should be impossible to extend the right hand of fellowship to
such participants.

CONCLUSION

The church of our Lord has come full circle in the cycle of
servicein the kingdom of God. History isrepeating itself again as
it has so many timesin the past and as it will for aslong as God
allowstime to continue. We have been privileged to see the good
time of faithfulness, growth, loyalty, peace and reward. The time
isupon usnow of the departure, apostasy and unbelief (Heb. 3:12).
How far it will go and how long the apostasy will last, only time
will tell. However, asthe Bible also reveal s, there has always been
afaithful remnant through which the seed of thekingdom survives.
It is through those faithful servants who walk with the Lord in
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wonderful fellowship that the church will rise sometime, some-
where in the future to bless the lives of honest men.

May God help usto have the courage, strength, faith and dedi-
cation to remain a part of His fellowship in these frightful times.

ENDNOTES
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INTRODUCTION

Webster’'s New Universal Unabridged Dictionary defines
“emotionalism” as*unwarranted expression or display of emotion.”*
The same dictionary defines “emotion” in the following words:

Any of the feelings of joy, sorrow, fear, hate, love, etc....any strong
agitation of the feelings actuated by experiencing love, hate, fear, etc.,
and usually accompanied by certain physiological changes, asincreased
heartbeat, respiration, or the like, and often overt manifestation, as
crying, shaking, etc.?

Clyde Narramore definesemotion asfollows: “ An experience or
mental state characterized by a strong degree of feeling and usually
accompanied by motor expression often quiteintense. Any of various
complex reactions with both psychical and physical manifestations
as fear, anger, love and hate.”?

TheBiblestudentimmediately recognizesthevalidity of emotion
in Christianity in such termsasjoy, sorrow, fear, hate, love, and even
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anger. These all have their part in the thinking and behavior of
Christians. Emotionisalso related to such elements as sincerity and
enthusiasm. However, another termin thedefinition that catchesour
attentionis“feelings.” Surely, none can confuse with Christianity a
religion which does not involve the feelings of the individual!

The question, then, is not whether one's emotions ought to be
involvedin hislifeasaChristian, but to what degree should they be
involved?

EXAMPLESOF EMOTIONALISM IN
RELIGION IN GENERAL

Anillustration of emotionalism and the excessesto which it can
lead is seen in the antics of the 450 prophets of Baal on Mt. Carmel
(1 Kings 18:25-28). They cried unto Baal an entire morning, they
leaped about their altar, and they cut their flesh in their religious
frenzy. Another illustration of ultra-emotionalism in religion is
Shakerism, the sect founded in England in the mid-eighteenth
century. It is so called because of the frenzied dances its devotees
practiced when they became emotionally stirred. A great religious
“reviva” took placeontheKentucky frontier at Cane Ridgein 1801.
An estimated 20,000-30,000 peoplecamefromall directionsto hear
eighteen Presbyterian preachers, plus several M ethodist and Baptist
preachers. The “conversions’ were more like “convulsions.”* The
preaching produced excessiveemotionalismwhichresultedinbizarre
behavior inthe hearers. Thisincluded screaming loudly, thenfalling
tothegroundfor several minutesasif dead, violent jerking of various
parts of the body, causing one to grunt loudly and which usually
evolved into dancing to the point of collapse, and a laughing and
singing session.

In more modern times emotionalism in religion is generally
identified with Pentecostalism. When | wasachild, Pentecostalswere
commonly called“Holy Rollers’ becausethey would sometimes get
down onthefloor androll about in their unrestrained emotionalism.
Such practicesintheir assembliesas swaying back andforth, raising
the arms and vibrating the uplifted hands, crying out spontaneously
with “hallelujahs’ and “praise the Lords,” and speaking in an
unintelligible gibberish which they describe as* ecstatic utterance”



Dub McClish 105

(and mistakenly identify with the gift of tongues in the New
Testament), are all manifestations of emotionalism gone to seed.

EXAMPLESOF EMOTIONALISM
AMONG BRETHREN
Some General | ndications

Sad to say, the church of the Lord is not free of those who thrive
on emotionalism and who cannot seem to rise above the sensual and
animal level of emotionalism. One of the earliest excuses made for
introducing instruments into worship in 1851, was that organs and
bass fiddles would “add greatly to the solemnity of worship, and
cause the hearts of the saints to be raised to a higher state of
devotion.”® This demonstrates how the attempt to stir the emotions
hasbeen confused with “ spirituality” inthe mindsof somefor along
time. Since at |east the late 1960s, some brethren have been aping
the sects in their religious emotionalism, bringing these into
congregations where they were allowed to do so. The imbibing of
falsedoctrinesconcerning thedirect operation of theHoly Spirit was
behind much of this. Some alleged that they were “nudged” by the
Holy Spirit to go to a certain street corner where they would meet a
stranger they coul d teach. Sheer emotionalism (rather than spirituality
or the Scriptures) led them to such things as dimming the lights,
lighting candles, burning crosses, humming during theLord’ ssupper,
having “responsive readings,” “testifying,” changing the order of
worship every week, and doing away with a Gospel sermon in the
assembly in favor of an insipid panel discussion. An elder in one
church even suggested moving the Lord’ ssupper from the assembly
to the Bible classes because the small groups would make it “more
spiritual.” Clearly, such folk could not distinguish between
“gpirituality” and “emotionalism.”

Emotionalism and Wor ship

The drift away from respect for biblical authority over the past
twenty-five years has precipitated a major digression and apostasy
from the Truth in every direction. A prominent part of this falling
away has been the assault on scriptural worship by the liberals, an
assault which springs to a great degree from emotionalism. The
rantingsof two of these outspokenreligiousrebel sarerepresentative
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of many. At the 1990 Nashville“Jubilee,” Marvin Phillipswent out
of hisway to ridicule and destroy respect for structured scriptural
worship. In this speech he really set the benchmark for advocating
that we operate solely on the emotional level in worship. Histopic,
“Putting Celebration Back Into Worship,” gave to the perceptive, a
clue to what he would say. According to one brother who heard the
tape of this lecture and wrote areview of it, he spoke as follows:®

1. He talked about the “specia singing” by the “Heaven
Generation Singers’ and “ Spirit” that performed during the Sunday
morning worship at the Garnett Church in Tulsa, where he preaches.
He aso told of the presentation of an American flag by a Boy Scout
troopinthe sameassembly and declared that God wanted such things
there.

2. He ridiculed the five items of scriptural worship and said,
“Deliver us from whoever taught us that.”

3. Heridiculed theideaof saying, “It’ stimeto begin our worship.”
(Apparently he believesin the heresy that suggests that everything
a Christian does isworship.)

4. In a blasphemously revealing statement, he said, “Church is
always supposed to be a party.” He went on to make a mockery of
worship by saying that while someonewassinging “ Amazing Grace’
someone else might, in the same assembly be hugging Grace and
telling her how much he loves her.

5. Hedeclared that the return of the prodigal sonin Luke 15, was
really a description of a*“church service going on.” He used thisto
advocate music and dancing, claiming that of thetwenty-threetimes
dancing is mentioned in the Bible, only fivetimesisit condemned,
and then only because the dancers had the wrong attitude! (Guess
who the elder brother who objected to the music and dancing
representsin the church today? You areright if you supposeit to be
all of us who oppose the liberal agenda of these apostate
innovationists.)

6. Heheld the Pentecostal sand other charismaticsup asexamples
of how to grow. He said they were growing, not because of their
doctrine, but because of “ celebration, warmth, love, feeling.” (The
reader isurged to note how heis pushing unvarnished emotionalism
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here.) In the same context he implied that doctrine is unimportant
because people do not care about it aslong as they are made to feel
good.

7. He pontificated that it is scriptural both to tithe and to clap the
handswhile doing so. However, he urged peopletoreally turn their
emotionsloosewhenacongregational financial goal isexceeded. Not
only isit fine to clap, but to jump up and down!

8. Hesaidweneedto“rethink” musicinworshipand “reconsider
specia music in our worship services.” By this he meansthe use of
such thingsas sol os, quartets, and choirs. He made some of the same
arguments against congregational singing that those who use the
instrument have used for generations. Why does he want to use the
specia music performances?My judgment isthat hewantstousethis
asameans of breaking away from what he perceivesto be drab and
boringworship. In other words, hewantsto put some spiceand some
excitement init. In aword, heisaming at what will appeal to the
senses and the feelings—raw emotionalism.

9. He praised the Acappella singing/instrument-imitating group
and Jeff Walling, pointing out how they could draw crowds. All who
have kept up with these fellows know that their chief appeal is that
they are adept at stirring the feelingsand emotions, especially of the
youngsters who attend their performances. Those in the Acappella
audiences are encouraged (and often comply) to danceintheaisles,
sway, and clap to the “gospel music” of the group. Jeff Walling is
somewhat like areligious cheer leader at areligious pep rally. The
emotions are stirred, but the souls are not fed with the bread of life.
Infact, what they arefed at suchralliesisoften downright poi sonous.

The other reprobate who has done his part to move the church
toward unmitigated emotionalism, especially in worship, is Rubel
Shelly. He has made enough heretical statementsin the last twelve
yearsto serveassubject material for alarge set of books, but wewill
notice some excerpts from only two sources. (1) the speeches he
made at Richland Hills Church of Christ in Fort Worth, Texas,
February 3-4, 1990" and (2) The Second Incarnation,abook he co-
authored with Randy Harris.® Consider the following forays into
absolute emotionalism:
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1. He talked much about the need for “renewal” and “invigora-
tion” fromtheHoly Spirit, saying, “we' vegot to be open to the Spirit
of God and wehaveto seek thefulnessof the Spirit of God.” Hewent
on to say that whole churches must be open to the Spirit and move
among the members.

2. He depicted the church’s worship practices as “tired” and
“uninspiring” and said we must make way for an “exhilarating
experience.”

3. He opined that worship should be an existential moment, an
existential experience, an existential event. (For “existential,” read
“subjective,” “feelings-oriented,” “the event or experience of the
moment,” all of which heavily depend upon sheer emotionalism.) He
called worship “amysticism” and said that “rationalists’ (referring
tousold mosshacks) haveforgottenthat the heart must beinworship.

4. He said that worship must become an “encounter experience’
with God, a“holy WOW.” He contrasted this with getting to the
assembly and “ going through aboring routine, predictable, you know
what’ s coming next...the sermon is about asremote from life as can
be. It addresses the 1940s Head On.” He continued: “If you
understand who God s, worshipisspontaneousand unavoidable...it's
[for the second time] the holy WOW.”

5. He denigrated the songs we sing in worship, calling them the
“stuff we do in our music.” He said many of them were not worth
doing because they are “theologically abhorrent and obscene’
(There’'s nothing subjective or emotional about that outburst, is
there?). Inplaceof theold songshe prai sed “ contemporary Christian
music” as“wonderful” and said we needed to get it into our worship.

6. His description of the confession period, followed by the
pronouncement of absolution isacombination of the emotionalism
of a Pentecostal meeting crossed with the high church dogma of
Roman Catholicism. Here is his description of how they do it at
Woodmont Hills in Nashville: Shelly announces there will be a
period of confession and tells God there are some who need to “do
business” with Him and that He needs“right now” to listen to them.
Shelly then confesses to God for those who are doing wrong things
intheir families, for those carrying such “ secret vices’ (he dare not
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say “sins’ lest someone feel guilty) as alcoholism, homosexuality,
and greed. After confessing their “vices’ for them, he then does a
“priestly absolution” (hiswords) over them. Thisisfollowed by a
song, such as“It IsWell With My Soul” (What, an old “traditional”
song rather than a “contemporary Christian” number), sung by a
choir, asoloist, or the congregation (which, it mattersnot to Shelly).
| would not be abit surprised if they dimmed the lights and had the
choir do alittle humming to create just the right atmosphere for this
“community confessional”! Such things, heavers, will “break some
calcified molds.” | trust that the reader will not miss observing the
foundation of utter emotionalism, rather than Scripture upon which
thisidiocy rests.

7. He and Randy Harris write that our “tired, uninspiring event
calledworship...must giveway to an exhilarating experience of God.”
Furthermore, worshipin churchesof Christ (except Woodmont Hills
and similar superior congregations, of course) is“scandalous’ and
“dull and boring” to him and his ilk and “unattractive to non-
Christians.” Theway to overcomethisisto replaceit with “raucous
celebration,” “spontaneity,” “ hubbub,” “shouts,” “dances,” “ Jubila-
tion,” “applause and cheering,” singing by “one person or a small
group to thelarger,” “dramatic celebration of God,” and “anarcotic
trip into another world.” Again, please note that all of these are
grounded in subjective opinions which confuse what pleases God
with the selfish desires of men, all of them rooted in emotionalism.

8. Whom isresponsiblefor al of this nonsense suggested in the
name of “worship”? Why, the Holy Spirit, of course! To those who
would object to such foolishness, they say that we must not “ stifle,
close off creativity arising from the Spirit of God.” All of these
wonderful innovations in worship are due to the “invigorating
presence of the Spirit’ sfresh breezes.” They goonto say: “Whenthe
Spirit of God is present, it will not always be possible to determine
the atmosphere in advance. Leaders may intend and prepare for a
service of one sort, and God may bring about another end to his
glory.” They declare further: “We must allow the Spirit of God to
quicken our assemblieswith freshnessandlife.” Only thosewho are
utterly blind spiritually can fail to see that they are taking the traits
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of unbridled emotionalism run amuck and ascribingthemtotheHoly
Spirit of God.

Emotionalism in Preaching

In addition to the injection of emotionalism into worship by the
liberals, there is the excessive use of emotionalism by some
preachers. This influence is also coming from liberas, as | have
already demonstrated in the discussion of the push for emotionalism
in worship. The instance in which Shelly described his confessing
the sins of the congregation and then absolving them isa case in
point. Theappeal of many liberal preachers, especially of theyounger
set such as Jeff Walling, isthat they are “so dynamic”’! Never mind
the shallowness or outright error of their message, there are some
who must have an entertaining and what they consider to be a
“dynamic” maninthepulpit to holdtheir interest. All of thisisbased
on emotionalism in both the preacher and the hearers. However, to
befair, not al of theemotionalisminthe pulpitiscoming fromthose
whoaretryingto turnthechurchintoa®doyour ownthing” religious
democracy. Preachers who are doctrinally sound have also been
known to engagein antics and exercisesamed more at the emotions
than the intellect.

Emotionalism in Reaction to the Truth

A third manifestation of emotionalism is seen in the reactions
people register to various doctrines and practices of the Bible. All
who have studied the Bible with those who believe and/or practice
somesort of religiouserror have often observed suchreactions. Upon
learning that one must be baptized in order to be saved a man may
vehemently argue with the plain statement of Jesus and the apostles
(Mark 16:15-16; Acts 2:38; et. al.). Such will often then argue that
they feel that God istoo good to condemn all those who have not had
anopportunity to be baptized. So also withthe Truth oninstrumental
music in worship (Eph. 5:19; Col. 3:16), observance of the Lord's
supper every first day of the week (Acts 2:42; 20:7; et. al.), or any
number of subjects.

The typical response of Pentecostals who claim to have been
baptized intheHoly Spirit or to possessspiritua gifts(e.g., speaking
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intongues) isfor them to say that they know they have experienced
these things becausethey feel it isso. They may even go sofar asto
say piously that they would not trade the feeling they have “right
here” (with hand over heart) for a stack of Bibles! Likewise, the
Mormon*“elders,” whoring our doorbells, testify that they know that
Joseph Smith isaprophet and that the Book of Mormon isinspired
becausethey feel a“burningintheir breast” confirming thesethings
(of course, it may just beindigestion!). Frequently aperson who has
been brought to a recognition of the Truth and what he must do to
be saved will refuse because in his mind it will be some sort of
condemnation of his beloved father or mother who died outside of
Christ. All such reactions are entirely emotiona and represent an
actual desertion of rationality.

Through the years| have seen many brethren react totally on an
emotional rather than arational level to agiven truth or practicein
the law of Christ. Several years ago, | worked with a church that
supported aBiblechair director at thelocal university. | |learned, after
moving there, that he had sometime before said from the pul pit that
hecould not tell the studentsthat instrumental music and suchthings
asdrinking and smoking werewrong. Further, | learned that he was
making periodicals from liberal brethren and even Pentecostal
sourcesavailableto the students. When | insisted that thisman either
be called upon to publicly repent or be dismissed, the atmospherein
the elders’ meeting became very heated. One of the elders was a
prominent local attorney and aclosepersonal friend of the Biblechair
director. When it became evident that there was some strong
sentiment among the other nine elders to deal with this man, the
elder-attorney finally said, “I don’t care what he hasdone. Heismy
friend and I'm going to defend him. | will resign if you are
determined to confront him.” At that, he walked out the door of the
meeting room. (Of course, he was allowed to come back to the next
elders’ meeting without aword being said about his“resignation.”)
[ronically, herewasaman who wastrainedin hisprofession to think
rationally andlogically, butit isevident that hewasoperating on one
level only in this matter—emotionalism.
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Thesamereaction often occurswhenitisnecessary for thechurch
to withdraw fellowship from one of its members. | well remember
acase of this sort anumber of years ago where | served asthe local
preacher. A brother who was a notorious heretic had repeatedly
disrupted Bible classeswith hisfal se doctrinesand had even written
lettersto many membersof thechurch, seeking sympathy and sowing
discord. Herefused the repeated pleas of the eldersthat he repent or
else be withdrawn from. Accordingly, | was asked to preach on
“church discipline” on a given Sunday morning, after which the
withdrawal announcement was made. At the end of the announce-
ment one of the members of the church stood up in the assembly and
challenged theright of theelderstolead thechurchinthewithdrawal
proceedings without consulting the entire church. Thisman and his
wifeand another family or two thentook thewithdrawn-from brother
out to lunch that day in a show of support for him, in spite of the
Bible teaching they had just heard, which included the admonition,
“with such a one no, not to eat” (1 Cor. 5:11)! This brother com-
pletely disabled hisrational facultiesand reacted solely on the basis
of hisfeelings for someone who he thought was being persecuted.

Anyonewho preachesvery long and standsfor the Truth isgoing
to encounter irrational and emotional reactionsto what he preaches.
The social drinkers and dancers often react thisway to doctrine that
exposestheir practicesassinful, eventothedividing of congregations
insomecases. Thecouplelivinginanadulterousmarriagewill rarely
listen and submit to what the Son of God says about their spiritual
condition, but will throw up all sorts of emotional smokescreens as
towhy they should remain together. Thelist of such subjectsandthe
emotionalismthat prevailsintheheartsof brethren concerningthem
could be extended almost indefinitely.

LIBERALISM, EMOTIONALISM,
AND RATIONALITY
In the Secular World

Oneof thebuilding blocksof liberalism, whether social, political,
or religious, isunbridled emotionalism. Thepolitical liberal doesnot
live in areal world. He lives only on a “feelings’ level. He has a
“bleeding heart” for every sob story. He professesadesiretofeed all
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of the hungry, provide a house for all of the homeless, clothe al of
the naked, and give everybody a guaranteed annual income. While
compassion is one of the beautiful traits of the Master we are to
emulate and we are certainly given the mandate to help the helpless
(Gal. 6:10), we are not to do so without qualification or condition.
The liberal would help all of these unfortunate ones without
guestioning their worthiness as long as he can do it with someone
else’ smoney. Heisobliviousto the Bible principle of “no work, no
eat” (2 The. 3:10). Hedoesnot hesitateto giveaman money for food
when hehaswasted hismoney to buy tobacco, alcohol, or someother
kind of drug.

The attitude of the liberal isthat every person should be ableto
choose to waste his own life and even the lives of others and suffer
no consequencefor it. Rather than being held accountablefor hisown
behavior, he should be rewarded, supported, and even honored. The
super-emotional liberal hasnot enough senseto know that thevictim,
not the offender, needsto be hel ped and the offender, not the victim,
needs to be punished. Because of sheer emotionalism the social and
political liberal opposesjust punishment, including thedeath penalty,
for convicted felons. Toliberalsdownisup, outisin, black iswhite,
left isright, and evil is good, all because they live in their touchy-
feely, warped little dream world that defies rationality and realism.

In the Religious World

Emotionalismlong agotook over “ Christendom” ingeneral. | can
confidently rest my casefor thisassertion by citing onewell-known
slogan: “It makes no difference what you believe, aslong asyou're
sincere.” Several generations have now grown up on this teaching.
Many of thosein our timehavetaken it onestep further by reasoning,
“If it makes no difference what | believe, then why should it make
any difference if | believer?” Hundreds of theological seminaries
havefor yearsbeen staffed with thousandsof infidel theol ogians, who
have produced tens of thousands of infidel clerics, who stand in
pulpits every seven days and vomit up their unbelief on those
assembled. Thus millions, in anation once founded on faith in God
and the Bible asthe Word of God, are at worst seeking to make Him
an outlaw and fugitive from thisrepublic, or at best are living as if



114 Emotionalism Versus Proper Emotions

Hedoesnot exist. Theseare someof thebitter fruitsof theexaltation
of emotionalism, which breeds liberalism in religion.

The same culprit is responsible for the wildfire of liberalismin
the church of the Lord. Liberalism islittle more than universalism
with athin skin pulled over it. In hisheart the liberal doesnot really
believein Hell. If he does, he does not know anybody who is bound
for it. Furthermore, he cannot bring himself to condemn any doctrine
as false or any behavior as bad, or, a any rate, damnable. Heisan
ardent advocate of the “I’m okay, you' re okay” philosophy. He has
turned his back on rational and logical thought which excludes any
middle ground between Truth and error. You see, he believes what
hedoesand believesinreligionisright, but heal so believesthat what
othersdo and believeinreligionisjust asright, never mind that they
are directly contradictory!

What is right for one may be wrong for another and vice versa.
This is precisely the ground occupied by some on the subject of
instrumental music in worship. Some say that, while it would be
wrong for them to use the instrument, it is right for those in the
Independent Christian Church (or other denominations) to useit. It
isby suchirrationalismthat Carroll D. Osburn, of Abilene Christian
University, can write the following:

There should be room in the Christian fellowship for those who differ
onwhether...theLord’ ssupper must betaken every Sunday, or whether
instrumental music is used in worship. There should be room in the
Christianfellowshipfor thosewho believethat Christisthe Son of God,
but who differ on eschatological theories such as premillennialism,
ecclesiological matters such as congregational organization, or
soteriol ogical matterssuch aswhether baptismis*“for” or “ because of”
the remission of sins.’

If you do not understand the learned doctor’ shigh-falutin’ termi-
nology, thetrandationisthis: “ Anything goes.” Errorsabout worship,
the Second Coming, church organization, or theplan of salvation are
of no consequence. The social liberalsresponsiblefor our lax U. S.
Immigrationlawscould learn much from Osburn and thoselikehim.
In effect, Osburn has opened wide all of the borders, repealed all of
thelaws, and dismissed all of the officerscharged with enforcement
of the samein the kingdom of Heaven! One of the thingsthat drives
Osburn (and doubtless others, especialy those in academia) is the
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fear of being ostracized and ridiculed by their academic peersoutside
thekingdomfor their narrow-mindedness. Hegetscloseto admitting
asmuch in thefollowing statement of hisideal: “ Rejecting arrogant
exclusivism, Christian fellowship is extended to a broader arena.” *°
(I wonder if heregjects Buddhistsand Muslims, and if so, would this
make him guilty of “arrogant exclusivism”?) The emotionalism
behind this statement is evident. He cares not what the Book says
about the exclusive borders of the kingdom of God in a hundred
passages. Hisview isbased solely on how he feelsabout it and how
he wants othersto feel about him. Consequently, hisarenais broad
enough to embrace just about everybody, but itisnot God’s* arena”
if the New Testament means anything at all.

The hundreds of preacherswho have adopted one or more of the
dozens of loopholes for Matthew 19:9 on marriage, divorce, and
remarriage (as erroneous as they are ingenious) serve as glaring
examples of emotionalism gone to seed. Appeals are made to the
difficulty of acelibatelife, or how “terrible” it would be on children
to break up amarriagefor the sake of purity and salvation. Someone
once told me that, if we did not relax our views on this subject, we
would soon run out of anybody we could teach and baptize, since so
many are living in unscriptural marriages. This fellow actually
professed to be a Gospel preacher! How’s that for “grade A”
emotionalism?

A couple once came to see me to ask me to marry them. The
young man had been aChristian for several years, but theyoung lady
had learned the Truth and been baptized only a short while before.
When | asked if either of them had been married before, he said that
he had not, but she said that she had. If fornication had been
committed by her husband, shewasnot aware of it—at | east thiswas
not the cause of their divorce. When | called their attention to
Matthew 19:9, the young man said, “We know what the Bible says,
but we have decided to get married anyway and just throw ourselves
on the mercy of the Lord.” | told our elders of the conversation and
their plans. They visited with them and urged them not to get married.
They got married (but not by me) and the week afterward our elders
led the church in withdrawing fellowship from them. The entire
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atmosphere surrounding the subject of marriage, divorce, and
remarriage among so many brethren is one of “how do | and others
feel about it?" rather than “what does God say about it?” As with
these areas of liberalism, many, if not most others can be traced to
emotionalism as their root.

THE PROPER USE OF EMOTION

Asindicated in the beginning of this chapter, emotions are not
innately harmful or evil. God made uswith emotional capacitiesand
abilitiesand even instructs us, sometimes by precept, sometimes by
example (and sometimes by both) concerning how to use them.
Therefore, just aswe have noticed the abuse of theemotions, wemust
also notice the proper and scriptural use of them.

Sincerity isan emotion that isrequired of usby God. The Roman
saintswere commended becausethey obeyed the Gospel patternthey
were taught “from the heart” (Rom. 6:17-18). God seeks men who
will worship Him in “spirit and truth” (John 4:23-24). To worship
“in spirit” refers to the involvement of man’s spirit in the act of
worship. This involvement of one’s spirit has to do with sincerely
approaching God. The opposite of sincerity is hypocrisy, which is
detestable to God (1 Peter 2:1). However, we need to notice the
balancing force to the emotion of sincerity: the reverence for and
obedience to the Truth of God’s Word.

We are to love our families (Rom. 1:31; Eph. 5:25-6:4), our
brethren (1 Peter 1:22), and al men, even our enemies (Mat. 5:44-
46). However, God givesus somerestraintsto balancethislove. Our
ultimate love must be for God with all of our being (Mark 12:30).
This means that in any conflict of love or loyalty, even with our
family members, love for God must come first (Mat. 10:37; Acts
5:29). It also meansthat we cannot encourage them in anything that
is contrary to what God wills (2 John 9-11). To do so would be to
express more love for men than for God.

Weareto bekind and compassionate (Eph. 4:32), but not somuch
sothat we practice partiality and respect of persons(1 Tim. 5:20-21)
or helptheundeserving (2 The. 3:10). Therearemany thingsto cause
the Christian to expressthe emotion of joy (Acts8:39; Phi. 3:1; 4:4);
however, our rejoicingisnot to bewithout restraint. Weareforbidden
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torejoiceinunrighteousness, but are commanded to rejoicewiththe
truth (1 Cor. 13:6). Eventheemotionsof hateand anger haveauseful
role when properly directed (Psa. 97:10; 119:104; Mark 3:5; Eph.
4:26). Each of the emotions could be thus dealt with. The common
thread running through them all isthat they are not to govern us, but
we must govern them. This implies the use of the rational and
reasoning faculties of the mind which God has given us. It is no
coincidencethat, when oneletshisemotionshave complete mastery,
heby definition hasbecome* unreasonable,” “irrational.” Emotional -
ism wars against rationality. In expressing the completeness with
whichmen aretolove God, the Scripturesteach ustolove Him“with
all thy mind” (Mark 12:30). Thisisnot the same asthe Bible“heart”
in this passage, for it is listed separately in the same passage. The
mind, in thisverse, must refer to man’ sintellect, his power to think
andto reason. Itisthemind withwhich oneunderstandsandinitially
respondsto the Word of God, which teachesushow tolive. Itisonly
by the rational use of the minds that God has given us that our
emotional capacitiescan be kept under control and used to theglory,
rather than the dishonor of God.

CONCLUSION

Human emotions are extremely powerful. They are powerful for
good if we control them with our God-given mindsin harmony with
the Word of God. They are a powerfully destructive forceif we lay
asideour rational powersand | et them control us. Thedanger liesnot
in the emotions, but in emotionalism.
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INTRODUCTION

Less attention would perhaps be given to divorce if more
attention was paid to marriage in the first place. The marital
rel ationship should be attended by rewardsinstead of consequences.
Unfortunately, it is the latter in too many cases. We are presently
experiencing a tremendous acceleration of moral and political
liberalismin America. Divorceiscurrently morewidespread among
membersof the church of Christ than at any other timeinitshistory,
because the looseness that characterizes the world has “run over”
into the church. Strong, worldly trends affect the church to some
extent.

Within the past few years the problem of divorce and remarriage has
become more acute in the United States. The divorce rate has not
merely climbed; it hassoared. Thisfact can beattributed at least in part
to the espousal, by so many people, of the philosophical doctrine
known asHedonistic Utilitarianism (which says, in effect, that menand
women are under two masters, pleasure and pain). It holdsthat people
not only ought to avoid pain at any cost and get all the pleasure they
can, but that they will do such...Itismy conviction that false doctrines
regarding divorce and remarriage have been a basic “key” which has
opened the “floodgates’ of liberalism in the Lord’ s church todaly.1

One might be equally correct in reversing the order of the last
portion of the above quotation to read: “Liberalism in the Lord's
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church hasbeen abasic ‘key’ which has opened the ‘ floodgates' to
false doctrines.” It is not necessarily wrong to seek pleasure and
avoid pain, becausethisisa“basicinstinct” inlife. The Creator put
thisin man. Why should any right-thinking person chooseto livein
pain when he could be enjoying things that bring pleasure? The
wrongness of thisapproach occurswhen the pleasurethat is sought
issinful. Thehedonistic approach to domestic rel ationshipsiswrong
because it seeksto lay hold on pleasure in spite of the “rightness,”
or “wrongness’ of a situation. Moral justification receives no
consideration in the doctrine of Hedonism.

THE SOURCE OF APPEAL
Church Doctrine

Divorce and remarriage are not regulated by the church. The
question isnot what the church teaches about these items, but what
theBibleteaches. Marriageisnot a“churchinstitution.” Themarital
relationship was established by God long before the church was
established upon this earth (Gen. 2:24). Marriage was established
for mankind, not membersof the churchonly. Themarriagelaw was
given by God to Adam. He represented the human race, i.e,,
mankind in general. The marriage law was not given to Adam
because he was the son of God, but because he stood at the head of
the human race (Luke 3:38; Rom. 5:12).

The Church Fathers

If we cannot appeal to church doctrine for the regulation of
divorceand remarriage, we certainly cannot appeal tothe Apostolic
or Church Fathers (uninspired men of the second and third century).
To appeal tothesemen for justification for our marital viewswould
be like appealing to Alexander Campbell for justification for our
views on baptism. At what point in Campbell’s life should we
interrogate him about how to become a Christian? Certainly not
when he was a Baptist, though Campbell was not ever, in redlity, a
Baptist.? Campbell, like the uninspired men of the past, obviously
held some erroneousviewsat certain timesin hislife. The* Church
Fathers’ likewiseheld viewsthat wewoul d reject becausethey, too,
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were uninspired and there were no real traces of uniformity among
them. Some of their views would today be rejected.

TheBible

To continually set forth the Bible as the infallible standard by
whichdivorceand remarriage areregulated may sound triteto some,
but it is tremendously important. Once the Bible is rejected as
authoritative, every man in the kingdom of God will do that which
is right in his own eyes (cf., Jud. 17:6). The Bible must be the
absolute standard which determines the validity of divorce and
remarriage.

AMENABILITY

Therewill belessdifficulty inthechurchandin privatelifewhen
we understand the extent to which al men (saint and sinner) are
amenable to the law of Christ (the gospel). If people would
understand this, they would not entertain the idea of marriage or
divorce so quickly, even though marriage is honorable and divorce
is alowable under the ruleslaid down by Jesus (Mat. 19:9).

TheLaw of Christ

Matthew 28:18-20 and Romans 3:23 show that unconverted men
are amenable to the gospel. Otherwise, the Lord would not have
said, preach the gospel to them. When Paul entered the ancient city
of Athens, he beheld the city full of idols (Acts 17:16). He quickly
pointed out that the Athenianswerewaorshipinginignorance(v. 23).
What they were doing was unlawful. They were in violation of a
law, but what law? It was not Athenian law because their law did
not prohibit idolatry, but thelaw of Christ does(Gal. 5:20). Idolatry
isaviolation of the law of Christ, and the people of Athens stood
inviolation of that law, which would not have been possibleif they
had not been amenable to it. Nothing could be more obvious. No
man is accountable to a law to which he is not amenable, and no
man will be judged by alaw he never lived under (cf., Rom. 2:12;
4:15).
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The Law of Moses

The fact that the Judge of all the earth will do right will
ultimately answer all questions and settle all disputes regarding
divorceand remarriage(Gen. 18:25). God gavetheorigina marriage
law two thousand years before He gave the law of Moses (Gen.
2:24; Exo. 20). For more than two thousand years marriage was
regulated by the* spoken word,” not the “written word” (Heb. 1:1).
For more than two thousand years man was amenable to the
instructions (law) given by God. Then came the law of Moses, for
the Jews, which covered the next fifteen hundred years (Gal. 3:19).
It was not given to changethemarital relationship, but it did expand
it. God’ s original intent in marriage has never been erased; it was
designedtolast aslong asmanisrestrained by the boundaries of the
flesh. Twentieth century Christians are not bound by the law of
M osesconcerning divorceand remarriage (Rom. 7:1-4), but they are
bound to the law of Christ, the gospel.

FOR ANY CAUSE?

“ And there came unto him Pharisees, trying him, and saying, Is
it lawful for aman to put away his wife for every cause?’ (Mat.
19:3). These instructions would, of course, apply equally to the
woman. Divorce isin most cases a very traumatic experience and
very costly in terms of money and feelings. People with good
judgment are always very slow to enter the divorce courts, but
sometimes it is necessary to protect the interests of the soul and
secure aportion of happinessin thislife. Some of the“reasons’ for
divorce are in definite need of exploration.

Irreconcilable Differences

Irreconcilabledifferenceswithinamarriageinvolvetheinability
to bring two peopleinto harmony or adjustment. These differences
contempl ate asituation where agreement or compromise cannot be
effected. It isnot expected that thelikesand dislikes of coupleswill
be exactly the same, but marriage was never intended to destroy
identity. However, in agood many relationships, one of the parties
will totally consume the other, which is nothing but an overt act of
selfishness. Consequently the dominating party will rule, thereby
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destroying theidentity of the other person. Itisdreadfully wrongfor
one of the parties to become enslaved to the other. In many
instances, unless aprogram of adjustment is effected, the next stop
will be the divorce court unless one of the parties is willing to
tolerate the other in order to survive. Devotionisonething, slavery
isanother. Irreconcilable differences, how-ver, asimportant asthey
may seem, do not constitute grounds for divorce and remarriage.
The teaching of Jesusis unmistakably clear on this point.

Domestic Violence

Abuse is common in divorce. In fact, it is a factor in a great
percentage of cases. Wife-beatingiscurrently aseriousproblem, so
much so, that the only apparent way for some battered wives to
survive isto secure an order of restraint or file for divorce. When
domestic violence becomes a part of the marital relationship,
divorce is seen as the only way out of an unbearable situation.
Verbal abuse also ranks high on the list of things that contribute to
divorce. Asterribleasitis, domestic violenceisnot the cause Jesus
listed for divorce and remarriage.

Abandonment

Abandonment isafrequent causeof divorce, and fromthehuman
standpoint, it is accepted aslegitimate. But we must not forget that
our thoughts and our ways are not the Lord’s (cf., Isa. 55:8). The
Holy Spirit gaveinstruction regarding thedepartureof anunbeliever
from abeliever. The Spirit says, “let him depart: the brother or the
sister is not under bondage in such cases’ (1 Cor. 7:15). It is not
likely that “under bondage” refers to the marriage bond, so this
passage cannot be used to prove that a deserted brother or sister is
freefrom the one who departs. Several views of thisverseare held,
but the most plausible oneisthat the believer isnot so bound to the
unbeliever that he must give up Christ to hold the unbeliever. | am
intensely awareof thefact that this passagerefersto abeliever being
marriedto anunbeliever, but sincenon-Christiansareal so amenable
to the gospel of Christ, it would apply to them as well. Like the
preceding things, abandonment does not |eave theinnocent oneleft
behind with the freedom to remarry.
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DIVORCE

We havethusfar explored some of thereasonswhy divorcesare
obtained. Now we come to consider what the Bible says about
divorce.

And there cameunto him Pharisees, trying him, and saying, Isit lawful

for aman to put away hiswife for every cause? And he answered and

said, Haveyenot read that he who made them from the beginning made

them male and female, and said, For this cause shall a man leave his

father and mother, and shall cleave to his wife; and the two shall

become one flesh? So that they are no more two, but one flesh. What

therefore God hath joined together, let not man put asunder. They say

unto him, Why then did Mosescommandto give abill of divorcement,

and to put her away? He saith unto them, Moses for your hardness of

heart suffered you to put away your wives. but from the beginning it

hath not been so. And | say unto you, Whosoever shall put away his

wife, except for fornication, and shall marry another, committeth

adultery: and he that marrieth her when she is put away committeth

adultery (Mat. 19:3-9).
Theteaching of theL ordinthispassageisrelatively simple, but men
somehow have misread it, misunderstood it, and misapplied it. A
divorcefollowed by remarriageispermitted by theLord only onthe
grounds of fornication. People who divorce for any reason other
than fornication must remain unmarried or be reconciled to each
other (cf., 1 Cor. 7:10,11). It is important to realize that every
divorced person is not an adulterer. The act of putting one away
does not make one guilty of adultery. An analysis of Matthew 19:9
isin order.

First, is the word “whosoever.” To some, this is a “covenant
passage,” i.e., it applies to those who are in covenant relationship
withtheL ord. Thisisacontention, however, lackinginproof. There
IS no reason to consider thisacovenant passage. The “whosoever”
of Matthew 19 meansanyone, everyone. It hasthe sameforceasthe
“whosoever” of Revelation 22:17, (KJV). The “whosoever” of
Matthew 19:9 is the “every one” of 5:32. The laws of biblical
interpretation demand this conclusion. “If language may be used
arbitrarily, and words applied capriciously, there is an end to all
confidence among men.”® “The words of alaw are generaly to be
understood in their usual and most known signification.”* “When
we once begin to withhold from words their ordinary and natural



Noah A. Hackworth 125

signification, we must not complain if infidels charge our religion
with mysticism, or its expositors with fraud.”* “Words and phrases
must not be taken in some recondite sense, which men of learning
and ingenuity, in support of a hypothesis, may devise; but in the
ordinary sense of the words.”®
Next, isthe phrase* put away.” Thisof course meansdivorce. It

involvesa® writing of divorcement” (Mat. 5: 31), Deuteronomy 24:3
says “ahbill of divorcement.”

When aman taketh awife, and marrieth her, thenit shall be, if shefind

no favor in hiseyes, because hehath found someunseemly thingin her,

that heshall writeher abill of divorcement, and giveitin her hand, and

send her out of his house. And when sheis departed out of his house,

shemay go and be another man’ s[wife]. And if thelatter husband hate

her, and write her abill of divorcement, and give it in her hand, and

send her out of hishouse; or if the latter husband die, who took her to

be hiswife; her former husband, who sent her away, may not take her

again to be his wife, after that she is defiled; for that is abomination

before Jehovah: and thou shalt not causetheland to sin, which Jehovah

thy God giveth thee for an inheritance (Deu. 24:1-4).
This “bill of divorcement” was given into the hands of the wife
because the husband found some* unseemly thing” in her. TheKing
James says “some uncleanness,” with the marginal reference
rendering “ matter of nakedness.” We must remember that footnotes
and marginal references are not inspired, unless an actual word or
phrase out of the Hebrew or Greek text isretained, but what isthe
“unseemly thing” for which the “bill of divorcement” was given?
The “unseemly thing” was obviously not adultery, as some think,
because punishment for such was death by stoning (Lev. 20:10).
Divorce was unnecessary. Therefore the “unseemly thing” was
obviously something for which the woman was not stoned Others
think pre-marital promiscuity wastheissue, but sincethetruth about
such acharge could be determined by following aprescribed course
(Deu. 22), it would seem that thiswas not the meaning of the phrase.
“We may safely conclude that it included such things as were
unseemly, unclean, unbearable in the husband’ s sight.””

Next, Matthew 19:9 usestheword“ committeth.” Thereisstrong

disagreement among brethren as to the meaning of thisterm. What
the brethren think, however, does not determine truth. What does,
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in this case, is uniformity and lexical definition. The action
demanded by thewordisunquestionably “ continuous.” Whosoever
shall put away his wife, except for fornication, and shall marry
another, keeps on (continuous action) committing adultery. Jesus
said, in Matthew 5:32, “that every one that putteth away his wife,
saving for the cause of fornication, maketh her an adulteress.” We
must repeat: every divorced person is not an adulterer! The act of
putting away does not make one guilty of this sin. The person who
has been divorced becomes an adulterer or adulteress only if a
remarriage occurs.

WHO MAY MARRY?

There are only certain people who are eligible for marriage. (1)
Those who have never been married. (2) Those whose mate is
deceased. (3) Those who have divorced their mates because of
fornication. We need to explore the possible remarriage of the one
whose mate is deceased. According to Paul, “A wifeis bound for
so long time as her husband liveth; but if the husband be dead, she
is free to be married to whom she will; only in the Lord” (1 Cor.
7:39). Hereisanother passagewherethereisdisagreement; not over
the fact that a mate is bound to the other aslong as he or she lives
(permission to divorce and remarry because of fornication
understood), but over what the phrase “only inthe Lord” means. It
would bein order for thereader toreview theapplication of thelaws
of language presented earlier inthisarticlebeforeadvancing further.
Thereare only two possible interpretations of thispassage. (1) The
widow isfreetomarry, but only intheLord, i.e., aChristian. (2) The
widow isfreeto marry, but only intheLord, i.e., only withinthewill
of the Lord. “Only in the Lord” translates monon en kurio, which
is a restrictive clause no matter how the passage is understood.
Brother James M eadows® makes some excellent observationsin his
analysisof thetext, but if hisinterpretation of the passageiscorrect,
all others will be false. It is my persuasion that the meaning of a
word, a phrase, or a whole passage, cannot always be determined
by grammar or the original text. For example, it cannot be proved
by the Greek text that a woman must have a covering on her head
when engaged in public worship. “Thewordsof alaw aregenerally
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to be understood in their usual and most known signification, not
so much regarding the propriety of grammar, as their general and
popular use.”® There are many commentators who say “only in the
Lord” meansafellow Christian. “Monon enkurio, only intheLord,
i.e., within the limits of Christian connection, in the element in
which al Christians live and walk; ‘let her marry a Christian’ "1
“Let her marry a Christian.”** “He therefore commands Christian
men to marry Christian women.”*? “Let her marry only a
Christian.”** “She, being a Christian, should marry a Christian.”**
“Thatis, only toonewhoisaChristian.”*>“Only inaChristian way,
i.e., only to a Christian”*® “*Only as a member of Christ,” which
impliesthat shemarriesaChristian.”*"“ That is, her second husband
must beaChristian.” *® Concerningthephrase“intheLord,” Jackson
says.

But some have stated, ‘We have the same language in Ephesians 6:1

and Colossians 3:1, and children should obey parents only if they are

Christians and wives are to submit to their husbands only if they are

Christians? But these are not the same, the passage in 1 Corinthians

7:39 being restrictive asto aunion yet to be formed, and about which

the widowed person has awill to be exercised in the forming of it. In

the case of wiveswith husbands, and children with parents, the unions

are already there, and the parties are already together in the union; in

all circumstancesthe Lord’ swill must apply in their behavior. Still, 1

Corinthians 7:39 restricts the widowed person regarding a union not
yet formed, but in con’[emplattion.19

PRESENT DOCTRINES CONCERNING MARRIAGE

Never beforein the history of the churches of Christ have there
been so many diverse views on marriage, divorce, and remarriage.
When | cameinto the kingdom of God almost 45 years ago, the gap
that separated believersover divorce and remarriage was consider-
ably smaller. Today, it has widened beyond imagination. New
schools of thought about these matters are born aimost on a daily
basis, so much so that it is impossible to reconcile al the marital
views that now exist. There is hardly alocal congregation to be
found where marital problems have not created more than alittle
confusion. Observe some of the doctrines that presently exist.
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Aliens Are Not Amenable

Thisdoctrinesays, ineffect, that only children of God are subj ect
to God’ smarriage law. If thiswere true, a person could be married
any number of times before obeying the gospel, and then at that
point simply stay married to the man or woman one had. Thisisa
doctrinevery “full of comfort.” When Paul cameto Athens, Greece
he informed the Athenians that “ The times of ignorance therefore
God overlooked; but now he commandeth men that they should all
everywhere repent” (Acts 17:30). Does this not indicate that non-
Christians are subject to the gospel ? What causes one to become a
sinner? Isit not because of violating the law of Christ? Paul said,
“Howbeit, | had not known sin, except throughthelaw: for | had not
known coveting, except the law had said, Thou shalt not covet”
(Rom. 7:7). Before obeying thegospel someof the Corinthianswere
guilty of some specific sins. These sins were not condemned by
Corinthian law, but they were by the gospel of Christ (1 Cor. 6:9-
11). Where thereis no law, thereisno sin.

Cannot “Liveln” Adultery

Itisheld that adultery is an act. Thisis quite true, but marriage
is astate or relationship. Paul told the Colossians to “deaden their
members’ against fornication, uncleanness, passion, etc. (3:5), “In
thewhichyea so walked sometime, whenyelivedinthem.” (v. 7).
Fornication includes adultery. If one can “livein fornication,” one
can “livein adultery!”

Matthew 19:9is A “ Covenant Passage’

This passage has been one of the “ hottest texts” in the Bible for
the past several years. It hasaready been affirmed in this presenta-
tionthat the*whosoever” inMatthew 19:9is" anyone,” “ everyone.”
Itisheld that thispassage doesnot apply (1) to anon-Christian who
ismarried to anon-Christian; (2) to anon-Christianwhoismarried
to a Christian; and (3) to a Christian who is married to a non-
Christian. If Matthew 19:9 appliesto a Christian, but not to anon-
Christian, then would it not follow that in amarriage where oneis
a Christian and one is not, that the marital status of the believer
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would be recognized, but the status of the unbeliever would not? If
not, why not?

Abidein The Same Calling

The contention in this situation is that one should (must) abide
in whatsoever state one is in when one obeys the gospel (1 Cor.
7:20). If you have been married five times when you become a
Christian, you stay married to the mate you have at thetime. This
isaweak argument, becauseit demands, if oneisconsistent, that the
person who is adrunkard or aliar must remain such at the time of
obedienceto thegospel. No oneisreally prepared to admit this, but
the case demandsiit.

Baptism Washes Away All Sin

The efficacy of baptism depends upon repentance (L uke 13:3).
Baptism will not wash away any sin that is unrepented of (Acts
2:38). When Saul wastoldto “ arise, and be baptized, and wash away
thy sins,” he was prepared to do so because he had repented (Acts
22:16). Anapproach that holdsthat baptismwill removeunrepented
of sinsisputting too much emphasi son baptism, and not enough on
repentance. Those who put this much emphasis on baptism are
indeed guilty of doing exactly what denominational people say we
do. We deny the charge!

Repentance Does Not Demand Restitution

Some things simply cannot be restored, but some things can. If
| should, God forbid, kill a man, | could not restore his life. If
genuine repentance demanded such, then there could be no
repentance for me, though | should seek it diligently with tears (cf.,
Heb. 12:17). But on the other hand, if | should steal money from a
person | could return it. Would not repentance demand it?
Zacchaeushadtherightidea. Hesaid, “ Behold, Lord, thehalf of my
goods| give to the poor, and if | have wrongfully exacted aught of
any man, | restorefourfold” (Luke 19:8). Thispublican waswilling
to attempt restitution to whomever he had possibly been unfair in
his dealing. How can we entertain anything less? Adam Clark
candidly stated:



130 Divorce And Remarriage

No man should expect mercy at the hand of God, who, having wronged

his neighbor, refuses, when he hasit in his power, to make restitution.

Were he to weep tears of blood, both the justice and mercy of God

would shut out his prayersif he make not his neighbor amendsfor the

injury he has done hi m.%°
There seems to be some mix-up about the role godly sorrow plays
in repentance. Isgodly sorrow apart of repentance? Yes, indeed! Is
itactually repentance? No, itisnot! Repentanceisachange of mind
that leads to areformation of life. If one truly wants to cease the
habitual practice of sin and reform his life, he must not only be
sorry, he must repent. The difference between godly sorrow and
repentance is made clear by Paul in 2 Corinthians 7:8-10.

For though | made you sorry with aletter, | do not repent [ metamelo-
mai, regret], though | did repent [metamelomen, regret], for | perceive
that the same epistle hath made you sorry, though it were but for a
season. Now | rejoice, not that ye were made sorry, but that ye
sorrowed to repentance [metanoian, reformation]: for ye were made
sorry after a godly manner, that ye might receive damage by us in
nothing; for godly sorrow worketh repentance[ metanoian reformation)
to salvation not to be repented [metamel eton, regretted] 2

No Exception Theory

Thereisaschool of thought in the brotherhood that saysdivorce
and remarriage are not alowed under any circumstances, not even
for fornication. Those who hold this view are probably small in
number, which is totally irrelevant because the number of people
who believe something does not make the thing believed true or
false; however, to believe the no-exception-at-all theory isto deny
what the Lord plainly stated (Mat. 19:9). Such a belief must also
bear the responsibility of binding wherethe Lord has not bound, as
well asthe brand of irresponsible exegesis. How can we deny what
the Lord allowed?

CONCLUSION

Marriage is not an invention of society. It is God-given (Gen.
2:24). Marriageisoptional, but it is an honorable estate. There can
be situations, however, where marriage is not expedient. The
“present distress,” for example, of which Paul spokein 1 Corinthi-
ans 7:26-34. Divorceisallowed only under the condition described
by Christ (Mat. 19:9). Remarriage is permissible under three
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conditions: (1) the one cause mentioned by Christ; (2) only in the
Lord as stated by in 1 Corinthians 7:39, and (3) if the mate is
deceased (Rom. 7:1-3). Marriage, divorce and remarriage! “Man’s
happiness on earth and in heaven may be determined by thesethree
words.” %
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INTRODUCTION

In clear and conciselanguage our L ord stated that commandment
keeping is the only acceptable proof of our love for him (John
14:15). Many have derided those of us who regularly emphasize
works of obedience, but their mocking does not change the teaching
of the Christ. By inspiration James candidly questioned somein the
church of his day with, “But wilt thou know, O vain [empty,
pointless| man, that faith without worksisdead?’ (James 2:20). As
obedience is the only true proof of one's love for Chrigt, in like
manner, obedience is the only genuine proof of one’s faith in our
Lord and His teaching (James 2:14-26). Furthermore, the apostle
Paul stipulated that we are to do only those things that are autho-
rized by the Lord (Col. 3:17). Hence, those who truly love God are
those who are determined to do only what Christ has authorized
them to do. This also means that they will not engage in things
unauthorized as well as things prohibited (John 12:48; Gal. 5:19-
21). Therefore, al of us must be interested in what the will of our
Lord is regarding “the assembling of ourselves together” (Heb.
10:25). Has He left us any directions concerning said assemblies?
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May we assemble or not assemble according to our own likes or
dislikes? Having convened for the religious purposes of Hebrews
10:25, may brethren with impunity, regulate said assemblies
according to their own wills? In a book concerning Christian
education published in 1937, R. C. White mused, “How long before
we shall adopt the custom of some of the denominations around us,
and have the older and younger memberson Lord’ sday in separate
assemblies, | cannot even guess. But will any deny we are in
danger?’!
THE ORIGIN OF “THE DIVIDED ASSEMBLY”
IN RECENT TIMES

During the apostasy of the nineteenth century the divided
assembly came into being among those who became the Christian
Church. Such assemblies were then known as “Junior Church.”
Among churches of Christ in recent times “busing programs’ have
been the primary reason for the division of the assemblies discussed
in Hebrews 10:25. These programs reached their peak around the
mid to late 1970s. Many of the children who were “bussed in” were
untaught in the Bible and untrained in proper conduct in worship
and Bible classes. Hence, it was thought, by some well-intentioned
brethren, that it would be expedient to divide such assemblies as
those of Hebrews 10:25. Seemingly, as the case is with many well-
meaning brethren, they never thought to see if the Lord had given
any directions regarding the assemblies of the saints. Therefore,
problems arose over these matters that continue to plague the body
of Christ to this very hour.

This chapter is concerned with the practice of dividing the
assemblies discussed in Hebrews 10:25. We are, therefore, not
necessarily discussing Bible classes, youth gatherings, men’'s
training classes, and such like. Under consideration are the assem-
bliesof the saintsas discussed in the following Scriptures. We begin
our study with an examination of the Scriptures that have a bearing
on our subject.

Hebrews 10:; 24-25

And let us consider one another to provoke unto love and to good
works: Not forsaking the assembling of ourselves together, as the
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manner of someis; but exhorting one another: and so much the more,
as ye see the day approaching

The phrase “the assembling of ourselves’ trandates Van
episunagoganheauton. Rendered literally it reads, “the assembly of
ourselves.” The KJV and ASV (1901) translators considered
episanugogan a participle. However, it is a noun (accusative,
singular, feminine). Of episunagogan Thayer writes: “b. (the
religious) assembly of Christians’ and he cites Hebrews 10:25 for
an example. Regarding sunagoga Thayer penned: “the name is
transferred to an assembly of Christians formally gathered for
religious purposes.” As an example Thayer cites James 2:2, which
reads “For if there come unto your assembly a man with a gold
ring.”

In these verses inspiration makes certain demands on brethren.
(1) Fraternal concernsand responsibilitiesdemand that wefaithfully
attend the assemblies under consideration. Every Christian has the
responsibility and privilege to exhort his brethren as well as be
exhorted by them. It is a necessary part of being faithful to our
caling. (2) By apostolic authority Christians are commanded to be
present in these assemblies. (3) The*“exhortation” isnot an exhorta-
tionto assemble. The“exhortation” of the passagetakesplaceinthe
assembly. Concerning the matter of whomisexhorted and wherethe
exhortation takes place Vincent says, “ The antithesis is not forsak-
ing assembling, but exhorting in assembly.”? (4) Christians acutely
need the exhortation which comes from these assemblies. These
assemblies are correctly labeled “assemblies of exhortation.” (5)
Therefore, they are commanded not to forsake them. “Forsake”
translatesenkatal ei po. Thayer saysthat it means*to abandon, desert,
leave in dtraits, leave helpless.” Brethren are not forsaking such
assemblies when they missthem because of illness or anything else
over which they have no control.

Any doctrine that teaches one to ignore the demands of
Hebrews10:25isafalsedoctrine. In other words, if what | believe
causes me not to discharge the obligations laid upon me by this or
any other passage, then such abelief ispalpably false. Truth aways
implies truth. Truth by its very nature cannot imply a falsehood.
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1 Corinthians 11: 18-22

For first of al, when ye come together in the church, | hear that there
be divisionsamong you; and | partly believeit. For there must be also
heresies among you, that they which are approved may be made
manifest among you. When ye cometogether thereforeinto one place,
this is not to eat the Lord’s supper. For in eating every one taketh
before other his own supper: and one is hungry, and another is
drunken. What? have ye not houses to eat and to drink in? or despise
yethe church of God, and shame them that heave not? What shall | say
to you? shall | praise you in this? | praise you not.

Before directly analyzing the preceding verses we need to note
the use of the word “church” as the Holy Spirit has used it in the
Scriptures. It is employed in the following ways: (1) the one
institution or realm of all the saved (Mat. 16:18); (2) the realm of
the saved in any geographic location designated or not (1 Cor. 1:2;
Rom. 16:16); and, (3) in an assembled sense (1 Cor. 11:18, 20).

Hence, in First Corinthians 11:18-22, Paul is discussing an
assembly of Christians convened for religious purposes. Notice in
verse 18 that thereisacoming together “in the church.” Literally it
isacoming together “in the assembly.” In verse 20 the KJV reads,
“When yecometogether thereforeinto oneplace.” The ASV (1901)
reads, “When therefore ye assembl e yourselves together.” Verse 22
reads. “or despise ye the church of God.” Rendered literaly the
verse would read, “or despise ye the assembly of God.” By not
properly observing the Lord’s supper, which supper is to be
observed within the assembly of the saints on the first day of each
week (Acts 20:7), they had despised “the assembly” in which the
supper of the Lord wasobserved. Under discussionin First Corinthi-
ans 1:18ff, isone single, solitary assembly. The Corinthian brethren
were accustomed to coming together in one place, (one assembly)
for the purpose of observing the Lord’ s supper.

Epi to auto is the phrase rendered “When ye come together
therefore into one place” in First Corinthians 11:20. It literally
means “ Upon the same.” On page 60, the Analytical Greek Lexicon
states that epi to auto means “in one and the same place.” Let us
note the translation of epi to auto in other passages. (1) Matthew
22:34—thePharisees” weregathered together.” (2) Acts1:15—"the
number of the names together” (“there was a multitude of persons
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gathered together”—ASV, 1901). (3) Acts2:1—"“they wereall with
one accord [“together”—ASV, 1901] in one place.” (4) Acts
2:44—*And all that believed were together.” (5) Acts 4:26—The
“rulers were gathered together.” (6) First Corinthians 14:23—"If
therefore the whole church be come together [“assembled to-
gether”—ASV, 1901].”

Regarding First Corinthians 14:23, Thayer writes:. “for asappears
from 1 Cor. 14:23, the whole Corinthian church was accustomed to
assemble in one and the same place.” Furthermore, under the
heading of ekklesia he states: “4, in the Christian sense, a. an
assembly of Christians gathered for worship; en ekklesia, in the
religious meeting.” Thayer cites First Corinthians 14:19,35 and
makesreferenceto sunnerehesthaiin ekklesie, meaning literaly “to
come together in assembly.” He then cites First Corinthians 11:18.
Surely, these are the same kind of assemblies as those under
considerationin Hebrews10:24-25, i.e., assembliesof exhortation.

Combiningthetotality of theinformation availableregarding our
subject, wemay concludethat theassembly inwhich theexhortation
transpiresisan assembly of (1) achurch in any geographic location
such asthe one in Corinth; (2) assembliesin which al members of
said church are commanded to be in attendance; including, but not
limited to, the first day of the week assembly wherein the Lord's
supper is observed and a collection taken from those in attendance,
along with the observance of the other avenues of worship; and, (3)
any assembly of the church as herein defined and described whose
eldershave called it together for the express purpose of exhortation
(Acts 20:28; 1 Peter 5:1-3; Heb. 13:7,17).

Of what is the “exhortation within the assembly composed?’
Praying, preaching (Bible reading, teaching, etc.), singing, and, as
previoudly stated on thefirst day of each week the observance of the
Lord’s supper as well as a contribution for the work of the church.
Of course, there can be other assemblies of exhortation on the first
day of theweek wherein the Lord’ s supper isnot observed. Further-
more, theelderscould conveneassembliesof exhortation onany day
of the week. Hence, assemblies of exhortation are designed for
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every member’s spiritual well being, and all members are com-
manded to attend. To forsake an assembly of exhortationisto sin.

Surely it iseasily seenin the light of the foregoing material that
the “specia needs’” of any group of brethren are not grounds for
violating anything the Bible authorizes—the assemblies of exhorta-
tion included (Heb. 10:25). If the children in such assemblies, as
well asthe adults who supervise them, are not obligated to bein the
assemblies described in Hebrews 10:25, who is?

If “parallel worship” is authorized by the New Testament, why
could not the following categories of persons have their own
“parallel worship” assembliesto meet their specified needs: retired
persons, unmarried singles, babes in Christ, widows, widowers,
newly-married couples, collegeage, junior high, etc. If childrenwho
are “bussed in” may have their own assemblies to meet their needs
then all the rest of these persons may have their own assembliesto
meet their “felt needs.” Of course, the thinking person can readily
seethat such would destroy theteaching of Hebrews 10:25, i.e., “the
assembling of ourselves together” whereby all are edified.

Roy C. Deaver summed up the matter by stating:

The argumentissimply this: (a) The concept that there can be parallel
worship for YOUTH implies that there can be parallel worship for all
other groups which have specia needs. (b) But, if there can be parallel
worship for all other groups which have special needs, then therein
NO NEED for an assembly (assemblies of exhortation, as demanded
by Heb. 10:25). (c) But, assemblies of exhortation, as per Heb. 10:25,
ARE necessary (they are demanded by apostolic authority). (d)
Therefore, it isfalsethat there can be parallel worship for all groups
which have special needs. (€) Therefore, it is false that there can be
parallel worship for youth.3

WHAT ABOUT AN ATTENDED NURSERY?

To set up an assembly that runs parallel to any assembly of
exhortation is to act without New Testament authority (Col. 3:17).
From time to time all infants and children must be taken out of the
assemblies of exhortation to take care of needs peculiar to them. Of
course, for personal reasons every person, regardless of age, hashad
to leave the assemblies of the saints. However, common sense
dictates that when the need that took one out of the assembly has
been alleviated, one should return to the assembly. If not, why not??
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Please be patient with me while | engage in the ridiculous in
order to make my point on this matter clearer. Rest rooms are
provided for obvious reasons. Should adults be alowed to congre-
gateinrest roomssimply because necessity (“felt needs’) demanded
they leave the assembly to use them? Surely, if we can understand
that when arest room has fulfilled its purpose that we are then to
return to the assembly, we should be able to understand the same
regarding leaving the assembly to take care of infants and children.

Children need to learn how they should behavethemselvesinthe
assemblies. But, they never will, if they are not taught and disci-
plined to do so. Infact, for anumber of yearslittle discipline of any
kind has been employed to train infants and children how to
properly conduct themsel vesin such assemblies (for that matter just
about anywhere) as are herein discussed. Over and over again we
have watched parents train their children to leave the assemblies
rather than to remain within them. The scenario goes something like
the following one. The child frets, fusses, and squirms. The parent
threatens (sometimes this does not happen) the child with dire
consequences if it does not cease its disruptive conduct. The child
continues. After several exchangesof likenature between parent and
child, the parent acquiesces to the child’s demands and takes it out
of the assembly to the nursery where it can just about do what it
wantsto. When such has been repeated afew timesthe parents have
done nothing less than train the child to fret, fuss and squirm (or
worse) until it getsitsway. If the first time the child tried to “ show
out,” the parents would make its visit outside the assembly a most
unpleasant one, it would take but few trips outside before the child
would enjoy the surroundings of the assembly better than the “ great
outdoors.” But, alas, the situation that prevails today is more like
adolescentsattempting to bring up infants, rather than mature adults
bringing “them up in the nurture and admonition of the Lord” (Eph.
6:4). If the elders would make it clear to the young parents that the
“cry room” isto be used with the same discretion as the rest rooms
are, the assemblies of exhortation would be respected, reverence
would exist therein, and children would learn how to properly
conduct themselves within them.
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ELDERS AUTHORITY AND THE
ASSEMBLIES OF EXHORTATION

With the elders’ permission, may those who have worshiped on
thefirst day of the week in an earlier assembly of exhortation miss
a later assembly of like nature in order to gather in a parallel
assembly designed to meet the“felt needs’ of certain brethren? The
answer isNO. Let us note the reasons for the negative answer.

1) Elders have authority only as it has to do with expediting
(getting done the quickest and best way possible) what the Lord has
already authorized in the New Testament by direct statements,
implication, or examples (Acts 20:28). There can be no expeditious
action where there is no New Testament authorization.

2) Hebrews 10:25 teaches that Christians are not to forsake the
assemblies contemplated by the writer. No one can limit the
assemblies of Hebrews 10:25 to one assembly on thefirst day of the
week. The assembliesof Hebrews 10:25 may only be understood on
the basis of assemblies of the church discussed elsewhere in the
Bible. In First Corinthians 11:20 and 14:23, the inspired apostle
states that the church at Corinth had come together in one place for
the purpose of the worshiping of God. By engaging in the acts of
worship in said assemblies, the Christians were thereby exhorted to
greater faithfulness (Heb. 10:24-25).

3) Again, let it be emphasized that we do not have a direct
statement, implication or exampl e of said assembliesbeing divided.
Hence, elders who desire to be pleasing to God may not arbitrarily
set up unauthorized assembliesthat run parallel with the assemblies
of exhortation. When elders set up assemblies of exhortation, they
must abide by the New Testament pattern (instruction) for such
assemblies.

4) It is the responsibility of eldersto do all that is within their
power to get those under their oversight into all the assemblies of
exhortation; not make ways for them to violate Hebrews 10:25.
Hence, eldersare at liberty to set up assemblies of exhortation only
according to the teaching of the New Testament.

5) By implicationthisdoctrineisteaching that onceall Christians
have met to worship in at least one assembly of exhortation elders



David P. Brown 141

may set up all sortsof parallel assembliesof exhortation for doctors,
lawyers, mothers with infants, senior citizens, people of the same
race, etc. Of coursg, if that is the case, each family might as well
worship in their own home. After all, families know more about
their intimate and private needs than anybody else. Thus, thisfalse
doctrine by implication has authorized only one assembly of
exhortation from which one may not absent himself/herself.
According to this erroneous doctrine Hebrews 10:25 would apply
only to that one authorized assembly of exhortation (worship).
Hence, the shepherds could call the sheep together as much as they
wanted, but if the sheep have assembled at least once onthe Lord's
day, they do not have to obey the call of the shepherds to assemble
for exhortation at any other time.

CONCLUSION

No member of the church is to forsake the assemblies of
exhortation. Whether they are explicitly mandated by the Scriptures
or convened by the elders (Heb. 13:7,17); all are expected to be
present together. Theremust bebiblical authority for oneto missthe
aforementioned assemblies (Col. 3:17; Rom. 14:23).

Listed below arefivereasonsfor opposing parallel assembliesas
defined and studied in this chapter. They are...

1) not authorized (Mat. 4:4; Col. 3:17);

2) aviolation of Hebrews 10:24-25;

3) adetraction from the exhortation God desiresamong brethren;

4) opening the floodgates for further division of indivisible
assemblies,

5) a hindrance to children witnessing true New Testament
worship.
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HISTORY
Background

Thehistory of theintrusionsof man-madedoctrinesinto churches
of Christisasold asthe churchitself. Thetheological term, Dogma,
designatesaparticular ecclesiastical doctrine, or theentirestructure
of the doctrinal system of a church. A dogmais the formal expres-
sion of the truth held by a church at large, or a particular church.
These lectures proceed under the truth that the church of Christ is
patterned after the New Testament church as the one true church.
The departure of any group or church from this biblical norm is
herein regarded as an apostate church. This statement should be
acceptable to any sincere believer in the inspired Word of God.

The history of Christian doctrines must employ the strict
historical method which means what really happened and how it
came to pass. There is no room for prejudicial biases in such an
objective study, e.g., the first man-made doctrine which was
formul ated after the apostolic erawhich has endured, isthe Nicene
Creed: “We believe in one God, the Father Almighty, maker of all
thingsvisible and invisible. And in one Lord, Jesus Christ, the Son
of. God, begotten of the Father” (324 A.D.). Theimmediate task at
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hand is to examine the man-made doctrines which troubled and
divided the apostolic church (33-96 A.D.)

Apostolic Church (33-96 A.D.)

The Key which will unlock the door and provide a view of the
forces which challenged the “apostles’ doctrines” is phrased in
Galatians 4:4ff: “but when the fulness of the time came, God sent
forth his Son, born of a woman, born under the law, that he might
redeem them that were under the law, that we might receive the
adoption of sons.” Thefirst factor to take into consideration is that
the church was born in a period of Greek-Roman Heathenism of
strange gods with strange rites of worship and their wonderful tales
and legends. Such beliefs prevailed that even then “Man isasacred
object to man. All have God in themselves.” “A happy life consists
in this one thing, that reason be perfect in us.” And further “trust
thyself and be happy.” “None of usiswithout fault, but let man do
that whichisgood.” Do theseideas sound familiar and modern? Just
listen to a modern electronic evangelist!

The second factor which challenged the first century church is
summed up in Judaism. It isthe ideas of later Judaism which is of
interest to us here. And thisis because the forces of Judaism were
mounted in all their fury and might to wipe out every trace of the
influence of Jesus by way of the cross. But it is the influence of
Judaizing Christians outside of Judea which will interest us most.

Itiscommon knowledgeto any reader of the New Testament that
the combined forces of the pious Pharisees and the Sadducees, hand
tools of Rome, were joined with one mind which was to stamp out
the Christian religion in itsincipient stages.

Judaism thought of man’s relation to God as framed in alega
system. God commands and man obeysin order to merit thereward.
This connection of faith in and strict obedience to law explainsthe
importance which the Jews attached to the Mosaic law and the
“traditionsof theelders’ (Mat. 23). The Jewsbelievedinthecoming
of the Messiah and they longed for the establishment of the golden
age of the Messianic kingdom. The Messiah was thought of as a
mighty king who would crush the enemies of the Jews and restore
the Davidic kingdom.
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It is of supreme importance to observe the combination formed
by Judai sm with Greek philosophy in which isforeshadowed much
of early Christian dogmawhich surfaced intheapostolic period. This
is especialy brought out in the writings of John which mirror, in
contrast, many of the developments of earlier Christian dogma.

The contrast between the Jewish ideal of the Messiah and the
Christian ideal of the Messiah are as far apart as the spirit and the
flesh though cojoined. The prophecy of the Old Testament
culminates in the “new covenant” which would replace the “old
covenant” (Jer. 31:31ff). Herein is embedded the promise that God
shall reign as a king over His people in righteousness and grace.
Jesus Christ and Hisgospel would constitute the realization of these
hopes and aspirations. He claimed for Himself absolute authority.
His words take the place of equal dignity by the side of the
declaration of law (Mat. 4:7), and would fulfill the law and will
outlast the heaven and earth. Jesus Christ is pictured as the very
essence of light, the life, and the truth.

Thus, in the person of Christ and Hisgospel isembodied the full
Messianic hope. He rules with divine dominion for the salvation of
men in the world imparting to them life and righteousness, and
gathering them into the kingdom of God. Jeremiah phrased the
doctrinethat thelaw iswritten by the power of the Spiritinthehearts
of men, and their sinsareto beforgiven. The Messiah ispictured as
coming into theworld to minister, and His ministry emphasized the
surrender of His soul unto death. Jesus designated the giving of His
life as a means of delivering from the penalty of death, and as a
means for the forgiveness of sins. The fidelity of Jesus even unto
death and His obedience to God constitute the ground God forgives
the sins of many.

The Christian gospel promisesthemanifestation of therisenLord
inHisglory, and thisrevelation of Christ in Hislife gives shape and
substance to the whole Christian faith. Christ accomplished the
salvation of men by means of His shed blood on a Roman cross,
forgiving the evil and bestowing the good on all who are obedient
to the gospel. In faith, man bows before his Saviour, and by love
brings into practice his new attitude in the kingdom of God. These
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doctrinesembracethewhol edivinerevel ation of theNew Testament
in the redemptive powers of Christ to bring about the salvation of
man.

The Power s Of The Forces Of Dar kness

That ancient foe of man is his ever present adversary, Satan,
called by many namesin Scripture, ranging from an “angel of light”
to a demon of darkness and the keeper of the bottomless pit. The
chief instruments for working the will of the Devil, the accuser of
man, are evil men who would do despite to the grace of God.

Theforces of evil in the apostolic church wore many faces. And
asoftenisthe case, many asdid Paul, worked great evil with agood
conscience. Paul was a Pharisee, who were the harshest critics of
Jesus.

Theorigin of the Phariseesisobscure, but were undoubtedly the
spiritual descendants of the Hasidim (pious ones) who date fromthe
Maccabean period. They were the scholars and keepers, in the
strictest sense, of the Law and the traditions of the fathers. They
possessed bothvirtuesandfailings. And they wereheldinthehighest
honor by the people.

The Sadducees, onthe other hand, formed the priestly hierarchy,
whose descendency dated from the time of King David’s appoint-
ment of Zaddok to be high priest. The priests were men of highest
reputation. However, their influence lay with the wealthy and the
powersthat be. The high priest wasthehighest ruling authority under
Romanrule. Asamatter of fact, the Romansdesignated the preferred
priest to hold the office of high priest who answered to Caesar.

With this history in mind, it iseasy to put all the pieces together
and to understand why the Pharisees, Sadducees, and the Roman
governor conspired to put Jesus to death. This was intended to
remove Jesus as a Jewish heretic from the Jewish scene, and destroy
ariva claimant who was challenging the might of Rome.

Judaism And Paganism

Judaism and paganism were the two primary sources of “man-
made’ doctrines in the apostolic church, and it is the letters of the
New Testament where these diverse elements are revealed. The
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conflictsare discovered early in the new church. The Pharisees and
Sadducees were the external and vigilant foesin Judeaand beyond,
which would end in the destruction of Jerusalem. However, amajor
sourceof early church problemswere caused by Judaizing Christians
who would graft elements of the law on the body of Christ.

MAN-MADE DOCTRINESIN THE EARLY CHURCH,
AND THE POST-APOSTOLIC CHURCH
Background

Judaismisfirstto beconsidered becausethefirst Christianswere
Jews who came from all parts of the Roman world to constitute on
Pentecost (33 A.D.) the New Testament church of Christ. The
conversion of Corneliusbecame alater sticking point between Paul
and Peter over the dissimulation of Peter when they of the circumci-
sion had cometo Galatia (Gal. 2:11ff). Even Paul would keep peace
with the Jews on occasions by personally respecting ritualistic
traditions. However, the apostledrew aclear distinction between the
rituals of the law and the Christian faith.

Theinfluence of thelaw on Jewish Christianishighly focusedin
the Galatian and Hebrew letters. However, the cases are different.
In the Galatian letter, Paul is confronting first generation Jewish
Christians who would hold on to elements of the law. On the other
hand, the Hebrew Christians were dangerously closeto falling back
into thereligion of the Jews. Scripture does not divulge the specific
names of Judaizing Christians and parties who were foeswithin the
churches. However, avariety of beliefsand practicesareenumerated
in both Galatians and Hebrews. Paul becomes explicit in the
Colossianletter wherein hewarnsagainst practiceswhoseoriginsare
inpaganism: “ Take heed | est there shal| beany onethat maketh spoil
of you through hisphilosophy and vain deceit, and after thetraditions
of men, the rudiments of the world, and not after Christ” (Col. 2:8).

That the influences stemming from Judaism are uppermost in
Paul’s mind is evidenced in these warnings. “Let no man therefore
judge you in meat, or in drink, or in respect of afeast day, or anew
moon or a sabbath day” (Col 2:16).

Pagan influenceswereall around, and even more pervasivethan
Judaism. Paul isfaced with thedual Forcesof Judaism and paganism
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asreflected in the Roman letter with major emphasis placed on the
sins of the flesh. However, there was one pagan doctrine of ancient
origin which would plague the church well beyond thefirst century.
We are here addressing the problems which the Christian gnostics
posed for the first century Christians and thereafter.

Problems Created By The
Judaizing Christians

The classic case of the problem was focused in the Jerusalem
conferencedetailedin Acts 15. Certain men had gone up from Judea
saying that Jewish Christians should be circumcised after thecustom
of Noses. Paul and Barnabashad no small dissension and questioning
with them. Thisled Paul and Barnabas and othersto go to Jerusalem
unto the apostles and elders about this question. Paul and Peter
rehearsed their experiences. Theissues were defused, and only two
elements of the law were enjoined that they should abstain from
things offered to idols, from blood and things strangled, and from
fornication. The meetings were dismissed in peace, and Paul and
Barnabas returned to preach the gospel among the Gentiles.

Problems Created For The Church
In A Pagan World

In the chapter one of the Roman letter, Paul described in specific
wordsthe pits of immorality in the Roman world. Nothingisleft for
the imagination. It does not appear in Scripture that pagan practices
invaded the churches in a widespread manner. Some churches by
name, however, were contaminated by pagan influence and are
identified by name.

In the second chapter of Revelation, a group in the church at
Ephesus was identified as the hated Nicolaitans. John further
identifies the group by associating them with some who held to the
teachings of Balaam which caused Christians to participate in the
sacrifices of pagan cults and to commit fornication.

A heretical group in the church at Thyatira was under the spell
of a Jezebel, a woman who claimed to be a prophetess. She led a
group inthe church to participatein the most abominabl e of heathen
practices. Johnindicted thechurchfor tol erating thosewho practiced
the deep things of Satan.
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The Man-M ade Doctrine Of Gnosticism

We can deal in specifictermswith amajor culticinfluencewhich
surfaced in the first century, and grew in magnitude to cause deep
problemsin the apostolic church. Gnosticism designates the belief
held by Christian sects in the first and second century which
developed mystical systemsbased onthegnosis(knowledge) of God.
These systems were mixtures of pagan and magic beliefs from the
Roman and the Greek-Babylonian worlds which also included
Jewish forms of gnosticism.

Theterm Gnosticism designates awide spread philosophy inthe
early Christian era characterized by the doctrine that salvation is
achieved through knowledge. God is contemplated as the absolute
essenceof perfectiontotally beyond the comprehension of man. God
inthisrespect representsthe absol ute dualism that God, whoispure
spirit, and the material universe are unalterably opposed aslight is
from darkness.

Thecreator of the universewasknown asthe Demiur ge, alesser
beinginthehierarchy. Thereareother lesser powers, which descend
in position from the Demiurge, who rule over the spheres of the
universe. These demonic powers are pictured as ruling over the
world of matter, and they are primordia evil resulting from their
separation from God They are absol ute darkness as contrasted with
light.

Paul describes this state of Christian struggle as those who
wrestled “against the principalities, against the powers, against the
world-rulers of this darkness, against the spiritual hosts of wicked-
ness in the heavenly places’ (Eph. 6:12).

Theinfluences of both Jewish and Greek forms of gnosticism on
the apostolic church are apparent; however, it isnot particularized.
Therearethree Scriptures supporting thiscontention. Paul addresses
the nature of Christ in writing “who existing in the form of
God...emptied himself, taking the form of a servant, being made in
thelikenessof men...humbled himself, becoming obedient evenunto
death” (Phi. 2:5-8).

The influence of Greek gnosticism on the first century churchis
exposed and combated by John who wrote that the incarnate “Word
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[logos] becameflesh and dwelt amongus.” Johnisclear inaffirming
that the Word is God, who was seen, touched, and heard by the
apostles (John 1:1-14; 1 John 1:3).

The Old Catholic Church/
Post-Apostolic Age

We choose to designate the church in the post-apostolic period
as the “Old Catholic church” as it existed in the Roman empire
before the fall of Rome, and before the gradual evolution and
emergence of the Roman Catholic Church at the beginning of the
Middle Ages. Other lectureswill document Catholic and aspects of
Protestantism dogma. We will address only afew of the man-made
doctrines which were devel oped in the post-apostolic period which
are set forth in the writings of the so-called church “Fathers.”

Some of the heresies threatening the first century Christian
becamefully devel opedinthepost apostolic period. Thedocumenta-
tion for thisinformation is provided by the post-apostolic “ Fathers”
who wrotefrom 100 A.D. to Augustine and Rome' sfall (476 A.D.).
Their writings are significant because their writings date “ back-to-
back” with apostolic writings.

They addressed such important issues as the Trinity, deity, the
deity and eternality of Christ, and salvation. Aberrations of the
Christian faith also appeared during the era. Jewish sects sought to
retain elements of the Mosaic law. The gnostics sought to tie
Christianity to aphilosophical system that proclaimed spirit good and
matter evil.

Some of the man-made doctrines created in that period were
destined to become mgjor religiousforces. What werefissuresearly
on developed into chasms and widened into gulfs. The definition of
church dogmahad been defined by the Roman Catholic Church. Life
and death lineswere drawn between heresies and acceptabl e church
doctrines. The Roman Catholic Church came apart in 1054 with the
pull away of the Eastern Orthodox Church.

TheProtestant revol ution started by Martin Luther proliferatesin
each generation in major dimensions. At the present time, a small
coterie of our liberal brethren would start another revolution on a
mini-scale among the churches of. Christ.
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We will briefly outline some of the doctrines which developed
into magnus opus of theological dogmas whose influences are clear
and present in contemporary church dogma.

Marcion, a second century (140 A.D.) practical genius and a
heretic, rejected all Scripture except ten of Paul’ s epistles and parts
of Luke. He distinguished between the Old Testament Creator God,
regarded by Marcion as evil, and the God of the New Testament,
who became Christ incarnatein the New Testament. Marcion would
be an editor of Wineskins today. One question burned in him, how
to pour new wine into old bottles.

His final views were resolved in his first learning of gnostic
philosophy. Thisdevel opedinto adualistic doctrine of adouble God.
This was the teaching of Marcion—the contrast of the law and the
gospel, Judaism and Christianity, nature and grace, the just and the
good God who dominatesin all of His utterances.

Arius (336 A.D.) initiated the major dogma which denied the
eternality of Christ and stated that Christ had been created by the
Father. He was condemned by the Council of Niceain 325 A.D.
Ariusdenied thedoctrine of the Trinity. God al oneisthe unoriginat-
ed without beginning. The Son had a beginning and was from a
non-existent state created by the Father before the beginning of the
world.

The formulation of the Nicene Creed which was phrased and
accepted by the assembled representatives of the whole church,
would have put an end to the Arian heresy. Thisgreat event marked
thefact that the Roman (Catholic) Church had now comeinto power.
Thereafter, the emperor would summon the councils who would
debate and formulate church dogma.

The Council of Chalcedon (451 A.D.) wascalled to resolve the
unity of God and His Son in one godhead (christology), and to deny
that He was a dualistic fusion of two separate natures—one human
andtheother divine. Oneview inthegreat debatewasthat the Logos
came upon Jesus, the man, at the time of His baptism, and left His
earthly body onthe cross. Thefinal summationwasthat Jesus Christ
wasfully God and fully human as an inseparabl e part of the unity of
the godhead.
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Pelagius (360?-420? A.D.) formulated the view that every soul
was created directly by God and thereforeinnocent. Man, therefore,
asafreemoral agent, hasthe ability to initiate salvation by himself.
Pelagianism brought to the forefront the greatest of the church
“Fathers’ and theol ogians on the eve of Rome’ sdecline. Augustine
was the foe of Pelagius.

Augustine’ sinfluencewas second only to ThomasAquinasinthe
ancient and medieval world. Augustine’s theological doctrines
permeated the whole of Calvinistic dogma which was a counter
balance to Lutheran dogma. Augustine' s opposition to the Pelagian
concept of the free will of man and that he is born uncontaminated
by theoriginal sin, wasfar morethan apolemic against Pel agianism.

Augustineisreputed to be the greatest of theol ogians who stood
between Luther and Calvin largely because of his influence on
Protestant dogma. He formulated doctrines of the original sin and
total depravity of man including infants; predestination and
irresistible grace; the concepts of the confessional and purgatory;
deliverancefromtheoriginal sin through baptism including infants.
No onetheol ogian lived upon thewhol e of Augustinian doctrine, but
all lived upon the fragments of his spirit.

What some mistake as unadulterated Calvinism hasitsrootsin
Augustinian theology. The original sin is defined as the sum total
corruption of man’s nature; the “double election” that only afixed
number are saved; and the elect do not die until they have been
regenerated and sanctified; theirresistible grace of Cod istotal and
absolute; the church is the totality of all the regenerated; and the
sacraments are external symbols of the real presence of Christ.

Summary Appraisal

We have dedt here with only a minimum sampling of the
man-made doctrines of the apostolic and post-apostolic periods.
Libraries are filled with learned volumes on the subject. When we
compare the naive proclamations of the “change agents’ of the
liberalsinthechurchesof Christ; wereit not for the harm being done
to unsuspecting churches the whole matter could be dismissed as
ludicrous. But this cannot be done. The proliferations of man’'s
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doctrinehaveaccumul ated over the centurieswhich requirevolumes
just to list and to provide a meager level of definition.

MAN-MADE DOCTRINESIN
CHURCHESOF CHRIST TODAY
Introduction

There are antecedents and a recognizable continuity in the on-
going history of the fellowships related to the Stone-Campbell
Restoration Movement. The churches of Christ, the Independent
Christian Church, and the Liberal Disciplesof Christ are separately
and officially recognized as such in the current United States
Religious Census.

We will locate and analyze the “man-made doctrines” which
caused the separations of the Christian Church/church of Christ,
twice in this century (1905 and 1968). And a third division is
imminent in churches of Christ. The causes have their antecedents
in older causes which will be set forth and documented.

In 1907, David Lipscomb in response to adirect question put to
him by S. D. M. North, reported that two distinct fellowships of the
Disciplesdid exist, which could be traced from the 1809 “Declara-
tionand Address’ of Thomas Campbell. North, who wasthe Director
of the Bureau of the U.S. Religious Census, had already reached the
conclusion that the two fellowships were divided and going their
Separate wayss.

However, these happenings revealed only thetip of the iceberg.
After the official recognition that the Christian Church and church
of Christ did exist as separate fellowships, the tensions within the
Christian Church continued to escal ate. The mounting tensionsgrew
into bitterness and alienation between the conservative and liberal
elements in the Christian Church which climaxed in the 1968
Restructure.

The liberal Disciples had mounted aten-year study to come up
with the plan to restructure and to identify what is now recognized
inthe U. S. Religious Census as the Disciples of Christ (Christian
Church), which isafully organized denomination.
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Current Status Of The Restoration Churches

Astheold century faded away, the 20th century rolled into view.
Thenames Christian Church and church of Christ wereinterchange-
able. However, in less than six years, all of this abruptly changed.
The U. S. Religious Census of 1906, as mentioned, listed the two
churches as forming two different churches, with no tangible ties
linking them. The Disciplesof Christ denominationwouldwait some
sixty yearsfor its birth.

Following the 1968 Restructure, the conservative Christian
Church wasidentified soon thereafter as the Independent Christian
Church. The Restructured Christian Church (1968) assumed the
tittle—Disciplesof Christ (Christian Church). Thethreefellowships
today are as divided as the Roman Catholic, Eastern Orthodox
Church, and the L utheran Church. Thefifty yearsof controversy and
struggle for the control of the Christian Church remain vivid and
divisivein memory.

The churches of Christ had no contact with the Christian Church
until the Murch-Witty Unity meetings held in the late 1930s and
1940s, with nothing of substance accomplished. The organ and
organized soci eti es, which had divided the churchesin thebeginning,
werestill in placeand non-negotiatable. Thechurchesof Christ have
never had any connections with the Disciples of Christ denomina-
tion.

However, the attitudes are changing in agrowing liberal element
in churches of Christ who are demanding changes in the organiza-
tion, worship, and practices in the conservative churches. That the
churches of Christ are troubled and facing a third division in the
churches related to the Stone-Campbell Restoration Movement is
mounting almost daily.

A Century Of Man-Made Doctrines
(1890-1990)

Destructive Criticism: A deadly theological virusinvaded the
Christian Church in the late 19th century, which was identified by
John W. McGarvey as“Destructive Criticism.” John W. McGarvey
perceived early on that the major threat to the Christian Church/
church of Christ lay coiled up in the bosom of the new theology. In
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1893, heinitiated a department in the Christian Sandardunder the
title of “Biblical Criticism” in which he brought liberal theology
under sustained attack.

The substance of the new theology was first put in place in the
Yale and Harvard Divinity Schools before the 1890s. The Yale
Divinity School early on became the training ground for Christian
Church preachers.

The roots of the new theology are traced back to the late 19th
century to the Graf-Wellhausen Documentary hypothesis of the
Mosaic law, and Form and Source criticism of the New Testament.
Thefirst heresy deniesthat Moseswas the author of the Pentateuch.
The second heresy denies that the four gospels were written by
Matthew, Mark, Luke, and John.

The Old Modernism at the turn of the century ascribed the
authorship of the Pentateuch to four unknownwritersreputed to have
lived after thetime of Moses. Form and Source Criticismviewed the
gospel asaready existinginfloating traditionsand mythstermed the
“Q” source before taking the form of the four gospels. The
Darwinian hypothesis was worked into the gospel message, and
eventually metamorphosed into the Social Gospel.

Thenew theol ogy attained even higher sophisticated levelsinthe
post World War | era in the forms of a theology called
Neo-orthodoxy. This was the time slot dominated by Karl Barth,
Rudolph Bultmann, and Paul Tillich. It is one of the strange quirks
inchurch history that the new theology wouldfirst find afirmfooting
in the Christian Church.

The Robert C. Cave story: There was an early warning signal
that the new theology would pose dangerous problems for the
Christian Churchintheyearsahead. One hundred yearsago, anews
story broke in headlines across the nation under the head-
line—“Clerical Sensation.” The story first appeared December 8,
1890, in the Saint Louis Republic.

Cave was then preaching for the Central Church in St. Louis.
From the pulpit, he made such statements which denied the virgin
birth and the bodily resurrection of Christ, and much more. He
described the Bible as an evolution, not arevelation from God. His
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sermons shocked the church members, and he was forced from the
pulpit.

McGarvey’ sCollegeof the Bibleand the Christian Standar dstood
as early bulwarks against “Destructive Criticism” as McGarvey
chosetolabel liberal biblical criticism. Thousandsof Disciplescame
to understand over a twenty-year period that Modernism posed a
deadly threat to the Christian Churchesand the College of the Bible.

David Lipscomb’'s name for “Destructive Criticism” was
“Rationalism.” He wrote no less than fifteen articles on liberal
German theology, laying bare the anatomy of Modernism:
“Rationalismisamost insidiousform of infidelity. It flatters human
reason, exalts man’s own powers and feeds his pride.”

TheCampbédll I nstitutewasthe main conduit throughwhichthe
new theology wormed its way into the Christian Churches. A new
source of anxiety to the conservative Disciplescameinto being with
the organi zation of the Campbell Ingtitute. Theideafor the Campbell
Institute was first conceived in 1892, by five young Disciples, then
Yaedivinity students. Thelnstitutewasformally organizedin 1896,
during the National Convention in Cincinnati, Ohio. The member-
shipwasrestrictedto collegegraduates. Thecharter group comprised
14 young men. The “big guns’ of the liberal element were made
honorary members, namely Herbert L. Willett, Winfred E. Garrison,
and E. Scribner Ames.

The Campbell Institute went unnoticed by J. W. McGarvey until
acopy of the Scroll, the publication of the Cl, came into his hands,
in 1906. McGarvey launched an immediate harsh and sustained
attack onthelnstituteand the Scroll, which McGarvey said had been
inspired by the three evil spirits of evolution, higher criticism, and
the new theology.

Thereafter, the opposition to the Cl grew unabated until itsdemise
in1978. Asaliberalizingforceinthe Christian Church, theinfluence
of the organization wasway out of proportiontoitssize. In1917, the
evauation of the Campbell Institute was published that—*During
thisperiodit hassplit churches, wrecked colleges, shattered thefaith
of young people whose lives were dedicated to the ministry,
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deprecated the work of our missionary societies, and kept the entire
brotherhood in a state of turmoil.”

The Lexington Earthquake: The Christian Church was shook
on its foundation during the spring and summer months of 1917.
McGarvey’ s beloved College of the Biblewas|ost to asmall group
of liberalsled by itspresident, Richard Henry Crossfield. Thecharge
was made, proved, and not denied by the liberal |eaders that,
“Destructive Criticism” was, in fact, being taught in the College of
the Bible.

Theliberal Discipleswouldinacourseof sixty yearstake control
of al their collegeswith theexception of Milligan College. Thesame
leaven which corrupted the school of the Disciplesis already deep
at work in schools identified with the churches of Christ.

The Christian Scholars Conference bears many striking
resemblances to the Campbell Institute. The annual Christian
Scholars Conference had its beginning in July 1981, with Thomas
Olbricht, asitsorganizer. The CSC is hosted annually by one of the
church of Christ universities. Each ingtitution selectsthe theme and
appointsits director.

By way of analogy, history repeats itself in that the leading
spokesmen in the CSC annua meetings have their academic roots
inthesameliberal theology which drovethe Campbell Institute men
acentury ago. To date, the liberal spokesmen on the CSC document
their papers with copious citations from Bultmann, et al., short of
acceptance.

We are anxiously awaiting to see how our liberal brethren will
address the influence of the latest round of outrageous liberal
theology, which especially is set forth in John Dominic Crossan’s
The Historical Jesus: The Life of a Mediterranean Peasant This
makesthe”myth” theology of Bultmann palein comparisonwith his
suggestion that Jesus died the death of acommon criminal, and was
buried in a shallow grave in the polluted crucifixion grounds, and
continues that His body was dug up and eaten by wild dogs. Would
it not beinteresting for Andre Resner towriteareview on Crossan’'s
book and publish it in Wineskins?
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The North American Christian Convention: Except for a
handful of church historians, our brethren know little of the reasons
and causes which brought the NACC into existence, and which
stymied and greatly hindered the schemes of theliberal Disciplesto
increasetheir control over the Christian Church. The“villain onthe
staircase” turned out to be the organized societies and conventions
with new faces and new agendas.

W. Fortune, author of The Disciples in Kentucky, wrote that
twenty five years after its founding, the American Christian
Missionary Society did not haveasinglemissionary inforeignfields.
The Foreign Christian Missionary Society, which was founded in
1875, had only partial success. The distrust for the “old” was
transferred to the “ new.” The problem from the beginning centered
inthe control of the Christian Church by the officers of the societies
and conventions, who were pressed to maintain a steady flow of
revenue for the organizations.

Seemingly, therewasnodirect relationshiptothe 1917 L exington
“earthquake” and the FCMS. The International Convention of the
Disciplewas organized in 1917. Thiswas not acause of concern, at
the moment, since it was thought a new organization with broader
powers would solve old problems. The International Convention
soon proved that it was cut from the same old cloth. The liberals
were acutely aware of the fact that parliamentary bodies could
exercise control on every level of the church, and the conservatives
were also aware of this.

Another movewasmade by theliberal Disciplesto exerciseeven
greater church control. The United Christian Missionary Society was
organized in 1919. Then an old charge surfaced. In 1908, the FCMS
appointed Guy W. Sarvis to the China mission field, who was an
exponent of the new theology and an ardent supporter of “open
membership” inforeign missions. The wide spread practice of open
membership in foreign fields was the new charge that UCMS
endorsed.

The charges were substantiated, and the “fat was in the fire”
again. This triggered a chain reaction of opposition among the
conservativesin the Christian Church, which mounted between 1922
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and 1925. When the International Convention met in 1926, in
Memphis, the storm flags were out and whipping in the gale.

The conservatives werefinished and done with the machinations
of the liberal Disciples. The conservatives met on November 12,
1926, and set up a Committee on Future Action. They issued acall
for thefirst meeting of the North American Christian Convention to
meet the following year October 12, 1927, in Indianapolis. And met
it did, in large numbers and great enthusiasm. There were no
business meetings, no resolutions, and no official and convention
machinery, and there was no protesting, bitterness and wrangling.

Theonegreat event on the calendar of the Independent Christian
Church is the annual meeting of the NACC, with upwards of ten
thousand in attendance. Disciplesof Christ aregenerally agreed that
the “liberals’ and the “Conservatives’ came to a “parting of the
ways’ during the 1925 Memphis convention. However, it was not
until the Restructure of 1968, that the division became official.

The conservative Christian Churches began closing ranks and
shutting out the liberal Disciples because they were fully confident
they wereon theright track. The Disciplesdid not back up oneinch.
Legal battles ensued to determine control of church property and
finances. Nine court cases werefiled and fought out in the courtsin
the late 1940s and early 1950s. The Northern courts did not always
rule in favor of the organ and society factions as had been the case
in the Newbern, Tennessee court battle.

In 1946, the Christian Standardmounted a campaign under the
banner bearing the words—STAND UP AND BE COUNTED in
open opposition to the liberals. And stand up the conservative
Christians did by the thousands and the churches by the hundreds.
Church historians are generally agreed that June 7, 1947, marksthe
decisive date for the separation of the Christian Churches.

Pardon the “baby boomer” rhetoric, the liberal Disciples knew
that the “fat lady had sung.” In an action of the International
Conventionin 1960, they set up committeesto study and to come up
with the plan to re-structure the Disciples of Christ denomination.

Before the plans for the Restructure were completed, they were
caught up in a “Napoleonic-like” retreat. James DeForest Murch
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mounted a counter attack. Two open letters were circulated and
mailedtoall Christian Churches. Thecaption of oneread, “ Freedom
or Restructure,” and the other read—* Truth About Restructure.”

So great wasthe suspicion created inthe churcheswho feared the
loss of their property that they did more than to stand up and be
counted. They pulled out in droves to escape the 1968 Restructure
dragnet. The plan for Restructurewas brought to fruition in 1968, at
the meeting of thenternational Convention meeting in Kansas City.
Thereafter, the U. S. Religious Census, as in the Yearbook of the
American Churches, would list the three Restoration churches
separately.

Man-Made Doctrines And Change Agents
In Churches Of Christ Today

Elders and leaders in churches of Christ should do more than
regard thisprolonged account asthestory of forty yearsof controver-
siesand divisions in the Christian Church/Disciples of Christ. The
churchesof Christlearned their lessonswell over aperiod stretching
from 1906 to 1968. The churches of Christ escaped the influences
of modern theology and the “man-made” doctrines which had
unstrung the Christian Church, by avoiding all contacts with the
Digressives.

However, anew generation hasarisen, who know not past history.
They havedrunk deeply at thefountainsof liberal theology, and they
now are advocating innovations and practices in the churches of
Christ that make the past practices of the Digressives seem tamein
comparison. Our liberal brethren are found in well-marked camps
across the country, and we shall address them in areas of high
profiled vulnerability.

The Digressives carried on a campaign lasting thirty years
(1890-1923), to invade the churchesin the Southern region. We will
usethe dates 1960-1990, to mark off another thirty yearsto track the
strategiesand the agendas of theliberal agentsin churchesof Christ,
who are advising on means and methods to infiltrate and to seize
church property and fellowship, and who use stealth tactics to
accomplish their ends. (Lynn Anderson fancies himself to beawise
guru in his role of writing books and articles on tactics and
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stratagems to capture churches from honest and naive brethren,
regardless of moral and ethical principles.)

Mission magazine, whichwasstarted in 1967, wasplanned by its
editorsand writersto modernizethe churchesof Christ. They, for the
most part, had earned liberal arts degreesin psychology, sociology,
Philosophy, etc. Somehad graduate degreesfrom school sof religion.
They were presumptuous to think they had all the answers. They
failed in most part because their ideas were fed from such sources
as sociology and liberal theology, and not the Bible.

Informed brethren were quick to perceive that their programs
were aimed to discredit faithful brethren. These early liberals were
looking at Scripture through the lenses of their liberal ideas and
agendas. And they could not agree, even among themselves. The
Imagejournal can bethought of asthe natural child of Mission. The
writersarefar more sophisticated. A number have graduate degrees
in religion of one kind and another.

They are well aware of the location of the “theological mine-
fields,” and they use guarded rhetoric for precautionary reasons.
However, astimehasgoneon, the caseiseasily madethat theeditors
and writers, for the most part, endorse many of the positions in
modern theol ogy. The Wineskins magazinefirst appeared in May of
1992, and, that itsfirst publication cameout prior tothe 1992 Jubilee
ismost interesting, and leaveslittle for the imagination, but that the
new magazine was planned to be a companion to the Nashville
Jubilee. Oneitem of its editorial policy is, that the church of Christ
was born of the Restoration Movement as one of three sects which
has attained a denominational status. It isalleged that the church of
Christ is not patterned after, and is not like, the apostolic church.

The Wineskins editors endorse the doctrine that the forgiveness
of sins precedes salvation. The Foster article—* The New Birth and
Christian Unity”—was printed because it was supposed that David
Lipscomb taught the doctrine. That the editors endorse the full
Baptist doctrine of grace-faith-salvation can be amply documented
throughout printed articlesin Wineskins.

The principle of open membership and open fellowship istaught
in print and in practice by the editors of the magazine. Undoubtedly,
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the most outrageous article printed in the magazineis“ Christmas at
Matthew’ sHouse,” which blasphemesthevirgin birth. Theeditorial
policies coming out of this Pandora s box continues to mount.

Nashville Jubilee, Inc., has become the most controversial
phenomenon on the church of Christ scenetoday. In spite of thefact
that Jubileeisdividingandleaving troubled churchesinitswake, the
churches promoting Jubilee, knowing this, don’t seemto care. This
writer thinks that he sees the attempt by its patrons to put the
Christian Jubilee in a comparable role with the influence of the
American Christian Convention and its objectives. Whereas, the
conservative Christian Church leaders sought to blunt theedge of the
aggressive liberal Disciples, our devious brethren seem to havein
mindto promoteandimposetheir liberal agendasonto unsuspecting
churches all over the country.

Rubel Shelly denigrated the conservative churchesof Christinan
essay published in the Tennessean, July 22, 1991, titled “ God Never
Alters—But the Church Must Change.” Shelly seesthe churches of
Christ withering and dying on the vine, and he has prescriptionsto
halt the decline. His qualifications and documentation for this are
unknown. The churches in this area judge Christian Jubilee by its
bitter fruits, which is dividing and wrecking churches across the
country. Jubilee has suffered major reverses in recent months, and
its popularity isin the ebb stage.

Miscellany: The champions of the “man-made” doctrines of our
liberal brethren arearticulated in such placesasthe Tulsaworkshop,
annual college lectureships, Bible departments in our schools, and
inpulpitsof liberal churches. Theliberal ideasare promoted in such
contextsas“ unity indiversity.” Our universitieshaveprovidedfertile
soil beds for the planting the seeds of liberal theology in the minds
of their students. And the list goes on and on.

Full Turn Of The Circle
The strangest of the maneuverings of our liberal brethren isthat
they are now seeking amalgamation, not unity, with the Independent
Christian Church and theliberal Disciplesof Christ. Thisall started
in the Joplin “Summit” unity meetings which began in 1981. The
meetings are continued on an annual basis now, called the Restora-
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tion Forum. A sleek new magazine titled the One Body is being
published as an adjunct of the Restoration Forum. Pepperdine
University and ACU hosted the last two meetings.

Calvin Warpulaposes as the self-appointed |eader in churches of
Christ to promoteunity between the Christian Churchesand churches
of Christ. He takes himself seriously, but we do not. Warpula has
expressed the disposition to compromise, e.g., the acceptance of
instrumental music in worship, and the endorsement of open
membership.

The story takes a different turn in the case of Rubel Shelly who
has taken unusual and dramatic steps to show his approval of the
practiceswhich attend the principleof bringing all churchestogether,
regardless of doctrine and sectarian differences.

Thisisfirst documented with the fact that on April 10, 1994, Dr.
Shelly spoke from the pulpit of the liberal Disciples s Woodmont
Christian Church in Nashville, in a Post Easter Celebration union
service with two Methodist Churches, two Presbyterian Churches,
and one Baptist Church.

The next foray of brother Shelly carried him into Johnson City,
Tennessee, where he spoke to the 165th annual meeting of the
Christian Churches and churches of Christ, which is believed to be
the ol dest continuing gathering of leadersfromthe 19th century born
of the Restoration Movement on the American frontier. Dr. Shelly
told theassembly that thereweremoreimportant thingsfor churches
of Christ to do than for them to fight over music.

Twenty-threechurchesof Christinthe East Tennesseeareaissued
an open letter disavowing any endorsement of the 165th annual
meeting of the Christian Church and church of Christ. (It needs be
kept in mind that the Digressives in East Tennessee use the two
church namesto mean the Independent Christian Churches.) Insuch
meetings, Shelly always manages to tell funny stories, with the
conservative churchestaking the butt of the joke. He seemsto enjoy
the laughter and the applause.

However, it wasnot until he spokeon November 11, 1994, during
the course of the 12th annual Restoration Forum meeting on the
ACU campus that Shelly opened himself up for scrutiny. It is nigh
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unto impossible to get the meaning of Dr. Shelly in afirst reading.
Hisexplanationsare, namely, that you misunderstood me, or that you
must read the next paragraph, or have you read this and that, or did
you hear my previous speech on the subject.

Shelly’s ACU address is titled “A Call to Bible Action.” Of
course, Dr. Shelly alwaysdlidesinto thisstancewhen heknowsthere
are innocent and naive brethren who will hang on to every word he
says. He is not addressing his peers who see through his religious
charades. There are no surprises in the speech for those who have
listened to Shelly over the past fifteen years. One must be practiced
in the art of reading between the lines to understand his tactics.

What brother Shelly does, among other things, is to doctor his
papers with footnotes using citations from obscure writers which
appear to bear the marks of scholarship, but which actualy prove
nothing. Dr. Shelly putsdown theaverage Christianinferring that he
doesnot know Restoration history, but that he does. (Thiswriter does
command an understanding in areas of Restoration history, if
published books and articles mean anything, and especialy as it
pertains to David Lipscomb, the Gospel Advocate, and adjacent
areas.) Dr. Shelly is not regarded as a Restoration historian, and
should not pretend that heis.

On the other hand, Douglas A. Foster and Robert Hooper are
especially advantaged to understand Restoration history in this
region. However, thetwo authorsonly partially succeed becausethey
aretrying to make Restoration history conform to their theoriesand
opinions.

Brother Shelly, says somethingsin his ACU Restoration Forum
address that only he can interpret what he means by such analogies
as“drinking wineversusteetolaling.” Isheheredrawing an analogy
that instrumental music versusacappellamusic isamatter personal
choice such as drinking a little wine, and listening to organ music
during worship?We never quite know precisely what brother Shelly
means to say because he is prone to leave rhetorical “dangling
participles.”

L ook at another examplewhere he saysthat the Woodmont Hills
Church of Christ has more in common with the First Christian



J. E. Choate 165

Church of Nashville than with the Jackson Park Church of Christ.
It is common knowledge that the Trinity Lane and Jackson Park
Churches of Christ have marked the Jubilee patron churches for
causing division in area churches.

This is a partial summation of Rubel Shelly’s track record in
Nashville. He divides churches over Jubilee, and puts brethren at
oddswith brethren. Two churcheshavedisappearedin hiswake—the
GreenHillsChurch of Christ and the Ashwood Church of Christ. The
Woodmont Hills Church of Christ is now without a home, and uses
the facilities of the First “Digressive” Church in Nashville for its
worship and all other church activities. Dr. Shelly isamarvelousand
versatile player, who playson both teams at the sametime, fieldsall
balls, and touchesall bases, and keeps awinning score card with the
victory shared by both sides.

Summary Appraisal

The agendas of the liberal leadersin churches of Christ are now
making their intentionssufficiently clear. Thiswriter waspresent for
the Post Easter Celebration in the Woodmont Christian Church who
witnessed the organ, piano, abrassensembleand mixed choirsinthe
worship service, and much more. It wasatypical joint union service.
Dr. Shelly spoke to a “wall-to-wall” audience. He ridiculed the
conservative churches of Christ for their exclusive worship to the
great amusement of his audience who laughed and applauded. And
thiswas in the sight of the college that David Lipscomb built. The
meeting was attended by DLU faculty and staff. The present
administration of David Lipscomb University aggressively supports
Dr. Shelly and his activities.

What are some of the “new things’ now being practiced or
suggested for worship in churches of Christ today? We will look at
asampling of proposals, which arealready being practiced: churches
can be led by a plurality of women elders and served by women
deacons. Women may don the clergyman’s robe and preach from
pulpitsin the public assemblies. Women now lead singing and pray
in the public worship, and much, much more. Already churches of
Christ are practicing openfellowship, and ascriptural baptismisnot
made a condition for membership. To put all of thisinto a broader
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context, the practices of the Holiness Churches, or other denomina-
tional practices are now common in some churches of Christ.
Brethren, arethereany man-madedoctrinesand religiousboundaries
whichareoff limitstotheliberals? Theanswer isno! Theparameters
and paradigms of the “new hermeneutic’ leave open the gates for
whatever fad may please alocal church at agiven time.

Joshua gave the children of Israel a clear choice to make.
Churches of Christ have a clear choice, to go or not to go with God.
Thechoicetoday still remainsto gowith God, or to go with sectarian
churches which abound everywhere. Dr. Shelly’s conservative
brethren know what he knows, and there are those far ahead of him
in knowledge of Scripture, Restoration history, and the cultural,
social, and religious traditions of Western civilization. We choose
this day to follow God, and not the “change agents’ and these
“Church of Christ” gurus.
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H. Daniel Denham was born in Pensacola, FL. He is married to
the former Barbara Kay Stancliff, and they have three children:
Shawn, Trevor, and Megan. He graduated from the Bellview
Preacher Training School, under the direction of William S. Cline,
in 1977. Daniel has served as an evangelist for church in Florida
and Texas, and has done mission work in Taiwan. He currently
serves the West Riverside Church of Christ in McMinnville, TN,
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Defender and other brotherhood publications, and appears on
several lectureships each year. He has authored two tracts published by the Bellview
Church of Christ in Pensacola.

The doctrina system known as Calvinism forms the foundation
for much of the teachings of Protestant denominationalism. This
system is named after the French theologian and reformer John
Calvin, who was born July 10, 1509, at Noyonin Picardy. He was
but eight yearsoldwhen Martin L uther posted hisfamousninety-five
Thesesin protest of anumber of Roman Catholic abuses. The work
of Calvin centered in Geneva, Switzerland. His belief system is
embodied in hiswork on The Institutes of The Christian Religion,
which was edited in several forms during hislifetime, in numerous
commentaries, pamphlets, and treatises on various subjects. Calvin
wasabrilliant man, and well educated in several disciplines, which
included theology, law, scholastic logic, and linguistics. He was
skilled in Latin, Hebrew, and both Classical and Koine Greek. He
possessed what one writer calls “a severe turn of mind,” for which
he was nicknamed “The Accusative Case” (Fisher, History of The
Reformation, p. 193). Calvin, by virtue of hisearly advantages, was
more polished and accomplished asatheol ogian than L uther, though
the latter possessed a broader appeal among the masses, especially
inCentral Europe. WhileL uther laid much of thegroundwork for the
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Protestant movement, John Calvin served to codify certain ideas
arising from that movement and to make them more pal atableto the
academiain Protestant lands. Calvin himself actually did not invent
the tenets of Calvinism. He, like most of the Protestant reformers,
drew heavily upon the writings of Augustine of Hippo (354-430 A.
D.), aformer Manichaean, whose sensual excessesderived fromthe
foregoing heresy, influenced hisviews of man and, subsequently, of
God, by virtue of God’ s dealingswith man asviewed by Augustine.
Augustine’s chief contribution to Calvinism was the doctrine of
Original Sin, that man is born a sinner bearing the guilt of Adam’s
original transgression, and that man thereforeistotally unableto do
anything toward hisown salvation. Man, according to him, possessed
at birth a fallen nature that rendered him absolutely incapable of
good; man was inherently and totally depraved. This warped
anthropology of Augustine affected his view of God and led to a
theory of Predestination, which precluded the presence of freemoral
agency in human beings prior to regeneration. Free will, including
the exercise of faith, wasviewed asaresult of regeneration and not
as a necessary antecedent to it. Calvin, schooled in his formative
years at the College de la Marche and the College Montaigu, in
Latin, was enamored with Augustine' swritings and their theology,
which exerted the most profound influence upon the reformer. He
alsofell under theinfluence of a German professor named Melchior
Wolmar, whose Protestant ideaswereintroduced to Calvin and often
adopted.

Asnoted earlier, Calvin possessed a severe bent of mind, even at
anearly age. Themost profound thought, that attended hismind from
youth until his death on May 27, 1564, was the awesomeness and
exaltation of God. Nothing could be entertained that would seem to
clash with the Sovereignty of God. God' suniversal control seemed
to him to be best accommodated by the necessatarian theories of
Augustine relative to Predestination, which to Calvin was the
correlate of human dependence and the counterpart to Divine grace!
Under the purest form of Calvinism, even the original sin of Adam
andtheconsequential Fall of Man, wereinvolvedin God' ssovereign
decree before the world was created. This supra-lapsarian view of



H. Daniel Denham 169

the origin of sin itself has been rejected or modified by later
Calvinists, who have found it exceedingly difficult to uphold the
holiness of God while espousing a doctrine that makes Him the
author of sin! Calvin’ sassumptionthat Divine Sovereignty precluded
human free will isthe fundamental premise of hissystem. It will be
observed that, whereas Augustine devel oped his theology from his
errant anthropology, Calvin arrived at the latter by way of his
theological views. When oneassumesafal seview of either principle
(whether it is concerning God or man), he will inevitably arrive at
false conclusions concerning the other. Thisresult will then in turn
affect every other major doctrine pertaining to either, especially
christology (“the study of Christ”), pneumatology (“the study of the
Holy Spirit”), soteriology (“thestudy of salvation™), and ecclesiology
(“the study of the church”). Even eschatology (“the study of last
things, or final things,” e.g., the Second Coming of Christ, the
doctrines of Heaven and Hell) will be affected adversely. Any
doctrinethat impliesafalsedoctrine must necessarily itself befal sel

CALVINISM’'SBASIC TENETS

Calvinism has been popularized under the acrostic “T-U-L-I-P”
Let uslook at each point carefully.

I. T—Total Depravity. Calvin taught, like Augustine, that man
by virtue of the Fall in Genesis 3 has a depraved and sinful nature
fromthepoint of conception. Calvinism holdsthat theentireracehas
inherited the guilt of Adam’s sin, and this guilt is passed on to
succeeding generationsat birth. Itimpliesthat sinisan inherited, as
well as committed, danger for the human soul. All are “born
sinners’—" hereditarily, totally depraved.” Inherent in thisdoctrine
is the idea of the total inability to do good toward their own
salvation. Some Calvinists say that unregenerated men can do
nothing that is good at all! Everything they do is said to be evil!
Relative to salvation, man is totally passive. Salvation is solely,
wholly, and totally of God, according to Calvinism.

[1. U—Unconditional Election. This tenet holds that God
decreed from Eternity (beforethe Creation) all thingswhatsoever to
come to pass, both evil and good. Hence the fatalistic phrase “what
will be will be.” It says that God's decree has predetermined or
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predestinated some men and angelsto eternal life, without condition
or cause, and all othersto eternal damnation or “reprobation.” This
isall doneasasovereign act of God. Some Calvinists hold that such
is purely arbitrary as well. The number of them who are elected to
be saved is set and secure and will never change. Those who are
subject to“reprobation,” also called“ preterition,” cannot do anything
at all about their plight. They cannot be saved, even should they
desireto be! Strict Calvinism then holdsthat those thus el ected will
be saved regardless and those who are of the non-elect cannot help
but to sinand belost! All of this, supposedly, isby the good pleasure
of God. The decree of God therefore is said to be UNCONDI-
TIONAL, INDIVIDUAL, and UNCHANGEABLE. The elect will
be saved despite what they may do or want to do, and the non-elect
will be lost despite what they do or want to do! Some Calvinists
contend that if oneis of the elect, then he will behave accordingly,
but it is amazing how many of the “elect,” as the Calvinists
invariably classify themselves, behave just like the “non-elect!”

[1l.L—Limited Atonement. Inkeeping with the preceding tenet,
thisaversthat the blood atonement of Jesus Christ waslimited only
to them who are unconditionally elected. The atonement in scopeis
not universal, but limited, according to Calvinism. It implies
consequently that Christ did not die for everyone, as the Scriptures
teach! The atonement is viewed as being effectualy only for the
elect, as proscribed by Unconditional Election.

IV. 1—Irresistible Grace. Thisdoctrine maintainsthat the el ect
cannot resi st thedecree of sal vation and the subsequent “ call” of God
for their salvation. They will receiveadirect andimmediateinfusion
of saving grace into their soul by the operation of the Holy Spirit
before and without the agency of the Word of God! Calvinism
involves the idea of a direct, immediate, and miraculous influence
of the Spirit on the heart of the aien sinner. Conversion itself is
miraculous, with the naked Spirit of God, asit were, operating onthe
naked heart of man! The Holy Ghost through the baptism of theHoly
Spirit then takes control in justification and sanctification. The
operation of the Spirit continues to work in the life of the elect,
directly after initial salvation, by sanctifying and preserving him
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throughout life, and this despite what he does or wantsto do! Jacob
Arminius, who has been described asa*reluctant critic” of Calvin,
paid some “lip service” to free moral agency in man, which is—as
we have noted—totally denied by Calvinism prior to regeneration.
Arminius taught that the Holy Spirit opens the heart of the alien
sinner, enlightenshisunderstanding (which was previously darkened
by hisinherited and total depravity), and enableshim to receive and
believe the Word of God. At the very point of belief alone, he is
regenerated by the Spirit. Arminius held to a very limited view of
“freewill.” Healso affirmed that the Scripturesrequired “ illuminat-
ing,” sothey could beunderstood and believed. Hisview of salvation
is summarized under the dictum “ salvation by faith only,” whereas
Calvinism affirms “salvation by grace only.” Both claim to be the
true reformed doctrine as opposed to Roman Catholic dogma on
salvation.

V. P—Per sever anceof the Saints. Thistenet holdsthat because
the number of the elect is set and secure and will not change, then
one who has been elected can NEVER be lost. It is reasoned by
Calviniststhat the el ect can do nothing to be saved and therefore can
do nothing to belost. Their salvation isunconditional and soistheir
preservation unto God. The same Spirit who miraculously and
irresistibly regenerated themisthe same Spirit who miraculously and
irresistibly keepsthen! They will persevereregardless. They cannot
S0 sin asto be eternally lost. Some Calvinists go as far asto affirm
that the elect once saved cannot even commit one act of sin, despite
1 John 1:7-10! Others say that the body may sin, but the spirit of the
elect is still sinless and pure, despite his attitude to the sin thus
committed!

This last tenet, the Perseverance of the Saints, is also known as
the doctrine of “Once Saved, Always Saved,” “the Eternal Security
of theBeliever,” “thelmpossibility of Apostasy,” and “the Preserva-
tion of the Saints.” Many Calvinists (and Arminians) maintain that
the child of God can commit sin, but that God will not “let him die
in that condition.” God, they say, will ultimately win him back, so
that he will never be lost in Hell. This error implies that the secret
of immortality inthisworldissimply to practiceaparticular sinand
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stay init! God, for instance, will not let achild of God dieasadrunk.
So, if youareof theelect, get drunk, stay drunk, you canliveforever!
You can use any sin to illustrate this absurdity and the moral and
spiritual bankruptcy of thisheresy. Also, thisadmission by Calvinists
(and Arminians) undermines the notion of Irresistible Grace by
implying that a child of God can sin and resist the influence and
operation of the Spirit in hisown life for sometime, if not forever.

A REFUTATION OF CALVINISM

I. Total Depravity. This doctrine is false for several cogent
reasons. (1) Man does not inherit sin or the guilt thereof. The Bible
says, “The soul that sinneth, it shall die. The son shall not bear the
iniquity of the father, neither shall the father bear theiniquity of the
son: the righteousness of the righteous shall be upon him, and the
wickedness of thewicked shall beuponhim” (Eze. 18:20). Sinitself
is the transgression of God's Law (1 John 3:4). It, therefore, is
something which is committed. Romans 4:15 says that “where no
law is, there is no transgression.” If there is no transgression, then
it follows there is no sin! What sin is committed by the baby at
conception or birth? (2) If one could inherit sin, then why could not
onealsoinherit at conception or birth the righteousness of believing
and godly parents? If depravity isinherited at conception, then why
could not one inherit holiness? Are we to start teaching now the
doctrine of “Hereditary Total Piety” or “Hereditary Total Godli-
ness?’ (3) If one could inherit the guilt of Adam’s one act of
transgression, then why could he not aso inherit the guilt of the
individual transgressionsof ALL hisforbearers? Why arewenot all
responsiblefor thesin of drunkennesscommitted by Noahin Genesis
9:20-217 or any other progenitor? (4) As God isthe giver of al life
and the One who fashions our spirit in our body—as He is indeed
“the Father of spirits” (Heb. 12:9), would it not follow, from this
doctrine of total depravity that God gives DEPRAVED spirits: thus
effectually the author of sin? Zechariah 12:1 teaches that Jehovah
God “formeth the spirit of man in him.” Does God fashion a
depraved and wicked spirit in man at conception? (5) If achild (an
infant) is totally depraved from birth (even from conception), then
it follows that he cannot become any more depraved. Heis aready
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as depraved as he can be! Heisaready as mean as he can bel Heis
as mean as the Devil from the very point of conception, and cannot
become any meaner! Thisisanecessary implication of thisdoctrine.
Theword “total” meansthe“entire, whole, complete, or utter.” The
adverb “totally” would imply that the baby is entirely, completely,
and utterly depraved. Can you believe it? The adverb shows the
degree of the depravity. It iscomplete depravity. Thus, thisdoctrine
of Hereditary Total Depravity implies that children at conception
became, and from birth are, miniature versions of old Beelzebub
himself. They cannot get any worse! One Baptist preacher in
McMinnville, TN, saysthat ababy isbornwith “ meannessof heart.”
(6) Just think about the preceding objection to the doctrine of Total
Depravity with respect to the bearing of the doctrine’ simplication
on the subjects of Abortion and Capital Punishment. Why could one
not “justify” theevil of abortion on the groundsthat oneisexecuting
depraved, mean, and wicked people in its process? Or, to take the
transverse of that, why could not one logically oppose capital
punishment for an adult who isamass murderer on the grounds that
morally and spiritually heisno different fromthe*“depraved” infant?
If one is opposed to aborting depraved (wicked) babies, then why
defend capital punishment? One may quibble that the adult in this
caseisguilty of hisown evil aswell. However, thewords*total” and
“totally” would preclude the quibble. The doctrine holds that he at
conception was already as vile as he could ever be; any further acts
of evil would not alter that one whit! (7) The Bible uses children,
especially infants, as examples of innocence and purity. They are
used as examples of the kind of character (particularly the attributes
of humility and meekness) that attends genuine conversion (cf.,
Jonah 4:11; Heb. 5:12-14; Mat. 18:3; 19:14). They are portrayed in
Scripture as anything but “ Junior John Dillingers’ inthe eyes of the
Saviour. The Lord apparently did not know what the local Baptist
preachers claim to know, that these innocent, meek, and humble
infants are really diabaloi in disguise! (8) Good and evil are not
inbred, but rather are learned concepts. Moral conduct is learned
behavior not reflexive behavior. We teach children to love, be
thankful, be honest, et al. One is not born inherently dishonest. In
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fact, at birth he is unable to discern both good and evil (Heb. 5:14).
He is unable to discern between his right hand and his left hand
(Jonah 4:11), but Calvinistswould have usto believethat babiesare
intrinsically dishonest and wilfully deceitful! (9) If, by Adam’sone
act of sin al are born sinners, then why does it not follow, as well,
that by Christ’sone act of obediencein Hisdeath at Calvary are not
all now born righteous? Remember, Christis“the Second Adam” or
“thelast Adam” (cf., 1 Cor. 15: 45-47). He cameto offset the effects
of Adam’ssin (Rom. 5:12-21). Isthe transgression of Adam more
far-reaching in its effects and more powerful in its efficacy than the
blood atonement of Jesus Christ, which was designed to remedy
these effects and negate its efficacy? If total depravity isan effect of
the Fall of Adam, then why would not total piety be the correspond-
ing effect of the atonement? Thisimpliesthe doctrine of Universal-
ism. Itisinteresting that many former Calvinistswind up ultimately
inUniversalism! Thebasic premisesof thetwoviews(Calvinismand
Universalism) are very similar, and in many points are the same!
[1.Unconditional Election. Thisdoctrinefailson several counts.
(2) 1t makes God arespecter of persons. God ismadeto be arbitrary
inHisdealingswithmen, especially relativeto salvation! God, asper
thisview, said in Eternity, that | will save Bob regardless of what he
will ever do or desire to do, because this pleases Me, but Joe | will
forever reprobate hissoul regardlessof what hewill do or will desire
to do, because this too pleases Me! But the Bible teaches us, in the
words of Peter, “Of atruth | perceive that God is no respecter of
persons: but in every nation he that feareth Him, and worketh
righteousness, isaccepted with Him” (Acts 10:34-35). Tothisagree
the words of Paul that God “will render to every man according to
hisdeeds’ (Rom. 2:6), and “thereisno respect of personswith God”
(Rom. 2:11). He (Paul), who so often is mis-quoted to try to prove
that salvation is “unconditional” or “by grace only,” teaches quite
clearly the necessity of works of obedience (Gal. 5:6; Eph. 2:8-10;
Rom. 1:5; 16:26; Phi. 2:12; et al .), and thefact that the Judgment will
be*accordingtoworks’ (Rom. 14:10-12; 2 Cor. 5:10-11). James by
inspiration also teaches the necessity of aworking faith in salvation
(James 2:18-26), and John (the Apostle, not Calvin) informs by
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inspiration, that the dead will be judged “every man according to
their works” (Rev. 20:12-13). Such aconcept of the Judgment in the
Scriptures is at odds with the tenet of Unconditional Election. (2)
This dogma makes God implicitly the author of sin. If everything
happens because God wills and even decreesit to happen, then evil
(sin) is an active product of God. This is blasphemy! Calvinism
impliesthat God desired and purposed the exi stence and progress of
evil for His own good pleasure. Further, not only did God purpose
sin’ sexistence, but decreed it to occur. Man sins, thus, because God
made himto sin! Theinfra-lapsarian attempts by some Calviniststo
remove sin actively from the decree of God in Eternity only delays
the indictment of God until the beginning of the world in the
Creation. (3) Election is not unconditional. It is conditional.
Salvation itself is conditioned on faith (Eph. 2:8; Heb. 11:6; John
3:16), which itself is a work (John 6:29). It is conditioned on
repentance (Luke 13:3,5; Acts 17:30,31; 2 Peter 3:9). It is condi-
tioned on confession of Christ (Mat. 10:32; Acts 8:37; Rom. 10:9-
10). Itisconditioned on one’ sbeing baptized “for [in order to obtain,
eis| theforgivenessof sins” (Acts2:38, cf., Acts22:16; Mark 16:16;
Mat. 28:19). Electionisconditioned onone sbeing“in Christ” (Eph.
1:3-4,7), which is the Church (Eph. 1:22-23; Col. 1:18), where the
saved are (Acts 2:47; Eph. 5:23). When one obeys the Gospel of
Christ, whichis*the power of God unto salvation unto all themwho
believe” (Rom. 1:16) and the means by which God’s righteous-
ness—the means by which God makes man righteous (Rom. 1:17),
heisbaptized INTO Christ and becomesachild of God (Gal. 3:26-
29; Rom. 6:3-5; John 3:3-5; Acts 2:37-47), and an heir of the
Abrahamic promise (Gal. 3:13-39; 4:28; Rom. 8:14-17; 9: 6-8). As
achild of God, heis now a part of a*“chosen generation” (1 Peter
2:9). Themarginal reading is“elect offspring.” Remember, itis“in
Christ” where election, and the benefits thereof, are accessed and
experienced. It is aso “in Christ” where the forgiveness of sins
“according to theriches of His[God' 5] grace” (Eph. 1:7; Col. 1:14)
and subsequently salvation (2 Tim. 2:10) isfound. Hence, Jesussays,
“He that believeth and is baptized shall be saved; he that believeth
not shall be damned” (Mark 16:16). (4) Election is not individual.
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The fact is that God elected to save a class of people, namely the
church, whose members are described according to the char acter
exemplified by their conduct and standing (e.g., “saints of God,”
“Christians,” “disciples of the Lord,” “the righteous,” “the godly,”
“the elect ones,” et al.). (5) Election is changeable. It is contingent
on the free moral agency of man. God has so designed His plan to
redeem man as to account for his freedom and will not circumvent
it. “If any man will do his will, he shall know of the doctrine,
whether it be of God, or whether | speak of myself,” the Lord
declaresin John 7:17. If any willsto do God’ swill, the Lord shows
that he can and will know what that will is and implies that he can
then do that will! Judas Iscariot was an Israelite (a child of God
under the Old Testament economy) and a follower of Christ, a
disciple, abeliever; yet the Bible saysthat, Judas “ by transgression
fell” (Acts 1:25). Jesus Christ was foreknown and foreordained to
diefor the sins of the world (Acts 2:23), but He still exercised free
will (Mat. 26:53; John 10:17-18). Predestination of foreordination
does not implicitly nullify or infringe upon free will. God, in His
wisdom, is able to account for human free will, which He created!
Calvinismimpeachesthat wisdom. Foreordination isdependent upon
God’'s foreknowledge. God’s foreknowledge, which word is
accommodative language as adapted to man’s condition and
limitations, contemplates God's knowledge. It is a matter of God
knowingfully (from our time-oriented perspective) before-hand what
men will freely choose to do or not do. Thus, God could declare
centuries in advance of a moral action through His prophets with
absolutecertitudeand, yet, not encroach upon thewill of theactor(s).

[1I.Limited Atonement. Thisisalsofa sefor several reasons. (1)
Itimpliesthat Christ did not really diefor everyone, whilethe Bible
affirms that He did. Observe the testimony of John the Baptist
concerning Christ, when he said of Him, “ Behold, the Lamb of God,
who taketh away the sin of the world” (John 1:29; cf., John 3:16;
6:51; 2 Cor. 5:14; 1 Tim. 2:4; 2 Peter 3:9; 1 John 2:2). (2) The
doctrine of a Limited Atonement is contrary to the many express
statementsthat show God' sdesirethat all be saved by turning from
sin. Ezekiel 33:11 reads, “As| live, saith the Lord God, | have no
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pleasurein the death of thewicked; but that thewicked turnfrom his
way and live.” Paul saysin First Timothy 2:4, that God “will have
all men to be saved, and to come unto the knowledge of the truth.”
Second Peter 3:9 says, “The Lord is not slack concerning his
promise, as some men count slackness; but is longsuffering to us-
ward, not willing that any should perish, but that all should cometo
repentance.” The reprobation of the wicked, the Calvinist tells us,
is according to the good pleasure of God, and the salvation of a
predetermined number without condition was His desire from
Eternity! Were Ezekiel, Paul, and Peter mistaken? Isthe Lord “just
pulling one on us’ by offering aglimmer of hopeto menin sin, but
really hassealed everyone' sdestiny unconditionally beforetheworld
began?(3) Thisdoctrine makesthe Great Commission afarce, and,
not only that, it makesit a cruel hoax. Why even bother preaching
or teaching the Word of God? The elect will be saved without it. The
non-elect can never believeit andlive. Theinvitation of Christinthe
Gospel is rendered meaningless (cf., Mat. 11:28-30; Rev. 22:17).
Every Calvinist who seeks to further his doctrine by persuasive
speech or seeks to fashion aformally valid argument to set forth a
defence of hisviews IMPLICITLY contradicts and rejects the idea
of Limited Atonement, aswell asthe doctrine of Irresistible Grace!
Logicaly, how could he possibly, “debate [his] cause with [his]
neighbor” (Pro. 25:9) or “give an answer to every man that asketh
areason” for hispositionsasaCalvinist, and not contradict the basic
assumption of utter moral inability on behalf of his audience. The
reasoned defence of the Gospel, evidenced in the New Testament
(Acts13:43; 17:2-3,17; 18:4,19,24-28; 19:8; cf., Phi. 1:17), isout of
keeping with anotion that the auditors of such are utterly unable to
accept or reject it or, for that matter, even understand it! Suchisthe
dilemmaof Calvinism. Sinnersareoffered achancefor salvationand
redemption by means of words they cannot receive or understand,
by propositions that they can neither believe nor reject, and by
emotional and intellectual appeals that cannot move them! The
preferred hope itself, is illusory, a mere phantasm for the human
mind. (4) The Bible saysthat Christ died for the man who could be
destroyed (Rom. 14:15) and the one who could perish (1 Cor. 8:11).
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If Jesusdied only for those who were going to be saved uncondition-
ally and those who thus could never be destroyed nor perish, as
Calvinism teaches, then again we must reject the words of Paul.
Which will you believe, Paul or John Calvin?

IV.Irresistible Grace. Thisdogmaof Calvinismisfalseaswell.
() It invariably contradicts and repudiates the biblical doctrine of
theall-sufficiency of the Scripturesinthe salvation and sanctification
of the soul of man. The Bible affirms, by inspiration, that it is all-
sufficient to convict and convert the sinner, to sanctify and equip the
righteous (Psa. 19:7-9; Acts 20:32; Rom. 1:16,17; 1 Cor. 1:21,
1 Tim. 4:16; 2 Tim. 3:15-17; James 1:18,21; 2 Peter 1:3). Faith,
which is essential to salvation (Heb. 11:6), comes from hearing,
studying the Word of God (Rom. 10:17; cf., Acts 18:8). The Word
illuminatesthe mind, and doesnot illumination (Psa. 119:105,130).
Itis“the sword of the Spirit” (Eph. 6:17) by which the Spirit effects
moral change. It is not therefore done miraculously, but by the
medium of the all-sufficient Word of God given by the inspiration
of the Holy Ghost (1 Cor. 2:9-16). (2) Asnoted in the preceding, the
Holy Spirit accomplishes His work through the Word and not
separate from it in salvation and sanctification (John 17:17; Psa.
119:9-11; 1 Peter 1:22). Note a so the fact that the Word is the seed
by which oneisbegotten unto God (James 1:18; 1 Peter 1:23; 1 Cor.
4:15; Phm. 10). Other key verses stress the power of the Word of
God to cleanse, draw men to Chrigt, et al. Some of these are: John
6:44-45; 15:3; Second Thessal onians 2:14; Romans 8:2; John 8:31-
32. Thecall of God isby meansof the clarion call of the Gospel, and
not by some better-felt-than-told emotion or feeling! (3) Thefactis
that the grace of God can be resisted and rejected (Neh. 9:30; Isa.
30:10; Jer. 6:16,17; Mat. 23:37; John 5:39, 40; Acts 7:51; 13:46;
Eph. 5:30; Heb. 10:29). Some Calvinists, like W. G. T. Shedd, have
taught that thereisthe lower (common) and upper (higher) grace of
God, and that it wasther g ection of thislower gracethat led to the
reprobacy of the non-elect. Thisview isinreality an infra-lapsarian
attempt to get around the problem of the origin of sin. However, it
presupposes the presence of some measure of free will prior to
regeneration on behalf of the elect, who had to accept the “lower”
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grace to be predestinated for salvation. Does not this establish a
condition?1t also presupposesthefreewill regjection of “lower” grace
by the non-elect. If onequibblesthat the el ect and non-elect reaction
to this“lower” grace was predetermined without free will, then the
view retreats back to the battered and broken battlements of supra-
lapsarianism. If not, then one must face the dilemma of explaining
how the “lower” grace of God can be resisted and rejected, but not
the “upper” or saving grace of God!

V. Perseverance of the Saints. This doctrine ought to be
rejected. It too isfalse. (1) The Bible warns more than 2,500 times
against the danger of achild of God sinning and being lost. Surely,
these warningswere not given to occupy space on the pages of Holy
Writ without any purpose and devoid of factualness! The Scriptures
clearly affirm the possibility of apostasy (cf., Gal. 5:4; 1 Cor. 9:27;
10:1-13; 2 Cor. 13:5; 2 Tim. 4:10; Heb. 3:12-4:6; 10:22-31;
12:15,28-29; 2 Peter 2:20-22). (2) Inthe Parable of the Sower Jesus
describes certain soil asthey who hear and “ receive the Word” with
joy (Luke8:13; cf., Acts2:41), but they “havenoroot,” and thusthey
“for awhilebelieve, and in time of temptation fall away.” Now, you
cannot fall from something without having been on or in it!
Furthermore, the fact that these folk were initially saved must be
logically admitted by both Calvinistsand Arminians: for the presence
of faith, given their respective systems, evidences this point! Yet
these folk “fall away,” just like those in Galatians 5:4, where Paul
says to certain Christians that, “Christ is become of no effect unto
you, whosoever of you, arejustified by the law; YE ARE FALLEN
FROM GRACE.” (3) TheBiblerecordsmany examplesof thosewho
did “fall away” from God' s grace or “favor.” We read of King Saul,
the young prophet of First Kings 13, Judas Iscariot, Demas the
forsaker of Paul, Simon the Sorcerer, Ananias and Sapphira,
Hymanaeus and Alexander, etc. The Bible showsthat the Israelites
believed (Psa. 106:12) and weredelivered, but later believed not and
weredestroyed (Psa. 106:24; cf ., Isa. 59:1-2; Rom. 15:4; 1 Cor. 10:1-
14). (4) Faithfulnessisarequirement for entrance into Heaven (cf.,
1 Cor. 15:58; 16:13; 2 Cor. 13:5; Mat. 24:45-51; 25:14-30,31-46).
Jesus promisesin Revelation 2:10, “be thou faithful unto death, and
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| will theeacrown of life.” The construction means*acrown which
is eternal life.” You will notice that Jesus attached a condition to
receive this promise. One must be faithful! The word stresses the
ideas of loyalty and fidelity to the Lord and His Word! Hebrews
12:14 commands, “ Follow peacewith all men, and holiness, without
which no man shall see the Lord.” The privilege and pleasure of
seeing the Lord, in agood sense, are contingent on following peace
and holiness! How one lives, even while a child of God, will have
some bearing on where he will spend Eternity! Earlier in the Book
of Hebrews, the Hebrew writer exhorts, “Cast not away therefore
your confidence, which hath great recompence of reward. For ye
have need of patience, that, after ye have done the will of God, ye
might receive the promise” (Heb. 10:35-36). (5) This doctrine
implies the absurd position that, if one were of the elect, he could
therefore commit any sin whatsoever—no matter how heinous, no
matter how destructive, no matter how frequently engaged in, no
matter how much pain it may produce, and no matter how long in
life, even to the very moment of death—and yet not be lost! Sam
Morris, former preacher of the First Baptist Church in Stanford,
Texas, maintains,

Wetake the position that a Christian’s sins do not damn his soul. The
way a Christian lives, what he says, his character, his conduct, or his
attitude toward other people have nothing to do whatsoever with the
salvation of hissoul. All the prayersthat aman may pray, all the Bibles
he may read, all the sermons he may practice, all the debts he may pay,
all the ordinances he may observe, al the laws he may keep, al the
benevolent actshemay perform will not make hissoul onebit safer and
all the sinshe may commit, from idolatry to murder, will not make his
soul in any more danger. The way a man lives has nothing to do
whatsoever with the salvation of his soul.

This position is nothing short of ANTI-NOMIANISM, the doctrine
or belief that men are not amenable to law. It is “anti-law,” and
especially relative to the law of God! Thisdoctrine encouragessin.
(6) The coming Judgment will be “according to works” and this
includes the child of God's works (cf., Ecc. 12:13-14; Rom. 2:6;
14:10; 2 Cor. 5:10-11; Rev. 20:12-13). Woe be to the one who
practices what Calvinism teaches!
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CONCLUSION

We have examined thedoctrineof Calvinisminthelight of God's
Word. Let us stand against its encroachments among our brother-
hood. Thecurrent Holy Roller movement bei ng advanced from many
pul pitsand practiced in the pews, the fawning endorsement and use
of the modern speech perversions advocating the doctrines of
demons, and the “grace only” craze of the Shelly-ites, pose great
trials for the church of Christ as we face the dawning of a new
millennium. The sameweaponsthat havefor generationsvanquished
suchenemieswenow facearestill at our disposal. Thegreat panoply
of Ephesians 6:10-18 hasall of the God-given power it ever has. Let
us put it on and do battle!

The Churchis“the pillar and ground of the truth” (1 Tim. 3:15).
There are those who would surrender thefield to the Devil and give
back the precious hard-won trophies of conflicts past; they would
betray those generationswho have gone beforeto battle and, though
not unbloodied, have triumphed and paid the price for us and the
L ordthat bought them; and these Nabobs, whoridiculethe Old Paths
and scoff at the Word of God, would ultimately betray the Lord
Himself, crucify Him afresh, and put Him to an open shame! Let us
not let them pass!
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THE ROOTSOF PREMILLENNIALISM

Premillennialism is a long term difficult to verbalize and to
comprehend. However, its complexity does not diminish its
popularity among so-called Christendom. It is estimated that about
75 percent of all Protestant religious people hold to some form of
premillennialism! Where did this doctrine originate? Who is the
father of thisheresy?IsGod the originator of premillennialism?Can
premillennialism be found in the Bible? Brother Robert R. Taylor,
Jr. made the interesting observation that severs any ties that one
might seek to find between premillennialism and the Bible. He said
that “even if one did not have a complete concordance to seeif the
word is used in Sacred Scripture, there would exist very strong
reasonsto suspect itsextra-Biblical derivation. Premillennialism has
sixteen letters and that is a mighty big word for a Book whose
average length of each word isonly five letters. About 95 to 98 per
cent of all recorded words of Christ are one and two syllable terms.
TheBiblemajorsinthelanguageof smplicity and notinsix syllables
asthisterm contains.”* Premillenniaismisnot anative of the Bible,
but rather aforeigner toinspiration! Therefore, wemust goto secular
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sources to find its roots. When one places a “tracer” on pre-
millennialism, heis brought to the latter part of the second century
A.D.2 It then Slowly dissipated after the third century A.D. until it
regai ned power inmoderntimes. Someattributethisdoctrine sbirth
to Cerinthus, who lived during the days of the apostle John. John did
not believe nor did he ever teach the doctrine of premillennialism.
To emphasi ze that this doctrine was not held by John, Polycarp tells
that when John saw Cerinthusin abath house he fled from the door
saying, “Let us flee, lest the bath house fall in, for Cerinthus the
enemy of the truth iswithin.”® However, there are other historians,
such as Eusebius, who lays the blame for the invention of this
doctrine at the feet of Papias, who wrote about the year 140 A.D.*
In addition, McClintock and Strong’s Cyclopaedia, 12 Volume
Edition, Volume 6, page 264, makes this statement: “ This doctrine
isgeneraly attributed to aJewish origin.” In addition, on page 265,
it says: “The idea of a resurrection of the saints, and of their par-
ticipationinatemporal, millennial reign of Christ, wasearly adopted,
especially by Jewish Christians.” Next, consider Mosheim’ sHistory
of Christianity, Volume 2, page 245: “The doctrine of afuturereign
of Christ on the earth, a thousand years, with the saints, was
undoubtedly of Jewish origin; and wasbrought into the church, along
with other Jewish notions, by those Jewswho embraced Christianity.”
Also, observein Philip Schaff’s 8-volume History of the Christian
Church the following. In Volume 2, page 614, in reference to “the
belief of a visible reign of Christ in glory on earth with the risen
saints for a thousand years, before the general resurrection and
judgment,” Schaff’s History reports: “1t wasindeed not the doctrine
of the church embodied in any creed or form of devotion, but a
widely current opinion of distinguished teachers, such as Barnabas,
Papias, Justin Martyr, Irenaeus, Tertullian M ethodiusand L actantius,
while Caius, Origen, Dionysius the Great, Eusebius (as afterwards
Jerome and Augustin) opposed it.” There you have it! The trail of
premillennialism winds itself back to man. The word itself, and
certainly itsteachings, cannot be found at al in the Word of God! It
wasfounded toolateto beincluded in that marvel ous message of the
Master! Premillennialismwasnot composed with theink of inspired
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penmen! Premillennialist’ s have no footing when trying to find the
origin of their doctrine in the firm bedrock truth of the Bible.

RECALLING WHAT PREMILLENNIALISM
ISALL ABOUT

What exactly doespremillennialismmean?Itisaword containing
four distinct ideas: pre means before, mille meansthousand, annum
meansyear, and ism meansteaching. Thepremillennial doctrinecan
be defined as follows: The Old Testament prophecies point to the
establishing of akingdomwhen the M essiah should appear. However,
they claimthe Jewsrejected Christ, therefore, thevariousprophecies
regarding the establishment of God' s kingdom were delayed or put
on hold until Jesus' second coming. The church was established as
a substitute or an after-thought by God. Thus, we are now in the
church age. When Christ returns to the earth, He will establish the
millennial kingdom. There will be the resurrection of the righteous
who shall meet Him in the air for the “rapture season.” At the same
time, on earth, will occur “the great tribulation.” At the conclusion
of the rapture and tribulation period, the Lord will bring His saints
to the earth. He will then establish the kingdom for athousand-year
reign. Duringthismillennial reign, the Jewswill beconverted, Christ
will reign on David’ s throne, and there will be a thousand years of
splendor on earth. At the close of the thousand yearsthe Devil isto
be loosed for alittle time. The length of time is indefinite. During
this time the devil gathers a great army to fight against the Lord.
Suddenly, Christ will destroy the devil and hisarmy. Following this
will be the resurrection of the wicked, Christ on the throne of His
judgment, followed by heaven for the righteous and hell for the
wicked. The entire theory rests upon the twisting of Revelation,
chapter 20, verses 1-10.

To say that the definition of premillennialism is confusing,
complicated, and challenging to the comprehension of the mind of
man would be an understatement! By itsvery definition, we can see
that thistheory isthe working of man and not the teaching of God!
God' s Word is that which can be understood by man. Paul wrotein
2 Corinthians 11:3 “But | fear, lest by any means, as the serpent
beguiled Evethrough hissubtlety, soyour mindsshould becorrupted
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from the simplicity that isin Christ.” It is evident that the serpent
has beguiled many with the language and philosophy of
premillennialism! When the Lord taught during His personal
ministry, it was said that “the common people heard him gladly”
(Mark 12:37). The language that came from the mouth of the Lord
was understandable then and certainly understandable today.
However, premillennialism, with all of itsdifferent variationsfrom
historical premillennialismto dispensational premillennialism, spouts
forth language that is difficult to comprehend. The doctrines of men
are filled with lengthy terminology but they are destitute of truth!
May every accountabl e person alwaysmanifest theheart that desires
to “hear the Lord gladly” and turn from godless, grievous, and great
error such as premillennialism!

THE RUDIMENTS OF PREMILLENNIALISM

The rudiments or the teachings of premillennialism are broad in
scope. We will attempt in thislecture to smply present some of the
more prominent and major errors of the false doctrine. In so doing,
we will present an overview of the subject of premillennialism. We
will examineit by puttingit “ontrial.” Wewill personify thisterrible
teaching and allow inspired writersof the Bibleto questionitsbeliefs.
In so doing, we will prosecute premillennialism with the sword of
the Spirit and come to the conclusion that it is to be condemned in
every shape, form, and fashion! Therefore, imagine that you arein
acourtroom, ready to listen to the arguments at hand!

Wecall premillennialismto thestand. Premillennialism, isit true
that you believethat theland promise that God madeto I srael under
the Old Testament is yet to be fulfilled?

Yes, that is correct. “God is not finished with the Jewish
nation, nor with the land which He gave them to possess
fully...Moreover, restored | srael shall inherit theland God gave
to Abraham and his seed for an everlasting possession.”® “The
Israelites have never possessed more than a tithe of the land
promised to them))asyet.”®

Joshua questions premillennialism: Have you not read Joshua
21:43-457? There the Scripture states:
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AndtheLORD gave unto Israel all theland which he swareto giveunto
their fathers; and they possessed it, and dwelt therein. And the LORD
gave them rest round about, according to all that he sware unto their
fathers: and there stood not aman of al their enemies before them; the
LorD delivered al their enemiesinto their hand. Therefailed not ought
of any good thing which the LoRD had spoken unto the house of |sragl;
all cameto pass.

Nehemiah joins in the questioning. Have you failed to study
Nehemiah 9:7-8? There we are assured that the land promise of
Canaan that God made unto Abrahamand hisseedin Genesis 12:1-3,
13:14-17; 15:1-7,18; 17:1-18 was fulfilled completely. Nehemiah
states:

Thou art the LoRD the God, who didst choose Abram, and broughtest
him forth out of Ur of the Chaldees, and gavest him the name of
Abraham; And foundest his heart faithful before thee, and madest a
covenant with him to give the land of the Canaanites, the Hittites, the
Amorites, and the Perizzites, and the Jebusites, and the Girgashites, to
giveit, | say, to hisseed, and hast performed thy words; for thou art
righteous.

The premillennialists argue from their literal interpretation in
reference to Palestine being promised to them forever in Genesis
13:15 and 17:8 that for God to be true that Israel must return to the
land and possessit eternally.” However, premillennialists would do
well to study what the word everlasting can mean. The word
everlasting does not necessarily and unconditionally mean endless.
A Dbetter meaning for the word everlasting is age-ending. It
emphasizes the entire period under consideration.? For example,
consider that the Scriptures speak of circumcision as an everlasting
covenant (Gen. 17:13). However, welearn from the New Testament
that physical circumcision isnot a step that males have to complete
to be saved (Acts 15:24; Gal. 5:1-4). Therefore we understand that
in that connection, that everlasting does not mean eternal! We aso
notethat theland promisewasconditional accordingto Deuteronomy
8:19-20; 28:1-32:47; Joshua23:14-16 aswell asother Scriptures. We
can see from the evidence of the Bible that premillennialism
completely ignores and contradicts what the Scriptures reveal!
Premillennialism is guilty of the death sentence on point one!



188 Premillennialism Versus Christ’s Doctrine

Point number two. Premillennialism, isit the case that you assert
that the Jews, as a people and a body, will be restored to Palestine
as anation?

| certainly affirm that proposition. “ For centuriesthe Jews
havebeen scattered among many nations. I n prepar ation for the
return of Christ and the beginning of the millennium, they are
being gathered back to their own land, according to prophecy,
in a national restoration.”® “Once they are...returned to their
land, they shall never again berooted up out of it.” *°

In replying to the statements of premillennialism, we note the
following: I srael wassaid to have possessed theland of Canaan under
Joshua, the son of Nun. Inthe cal culation of time, thisoccurred some
fourteen to fifteen centuries before the Savior’s birth. The Jews
continued to inhabit and possess the land of Canaan until the
Northern Kingdom was carried away into captivity by the Assyrians
in 722 B.C. and the Southern Kingdom was carried away into
Babylonian captivity in 587-586 B.C. The prophetswho prophesied
about therestoration of I srael to her homeland did so beforeor during
the exile period and before their return beginning with Cyrus the
Great. Now listen to inspired writers of the Bible as they reveal the
dispersion, exile, and return of Israel under the Old Covenant. Their
statements will prove that premillennialism has no regard for truth
and right, the Holy Word of God!

M oses states:

When thou shalt beget children, and children's children, and ye shall
haveremained long intheland, and shall corrupt yourselves, and make
agraven image, or the likeness of any thing, and shall do evil in the
sight of the LORD thy God, to provoke him to anger: | call heaven and
earth to withess against you this day, that ye shall soon utterly perish
from off the land whereunto ye go over Jordan to possessiit; ye shall
not prolong your days upon it, but shall utterly be destroyed. And the
LoRD shall scatter you among the nations, and ye shall be left few in
number among the heathen, whither the LORD shall lead you (Deu.
4:25-27).

Furthermore,

If they shall confesstheir iniquity, andtheiniquity of their fathers, with
their trespasswhich they trespassed agai nst me, and that al so they have
walked contrary unto me; And that | also have walked contrary unto
them, and havebrought theminto theland of their enemies; if thentheir
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uncircumcised hearts be humbled, and they then accept of the
punishment of their iniquity: Thenwill | remember my covenant with
Jacob, and also my covenant with Isaac, and also my covenant with
Abrahamwill | remember; and | will remember theland. Theland also
shall be left of them, and shall enjoy her sabbaths, while she lieth
desolate without them: and they shall accept of the punishment of their
iniquity: because, even because they despised my judgments, and
becausetheir soul abhorred my statutes. And yet for all that, when they
beintheland of their enemies, | will not cast them away, neither will
| abhor them, to destroy them utterly, and to break my covenant with
them: for | am the LORD their God. But | will for their sakes remember
the covenant of their ancestors, whom | brought forth out of the land
of Egypt inthe sight of the heathen, that | might betheir God: | amthe
LORD. These arethe statutes and judgments and laws, which the LOrRD
made between himand thechildren of Isragl inmount Sinai by thehand
of Moses (Lev. 26:40-46).

Now Nehemiah informs premillennialism,

Remember, | beseech thee, theword that thou commandedst thy servant
Moses, saying, If ye transgress, | will scatter you abroad among the
nations: But if yeturn unto me, and keep my commandments, and do
them; though there were of you cast out unto the uttermost part of the
heaven, yet will | gather them from thence, and will bring them unto
the place that | have chosen to set my name there. Now these are thy
servantsand thy people, whom thou hast redeemed by thy great power,
and by thy strong hand (Neh.1:8-10).

Premillennialism, thetruth of thematter isthat | srael’ srestoration
to Palestineoccurredinthe Old Testament somefive centuriesbefore
the birth of Jesus. Premillennialist’s are way behind in knowledge
of Old Testament history! On count number two, premillennialism
has been proven guilty of rejecting what the Bible has said!

Point number three. Premillennialism, what do you teach about
the kingdom and the church?

| and those who believe my teaching propose that Jesus did
intend toestablish Hiskingdom whileon thisearth. However, the
Jewswould not allow Him to do so. Therefore, Hereturned to
heaven, had thechurch set up asasubstitute, and when Hecomes
again He will establish His kingdom on earth reigning for a
thousand yearsin Jerusalem on David’sthrone.

Isaiah asks premillennialism, “have you read Isaiah 53 that
presents my prophecy of the rejected Messiah? | prophesied this
hundreds of years before the actual event transpired. It was not
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astonishing that the Jews would reject Christ. | aso prophesied
concerning the ‘house of the Lord” which is the church in Isaiah
2:1-4. Therefore, the church was not an afterthought or some
emergency measure by God because the Jews rejected the Christ.”

Paul, that great defender of the Faith, asks premillennialism to
read Ephesians 3:10-11. Premillennialism reads “ To the intent that
now unto the principalities and powersin heavenly places might be
known by the church the manifold wisdom of God, Accordingtothe
eternal purpose which he purposed in Christ Jesus our Lord.” Then
Paul said to read Colossians 1:13. Premillennialism begins reading
“Who hath delivered us from the power of darkness, and hath
tranglated usinto thekingdom of hisdear Son” (Col. 1:13). Paul then
inquires if premillennialism will give an ear to First Corinthians
15:24-26. “ Then cometh the end, when he shall have delivered up
the kingdom to God, even the Father; when he shall have put down
all rule and all authority and power. For he must reign, till he hath
put all enemiesunder hisfeet. Thelast enemy that shall be destroyed
is death.”

John joinsin therefutation of premillennialism by reminding all
that he was in the kingdom while exiled on theisle of Patmos (Rev.
1:9). “If there was no kingdom, where was |7’ asks John.

Peter informs premillennialism that Jesus is now sitting on
David' sthrone))not in Jerusalem, but in heaven (Acts 2:30-36)! If
one has athrone, he certainly has akingdom! Therefore, to say that
the kingdom has not been established isto oppose the very Word of
God!

The Hebrew writer speaks boldly to premillennialism and says
“Wherefore we receiving akingdom which cannot be moved, let us
have grace, whereby we may serve God acceptably with reverence
and godly fear” (Heb. 12:28). “Havewereceived akingdom or have
we not received a kingdom?’ inquires the writer of the marvelous
book of Hebrews.

Jesus Christ, our Lord would simply say to premillennialism,
“Remember what | said unto Peter?’ “...upon thisrock | will build
my church; and thegatesof hell shall not prevail againstit. And | will
give unto thee the keys of the kingdom of heaven: and whatsoever
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thou shalt bind on earth shall be bound in heaven: and whatsoever
thou shalt loose on earth shall beloosed in heaven” (Mat. 16:18-19).
Do thewords of the Lord have any importance to the premillennial -
ists of thisworld? Christ used theterms* church” and “kingdom” to
refer to the same institution! While they refer to different aspects,
they arenot separateentities. To evenfurther refutethe claimsof any
premillennialist, our Lord said “My kingdom is not of thisworld...”
(John 18:36). Still, our Lord said in Mark 9:1 “And he said unto
them, Verily | say unto you, That there be some of them that stand
here, which shall not taste of death, till they have seen the kingdom
of God come with power.” If the kingdom has not come, there are
someancient peoplestill living! Isthereapremillennialist alivewho
would affirmthat any person alivethenisstill aresident of thisearth?
Once more, premillennialism has been crushed by the hammer of
truth! Brother Robert R. Taylor has observed in regard to
premillennialism’s denial that the kingdom has come that
“proponentsof the premillennial persuasion makefal sewitnessesout
of more than eighty New Testament preachers.”*

Point number four. Premillennialism, do you assert that the righ-
teous dead will be raised when Christ returns, and that the unrigh-
teous dead will be resurrected at the end of His one thousand-year
reign?

I most assuredly do.

John, the apostle of love brings Revelation 1:7 to the attention of
premillennialism. “Behold, hecomethwith theclouds,; andevery eye
shall seehim.” Premillennialism contendsthat therighteousdead will
initially seethe Lord and then the unrighteous dead will not seeHim
until one thousand years later!

Jesusthe Christ answersthepremillennialist’ squibbleconcerning
the resurrection in John 5:28-29 when He said “Marvel not at this:
for the hour is coming, in the which all that are in the graves shall
hear hisvoice, And shall comeforth; they that have done good, unto
the resurrection of life; and they that have done evil, unto the
resurrection of damnation.” Observethat Jesus said “for the hour is
coming!” The premillennialiststeach that somewill hear and come
forth first, and then the rest will be resurrected one thousand years
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later! Premillennialism has too much time in the resurrection truth
that isfoundintheBible. Hehas8,759,999 morehoursthan theLord
intheresurrection! Thosewho lineupwith premillennialismwill be
raised to eternal damnation!

Point number five. Premillennialism, are you saying that Christ
is not on David’ sthrone that was prophesied in the Old Testament,
but that He will reign and rule on that throne in Jerusalem for a
thousand years when He comes again?

That iscorrect.

Isaiah responds to the belief of the premillennialist by quoting
Isaiah 9:6-7.

For unto usachild isborn, unto usasonis given: and the government
shall be upon his shoulder: and his name shall be called Wonderful,
Counsellor, The mighty God, The everlasting Father, The Prince of
Peace. Of theincrease of his government and peace there shall be no
end, upon the throne of David, and upon hiskingdom, to order it, and
to establish it with judgment and with justice from henceforth even for
ever. The zeadl of the LORD of hosts will perform this.

Peter remarksto premillennialism by saying “ Therefore being a
prophet [David, HB], and knowing that God had sworn with an oath
to him, that of the fruit of hisloins, according to the flesh, he would
raise up Christ to sit on histhrone” (Acts 2:30). When would Christ
beginto ruleon Histhrone? By going to Zechariah 6:12-13 welearn
that thesitting on athroneand ruling areto be done at the sametime.
Zechariah states, “ Thus speaketh the LORD of hosts, saying, Behold
the man whose nameis The BRANCH; and he shall grow up out of
his place, and he shall build the temple of the LORD: Even he shall
build the temple of the LORD; and he shall bear the glory, and shall
sit and rule upon histhrone; and he shall be a priest upon histhrone:
and the counsel of peace shall be between them both.” If we learn
when Jesus began sitting then we learn when He began ruling!
Looking at Peter’ sstatement in Acts2:30 again, we noticethat Jesus
began sitting on the day of Pentecost when Hewasraised to sit upon
the throne of David (Acts 2:30-33). Therefore, since our Lord was
to sit and rule (Zec. 6:13), it is evident that He is ruling now!*
Premillennialistsall over theworld havedethroned the King of kings
and the Lord of lords only in their minds!
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Point number six. Premillennialism, isit your contention that after
Jesus Christ’ s second coming, that He reign with His saints on this
earth for a period of athousand years?

That iswhat | believe.

Premillennialists go to Revelation, chapter 20 to find support for
their belief. But observethat in Revelation 20 thereisno mention of
the following: the Lord’ s second coming; areign on earth; abodily
resurrection; the literal throne of David, Jerusalem of Palestine, us,
and it does not mention Christ on earth! Those who adhere to the
concept of premillennialism are guilty of reading into the Scriptures
what is not there!

Jeremiah strikesalethal blow to premillennialism by making the
following statement. He said in reference to Coniah (Jer. 22:28): “O
earth, earth, earth, hear the word of the LORD. Thus saith the LORD,
Write yethisman childless, aman that shall not prosper in hisdays:
for noman of hisseed shall prosper, sitting upon thethroneof David,
and ruling any more in Judah” (Jer. 22:29-30). When we read the
genealogy of our Lord in Matthew, chapter one and notice that He
is of the lineage of Jechonias or Coniah (Mat.1:11,17), the
premillennialist must cometo the astounding conclusion that Jesus,
of the seed of Coniah could never prosper, sitting upon the throne of
David, ruling in Judah! Therefore, why would they want aKingwho
would be ineffective reigning for the long, long time of a thousand
years?

The only verdict that could be issued to premillennialism would
bethat itisguilty of desth—nevermorebeing abletoraiseitsterrible
head and send forth its poisonous errorsinto the hearts of humanity!

WHAT PREMILLENNIALISM REJECTS

Premillennialism is a doctrine that is marching and militant
against truth. 1t seeksto destroy and make waste of so many Biblical
teachings. If left unchecked by the Word of God, it can go on a
rampage that will do untold damage to the cause of Christ!

Premillennialism rejects the sinlessness of God. It saysthat God
did not tell thetruthwhen He said that theland promisewasfulfilled.
If God failed to keep one promise, would he break another?1t denies
that God is all-wise. Premillennialism contends that the Godhead
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purposed to establish thekingdom when Christ cametothisearththe
firsttime. However, because of the Jewswho rejected the Redeemer,
Jesuswas not ableto set up Hiskingdom. Therefore, what would the
Godhead do? God hasto go back to the drawing board and come up
withthechurch asasubstitute! Inthefuturewhen Christ would come
back to the earth, then He would set up the kingdom. The system of
premillennialism strikesat thevery wisdom of the Creator. It hasGod
asone who did not plan very well for the existence of the kingdom.
It makes a mockery of God, Christ, the Holy Spirit, and Ephesians
3:10-11!

PremillennialismalsoregjectsChrist. It makes Christ out to beone
who preached one thing but who will do another. Christ said “My
kingdom is not of thisworld...” (John 18:36), but premillennialism
contends that the Lord’s kingdom most definitely will be of this
world!

The doctrine of premillennialism also rejects the Bible. It cuts
away fromthevery fiber of Scripturethose preciouspassagesdealing
with the kingdom. According to the premillennialist, we have not
received a kingdom that cannot be moved (Heb. 12:28)! According
to their concept, John was not clear headed when he said that hewas
in the kingdom (Rev. 1:9)! The premillennialist would have to
propose that Paul was a false teacher because he said that we have
been delivered out of darkness and had been translated into the
kingdom of God's dear Son (Col. 1:13)! Furthermore, those who
espouse the doctrine under consideration are those supporting a
teaching that rejectsclear Bibleteaching regarding the spiritual over
thematerial. God’' sWord emphasi zesthat we areto seek thosethings
which are above (Col. 3:1-2), and lay up treasuresin heaven (Mat.
6:19-21). However, premillennialism, teaches that Christ will have
an earthly reign of athousand years. It isamaterialistic, man-made
doctrine, instead of aspiritual, God givendoctrine. Premillennialism
denies the Bible' s teaching concerning Christianity. It would have
usto go back to Jerusalem and Judaism. In so doing, one would be
lost. In addition, premillennialism flatly contradicts scores of
passagesintheBibleand crushesthefaith that wehavethat the Bible
isthe Word of God, with all 66 books completely woven together in
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unity, without asingle error. Do you want to support and encourage
such aruthless doctrine as premillennialism? It needsto be crushed
to earth and buried with the other teachingsthat have originated from
hell.

REPERCUSSIONS OF PREMILLENNIALISM

Can onebelievein premillennialism and be aChristian? Can one
believethat the kingdom has not come and be in that kingdom? Can
one believethat Christ isthe King of kings and yet say that Heisa
King without a kingdom? Can one obey the Gospel and live the
Christian lifewith the expectation of going back to the old law?Can
aChristian pervert and twist Bible passagesasdoesthe premillennial -
ist and be pleasing in the sight of God? My conclusion is that
premillennialism and Christianity are diametrically opposed to one
another asishell and heaven, God and Satan. Thetitle of thislesson
“Premillennialism Versus Christ’s Doctrine” is correct! Premil-
lennialism isin direct opposition to the doctrine that our Lord sets
forth in HisWord! Premillennialism and the Lord and His teaching
are on different sides. One cannot believe in premillennialism and
be a Christian who isfaithful to His God! Brother Foy E. Wallace
remarked “No man can believe premillennialism and believe the
gospel.”** To this we add Amen and Amen!
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INTRODUCTION

| am indeed greatful to have this privilege to be one of the
speakers on this great lectureship, and this great congregation and
its mighty leadership should be commended for this great work. It
ismy prayer that lectureships of this caliber should continue so that
men and women will know if it’sright or wrong. Notice what God
said by Ezekiel, “And they shall teach my people the difference
between theholy and profane, and cause themto discern betweenthe
unclean and the clean” (Eze. 44:23). Our Lord said, “And ye shall
know the truth, and the truth shall make you free” (John 8:32). The
truth can make onefree, but error will condemn. Paul said, “(Touch
not; taste not; handle not; Which all are to perish with the using;)
after the commandments and doctrines of men” (Col. 2:21-22)? |
believe that Catholicismis one of the greatest obstacles to the truth
of Christianity and to the progress of the church of our Lord Jesus
Christ. It isthereforewith agreat deal of satisfaction that | have the
opportunity to bring to your attention some things that have to do
with Roman Catholicismand why | left the Roman Catholic church.
The purpose of this study isto show that Catholicism originated in
an apostasy, that it is not just a religious institution but is political
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as well, that its cardinal doctrines are false and its ams are un-
Christian. It isnot the purpose of this discussion to arouse prejudice
upon the part of anybody or incite any hatred of any kind, religious
or otherwise. David said, “ Through thy precepts| get understanding:
thereforel hateevery falseway” (Psa. 119:104). | believethat ought
to be the attitude of God's people. Yet God loves the souls of men
and women and desires the salvation of the soul of every individual
(1 Tim. 2:4). We enter this study interested in the souls of men and
women, in teaching those who are in error the truth that they may
comeout of error, and in saving thosewho know thetruthfrombeing
deceived by the error that is being taught.

BRIEF HISTORY OF ROMAN CATHOLICISM

Thefirst point that we consider isthat religious system known as
Roman Catholicism originated in apostasy. Christians are familiar
with the pattern of church government asit isrevealed to usin the
Word of God. We understand and know, that the church of Christ is
congregationa in government. There is no confederation, synod,
association, organization larger or smaller, or other than the organ-
ization of the local congregation in New Testament history. It isthe
only government that God hasgiven Hischurch. Withthe Lord Jesus
Christ as the only head, every congregation conducting its own
business under the authority of Christ, with elders to oversee the
work of that local congregation, deacons to assist, with evangelists
to preach the Word, teachersto teach, and membersto carry on the
work as the Lord ordained that it should be carried on. Every con-
gregation wasafree, independent, self-governing unit. That wasthe
churchinthefirst century. It isthe church of the Lord now, and any
corruption or modification of the form that the church had in the
beginning would represent an effort toimprove upon God' sarrange-
ments, which menareunableto do (Isa. 55:8-9). The New Testament
church was set forth in divine revelation, having originated in the
mind of God. Jesus Christ built it in accordance with the divine
pattern that God gave Him (John 12:48-50; 17:4-8). The New
Testament reveals it by the power of the Holy Spirit (John 16:13;
1 Cor. 2:10). Saved men and women composed it (Acts 2:47,
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Gal.3:26-29) and it was given a specia mission in the world to
accomplish (Mark 16:15-16; 2 Tim. 2:2).

Historians of the church readily confirm the fact that the govern-
ment of the church was soon corrupted. The devil knew exactly
where to begin to lead the church into apostasy, and he began at the
same place he has always started. Back in the Old Testament in his
efforts to deceive and mislead the people of God and to provoke
unfaithfulness and disloyalty, the devil started to corrupt the
government of God's people. This was the initial effort. He knew
until he could corrupt the government of God’ s people hewould not
be successful in introducing any innovation or any kind of false
teaching. But thedevil waswise enoughto know alsothat if hecould
succeed in corrupting the government of the people of God it would
then be an easy matter to lead them into false ways and turn them
completely away from God. So he set into provoking them to
demand a king that they might be like the nations around them
(1 Sam. 8:5-6). God has considered their demand for a king a
completerejection of Hisruleand government asso stated. After the
devil succeeded in corrupting this government it was easy for him
tolead theminthe compl ete apostasy and completerebellionto God
andfinally into completedestruction asanation. Thesamethingwas
done in the New Testament age. When the church was established
in accordance with divine wisdom, the devil immediately set about
to corrupt the government of the church of God. Heknew if he could
succeedinthat, it would beeasy to introduce humaninnovations, and
false teaching, but, he knew that until he could corrupt the govern-
ment of the church the rest of it would be an impossible task. He
sought the disintegration of the church in its God-ordained govern-
ment first, and having succeeded in that he immediately began the
introduction of false doctrines and false practices until the results
were a complete corruption of the church from the pattern of the
New Testament, complete rebellion against the will of God. The
Roman Catholic institution grew out of the apostasy.

At first there was a plurality of elders over every congregation.
Paul said, “ Andwhenthey had ordained them eldersin every church,
and had prayed with fasting, they commended them to the Lord, on
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whomthey believed” (Acts14:23). Thoseeldersthat were appointed
in every church werethe bishops (Tit. 1:7) and pastorsof the Lord’s
church. Paul usesthesetermsin Acts20:17-28 to designatethe same
group of men in the congregation at Ephesus; men who complied
with the same standard of authority, who had been appointed, all of
them, in exactly the same manner and were undertaking to do the
samework in the church of God. Paul called to him the elders of the
Ephesian church and he said to them, “Take heed therefore unto
yourselves, and to all theflock, over the which the Holy Ghost hath
made you overseers, to feed the church of God, which he hath
purchased with his own blood” (Acts 20:28). He told them to
“pastor” the church of our Lord, “which he hath purchased with his
own blood.” Bishops, then, to begin with, were the elders of the
church. You can find all the historical authority for that that you
might care. Such menasMosheim and Geisler intheir ecclesiastical
histories tell us that this was the form of the government of the
congregationsof the church of Christinthe beginning. But they also
cite to usthat thisform did not long endure. Mosheim said that the
eldersof thechurchwerecalled either presbyter sor bishops, which
twotitlesareinthe New Testament, undoubtably appliedtothesame
order of men. He goes on to say that during the first two centuries
abishop was a person who had the care of one Christian assembly,
but he warns again that we are not to confound the bishops of this
primitive age of the church with those of whom we read in the
following ages. Although they were distinguished by the same
names, yet they differed extremely in many respects.

Those bishops, in the corruption of the church, cameto mean the
chief elder—the outstanding elder—the elder that had assumed a
chief place in the congregation. Church history further tells us that
the eldersin the chief cities began to exercise authority over con-
gregationsround about. When Christianity, for examplewas planted
in the city of Ephesus, out of that congregation that was thus
established, therecamean effort to plant Christianity inagreat many
cities in the surrounding territory. Gradually, Ephesus began to
assume control over these congregations. Theeldersof Ephesus, who
had begun that work, continued the oversight of it, athingwhichin
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the Scriptures you cannot find. Peter said, “ The elders which are
among you | exhort, who am also an elder, and a witness of the
sufferings of Christ, and also a partaker of the glory that shall be
revealed: Feed the flock of God which isamong you, taking the
oversight thereof, not by constraint, but willingly; not for filthy
lucre, but of aready mind” (1 Peter 5:1-2). It wasnot long until these
large churchesfound that the chief elder who had becomethe bishop
of the larger church was soon the Bishop of a diocese (district),
exercising control over other congregations. These bishops of the
chief cities soon began to confer one with another. The bishop of
Constantinople, the bishop of Rome, the bishop of Alexandria, the
bishop of Jerusalem, and the bishop of Antioch, soon began to
collaborate. Out of their meetingscamethe Church Councils, and out
of that grew Roman Catholicism. That is the way Catholicism
developed. The New Testament predicted that this would happen.
Paul wrote,

Let no man deceive you by any means: for that day shall not come,
except there come afalling away first, and that man of sin berevealed,
the son of perdition; Who opposeth and exalteth himself aboveall that
is called God, or that is worshipped; so that he as God sitteth in the
temple of God, shewing himself that heis God. Remember yenot, that,
when | was yet with you, | told you these things? And now ye know
what withholdeth that he might berevealed in histime. For themystery
of iniquity doth already work: only he who now letteth will let , until
he be taken out of the way. And then shall that Wicked be revealed,
whom the Lord shall consume with the spirit of his mouth, and shall
destroy with the brightness of hiscoming: Even him, whose coming is
after the working of Satan with all power and signsand lying wonders,
And with all deceivableness of unrighteousness in them that perish;
becausethey received not theloveof thetruth, that they might be saved
(2 The. 2:3-10).

Now let us connect with reading another: “Now the Spirit
speaketh expresdly, that inthelatter timessomeshall depart fromthe
faith, giving heed to seducing spirits, and doctrines of devils;
Speaking liesin hypocrisy; having their conscience seared with ahot
iron; Forbidding to marry, (and commanding) to abstain from mesats,
which God hath created to be received with thanksgiving of them
which believe and know the truth” (1 Tim. 4:1-3). In these two
passages of Scriptureswe have several pointsworthy of note. First,
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there would be a falling away or a general apostasy. Second, that
apostasy would result in the revelation of the man of sin, the son of
perdition. Third, that apostasy would not come until onerestrained
was removed. Fourth, when once revealed the man of sin would
continue until the coming of the Lord, at which time he would be
utterly destroyed. Fifth, the man of sinisdescribed by varioustraits
which have been, all of them, peculiar to the system of Catholicism.
Those traits are: (1) He shall sit in the temple of God and show
himself forth as God. “L ord God the Pope” soundsalittlelikeit. (2)
That he would forbid to marry. (3) He would command to abstain
from meats. (4) He would exercise all power, signs and lying
wonders. There is not a system that men have known in all of
history that has exercised asmany lying wondersto deceivethe
minds and corrupt the hearts of people as has Catholicism.

DEPARTURESFROM THE APOSTOLIC WAY

EVENTS YEAR
1. Prayersfor thedead, began about A.D. .......... 300
2. Makingthesignof thecross ................... 300
3. Waxcandles, about ............... ... ... 320
4. Veneration of angles and dead saints,

Useof IMageS. ... 375
5. Themassasadaily celebration ................ 394
6. Beginning of the exaltation of Mary, the
motherof God .. ....... ... .. ... i 431
7. Priests began to dress differently from laymen . . . .. 500
8. The Doctrine of Purgatory, established by
Gregory | ..o 593
9. Latin language for worship imposed saints by
Gregory | ..o 600
10. Prayersdirected to Mary, dead saints and angles . .. 600
11. Instrumental music introduced in worship ........ 600
12. Title of pope, or universal bishop, givento
Boniface Ill by Emperor Phocas . ............... 606

13. Kissing the pope’ sfoot, began with Constantine . .. 709
14. Tempora power of popes given by Pepin,
Kingof France ........... ... .. ... .. i ... 750
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15.
16.
17.
18.
19.
20.
21.
22.
23.
24,
25.

26.
27.

28.

29.

30.

31.
32.

Worship of the cross, images and relics

authorized ......... ... ... ... .. i
Holy water, mixed with salt, and blessed by

PriESt ..
College of Cardinals (now 70) established . . . .. ..

Canonization of dead saints, by pope John XV . ...

Fasting on Fridaysand duringLent ............
Celibacy of the priesthood decreed by pope
Gregory VII ..o
The Rosary begun by Peter the hermit ..........
Sdeof Indulgences . ............ .. ... ...
Transubstantiation proclaimed by pope

Innocent 111 . ........ ... i
Auricular Confession of sinsto priest instituted

by pope Innocent I11 in Latin Council ...........
Bible forbidden to laymen, placed on the index

of forbidden books by the Council of Vaencia ...
Pouring officially substituted for baptism . .......
Cup forbidden to the people at communion

by Council of Constance .. ...................
Purgatory proclaimed as a dogma, Council of
Florence.............c i,
Tradition declared to be equal in authority

to the Bible by Council of Trent ...............
Apocryphal books added to their Bible,

Councilof Trent ...........................
Immaculate conceptionof Mary ...............
Infallibility of the pope, Vatican Council . .......
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ROMAN CATHOLIC FALSE VIEW CONCERNING

WHO GAVE USTHE BIBLE

The Roman Catholic Church hasfor years madethe claim that it
is the one who properly interprets the Bible. They make the claim
that if any other religious group cares to know the meaning of
Scripture, it must listen to the authoritative Roman Church, because
they gave the world the Bible. Notice this saying: “The church
existed before the word of the New Testament Scriptures were
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written, after they were written, the church determined the canon;
therefore, the church isthe authoritative voice that must be obeyed,
for without the church wewould not havetheBible.”* To provetheir
point, they start by saying the Scriptures do not assert their own
inspiration. That none of the Scriptures asserts its own inspiration
in their boastful assertion. If you were talking to a priest, he would
ask, “How do you know that what you haveisthe Bible?’ They say
the Biblewasdeclared to beinspired by the Roman Catholic Church.
These booksin the Biblewere not inspired until they were declared
to beinspired by the Roman Church, and that they were not inspired
until the fourth century when Jerome translated the Bible. Jerome,
in about 385 A.D., transated the New Testament from Greek into
Latin. They say that Jerome gave us the Bible and they declared it
to beinspired. Does the Bible assert its own inspiration? When we
read (2 Tim. 3:16), yes, even in the Catholic Bible, Paul says all
Scriptureisgiven by theinspiration of God. Itisinspired of God, not
by the Roman Church regardless of what they claim. Peter wrote
“some things hard to be understood” and in Second Peter 3:16, he
calls all that Paul wrote “Scripture.” Paul wrote fourteen books of
the New Testament and Peter says that all that Paul wrote was
Scripture. Then Paul says, “All scripture is given by inspiration of
God.” All theNew Testament writersfinished their booksby 96 A.D.

When John laid down the pen of inspiration, having written the
book of Revelation, all of these other men had seal ed their testimony
with their blood. Do you mean to tell me that their writings were
uninspired, and for four hundred yearswe had to wait for some man
todeclarethemtobeinspired? The Bible assertsitsowninspiration.
In John 20:30, John wrote that we might believe. “And many other
signs truly did Jesus in the presence of his disciples, which are not
written in thisbook: But these are written, that ye might believe that
Jesusisthe Christ, the Son of God; and that believing ye might have
life through his name” (John 20:30-31). He wrote these things that
we may believe and then he declared in John 21:24 that these things
aretrue. Wedid not haveto wait two or three hundred yearsfor these
thingsto betrue. They werewritten that we might believe. In Second
Peter 1:16-17, evenin the Catholic Bible, Peter saysthat he was an
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eyewitness of what hewrote. Jesus said to Hisapostles, “For it isnot
ye that speak, but the Spirit of your Father which speaketh in you”
(Mat. 10:20). It was the Spirit of God, the Holy Spirit, who spoke
through Peter and the other apostles. Note thisin Acts chapter two,

And when the day of Pentecost wasfully come, they wereall with one

accord in one place. And suddenly there came a sound from heaven as

of arushing mighty wind, and it filled all the house where they were

sitting. And there appeared unto them cloven tongues like as of fire,

and it sat upon each of them. And they were all filled with the Holy

Ghost, and began to speak with other tongues, asthe Spirit gave them

utterance (Acts 2:1-4).
They spoke asthe Spirit gave them utterance. Then Catholics have
the audacity to tell usthat they were not inspired until later on when
some man down here three or four hundred years declared it to be
inspired. The Bible asserts its own inspiration and no man made it
inspired. The writers of the Bible spoke by the Spirit of God.

Now listen to what Paul saysin First Corinthians 14:37; evenin
the Catholic Biblehe says, “1f any man think himself to beaprophet,
or spiritual, let him acknowledgethat thethingsthat | write unto you
are the commandments of the Lord.” Then they go out before the
world and say, “ The Bible was not inspired until we so declared it.
We gave you the Bible.” No, they did not give usthe Bible, and we
are independent of the Roman Catholic Church for the Bible. How
do | know?Well, itisawell-known fact that the first trandl ations of
the New Testamentswere from the old Syriac Scriptureswhich very
closely represented the language which Jesus spoke. Then came at
an early date, the Egyptian, Ethiopian, and Gothic versions of the
Eulfilas, thebishopsof the Gothictribesabout A.D. 350. Toward the
close of the fourth century, the old Latin versions were found to be
so full of errors of early and imperfect scholarship that Eusebius,
better known as Saint Jerome, was chosen to prepare the Latin
version, which isknown today asthe “Vulgate.” | am talking about
the Latin version which was declared by one of the Popesto be the
perfect version.

Let us now see what isinvolved in their claim that they gave us
the Bible. Did they give us the Bible? No! What did they give the
world? They gavetheworld a L atin transation. A man by the name
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of Jerome, who was not a Catholic in the sense we now know
Catholics, even though he was an apostate from the early simplicity
of thegospel of Christ and the New Testament church, translated the
BibleinLatin. Hetook the Greek and translated it into L atin, and the
Catholics say he gave us the Bible. They did not give us the Bible;
they just gave us a Latin trangdlation. “What about those disputed
books?’ They have booksintheir Biblethat we do not havein ours.
Every book that they havein their Biblethat isnot in oursisin what
they call theOld Testament. Christianity isaNew Testament religion
and every disputed book, every book they haveintheir Biblethat is
not in ours, isin their Old Testament. Then, may | suggest this, that
Jerome, who trandlated the “Vulgate” upon which they depend so
much, rejected those disputed books. Then, too, the Old Testament
was completed four hundred years before Christ. When Christ was
on earth, the Old Testament was here in its fullness. The Jews had
it aswe now haveit. The Jews rejected those disputed books. They
were not in the Old Testament that Jesus used. They were rejected
by Jerome. In the New Testament there are two hundred and sixty-
threedirect quotationsfrom the Old Testament and not onetimedid
the New testament writers quote the disputed books. Therearethree
hundred and seventy allusionsto the Old Testament Scriptures, and
not once did the New Testament writers allude to those books.
Further, the Maccabees were not put in the Catholic Bible until the
sixteenth century. Weareindependent of the Catholic Churchfor our
Bible. The disputed books were not in the book used by the Jews.
They wererejected by Jerome who translated the L atin version that
they use, and parts of them were not even put in until the sixteenth
century. From this, one can see that the argument given by the
Roman Catholic Church that they gave theworld the Bible, isfalse.

CATHOLICISM VERSUS CHRIST'SDOCTRINE
CONCERNING “THE POPE”

Heisthe head, the supremeruler, and claimsto derive his power
from no man, set of men, or acouncil, but from God, and he decides
the extent of that.

Hispowers. Heisresponsible to no human being, and no set of
human beings in the exercise of his powers. He makes laws, he
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inflicts censures, he absolves sin, he excommunicates, he creates
religious orders and dioceses, dispenses vows, infalliblein faith, in
morals, in philosophy, in doctrine, and even in thought, who speaks
without error or thepossibility of error. Heisamonarch, asovereign,
both temporal and spiritual. That is the place the pope holdsin the
hierarchy of the Roman Church.

Histitles. First, “ pope,” isfrom the L atin word papa, achildhood
word for father. In other words he claims to be sovereign father.
Second, “pontiff,” isfrom the Latin pontife, originaly meaning, “a
bridgebuilder.” The Roman pontifexesguarded the bridgesover the
Tiber River entering into and coming out of the city of Rome.
Nobody could enter or exit Rome without the authority of the
pontifex. So when the pope assumed all authority tempora and
spiritua, headopted thename* pontiff,” sovereign pontiff, signifying
all authority. Third, “holy father,” isfrom the L atin beatissime pater.
It means that the pope claims to be the holy father. Fourth, “the
servant of the servants of God” is from the Latin, Serus Servorum
Dsei, that is the preeminent servant of God, above al the servants of
God. His name is selected after he is elected by the cardinals. He
chooses the name of a pope before him, whose life he admires,
whose position and office he himself would liketo imitate, and calls
himself by the name of theformer pope. Hisgovernment isat Rome,
andiscalled the“Holy See,” from the Latin sedes, which means*“a
seat,” aholy seat! Now all of thisisfound on one of the blank pages
in your Bible.?

Seven assumptionsmust beprovenif thereisinfalibility. (1) That
the church was ever built upon Peter. (2) That Peter was given the
sole authority to bind and loose. (3) That Peter was ever made the
head of the church, the vicar of Christ, or the rector of the universe.
(4) That Peter was ever the “Prince of the apostles.” (5) That the
authority of Peter and his successors is universal. (6) That such
authority issupremeand independent of all earthly authority. Finaly,
(7) That the office of Peter has passed to all successors though al
ages.® Leaving the assertions of the pope, and referring to the
Scriptures in search of evidence, we find nothing said of the pope,
a supreme earthly head of the church. Let us list a few passages
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bearing on that question. Jesussaid, “But be not ye called Rabbi: for
oneisyour Master, even Christ; and all ye are brethren. And call no
man your father upon the earth: for oneis your Father, whichisin
heaven” (Mat. 23:8-9). Paul said, “ And he gave some, apostles; and
some, prophets; and some, evangelists, and some, pastors and
teachers’ (Eph. 4:11). But no pope! Jesussaid, “And | say also unto
thee, That thou art Peter, and upon thisrock | will build my church;
and the gates of hell shall not prevail against it” (Mat. 16:18). Thou
art Peter (stone)...and upon thisrock (Christ). Notice*“thou stone” —
“this rock” — Peter was the stone, Christ was the rock, and it takes
the pope’ s only passage away from him. The whole end and aim of
thequestion of Matthew 16:18-20 wasnot Peter, but Christ. Paul, the
apostle of Christ, settlesthat question for sure. Note: “ According to
the grace of God which is given unto me, as awise master builder,
| have laid the foundation, and another buildeth thereon. But let
every mantake heed how he buildeth there. For other foundation can
no man lay than that islaid, whichis Jesus Christ” (1 Cor. 3:10-11).
There is no other foundation, no other head than Jesus Christ.

If Christ had established such an office, He would have defined
it. When God appointed the Levitical priesthood, He defined its
qualifications and its powers. When God appointed acivil govern-
ment, He gave a code of laws by which to administer it. When God
appointed elders in the New Testament church, He named their
qualificationsand duties. But thereisno appoi ntment mentioned and
no provision made for a pope in al the New Testament. Is it not
strange, if his officeis divine?*

CATHOLICISM VERSUS CHRIST'SDOCTRINE
CONCERNING QUALIFICATIONS OF A BISHOP

TheRoman Catholic bishopsarenot permitted to marry and have
children. Yet in their own Bible, the qualifications are given for a
bishop. They just disregard the Bible. Let us notice what God said
concerning this matter.

Thisisatrue saying, If aman desire the office of abishop, he desireth
agood work. A bishop then must be blameless, the husband of one
wife, vigilant, sober, of good behaviour, given to hospitality, apt to
teach; Not given to wine, no striker, not greedy of filthy lucre; but
patient, not a brawler, not covetous; One that ruleth well his own
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house, having hischildrenin subjection with all gravity; For if aman

know not how to rule his own house, how shall he take care of the

church of God?Not anovice, lest being lifted up with pride hefal into

the condemnation of the devil. Moreover he must have a good report

of them which are without; lest he fall into reproach and the snare of

thedevil (1 Tim. 3:1-7).
The Bible says that he must be married, husband of one wife, with
children. They may have children but they are not married!

CATHOLICISM VERSUS CHRIST'SDOCTRINE
CONCERNING TRANSUBSTANTIATION

Transubstantiation means to “change into another substance.”
Thisisoneof the cardinal doctrinesof the Roman Church. They call
this the sacrifice of the mass. For many years | believed that the
bread and the wine were changed into the literal body and blood of
Christ. At massthe priest would say the words of consecration, this
ismy body. The Bible does not teach thisview. Itisman-madein
origin. If this were true, would not this make them a group of
cannibals?

THE LORD’'S SUPPER ISNOT TRANSUBSTANTIATION

Some one thousand years after the death of Christ, the Council
of Trent, in Session XI1I, declared: “In the Eucharist are contained
truly, really, and substantially the body and bl ood, together with soul
and divinity of our Lord Jesus Christ, and consequently the whole
Christ” (Canon 1). “ The whole substance of bread is converted into
the body and thewhol e substance of thewineinto theblood” (Canon
2). The Roman Missal, page 9, stated that the priest through an
official act “places the body and blood of Christ under the appear-
anceof blood and wineuponthealtar.” They arethenturnedintothe
literal body and blood of Christ by the priest’s prevailing on God.
The priest then “makes an oblation of this victim to the Eternal
Father on behalf of the people, and the victim undergoes a destruc-
tive change” “Not only isit the true body of Christ, to wit: All that
is proper to the human body—the bones, the nerves—contained in
the sacrament—but farther, Jesus Christ, whole and entire.” It is
incredible that this doctrine, this blasphemy would be taught to
intelligent men and women. The priest again, repeatedly kills,
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sacrifices Christ, asan offering, eats Him, and offers Him again and
again for the sins of the people—Transubstantiation.

God is not working such miracles, any miracles, today (1 Cor.
13:8ff; Eph. 4:8ff, et. al.). Furthermore, Christ was offered but once
for the sins of the world (Heb. 8:27; 9:26; 10:12,14). The language
isfigurative. Asbreadisthestaff of life, solikewise, Christ gave His
body, flesh, for us. “This is my body” and “this is my blood” is
figurative, like other language often used—"seed,” Luke 8:11,
“vine,” John 15:1-6; “seven good kine,” Gen. 41:26; “door,” “good
shepherd,” “sheep,” John 10:9. It can be compared to the picture of
one swife, mother, father, child— “Thisis my Mother.” Note that
Christ wasnot yet crucified when Heinstituted the Lord’ s Supper—
“Thisismy body.” It could not have beenliteral. The Lord' s Supper,
as portrayed in the Scriptures is not a sacrament, but a memorial.
Speaking of the kingdom, I saiah prophesied, “ Unto them [Gentiles,
even eunuchs] will | give in my house and within my walls [the
church] amemorial [Lord’ s Supper] and a name better than of sons
and of daughters[“Christian”], | will givethem an everlasting name,
that shall not be cut off” (Isa. 56:5, ASV). Our Lord said, “this do
in remembrance of me” (Luke 22:19; 1 Cor. 11:24). As Christians
eat that bread and drink of that cup, they “do shew the Lord’ s death
till he come” (1 Cor. 11:26). The Lord’'s Supper, therefore, looks
backward to Hisdeath, forward to Hiscoming, and inward asaman
examines himself in connection with the Lord' s Supper (1 Cor.
11:28).

CATHOLICISM VERSUS CHRIST'SDOCTRINE
CONCERNING PURGATORY

The propitiation or satisfaction, which men aredue God for sins,
which cannot be made up during life, are made up in purgatory.
When God is satisfied, the Christian is released from purgatorial
punishment, and isready for heaven. All men, no matter how devout
inlife, must goto purgatory. The only exceptionsto thisare Catholic
saints, the Christian martyrs, and those who die immediately after
baptism. The devil has many false teachings that are used by his
ministers and his churches (2 Cor. 11:13-15; 1 Tim. 4:1, Rev. 3:8),
to satisfy his children (John 8:44; Acts 13:10; 1 John 3:10). Notice



John Shannon, Sr. 211

what the Catholics advocate about purgatory. Purgatory (from Old
French, purgatoire is the state in which souls exist for atime after
death to work out the temporal punishment due to venia sins or
forgivenmortal sins. Thesoul ispurifiedinthisstateto prepareit for
its entrance into the delights of heaven and the Beatific Vision. “It
istherefore aholy and wholesome thought to pray for the dead, that
they may be loosed from their sins’ (2 Mac. 12:46).°

With the above point, we would first observe that this false
teaching is based on an apocryphal (disputed) book (2 Maccabees)
whichisnot considered to beinspired Scripture except by Catholic-
oriented religious groups. Moreover Judas Maccabeus was not an
inspired man, and his practiceisirrelevant for establishing religious
truth. Even so these passagesdo not say that Judasbelievedin astate
of purgatory. (Notice 2 Mac. 12:39-46). 1. The Doctrine of
Purgatory, established by Gregory I...593 A.D. The Council of Trent
declared: “ ThereisaPurgatory, and souls there detained are hel ped
by the prayers of the faithful and especially by the acceptable
Sacrifice of the Altar.” 2. Purgatory proclaimed as dogma, Council
of Florence...1438 Where is purgatory? “ The location of purgatory
isin great doubt—whether in the world or under the earth; intheair
or a part or precinct of or in the vicinity of hell.” It seems an
infallible pope should know! At least, it would have been aseasy for
the Catholic Council of Florence that invented it, in 1438, to have
located it, and satisfied curiosity—for it isacreature of their imagi-
nation, anyway. It isarelic of ignorance and superstition, handed
down from vague delusions possessed by some fanatics as early as
three centuries before Christ. Out of such pagan mythology the
grotesgue doctrine of purgatory was developed by the prelates of
Rome, and bound by an ecumenical council on the consciences of
Catholic victims the whole world over.® When one listens to the
Roman Catholic Church and reads God’ sWord, many questionswill
arise. Remember that the Bibleisright. The case of therich manand
Lazarusin Luke 16:20-31 (the great gulf, and no crossing hence or
thence, reversesthe Catholicideaof prayingto the saintsto get souls
out of purgatory), echoes eternal—all the walls and arches of the
Hadean world reverberate the echo eternal, eternal, eternal! The
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inspired John penned these words: “He that is unjust, let him be
unjust still: and he which isfilthy, let him be filthy still: and he that
isrighteous, let him berighteousstill: and hethat isholy, let him be
holy still” (Rev. 22:11). Paul declares that absent from this earthly
state we shall be at once home with the Lord, (2 Cor. 4:1-6)—
without passing through purgatory, and if thereisany such place en
route, or intransit, thiswould have been the time and place for Paul
to have said so. Finally, Paul told Timothy (2 Tim. 4:8), that after
departing from this world “henceforth...the crown of righteous-
ness’—henceforth means, from then on, nothing intervening. The
Bibledoesnot teach an intermediate state of purgatorial purification
for Christians en route to heaven. The doctrine of purgatory is an
invention of the hierarchy of theRoman Church that itsmemberscan
live and die asinful life, go to purgatory for the temporary punish-
ment, then go to heaven and be with God throughout all eternity.
That sounds good, but this is false and the Bible does not teach or
indicate any such place. If you are a Roman Catholic, please listen
beforeit’stoo late!

CATHOLICISM VERSUS CHRIST’SDOCTRINE
CONCERNING ORIGINAL SIN AND INFANT BAPTISM

“Original sin—One of the consequences of the sin of our first
parents which is passed on to their descendants. Asaresult of their
sin, man was denied original justice and instead was made subject
to death and concupiscence. Original sin also meant the deprivation
of sanctifying grace. Thisteaching of the churchisbased on St. Paul
(Rom. 5:12-14).”" Beginning here and continuing through several
Versesisacomparison, or better yet, a contrast between Adam and
Christ, and the results of the actions of Adam and Christ. By one
man, Adam, sin entered the world. The result of sin was death,
spiritual as well as physical, but more important, spiritual (Rom.
6:23; Jas. 1:14-15). Thisresult of Adam’s sin was “passed upon all
men.” The meaning of this phrase is of great importance and
consequence. Theideaof theword “ passed” shows that which took
place was of such significance that none could escape its power.
There has not lived a person since sin entered the world that has
escaped certain results of Adam’ssin. We must keep before us that
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guilt of sinisone of the consequences of sinning, but, not the only
one. There are other consequences aswell. Did the guilt of sin pass
upon all men because of Adam’s sin? Or does this refer to other
conseguences of Adam’s sin that “passed” upon all men? In other
words, are you and | guilty of Adam’s sin? The answer isfound in
the definition of sin the Holy Spirit givesin First John three, verse
four.

Sinistransgression. Not until one doestransgressthelaw of God
does he become guilty of anything. The preposition “for” of verse
twelve is to be understood as “because or inasmuch as.” Certain
resultsof sin have passed upon everybody. But why havethey passed
upon everybody? Some things have passed upon everybody
unconditionally. For instance, due to the sin of Adam we al die
physically. Because the first couple was driven from the Garden of
Eden and from the tree of life, we all must die physically. But this
has nothing whatever to do with our personal sins. Nonetheless, we
physically die. Eventheinfant, who doesno sin, dies. Thisisaresult
of Adam’ ssinandwhat sinintroduced into theworld. But remember,
Paul is discussing spiritual death primarily. Spiritual death has
“passed upon al men,” but why? It is not because we are guilty of
Adam’ssin, “for that all havesinned.” Spiritual death cameinto the
world through the sin of Adam. Spiritual death was suffered by
Adam the day he sinned (Gen. 2:17). Spiritual death is suffered by
everybody who sins, but because of his own sinsand not because of
Adam’ssin. Adam’ ssinintroduced sin unto men, but each one must
partake of sin for himself before he is counted guilty of sin. Thisis
either true, or First Johnthreeand versefour contradictsthis passage,
which is in tenable. Many other people, other than the one who
commitssin, may suffer consequences of aperson’ ssins, but not the
consequencesof guilt. But onesufferstheguilt when hehimself sins.

The main theme continues at verses eighteen and nineteen
informing us how by the offense (sin) of Adam, judgment (condem-
nation) came upon all men (because all men partake of sin). But
righteousness(making man arighteousbeing or at least countinghim
so) came by Christ. The system or plan to make man righteous came
through the One (Christ) as a gift from God, and justifies man,
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granting him life instead of death. One man’s disobedience
introduced sininto theworld, and all have partaken of it and became
sinners. But the obedience of One (Christ) makes the many sinners
righteous by introducing life through justification. Thisisagift, but
the gift must be received. It is received by our obedience. It was
provided by the obedience of Christ. Christ wasobedient eventothe
death He suffered on the cross (Heb. 5:8; Phi. 2:8). What a contrast!
By one (Adam) came death, but by the other (Christ) came life. By
one (Adam) came condemnation, but by the other (Christ) came
judtification. “1f youand | are guilty of Adam’ ssin, unconditionally,
then we are justified by Christ, unconditionally. This would mean
universal salvation with nobody being lost. But, this would not be
inharmony with scriptural revelation. Nothingismadeclearer inthe
Bible than the fact that some will be saved but some will be lost.”®
If it were true that all of the descendants of Adam are born with
origina sin, what about Jesus Christ? Is He not a descendant of
Adam? (Mat. 1:1-7; Luke 3:23-38). In other words, “Total (Heredi-
tary) Depravity.” No man in hisright mind would say that Christ’s
soul was stained with sin (Heb. 4:15; 1 Pet. 1:22); not even the
Catholic. But remember one false view leads to another one.

They a soteach that Mary, the mother of Jesus, istheonly person
born after Adam and Eve that was not born with original sin. That’s
what they say, not the Bible. Thetruth of the matter is, Mary was not
bornwithasinful nature. The Bibleteachesusthat God isthe Father
of spirits (Heb. 12:9) and we are also Hisoffspring (Acts 17:28-29).
He formeth the spirit of man within him (Zec. 12:1) and the spirit
shall return unto God who gaveit (Ecc. 12:7). If manisbornwith a
sinful nature and his spirit is from God, is God sinful or corrupted
also? Who would say yes? The Bible teaches us that sin is a
transgression of God’ slaw (1 John 3:4). | can’t think of any law that
an infant has broken. The record also says, “The soul that sinneth,
it shall die. The son shall not bear the iniquity of the father, neither
shall the father bear theiniquity of the son: the righteousness of the
righteous shall be upon him, and the wickedness of the wicked shall
be upon him” (Eze. 18:20). The soul that sinneth“1T” shall die, not
“they.” A person becomes a sinner when he breaks God’s law
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(1 John 3:4). Since they teach that babies are born with original sin,
theneed for remission of sinisimportant. Therefore, aninfant needs
to be baptized to have the original sin removed.

For many years | believed this false teaching, and my only son
was so-called baptized in the Roman Church. But | am grateful for
Billy Sasser, who made me mad by teaching me the truth. It took a
whilefor it to work, but honest people who really want the truth will
submit. We have proven that infants are not born in sin. So what
would be the purpose for baptism? Baptismisfor a person who has
faith (Heb. 11:6) and has repented of sins (Acts 2:38). For what sins
can aninfant repent?Not any. One must confessfaith in Christ (Acts
8:37). Baptism is for the remission of sin (Acts 2:38; 1 Pet. 3:21;
Acts 22:16). Babies do not have sins, therefore, there is no need to
baptize an infant. An infant is not afit subject for baptism.

CONCLUSION

Why did | leave the Roman Catholic Church? For many other
reasons more than we have discussed. But to sum it all up, notice:
“Whosoever transgresseth, and abideth not in the doctrine of Christ,
hath not God. He that abideth in the doctrine of Christ, he hath both
the Father and the Son” (2 John 9). | found out that Catholicism
iscorrupted and theonesthat arein it arelost and need to come
out beforeit’stoo late!
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INTRODUCTION

Methodism is one of the larger and better known systems of
religious faith. Where did it begin? What is its history? How is it
organized? What arethe particular doctrinesit upholds?Issalvation
tobefoundin Methodism?DoesMethodismdiffer fromthedoctrine
of Christ and, if so, how? The aim of thislecture isto answer these
questions by presenting, with kindness and in pursuit of truth, an
unbiased and factual account of Methodism and that which distin-
guishesMethodismfromthedoctrineof Christ. Inaddition, | will give
reasonswhy | | eft the M ethodi st Church and Methodismfor the Truth
of God.

ORIGIN AND EARLY HISTORY OF
THE METHODIST CHURCH

A study of theorigin of Methodism cannot bemadewithout astudy
of John and CharlesWed ey. M ethodism wasfounded by John Wedl ey,
whowasan ordained priest inthe Episcopa Church. John, alongwith
hisbrother Charles, and George Whitefield werethe early leaders of
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Methodism, but of these three, John was the predominant one. The
story of Methodism beginsin November 1729, when asmall group
of students at Oxford University in England began to meet together
several nights a week. At these meetings, they read the New
Testament and prayed.*

Theseyoung menformed themsel vesinto asoci ety whose purpose
wastoincrease spirituality and piety initsmembersand to overcome
the “deadness’ of the religious world of that day, asthey perceived
it, and especially of the Episcopal Church. Their livesweretobegiven
to study and to benevolent works.? Theyoung students sought to assist
each other inmoral improvement and began to practicesuch by aiding
the poor, instructing theunlearned and children, visiting the sick and
those in prison, and by strictly observing the rituals of the
Epi scopalian Church. Somewho observed their actionsthought them
overly pious, whileotherstreated themwith scorn and contempt. They
werecalled by their fellow students such names as Sacramentarians,
Bible-bigots, Bible-moths, and The Godly Club.?

John Wesley began as the unquestioned leader of the group and
remai ned assuch until theday of hisdeathin 1791. Wesley camefrom
afamily of distinguished churchmen, hisfather having taken orders
inthe Church of England. Johnwasan educated man, having obtained
amaster’ sdegreefrom Oxfordin 1724. Hebecameadeaconin 1725,
and, in 1726, he was elected a fellow of Lincoln College. He was
ordained to priesthoodin 1728, and for ashort time served under his
father. From hiswork with his father, he was called back to Oxford
where he organized and became the |eader of the group later to be
called Methodists.*

The name, Methodist, was given becausetheir way of lifewasso
methodical. A student of Christ-Church College once observedtheir
methodical manner and said that a new sect of “Methodists’ had
sprung up.® Wesl ey accepted the name, often referred to “ the people
called Methodists,” and frequently used the name in early official
documents.® From thistime, Methodism may be said to have started
and the name given in derision to twelve young men is now shared
by those all over the world who adhere to Methodist doctrine.
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In 1735, John and Charles Wesley went to the New World. John
went as amissionary to the Indians, and Charles accompanied him
as a secretary to General Oglethorpe. On the voyage, they became
acquainted with members of areligious body called the Moravians.
The Moravians were followers of Count Zinzendorf and were
Dissenters from the Lutheran Church.” John was deeply impressed
with them and their conduct. The poise and trust of the Moravians
was something which Wesley had not before encountered. On board
the ship, “Simmonds,” the passengers were terrified by a series of
gales. Wedley discovered hisreligion did not dispel hisfearsand his
faith was shaken.

Henoticed, furthermore, that hisM oravian fellow passengerssang their
hymns and repeated their prayers with unruffled calmness, even when
the green seas were boiling over the rail and the main sail split with a
noise of thunder. They went about the ship, devoid of fear and intent
on serving those who were worse off than themselves. Wesley was
profoundly impressed with their composure under such condi-
tions—these Dissenters! “Weren'tyouafraid?’ heasked. “| thank God,
no,” said the Moravian leader, “ our women and children are not afraid
to die”®

Wesley, himself, accounted histwo yearsin Georgiaasafailure
and returned to England depressed about hisownreligiouscondition.
One reason was that his faith had been questioned by August
Spangenburg, a leader of the Moravians in Georgia. Spangenburg
asked Wedley if he had the witness within himself and then if the
Spirit of God borewitnesswith hisspirit that he wasachild of God.
Finally, he asked Wedley if he knew Jesus Christ. Wesley had never
been faced with such questions and was unprepared to answer. It
would betwo yearsbeforehisheart would be*warmed” and hecould
affirm his “salvation.”®

OnFebruary 3, 1738, John Wes ey came back to England. He had
by thistime become so concerned about hisown spiritual well-being
that he was tempted to give up preaching. How could he preach a
“saving faith” to others, he reasoned, when he himself was devoid
of it? To this, Peter Bohler, aMoravian, replied, “preach faith until
you haveit; and then becauseyou haveit, youwill preachit.” So, on
March 6, 1738, Wesley began preaching the new doctrine of
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“salvation by faith alone,” one which later would become the best
known article of faith in the Methodist doctrine.*

Wesley sought out a Moravian society in Aldersgate Street,
London, and beganto attend their meetings. At oneof thesemeetings
on May 29, 1738, whilelistening to Luther’ s preface to the Roman
letter being read, in which Luther explained salvation by faith, John
finally found what he accepted asthe answer to the questionswhich
had troubled him for twoyears. Of thistime, hesaid, “1 felt strangely
warmed; | felt that | did trust in Christ, in Christ alone, for salvation;
and an assurancewas given methat he had taken away my sins, even
mine, and saved me from the law of sin and death.” ™

HISTORY FROM 1739

Prior to John Wesl ey’ sreturnfrom Georgia, CharlesWesley, along
with George Whitefield, had already begun to preach salvation by
faith to thousands in the open air. Having been reared in a spirit of
formalism, such athing wasnew to John, but becausethe peoplewere
eager to hear his message, he followed the example of Charlesand
George and began to address the multitudesin the countryside. The
Church of England would not accept the converts of the Wesleys, so
they were associated with a Moravian congregation in Fetter Lane,
London.*

The purpose of the movement was to “spread holiness over the
land,” according to John Wesley, and not to form aseparatereligious
body. Because the Episcopal Church would not have them, the
M ethodists began to build their own chapels, thefirst of which was
in Kingswood, England.** Members, or lay men, were appointed as
leaders of classes, and later, many of these were licensed to preach.
Besidestheselocal preachers, there came to be agroup of traveling
preachers who gave all their time to the work. These men traveled
regular circuitspreachinginsevera towns. Someass stancewasgiven
by the Anglicans and some Anglican churches permitted the group
topreachintheir pulpits. Inlater years, oppositionfromthe Episcopal
Churchwould cease and more pul pitswould be opento the M ethodi st
preachers than they could fill.**

Infiveyears, John Wesley was ableto gather agroup of forty-five
preachersto carry forward therevival. At thistime, thereweremore
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than two thousand members of the M ethodist societiesin London.™
George Whitefield had separated himself from Wesley and his
followers because of differences in doctrine. Whitefield held to
Calvinistic principles regarding grace while Wesley held to the
Arminian view. Whitefield became the leader of the group known
asthe Calvinistic Methodists and Wesley’ s group was known asthe
Wesleyan M ethodists.’ Thiswasthefirst of many divisionsto occur
in the Methodist Church.

In 1744, the first annual conference was held. John and Charles
Wesley with afew cooperating Anglican clergymen and a number
of the“lay preachers,” met to discussthe problemsand the future of
M ethodism. Although many meetingshad been held prior tothisone,
this was the one which would be the beginning of the yearly con-
ferences. From this time until his death in 1791, John Wesley met
with his preachers on an annual basis. He made it clear that such a
conference was assembled in an advisory capacity only and that his
decisionsweretheonesthat would control Methodism. Thisautocracy
caused many of the most effective preachers to withdraw from the
societies.”” For all practical purposes, the Methodist Church was
organized as a separate religious body at thistime, but the members
of the conference were careful to express their allegiance to the
Church of England and to declare that they were not Dissenters.*®

JohnWesley had taken the principleof thereligioussociety, which
wasafamiliar thinginthe Church of England and had beenfor nearly
acentury, and fromthishad formed aset of rulessuitableto hisneeds.
Theetter Lane Society had devel oped dissensions, and in 1739, John
had led agroup out from it who accepted his leadership. Thisgroup
joined with another and became the nucleus of the United Society
which was meeting at a place called the Foundery. In order for the
spiritual leaderstokeepinformed of themoral and spiritual condition
of thoseinthegroup, they weredividedinto “ Classes,” with smaller
groups called “Bands.” Thiswas one of the essential institutions of
early Methodism, and provided for the overseeing of every convert
and for the purging of those members who did not “run well.”*°

One other important new aspect brought by the M ethodists was
thefact that they camesinging lively tuneswhich corresponded with



222 Methodism Versus Christ’s Doctrine

thelively and emotional preaching of theMethodists. Thefirst English
“Gospel Song Book,” was Hymns and Sacred Poems, which the
Wesleys brought out in 1739. For the first time, Charles Wesley’s
hymns were printed. From that time until the present, these songs
would besungin M ethodist Churches, aswell asmany others, all over
the world.?®

M ethodism spread throughout the English-speakingworld. Where
Wesley’s converts went, Methodism would soon follow. The
Methodist movement had been under way in Britain for more than
twenty-five years before it came to America, introduced by immi-
grantswho had beenlocal preachersin England. Thesemen, without
the knowledge of John Wesley, formed Methodist societies in the
colonies. By 1768, little groups of Methodistswere meeting in New
York, New Jersey, Pennsylvania and Maryland.?* When Wesley
learned of what had happened, he sent two of his English preachers,
in 1769, to help establish societies. In 1771, Wesley sent two more,
one of which was Francis Asbury. Thework wasgrowing, and soin
1773, Wedl ey appointed Thomas Rankinto superintend the societies.
It wasunder thedirection of Rankinthat thefirst American M ethodist
conference cametogether in Philadel phiain June 1773.%# Therewere
ten preachers present and they had six circuits to oversee with a
membership of 1,160 members.?

The Revolutionary War broke out and all the English preachers
with theexception of FrancisAsbury, returnedto England. Thisgave
opportunity for agroup of native preacherstotake over theleadership
under the direction of Asbury.* With the withdrawal of the Church
of England, the Methodistsin the United Statesfelt the need to unite
into achurch whichwould beaself-governing, independent religious
b0dy.25

OnDecember 25, 1784, aconference of Methodist preachersmet
inBaltimore. Thisconference, called the Christmas Conference, was
to decidetheentirefuturedevel opment of American Methodism. The
conference adopted a name, The Methodist Episcopal Church. The
name indicated the church would be Methodist in its doctrine and
Episcopal initsform of church government. A prayer book known
asthe Sunday Service was adopted also. Thiscontained the Articles
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of Religion, whichthechurch still holds, and a so contained directions
on how to conduct theworship, especially the* sacramental services,”
marriage, burial, and other services, which until thistime had been
done by the ministers of the Episcopal Church.?® The Book of
Discipline prepared by Wesley, cut the thirty-nine Articles of the
Episcopal Church down to twenty-four Articles, then put in one to
deal withthechurchrulersintheUnited States. The Apostles Creed,
which was brought over by the Episcopal Church from the Catholic
Churchwasal so added to theform of Methodist worship.?” Sincethe
Sunday Service wasashortened form of the Book of Common Prayer
of the Church of England, this accountsfor the similar worship and
ritual of the Methodist Church and the Church of England.?® It was
at this Christmas Conference also that two men were selected and
appointed as superintendents of American Methodism. Wesley’s
appointment of Coke and Asbury as superintendentswas confirmed
by el ection of the Conference. Thename* Superintendent,” soonwas
replaced by thetitle “Bishop” which has been maintained.”

TheMethodist Church had begun asanew and separatereligious
body. A name had been adopted, |eaders were selected, and aform
of government had beenformulated. The Articlesof Religionandthe
Sunday Service would be their guiding light.

THE BEGINNING OF METHODISM
VERSUS
THE BEGINNING OF THE LORD’S CHURCH

TIME OF BEGINNING. Methodism began in November 1729.
The Lord' s church began on the first Pentecost after His ascension
(Acts?2). Thus, Methodism began at thewrong timeandisabout 1,700
years too late to be the church of Christ.

PLACE OF BEGINNING. Methodism beganin Oxford, England.
TheLord schurch beganin Jerusalem (Acts2; cf., Isa. 2:2-4). Thus,
Methodism began at the wrong place to be the church of Christ.

FOUNDER. Methodismwasfounded by JohnWesley. TheLord' s
churchwasfounded by theL ord JesusChrist (Mat. 16:18; Acts2:47).
He paid the price with Hisblood (Acts 20:28), and gave himself for
the church which wears His name (Eph. 5:25). Thus, Methodism
began with the wrong man to be the church of Christ.
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NAME. The name “Methodist” was a name given by men. The
Lord’ schurchwearsHisname (Rom. 16:16), and its memberswear
the name divinely given (as shown by the Greek word chrematizo),
Christian (Acts 11:26). Thus, Methodism wears the wrong nameto
be the church of Christ.

CREED. Methodism has its own peculiar creed, the Discipline,
and operates according to the teaching of men. The Lord’s church
has no such creed book, but operates according to the teaching of
Christ, the New Testament of Christ (Heb. 8:7-13; Luke 8:31; Rom.
10:13-17; John 17:17; 2 Tim. 3:16-17). Thus, Methodism has the
wrong creed to be the church of Christ.

ORGANIZATION UNDER METHODISM

Thebasic unit of theorganizationisand hasalwaysbeenthelocal
churchor “charge” asit hasalwaysbeen calledin Methodism.* These
chargesaregrouped according to their geographi cal |ocationinto what
arecalled “districts,” each of whichissupervised by aminister who
isknown asthedistrict superintendent. Districts, likewise, aregrouped
into Annual Conferenceswhich arepresided over by abishop. Annual
Conferences are grouped into six larger regional divisions in the
United States, which are known as jurisdictions. The supreme
governing and lawmaking body of the Methodist Church is the
Genera Conference.™

Genera Conferences are composed of ministers and laymen in
equal numbers, who are selected as delegates by the Annual Con-
ferences. Every Annual Conferenceisallowedto el ect oneministerial
member and onelay member for every seventy ministerswhichit has.
The business of the General Conference isto revisethe Discipline,
make laws, and determine al important matters concerning the
church.®

The Jurisdictional Conference meetsonceevery four yearswithin
a month or two after the General Conference. Each Annual Con-
ferenceisallowedto sendtheir delegatesto the General Conference,
plusanumber of additional ministersandlaymen, sothat therewould
beoneministerial delegateand onelaymanfor every thirty ministers
of the Annual Conference. Theduty of the Jurisdictional Conference
isto elect the bishops and the members of the boards and agencies
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of thechurch. The Central Conferencesare Jurisdictional Conferences
which are outside the United States. These conferences have power
of election and direction of their own affairs as the General

Conference gives them the authority.®

The Annual Conferenceisthebasic body of theMethodist Church.
It ismade up of al the ministers and of certain lay memberswithin
a certain area. An Annual Conference determines who will be
ordained and who will be admitted to its membership. It votes on
constitutional amendments and elects delegates to the General
Conference, but its chief duties have to do with the ministry and its
work. A bishop presides over the Annual Conference as the “con-
ference president.”

TheDistrict Conferenceisheld onceayear in each district super-
intendent’s area. It is composed of all the preachers and a certain
number of lay delegatesfromthedistrict. Thedistrict superintendent
presides over the conference. Its main function is the licensing of
properly qualified persons to preach.®

The Quarterly Conference is the governing body of the local
church. Themembersof the Quarterly Conferenceareall theofficials
of thelocal church. It meets every three monthsand is presided over
by thedistrict superintendent. The Conferencedecidesinternal affairs,
elects delegates to the Annual Conference, and the District
Conference, and recommendsthose who wish to become preachers.
Also, of great importance is the selection of the commissions and
committees of the local church.®

The Official Board in every church is composed of “the pastor,”
thetrustees, the stewards and other church officias. It isthe admin-
istrative agency of the Quarterly Conference and obtains its power
from that body. The Board meets monthly, with its main work to
managethefinancesof thelocal church, and many other responsibili-
ties of lesser import.

Deacons are the lower of the Methodist Church’stwo orders. A
deacon can performall theministerial practicesof thechurch, except
administer the* sacrament of Holy Communion.” Hemay preachthe
gospel, bury thedead, marry peopl e, baptize, and assist intheadmin-
istration of the Holy Communion.®
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Eldersarethe highest ministerial order inthe Methodist Church.
Anordained elder hasall therightsand privilegesof aministerinthe
church. The ordination of eldersisan elaborate ceremony in which
the “laying on of hands’ is practiced, and the bishop ordaining the
elder praysthat hemay be*imbuedwiththeHoly Spirit for the office
and work of an elder in the Church of God.”*

The*“pastor” isthe “preacher in charge”—one who has been ap-
pointed as a regular minister. He has twenty-seven specific duties
which are outlined in the Discipline. Heisthe key man in the local
church and is to preach the gospel, administer the “sacraments,”
marry, bury, visit, instruct, and have general charge of the worship
of the church.®

The District Superintendent is a very important administrative
officer inthe Methodist Church. Heisin charge of the Annual Con-
ference body in his district and is also in charge of the Quarterly
Conferencesin hisdistrict. The chief duty of the district superinten-
dent is to travel through his district preaching and overseeing the
temporal and spiritual affairs of all the churches.**

The Bishop isthe highest officer of the church and is elected by
the Jurisdictional Conferences. Bishops are consecrated and not
ordained. The chief duties of a bishop are: to oversee the affairs of
the church; preside over the General, Jurisdictional, Central, and
Annual Conferences; appoint preachers,; formdistricts; ordainelders
and deacons, and travel through his area checking on the districts.*?

Also, among the officersare the Stewards and the Trustees. They
areofficersof thelocal church. Stewardsarein chargeof thefinances
of the local church, as well as being in a serving capacity. The
Trustees are officials of the local church who manage the church
property.*®

THE ORGANIZATION OF METHODISM
VERSUS
SCRIPTURAL ORGANIZATION
Organization

M ethodism hasacomplicated system of aman-madeorganization
which eliminates congregational autonomy and causesits members
tolook to men and conferencesof menfor authority (seeabove). The
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Lord’s church has a scriptural organization in which qualified men
(plural, for thereis no one-man rule) are selected and appointed by
each congregation to serve as overseers of that congregation (ac-
cording to God's inspired Word, 1 Tim. 3; Titus 1). Deacons are
chosen and appointed to serve (1 Tim. 3). Thereisno earthly head-
quartersfor the headquarters of the Lord’ schurchiswherethe Head
is, and that is Heaven (Col. 1:18). Thus, Methodism has the wrong
organization to be the church of Christ.

Lawmaking

Methodism has its General Conference, which is the supreme
governing and lawmaking body of the M ethodist Church. Yet, noman
has the right to put himself on the throne of God and make laws to
regul ate God’ speople. Godisthegreat lawgiver (James4:12). Thus,
M ethodism has the wrong lawmaker to be the church of Christ.

DOCTRINESOF THE METHODIST CHURCH
In 1788, John Wesley declared:

Thereisno other religious Society under Heaven which requiresnothing
of man in order for their admission into it but a desire to save their
souls....The Methodistsalone do not insist on your holding thisor that
opinion; but they think and let think. Neither do they impose any
particular mode of worship....Now | do not know any other religious
society, either ancient or modern, wherein such liberty of conscience
is now allowed, since the age of the Apostl est
M ethodism does not have arigid theology. (As explained to me,
itisjust amatter of different viewsor interpretations; thus, | may read
theBibleand have oneinterpretation and you may read the Bibleand
haveacompl etely different interpretation. Based onthesedifferences
inunderstanding, wemay dodifferently inpractice. Yet, wemay have
“unity indiversity” {animpossibility} and as| have heard so many
times, “we are all going to end up in the same place anyway.”)
Methodists are strongly Arminian or free-will in their views as
opposed to the Calvinistic doctrineof predestination. M ethodism puts
theemphasisonthe personal consciousnessof salvation.” Methodist
theology has been characterized as realistic and idealistic, but not
rigid. The fact that John Wesley never developed arigid doctrinal
position led totoleranceof other pointsof view and of other religious
bodies. It is natural, therefore, that the Methodist Church has taken
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an active part in interchurch movements such as the World Council
of Churches and the Federal Council of the Churches of Christ in
America*®

The ten propositions given by Bishop John H. Vincent express,
in essence, the beliefs of Methodists.

1.1 believe that all men are sinners.

2.1 believethat God the Father lovesall men and hatesall sin.

3.1 believethat Jesus Christ died for all men, to makepossible

their salvation from sin and to make sure the salvation of all

who believein him.

4.1 believethat theHoly Spiritisgivento all mento enlighten

and to incline them to repent of their sinsand to believeinthe

Lord Jesus Christ.

5. | believe that all who repent of their sinsand believein the

Lord Jesus Christ receive the forgiveness of sins. This is

justification.

6. | believe that all who receive the forgiveness of sins are at

the same time made new creatures in Christ Jesus. This is

regeneration.

7.1 believethat all who aremade new creaturesin Christ Jesus

are accepted as children of God. Thisis adoption.

8. | believe that all who are accepted as the children of God

may receivetheinward assuranceof theHoly Spirit tothat fact.

Thisis the witness of the Spirit.

9. | believethat all who truly desire and seek it may love God

withall theheart, soul, mind, and strength, and their neighbors

asthemselves. Thisis entire sanctification.

10. | believethat all who persevereto theend, and only these,

shall be saved in heaven forever.*’

Methodist beliefs are also embodied in the Apostles Creedina
terseand concreteway. The Apostles’ Creed is Methodism’ s creed.
Thiscreed isrepeated every Sunday asa part of the Methodist form
of worship.”® Methodist standards of doctrine are more definitely
statedin The Twenty-five Articlesof Religion ; theFifty-two Sermons
of JohnWesley, and Notes on The New Testament by John Wesley.
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The Articles of Religion were selected by John Wesley from the
Thirty-nineArticlesof the Church of England. No Methodist or group
of Methodists, not eventhe General Conferencehasaright to change
any of thearticleseven by aword. They can only bealtered by along
process of amending the constitution which requiresfour years and
all but unanimous consent of the whole church.*

TheMethodist Church hasemphasized certain doctrinesso much
that they have come to be descriptive of Methodism. Regeneration
or the new birthis, according to them, the foundation of everything
for aChristian. They say thisisnot something one does for himself,
but something that God does for him. Some of those among uswho
once preached the Gospel are now preaching what is nothing more
than denominational doctrine as per the above. The Bible still says
we are to DO what God says to DO (Luke 6:46; Mat. 7:21-23).
Harmon says, “ Being regenerateand born againisonething; knowing
exactly when one has been born again is something else. Many
sincere Christians have not been able to tell when they became
Christians. But they know they are.”* Did the eunuch know when
he was saved (Acts 8)? Certainly. When? When he was baptized to
havehissinswashed away (asPaul, Acts22:16). Wemay surely know
when we are saved, and do. “ And hereby we do know that we know
him, if we keep his commandments. He that saith, | know him, and
keepeth not hiscommandments, isaliar, and thetruthisnot in him”
(1 John 2:3-4).

TheWitnessof the Spirit means, according to them, that theHoly
Spirit in the heart of a believer can and does give him a firsthand
assurancethat heisachild of God. Thequestionis: “Canamanknow
that he is a child of God?’ Harmon says, “Methodism with all the
force of personal testimony has put together Bible doctrine and its
own experience to say that one certainly can.”** Again, see 1 John
2:3-4astoknowingweareHis. TheHoly Spirit operatesthrough the
medium of the inspired Word (Eph. 6:17; Heb. 4:12).

Universal Redemption is simply, the doctrine that Christ died
for all men and that man may come to Christ. It was the war cry of
early Methodismin their fight against Calvinism, but isasecondary
argument today.>
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The Possibility of Final Perfection is the teaching that it is
possible and intended that everyone will live a sinless life and be
“made perfect in love” in thislife.

Justification by Faith Alone is the great affirmation of the
Protestant Reformation. It isa“most wholesome doctrine, and very
full of comfort” accordingto ArticleNineof theMethodist Discipline.
Harmon says, “we arejustified—that is, made right-by God’ sgrace
and not by what we do.”>* See comments below.

The Methodist Church has two “sacraments,” baptism and the
Lord ssupper. TheLord’ ssupper hasbeenritualizedinto aceremony
with fifteen parts. (What a contrast to the ssimplicity of what God
intended and commanded.) Only those who are members in good
standing are to partake of it, although, closed communion is not
practiced. Only those who have been duly ordained to do so may
administer the*Holy Communion.” Itisobserved at stated intervals,
either monthly or quarterly.> The Bible shows Christians partook of
the Lord’ s supper on thefirst day of the week (Acts 20:7; cf., 1 Cor.
16:1-2). Every week has afirst day; thus, Christians partake of the
Lord’s supper on thefirst day of every week.

Methodists say baptism “has always been the gateway to the
Christian Church.”*® Yet, the M ethodist Church practicessprinkling,
calingita“mode’ of baptism, and will allow immersion if an adult
is extremely desirous of such. (I never witnessed anyone being
immersed, nor did | ever hear of such.) The “baptism” (sprinkling)
of infantsis upheld with the statement that it was practiced from the
beginning and that there are examplesof such in the New Testament
such as Acts 2:39,41; 10:48; 16:15,33; 1 Corinthians 1:16; and
16:15.5° Only those who are of maturity of understanding that they
may: (1) Hear, with understanding of what they hear (Rom. 10:17);
(2) Believe, having faith produced by their hearing the Word of God
(John 8:24); (3) Repent of sin, understanding what sinisand that it
stands between them and aright relationship with God (Acts 2:38;
17:30-31; Luke 13:3); (4) Confess their faith in Jesus as the Christ
(Acts 8:36-38); and, (5) Be baptized for the remission of sins (Acts
2:38; 22:16), are those who may be saved. Obviously no infant ever
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met the above conditions. Nor has any infant ever needed baptism
for infants are not guilty of sin.

MY ASSOCIATION WITH THE METHODIST CHURCH

Until age nineteen, | was associated with the Methodist Church.
It was the church of my father’s family for generations. Having
attended it all my life, | became amember of the United Methodist
Church and was sprinkled when ayoung teenager. | remember well
those days when | was united religiously with my family and the
pleasant associationswith my many Methodist friends—but | had to
leave the religion of my fathers.

That Which Was Not Reason To L eave M ethodism

Sometimes peopleleaveaparticular church or areligion because
of some bad experience, personality conflict or strong resentment.
None of these precipitated my leaving the Methodist Church. | still
appreciate and love my family and themany kind friends| have, who
continue in Methodism to this day.

Nor did | leave Methodism because | grew tired of “organized
religion” as some claim they do. | did not leave because of *hypo-
crites’ or because the church did not call on me enough (or called
on metoo much). No onemade meleave the Methodist Church; that
IS, | was not kicked out.

| did not leave Methodism because of lack of support from my
family. | deeply appreciatetheir interest in my soul andtheir seeking
to ingtill within me a knowledge of right and wrong and a deter-
mination to do right. Wereit not for this, who knowswhere | would
be today. Thus, | will aways be grateful.

Though some make it their practice, | did not leave Methodism
because of some financial, political, socia or other such benefit to
be obtained by my so doing. Nor did | leave a“small” church for a
“big” one, or a“big” onefor a“small” one.

| did not leave Methodism because | hated anyone nor because
| was mad at or with anyone. | did not just “swap” churches nor did
[ “join” another denomination. | did not leave the Methodist Church
to gain the favor of man nor did | follow some other who |l eft.

None of the above-mentioned factors had any significancein my
decision to leave the church of my fathers.
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| Left Methodism Because| Had To

| had to leave Methodism because, to be saved, | had to put aside
the doctrines of men for the doctrine of Christ. The Methodist
Disciplineis a creed book, a compilation of doctrines of men, and,
as such, contradictsthe Bible. Asone said, if acreed book contains
morethan the Bible, it containstoo much. If it containslessthan the
Bible, it contains too little. If it is the same as the Bible, we do not
need it, for we already have the Bible (Rev. 22:18-19). Jesus said,
“But in vain they do worship me, teaching for doctrines the com-
mandments of men” (Mat. 15:9). Paul, by inspiration, urged: “ That
we henceforth be no more children, tossed to and fro, and carried
about with every wind of doctrine, by thes eight of men, and cunning
craftiness, whereby they lieinwait todeceive” (Eph. 4:14). John, the
great apostleof love, penned: “Whosoever transgresseth, and abideth
not in the doctrine of Christ, hath not God. He that abideth in the
doctrine of Christ, he hath both the Father and the Son” (2 John 9).
Thedoctrines of menwill not save; thus, salvationisnot to befound
in Methodism.

| had to leave Methodism because | had to forsake thefalseidea
of salvation by faith only for the truth of salvation by an obedient
faith. Salvation by faith alone isthe watchword of Methodism. Yet,
God said, “Ye seethen how that by worksaman isjustified, and not
by faithonly” (James 2:24). Faith demands expression and isshown
by works, not of the Old Law, nor of merit, but of obedience (v. 18).
What isfaithalone?Itisanunprofitablefaith (v. 14). Itisadead faith
(vv. 17,20,26). It isafaith that can neither be shown nor seen (v.18;
cf., Mark 2:5). Itisan imperfect faith (James 2:22). It isafaith that
doesnotwork (v. 22). Itisafaith that doesnot resultinrighteousness
(v. 23). Itisafaiththat doesnot bringjustification (v. 24). Therefore,
itisafaiththat cannot save. A faiththat will not actisafaith that will
not save (John 12:42-43; Gal. 5:6). Salvation is not to be found in
Methodism for it teaches afaith that will not save.

| had to leave M ethodism because | had to quit obeying men and
start obeying God. “ Then Peter and the other apostles answered and
said, Weought to obey God rather thanmen” (Acts5:29). Obedience
to the Gospel of Christ will secure our salvation and prevent our
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destruction. Jesus will come, “in flaming fire taking vengeance on
them that know not God, and that obey not the gospel of our Lord
Jesus Christ” (2 The. 1:8). Of Christ himself, the Word says, “And
being made perfect, he became the author of eternal salvation unto
al them that obey him” (Heb. 5:9). “For the time is come that
judgment must begin at the house of God: and if it first begin at us,
what shall the end be of them that obey not the gospel of God?’
(1 Peter 4:17). The Word of God, not the words of men, will judge
us at the last day; therefore, we should obey God, not men (John
12:48; 14:15; L uke 6:46). Salvationisnot to befound in Methodism
for it teaches obedience to men above obedience to God.

| had to leave Methodism because | had to quit wearing a name
given by men to begin to wear the right name—the one given by
God—thename Christian. Of that name, | saiah prophesied morethan
seven hundred years before it came: “Even unto them will | givein
mine house and within my walls a place and a name better than of
sonsand of daughters: | will givethem an everlasting name, that shall
not be cut off” (Isa 56:5). “And the Gentiles shall see thy right-
eousness, and all kingsthy glory: and thou shalt be called by anew
name, which the mouth of the Lord shall name” (Isa. 62:2). Notice
the new namewould be an everlasting name, which the mouth of the
Lord shall name; that is, it would be given by God, not by man. Saul
(Paul) wasthe* chosen vessel...to bear my namebeforethe Gentiles,
and kings, and thechildren of Israel” (Acts9:15; cf., Isa. 62:2) When
Barnabashad found Saul, “ hebrought himunto Antioch. Andit came
to pass, that awhol eyear they assembl ed themsel veswith the church,
and taught much people. Andthediscipleswerecalled Christiansfirst
inAntioch” (Acts11:26). “ Then Agrippasaid unto Paul, Almost thou
persuadest meto beaChristian” (Acts26:28). “ Yet if any man suffer
asaChristian, et him not beashamed; but let him glorify God onthis
behalf” (1 Peter 4:16). Nowhereinthe BibledoesthenameM ethodist
appear, nor was anyone in the New Testament age ever instructed
to be aMethodist. Why should one be a Methodist when all he has
to be, and must be, is a Christian? Salvation is not to be found in
Methodism for it teaches aname different from that name in which
salvation is (Acts 4:12).
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| hadtoleave M ethodism because| had to stop supportingdivisive
and damning denominationalism and begin to use my time, ability
and material resourcesto promotetheonetruechurchfor which Christ
died (Eph. 3:21; 5:23-25; Mat. 16:18; Acts20:28; Rom. 16:16). One
may “join” the Methodist Church, but one cannot “join” the Lord’'s
church. When oneissaved, the Lord addsthat oneto Hischurch, not
to some denomination (Acts 2:47). Salvation is not to be found in
M ethodism because it admits being denominational and not the one
body of Christ (Eph. 4:4).

| had to leave Methodism because | had to cease worshiping
according to thewill of men and worship in accordance with God's
will (John4:24; 17:17). Contrary to theWord of God areMethodism’'s
ritualistic ceremonies; mechanical instrumental music and choirsin
worship (Eph. 5:19); women worship leaders (1 Tim. 2:12); and,
Lord ssupper observation monthly or quarterly (Acts20:7). Salvation
is not to be found in Methodism because it authorizes worship
contrary to that which God has authorized.

| had to | eave M ethodism because | had to quit encouraging people
by my teaching and exampleto be M ethodi stsand begin encouraging
people to become and be just Christians. When Paul had preached
to Agrippa, his response was: “Almost thou persuadest me to be a
Christian” (Acts 26:28). Obviously, Paul wastrying to teach men so
they would be Christians. How could | do differently and be right?
Salvationisnot to befoundin M ethodism because M ethodismteaches
men to be Methodists, not just Christians.

| had to leave Methodism because | had to quit thinking of
convenienceand start thinking of conviction. If Methodismweretrue,
itwould be sovery convenient, butitisnot true. Methodismtol erates
alot and requires alittle. Surely, it would have been convenient to
stay with thereligion of my family and friends. Felix’ s sad response
tothepreaching of the Gospel was, “When | haveaconvenient season,
| will call for thee” (Acts 24:25). Salvation is not to be found in
Methodism for Methodism teaches convenience, not conviction.

| had to leave Methodism because | had to give up the pleasant
tiesof timefor the eternal and blessed tiesthat bind. Jesus said, “He
that loveth father or mother morethan meisnot worthy of me” (Mat.
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10:37). Likewise with friends. Salvation is not to be found in
Methodism, for it will not stand the test of eternity.

| had to leave M ethodism because| had to leave the doctrinesand
the church approved by my earthly fathers for the doctrine and the
church approved by my Heavenly Father. | knew that after hearing
just one Gospel sermon. Salvation is not to be found in Methodism
because it is not approved by the Heavenly Father.

What about Y OU?Do you need toleave someman-madedoctrine
and man-made church for the Lord’ s church? Salvation is not to be
found in any denomination of men. If areligious body is different
from the one body, it is the wrong body. All who are saved will be
saved through obedience to the one faith for there is no respect of
personswith God. “ Then Peter opened hismouth, and said, Of atruth
| perceive that God is no respecter of persons: But in every nation
hethat feareth him, and worketh righteousness, isaccepted with him”
(Acts 10:34-35).
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INTRODUCTION

| have been asked to discuss why | |eft the Presbyterian church
and have included a brief history of that conversion along with the
errors of Calvinism inherent in Presbyterianism that lie behind my
leaving that sect. However, nearly thirty years have passed since my
departure and any study done and any spiritual growth attained will
necessarily affect what is written here. Thought processes and
knowledge expand over time and so the reasons for leaving Presby-
terianism in 1965 are, necessarily, explored in greater detail now.
However, no dishonesty isintended when the original motivesfor
departing are explored more deeply for this lectureship. It is my
intent, only, that the reader will better be able to grasp Calvinism’'s
horrors as understood by me then and now.

BACKGROUND: CONVERSION

Initial contact with the gospel of Christ occurred in August 1965
through the influence of my wife. Two young people from Abilene
Christian College (then) knocked on the door; asked Dorothy if they
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could “talk to her about Jesus’; taught her the gospel; and that same
week immersed her into Christ for the remission of her sins (Acts
2:38). The first Lord’s day following her baptism, Dorothy arose,
got our eighteen-month-old son, Keith Jr., ready and announced to
me that she was “going to church.” Since she had not yet informed
me of her conversion, | assumed she meant the Covenant Presbyte-
rian Church where we were members and | replied that | would
accompany her. Trembling, she immediately informed me that she
was now amember of the “church of Christ!”

As we arrived at the simple, small, white, concrete block
building of the “Church of Christ” my mind was racing with
thoughts about “cults” and “holy-rollers’ and this “strange” thing
that Dorothy had done. | knew that she had searched for the truth
for along time, even had studied with Jehovah's Witnesses; but |
also was aware that we had decided to join the Presbyterian Church
in which | had been raised and to which doctrine | had been con-
firmed. Dorothy and I, and possibly many others, had come to feel
that no one really held to the truths we had been finding in the
Bible, so we had compromised by joining a known denomination.

Infront of that small building in Erie, Pennsylvania, where about
forty Christiansmet, wasasign that read: “ The Church, Established
A.D. 33.” That sign struck home with me, for | had studied Catho-
licism and knew its claim to being the “first” church. But, here was
a group claiming to have ties to the first century! Another thing,
which to me stood out as unusual, was the absence of an organ or
piano for worship. | thought that “these people must be so poor that
they cannot afford one!” The strangest occurrence that day of my
introduction to the truth was the presence of a Christian whom |
knew to be a second cousin to me, whom | knew was a member of
the church of Christ. He asked me that very Sunday if he could
study with mefrom the Bibleand | said, “Yes.” Hewas at my house
within the week, showed me the Jule Miller film strips, and then
studied the conversion of the eunuch with me (Acts 8). | was
baptized into Christ immediately after reading that chapter; for in
the Presbyterian Church, | had only had water sprinkled on me
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when a baby, which sprinkling was labeled “baptism.” The Cove-
nant Presbyterian Church had now lost two members. Why?

BECAUSE GRACE WASPICTURED ASTERROR!

IsGod’ sgrace aterror or ahelp? Some dear reader may wonder
at such a question, but the persistent doctrine of Calvinism that
permeates the Presbyterian Church leads to such an inquiry.
Calvinistsbelieve that every minute thing that happensis caused by
God. Listen to Boettner:

It is amost universally admitted that God determines when, where,
and under what circumstances, each individual of our race shall be
born, live, and die, whether it shall be male or female, white or black,
wise or foolish. God is no less sovereign in the distribution of His
favors. He does what He will with His own. To some He gives His
favors. He does what He will with His own. To some He givesriches,
to others honor, to others health, to others certain talents for music,
oratory, art, finance, statesmanship, etc. Others are poor, unknown,
born in dishonor, the victims of disease, and live lives of wretched-
ness. Some are placed in Christian lands where they receive all the
benefits of the Gospel; others live and die in the darkness of heathen-
ism. Some are brought through faith unto salvation; others are left to
perish in unbelief. And to a very large extent these eterna things,
which are not the result of individual choice, decide the person’slife
course and eternal destiny. Both Scripture and everyday experience
teach us that God gives to some what He withholds from others. If it
be asked why He does this, or why he does not save all, the only
available answer is found in the words of the Lord Jesus. “Yea,
Father, for so it was well-pleasing in thy sight.” Only the Scripture
doctrine of the fall and redemption will give us any light on what we
see about us.!

Noticethat God issaid to beresponsiblefor every failure and/or
success of man! Every horror in life and every help in life is the
selective result of the sovereignty of God (according to the above)
and man can do nothing to alter these events. Man cannot according
to Calvinism, nee Augustinianism, and now modernism evenin
churches of Christ, contribute one whit to his situation and/or
salvation! Read further with Boettner:

This doctrine of eternal and unconditional election has sometimes
been called the “heart” of the Reformed Faith. It emphasized the
sovereignty and grace of God in salvation while the Armenian view
emphasized the work of faith and obedience in the man who decides
to accept the offered grace. In the Calvinistic system it is God alone
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who chooses those who are to be the heirs of heaven, those with
whom Hewill share Hisrichesin glory; whilein the Armenian system
itis, in the ultimate analysis, man who determines this—a principle
somewhat lacking in humility to say the least.?

Please, dear reader, peruse the above paragraph long enough to
become aware that those who teach that man has anything at all to
do with his salvation are said by Calvinists to denigrate the sover-
eignty of God and to exalt the efforts of man and are therefore not
humble! When a Calvinist is asked why God saved some and not
others, the answer is that such information belongs to His secret
counsels.® It is somewhat amystery to those who study the phenom-
enon of Calvinism to note that every one of them isone of the el ect.
How would they know they were elect if such belonged to God's
“secret counsels?’ The Calvinistic system has an answer for how
one knows whether he is one of the elect—God just tells him in
some convulsion or experience! Too, isonenot humblewho obeys
God and accesses grace (Rom. 5:1-2; Heb. 5:8-9)? The theory also
teaches that:

...Calvinismisnearer to thefacts, however harsh and forbidding those
facts may seem. When all deserve death it is a marvel of pure grace
that any receive life; and who shall gainsay the right of Him and
whom Hewill to harden? Thisis admittedly an unpleasant doctrine. It
is not taught to gain favor with men, but only because it is the plain
teaching of Scriptures and the logical counterpart of the doctrine of
Election.*

Isit not clear by now that Calvinists believe (even insist) that
God, for no revealed reason, just plucks up some and puts down
others? Some He condemns to evil and others to good. There is
nothing man can do to escape this arbitrary system. Boettner adds:

Luther also certainly as Calvin attributes the eternal perdition of the
wicked, aswell asthe eternal salvation of the righteous, to the plan of
God. “This mightily offends our rational nature,” he says, “that God
should, of Hisown mere unbiased will, leave somemen to themsel ves,
harden them and condemn them; but He gives abundant demonstra-
tion, and does continually, that thisisreally the case; namely, that the
sole cause why some are saved, and others perish, proceeds from His
willing the salvation to the former, and the perdition of the latter,
according to that of St. Paul, “He hath mercy on whom he will have
mercy, and whom He will He hath mercy on whom He will have
mercy, and whom He will He hardeneth.” And again, “It may seen
absurd to human wisdom that God should harden, blind, and deliver
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up some men to a reprobate sense; that He should first deliver them

over to evil, and condemn them for that evil; but the believing,

spiritual man sees no absurdity at all in this; knowing that God would

be never awhit less good even though He should destroy all men.” He

then goes on to say that this must not be understood to mean that God

finds men good, wise, obedient, and makes them evil, foolish, and

obdurate, but that they are already depraved and fallen and that those

who are not regenerated, instead of becoming better under the divine

commands and influences, only react to becomeworse. In referenceto

Romans X, X, XI, Luther says that “all things whatever arise from

and depend upon the Divine appointment whereby it was preordained

who should be delivered from their sins and who should be hardened

in them, who should be justified and who condemned” (He quotes

Luther from Profit).>

The convoluted reasoning of Luther and Calvin is quoted as the
true way in which God actsin all matters of life and salvation. God
is not to be said to cause evil but that God isto be seen as selecting
afew to salvation. Yet, Boettner argued earlier above that every-
thing that took place God did! The Calvinist wants his election and
his gjection to harmonize with his view of the sovereignty of God
and when pressed to explain such confusion, the Calvinist saysthat
al of thisis a secret and cannot be known. Calvinists start their
argumentation with the thought that if any perfection in God's
divine (to them predestined) plan is denied, then no stopping place
can be found in thinking about God short of atheism. God did not
need to create, saysthe Calvinist, but since God did create even the
sinful acts of man have to be included in God's plan! The Bible
verses usually quoted to “prove’ thistheory by Calvinists are Acts
2:23; 4:28; Ephesians 1:4; 3:11; 2 Timothy 1:9; and 1 Peter 1:20.
Those who argue for man’ spart in salvation are said, by Calvinists,
to deny God'’s eternal purpose. Further they say that man's fall in
the garden changed God' s purpose, which fall “drove” God to the
expedient of a scheme of redemption. That is, if the crucifixion of
Christ wasin the eternal plan, then all the acts that made the cruci-
fixion necessary were also planned by God says the Calvinist and
any other teaching is atheism!
Note the following quote carefully: “ Thefact that the Scriptures

often speak of one purpose of God as dependent on the outcome of
another or on the actions of men, is no objection against this doc-
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trine” (of Calvinism, KM).® Oh, so it does not matter that the Bible
teaches against this doctrine of election, predestination, and the
horror and help of grace! Well, it does matter and no Calvinist on
earth hasthe authority to say that those versesthat do not agree with
his doctrine are just “man-talk” and not significant; that is, those
Scriptures are just figurative and not literal that mandate some
action on man’'s part in the scheme of redemption (cf., Heb. 5:8-9;
John 14:15; Acts 2:38; 1 John 2:3; 5:3; et al.).

Isit awonder then, that one would want to leave a system where
God was said to be arbitrary and that taught that one could not
know whether one had been elected or rejected without some
“convulsion” or “experience’ directly from God! A child, growing
up under such teaching, lives in fear—not knowing whether God
loves him or not! The grace of God becomes a terror rather than a
help. It is a tremendous relief to learn that the Bible teaches that
anyone can respond to God, and that God desires all men to be
saved (Mat. 11:28-30; Rev 22:17; 1 Tim. 2:4; 2 Pet. 3:9). One leav-
ing Calvinism knows well what is meant by being transformed out
of the power of darknessinto his marvelous light (1 Pet. 2:9).

BECAUSE BIBLE AUTHORITY WASNOT FOLLOWED

The creed of the Presbyterian Church to which this writer had
confessed stated:

Man, by hisfall into a state of sin, hath wholly lost al ability of will
to any spiritual good accompanying salvation; those whom God
effectually calleth he also freely justifieth:...not for anything wrought
in them, or done by them, but for Christ’s sake alone; nor by imputing
faith itself, the act of believing, or any other evangelical obedienceto
them as their righteousness; but by imputing the obedience and
satisfaction of Christ unto them, they receiving and resting on him and
his righteousness by faith; which faith they have not of themselves, it
is the gift of God.”

Manistotally depraved and cannot respond to God, yet is called
so to do (Mat. 11:28-30; Rev. 22:17; et al.) according to the creed
above.® So, God must call one elected before creation to be saved!
When asked, “Is not God unjust in requiring of man in God's Law
what man cannot do?’ the answer given isthat God did create man
with the ability to obey but man lost that ability in thefall of Adam
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and Eve.® Did Adam and Eve then “obey” God and leave the
garden? Presbyterianism (i.e., Calvinism) denies man’s self-will
and denies clear Bible statements. Man can obey God (1 John 2:3;
5:3; etc.) and must obey God (Heb. 5:8-9).

Presbyterianism sprinkleswater oninfants(only the* elect ones”
of course) and labels the act as “baptism.”*° Baptism is seen by
them as not necessary to salvation, but as an outward joining to the
church and asasign of acovenant with grace already accomplished
by God.™ The Bible teaches that baptism isimmersion or burial in
water in order to receive salvation (Rom. 6:3-4; 1 Pet. 3:20-21; Acts
2:38, etc.). Only those who can believe are to be immersed (Mark
16:16). Infants cannot believe. Therefore, are not candidates for
baptism.

Presbyterianism teaches that there are only two “sacraments’
ordained for the church by Christ and that only ordained ministers
may dispense them—baptism (sprinkling) and the “ Supper of the
Lord.”*? All the elect who profess Christ and observe the two sac-
ramentsarein fellowship regardless of other beliefsfor all churches
are“moreor lesspure.” ** The Biblecallsfor fellowship onthe basis
of continuing in all the doctrine from Christ (John 8:31-32; 17:17;
2 John 9-11).

If some of the above soundsfamiliar to members of churches of
Christ, it should. Some of “our” preachers have insisted lately that
one cannot contribute “one whit” to his salvation and that only
some “big F” doctrines are necessary to fellowship. It is extremely
sad to hear from “our” pulpits what Calvinism has long taught.

Bible students familiar with Calvinism will know the acronym,
TULIPandtheerrorsfor which it stands: Total hereditary depravity
(i.e., oneis born a sinner); Unconditional election (i.e., the saved
areeternally saved—the“elect”); Irresistiblegrace (i.e., man hasno
self-will); Perseverance of the saints (i.e., once oneis saved, he can
never fall from grace).”** Ezekiel 18:20; Hebrews 5:8-9; John 3:16;
Hebrews4:2; and Gal atians 5:4-6 contradict every aspect of Calvin-
ism.”*> One who stays in Presbyterianism after reading the Bible
must stop and smell thetulips! The*odor” from the af orementioned
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false precepts caused my departure and hopefully will cause many
more to escape the clutches of Calvin.

BECAUSE GOD’'SMETHODS OF CHOICE
WERE MISUNDERSTOOD

Romans chapters 9, 10, and 11 are a parenthetical statement in
that great treatise on the gospel (Rom. 1:16-17) by the apostle Paul.
Paul pauses in his defense of the new covenant to assure the Jews
that God had not forsaken them, but that in fact the Jews had
rejected the only message that could save anyone—the gospel
(Rom. 10:1-4). All men, from Adam to this writer, are saved (if
they are saved) by the gospel of Christ (cf., Heb. 9:15; Rom.
3:21-31). No one was actually righteous under any other covenant
because the “blood of bulls and goats’ could never take away sin
(Heb. 10:4).

The teaching of the new covenant or gospel caused the Jews to
question God' s selection process. (Whether unsaved Jews literally
asked such or whether Paul assumed such a question would be
asked is moot; Paul discussed the question in Romans 9.) The
guestion might have been something like: “Since God chose the
Jews (Rom. 9:5) to bring the Christ, how can any of God's* selected
people’ belost?’ In other words, “How can God choose anyone for
some purpose without affecting that person’ ssalvation?If God uses
someone for God' s purpose, how isit possible for that person to be
lost?” Romans, chapter 9, is written to answer such an inquiry.
Presbyterianism misunderstands this“choosing” as had the Jews of
Paul’ s day.

First of all, Paul assures the Jews that he has no personal
animosity toward them. He even wishes (the original language is
idiomatic imperfect, or having tentative force; i.e., what Paul
wished was impossible) he could be *accursed” if such would save
al the Jews (Rom. 9:1-3). One must stand in awe of a Christian
who would love hisfellowman to such limits! Paul wasin no sense
personally opposed to the salvation of the Jews.

Paul is careful to explain that the “brethren” (Rom. 9:3) for
whom he could wish himself accursed were indeed chosen by God
(Rom. 9:4-5). They had been “adopted” as national sons of God
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(cf., Deu. 14:1); they had known God' s glory or shekinah (cf., Psa.
63:2); they were cognizant of the* covenants’ (with Abraham, Gen.
12; Israel, Exo. 20; and David, 2 Sam. 7); they were familiar with
the “service of God” (the priesthood, Heb. 9:1,6); and they knew
the Messianic promises and the fact that Christ came as a Jew
(Rom. 9:4b,5). Certainly the Jews had been especially chosen by
God.

“Not asthough the Word of God hath taken none effect. For they
arenot al Isragl, which are of Isragl” (Rom. 9:6). Whiteside noted
concerning God's process of choosing that “the selection...is
regarded as having reference not to the final salvation of persons
but to the execution of the purpose of God.”** God did choose
I srael in order to execute God' s purpose, but that selection did not
“automatically” insure the final salvation of every Jew. In fact,
argues Paul, not even those who lived during the time of national
Israel were “of Israel” (Rom. 9:6b). Why? Because as concerning
salvation, the purpose of God has always been to include only those
persons who are “of faith” (Hab. 2:4; Rom. 1:16-17; Heb. 11).
Spiritual Israel today includes only those persons who have faith
“in” Christ. In order to have faith “in” Christ, one must be baptized
into Christ (Gal 3:27). The national Jews often argued with Christ
that “they had Abraham to their father” as if mere birth in Israel
insured salvation (e.g., John 8:33). Jesus answer to the Jewson that
occasion was that since they operated by such thinking, they were
actually children of the devil, and not children of Abraham (John
8:44)! God, who is sovereign, can choose anyone for whatever
purpose God has in mind; but that choice does not insure salvation
to such an individual nor does that choice interfere with a person’s
freemoral ability to chooseto obey or disobey God (Mat. 23:37-38;
2 Pet. 3:8; 2:10).

God made choice of Isaac over Ishmael (Rom. 9:7). Why? To
save Isaac and to send Ishmael to hell? No! God chose Isaac to
perpetuate the seed of Messiah. Someone might say, “Well, | can
understand that choice, for after all, Isaac was the legitimate son.”
So, Paul brings up Esau and Jacob (Rom. 9:8-13). Paul proves that
fleshly descent did not insure salvation (Rom. 9:8b,9) and before
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Jacob and Esau were born (Rom. 9:10-11) God chose Esau to
“serve’ Jacob. However, it was the nations that proceeded from
Esau that later served Jacob or Israel (Mal. 1:1-4). If God's choice
of Jacob over Esau had been for persona salvation, such a choice
would have condemned every descendant of Esau to hell! But, God
IS no respecter of persons as concerning salvation (Rom. 2:11). As
individuals, Jacob gave gifts to Esau (Gen. 33), but as nations
“Esau” (Edom) served “Jacob” (Israel, 1 Chr. 18:12-13).

The President of the United Stateswill often choose someoneto
be on the President’ s team. Such a choice does not ater the charac-
ter of the one chosen, nor does such achoiceinsurethat the selected
one will still be on the team as long as the President is in office.
God made many choices in the completion of God's plan to bring
the Messiah through Israel and for the world. Not one of those
Divine choices affected directly the personal character of the one
chosen, nor did that choice insure the salvation of the person.

God isnot “unrighteous’ in any choice that God makesin order
to achieve His purposes (Rom. 9:14). God's “choices’ do not
interfere with human “choices’ and in fact the bringing of the
Messiah enhanced all peoples “chances’ at salvation! “For the
grace of God that bringeth salvation hath appeared to al men” (Tit.
2:14). Even though Israel had been the instrument through which
God brought Messiah, Israel no more deserved individual salvation
for every citizen of that ancient nation than did or does any other
nation or individual (Rom. 9:1-6).

Sometimes, God' s ancient leaders would become very discour-
aged about Israel. Moses, especially, was concerned about the
rebellion of his people and God's attitude after the people sinned
concerning the golden calf. But God assured M oses that the Divine
purposeswould be accomplished for Godis“gracious’ and “merci-
ful” towhom Hewill (Exo. 33:19; Rom. 9:15). Presbyterianism has
tried to make the statement in Romans 9:15 to mean that God
chooses some to salvation but not others.” The context, however,
hasto do with God' s purposesin the future of Israel and the coming
Messiah for al mankind. Individuals wanting God’s mercy or
forgiveness of their personal sins should heed the following: “He
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that covereth his sins shall not prosper, but whoso confesseth and
forsaketh them shall have mercy” (Pro. 28:13). “Let the wicked
forsake his way, and the unrighteous man his thoughts; and let him
return unto the Lord and he will have mercy upon him; and to our
God for he will abundantly pardon” (Isa. 55:7). “Then Peter said
unto them, repent and be baptized every one of you in the name of
Jesus Christ for the remission of sins, and ye shall receivethe gift of
the Holy Ghost” (Acts 2:38). “ Repent therefore of this thy wicked-
ness, and pray God, if perhapsthe thought of thine heart may befor-
giventhee” (Acts8:22), which was said to one already a Christian.

God will aways bring His plansto conclusion: “ So then it is not
of him that willeth, nor of him that runneth, but of God that sheweth
mercy” (Rom. 9:16). The ancient promise to the faithful Abraham
had been of apromised seed (Gen. 12:1-3) which promise was ful -
filledin Christ (Gal. 3:23-29). That promise was not fulfilled in the
Jewish nation but the Jewswanted to “will” otherwiseand find their
own righteousness (Rom. 10:1-3). But God is the one who is in
charge and God shows that His mercy is never a product of man’s
will or man’s striving, but man must accept the mercy found in
Christ whether heis Jew, Gentile, or anyone el se (Rom. 3: 21-27).
God did choose the Jewish nation to bring the Messiah, but God
will show Hismercy only to those who meet the conditionsfor faith
in Messiah (Heb. 11:6; John 8:24). Even today many would rather
just be “good” and “earn” their way (they think) to heaven!

No better illustration of how God can use a person to fulfill
God’s purpose and yet not interfere with that person’s ability to
choose or regject the salvation of God could be located in all history
than Pharaoh. “For the scripture saith unto Pharaoh, even for this
same purpose have | raised thee up, that | might be declared
throughout al the earth” (Rom. 9:17). Pharaoh openly defied God.
Therefore, God’ swill hardened Pharaoh (Exo. 9:16). God intended
to show mercy to the I sraelites through Pharaoh, but Pharaoh hear-
ing the same messages from God that Moses and the Israelites
heard, rejected God'’ s plans and so was said to be hardened by God
and at the same time said to harden Pharaoh’s own heart (Exo. 9:7,
12, 34). Truly the Word of God isa*“two edged sword” (Heb. 4:12).
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God chose Pharaoh to show mercy to Israel, not to condemn
Pharaoh. Pharaoh condemned himself by refusing to be a part of
God’ s purposes. The sincere Bible student will recognize that even
Moseswasin the same position before God when Moseswas called
to lead Israel (Exo. 3-4) as Pharaoh was when God called that
ancient Egyptian to show mercy to his Hebrew slaves. Moses
responded in a positive way, but Pharaoh did not. Pharaoh could
have been a part of salvation’s plan, but he chose to rebel. The
sincere Bible student will also recognize that God would have
accomplished His purposes whether Pharaoh obeyed or did not
obey and that is the whole point here. God works His purposes
through man, but such working does not affect man’s individual
choice of obedience or rebellion (cf., Rom. 6:16-18).

“Therefore hath he mercy on whom he will have mercy, and
whom he will he hardeneth” (Rom. 9:18). When oneisinvolved in
God's “purposing” (and in a sense al men are purposing), God's
message either har dens or softens depending on how one reactsto
it. Itis, therefore, incumbent upon al to realizethat to hear the plan
of God for salvation and not to respond is to place one at risk to
have on€e’' s heart hardened. Thisisthereason that Pharaoh issaid to
have hardened his own heart as well as God' s hardening that same
heart. God’'s Word “cuts’ two ways—it will either cut the heart or
prick the heart (cf., Acts 7:54; 3:37). “Cutting” the heart produces
spiritual “scars’ that harden, but “pricking” is said of the soft heart
that responds.

God hasthe power to useindividuals and nations as He chooses:
“Hath not the potter power over the clay, of the same lump to make
one vessel unto honor, and another unto dishonor” (Rom. 9:12)?
However, each person has the power to choose the character of the
vessel so chosen by God. Romans 9:21 is not teaching that God
chooses some to be saved (honor) and some to be lost (dishonor),*
but doesteach that in working out God’ s purposes certain individu-
als were used.

Paul’s clear claim is that God has the right to use men that are
already sinners for God' s purposes. “What if God, willing to shew
his wrath, and to make his power known, endured with much
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longsuffering the vessels of wrath fitted to destruction:” (Rom.
9:22). This principle Paul applied to the Jews who were used by
God to bring the blessed Messiah to the world, but which Messiah
the Jews (for the most part) rejected (Rom. 9:7). God used wicked
nations against His people on many occasions trying to get rebel-
lious Israel to repent of her idolatry, and such activity on the part of
Deity was questioned (Hab. 1:13). God' s answer to Habakkuk was
the wicked would not go unpunished either (Hab. 2:4-19) and that
all men should be made to understand that God rules in thisworld
(Hab. 2:20: “But the Lord is in his holy temple; let al the earth
keep silence before him.”) Sinners and saints, especially saintswho
worship a loving God, often find it very hard to understand how
God can use both groups for His purposes. Saints have learned to
trust the righteous government of God but sinners seem predisposed
to question such control.

Before the time of Christ, the Jewish nation had long been
“fitted” (katertismena—state of readiness) for destruction (Rom.
9:22). The Jewish nation, through her leaders, had al so executed the
Son of God (Acts 2:36). But God “endured” (Rom. 9:22b.) Why?
Because God was doing exactly what God intended to do, bring in
the Gentiles and those Jews who would obey the gospel—" vessels
of mercy” (Rom. 9:23-24). The Jewish prophet, Hosea, had foretold
of God's purposes in these matters of salvation (Rom. 9:25) and
Paul uses that Old Testament passage (Hos. 2:23) as his prooftext
for arguing that the intentions of God always supersede the charac-
ter of the human vesselsinvolved. God intended that Gentiles hear
the gospel and used the Jews to bring the message. That fact never
did mean that God must save every Israelite, nor does God' s usage
of any person mean that automatic salvation is due the one so used.
Everyone must obey from his own heart in order to be saved (2 Pet.
3:9; Hos. 1:10; Rom. 9:26).

BEFITTING CONCLUSION

Because | had never been baptized (immersed) for the remission

of sins (Acts 2:38) and because of countless doctrinal errors in

every area of Presbyterianism, my wife and | left. We were not
angry at any individuals, nor were we “judging them,” we simply
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believed that Bible authority not Calvinism must be followed. We
came out of bondage into light. We realized that God “chose” to
save only those who obey the gospel (Rom. 6:16-18).
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INTRODUCTION

Jehovah' s Witnesses have been known by various names such as
“Russellism,” “Millennial Dawn,” “ Zion’ sWatchtower,” and “ Inter-
national Bible Students.” Themovementisa“cult” and wasfounded
by Charles Taze (Pastor) Russell. J. F. (Judge) Rutherford was his
successor and carried on his work. Russell and Rutherford gave
strange definitions to such Bible words as soul, spirit and death.
Many of their teachingsare taken from Unitarianism, Universalism,
Adventism, Swedborgeanism and Materialism.

Many errors are taught in this false religion. Yet the word
“religion” isone they detest as they believe it came from the devil.

THEY TEACH THAT MAN ISWHOLLY MORTAL

If youwere given apiece of paper and apencil and asked towrite
the most valuable thing connected with your life, what would you
write? The correct answer would be “the soul.” Man is a two-fold
being. Heisasoul, and he hasabody. Somethink that manisabody
and hasasoul. Thisiswrong. Man isasoul and livesin a body.

What doestheword soul mean? Thiswill have to be determined
by the context. Sometimesit meansthe entire being, inner and outer.
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In other placesit issomething in the body. It isdefined as: any, lust,
appetite, life, pleasure, an essence that differs from the body and is
not dissolved by death. The soul freed from the body, adisembodied
soul, the principle of animal life which men have in common with
the brutes.

Why Isthe Soul So Valuable?

1. Becauseyou cannever getrid of it. “ Thedust returnto theearth
asit was: and the spirit shall return to God who gaveit” (Ecc. 12:7).
You may change your car and get rid of your clothes; you can even
get rid of your body by suicide. You may swap, sell or trade your
property, but thereisonething you can never get rid of hereor inthe
world to come. That is your soul.

2. Becauseit is pronounced so by Christ. Making an application
from a set of weighing balances, Jesus placed the world on one side
and the soul onthe other and declared the soul outweighed theworld
inimportance (Mat. 16:26). If you were to gain all the skyscrapers
and oil wells in the world and die without Christ you would be a
failure.

3. Because asaliving soul you must spend eternity in one of two
places. Houseswill decay, money will belost and the earth will pass
away, but the soul must spend an eternity in one of two places.

4. Becauseif it did not live, there could be no resurrection from
the dead and life eternal. Men would haveto look for a passage that
callsfor are-creation instead of aresurrection (cf. Gen. 2:5).

TheMeaning of “I,” Isit the Soul?

(Shortest word, most used, | this, | that, | ought, I will, | can, | do,
| remember, What isthis|?)

1. Isit my body? Only the outward garment woven and worn by
me can measure and label portions of lime, silica, iron, water and
other elementsthat compose the body. Changes, body today, not the
body of seven yearsago, have had several bodies since born, but “1”
am the same. “I,” the rea self, stands behind the body looking
throughwindowsof eyes, receiving through portalsof ears.“1” rules,
possesses the body. A thing belonging to me, my body.

2. Isit my brain? If so, which brain? Itstissues (cells) have been
changed repeatedly, but this “1” is the same in spite of all these
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changes of the brain. Like my body, my brain is something that
belongs to me, who “1” am. The brain decays, | remain. The brain
is but the instrument of the “I” who is the spiritual being behind it.
Everything involved in conscious personality isrelated to the brain,
but not originated by it. The brain can be the seat of thought without
being the source of it. “1” not only use the brain, but educate and fit
it for its work. The brain itself has no knowledge or thought, no
power to originate either. The difference between the brain of an ape
and aman is in the being behind it. It is not the brain that thinks,
remembers, wills. Onthedissecting tablethebrainisamassof cells,
nerve centers suffused with blood. Does this bleeding organism
originatehighintellectual efforts, noblethoughtsof man?No, “1” am
not the brain, the brainisnot “1”—I possessit, itismine, but it isnot
me. No thoughtful student of science can be satisfied with the notion
that itiswhat thinks, remembers, and wills—looking on thebleeding
mass before him.

3. Isit thought—Feeling and Emotion? No, the real “1” is the
conscious person behind all of these, greater than all—possessing
themall. They aremine, but they arenot me. They are passing phases
of my being, constantly changing, but “1” remains the permanent
being behind all these—a separate person—self conscious of itself.
Thissealf hasconviction: | ought—I ought not—to do certainthings—
no man outsidealunatic asylumiswithout that conviction. Paul calls
it thelaw of God “written in their hearts” (Rom. 2:15). John calls it
thelightinevery man (John 1:9). Consciencewhen disobeyed, drags
self up for judgment and remorse for wrong no one else knows, and
for which no one else can punish him.

4.1sit not the Soul? Adam becamealiving soul. Instead of saying
| have asoul, | am a soul (“became aliving soul”). The Supreme
Spirit touched, with Hisfinger, thebody of Adam, asan electric spark
flashing into his body, Adam became aliving soul. Gain the whole
world—loseyour ownimmortal self (Mat. 16:26). | amtheinvisible
immortal being clothed inamaterial body inthisstageof life.“1” am
an emanation from God'’ s nature, intended to be in harmony with
Him. Can “I” be destroyed?If “I” have survived the physical emer-
gency at birth, and sustained all subsequent changes of every part of



254 Jehovah’s Witnesses Versus Christ’s Doctrine
the body, will “I” not survive the putting away of the whole body at
death? You—"1"—must live forever and ever—whether exalted or
degraded in character—you are forever—you never can get away
fromyourself. Let the soul feel itsdignity, measureitsvalue by what
God hasdone. Hecreatedit. Hestamped it with Hisimage, redeemed
it by theincarnation and death of His Son. God’ svalueis set on your
soul.

Man’s Soul PlacesHim in a Higher Kingdom than Animal

Man is differentiated from the animalsin several ways.

1. God formed man of the dust of the ground. We are not told that
any animal was so formed. Thisis man’sfirst distinction.

2. God breathed into man’ snostrils. No animal received either its
breath or itslifein that way. Thisisadistinction.

3. The thing breathed into man’ s nostrilsis called the “ breath of
life.” Herethe Hebrew always makes adistinction between menand
animals. Theterm, “breath of life,” isfrequently applied to animals
in the early Hebrew Scriptures. Whenever animals are said to have
thebreath of life, theHebrew termisalwaysruach-hayimof life. The
Hebrew term, literally, is always “wind of life.” Whenever man is
said to have the breath of life, it isaways nishmathhayim, literally,
the “breath of life.” There is no exception to this. Both men and
animals have the breath of life, but it is not by any means the same
breath of life.

4. "Man became aliving soul.” Thisis equivalent to saying that
man became an immortal soul. Theterm “immortal soul, or immor-
tality of the soul,” is not used in the Scriptures; the favorite term
being aliving soul. We are often asked to show or produce a passage
of Scripturefor “immortal soul.” Wejust turn the handle around and
ask for the passage showing the soul ismortal. This showsthe good
sense in which inspired men wrote. The soul is naturally immortal.
You do not say afrozenice-berg, or aliquid river, or around globe.
Thesearenaturally so. But we can show that the soul isincorruptible,
and thismeans not “ subject to decay.” Isnot the soul thenimmortal ?
| can show wherethe body ismortal (Rom. 6:12; 8:11; study 1 Peter
3). In desperation, the Materialist cites Job 4:17, “ Shall mortal man
bemorejust than God?’ Thispassage, though recorded inthe Bible,
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does not contain the words of that patriarch. It occurs in a speech
made by Eliphaz, the Temanite, oneof thealleged friendsof Job (see
Job 4:1). It was Eliphaz, and not Job who said, mortal man. Of these
so-called friends, Job said, “Be ye are forgers of lies, ye are all
physicians of no value” (Job 13:4).

5. The soul was created in the likeness of God. In what respect
isthe soul like God? First determine what this image is not:

A.This“image” did not consist of material substance, for God
is neither a material form nor a gaseous being (John 1:18; Luke
24:39; John 4:24).

B. This“image” did not consist of the attributes of God—such
asomnipotence, omnipresence, and omni science—because man does
not possess these infinite attributes. (Note: thus, since this“image”
must represent that whichiscommonto both God and man, and since
God is not material form as man is, and since man is not endowed
withinfiniteattributesasGodis, the“image’ cannot beeither matter
or infinitude. What then, is common to both God and man?).

(1) Both are personalities. Both God and man are self-
conscious beings with self-determining wills. This characteristic is
found in al beings above animals, whether faithful or fallen angels,
whether regenerated or rebellious men. Personality is not matter,
physical. Herein lies the difference between man and beast.

(2) Both are moral beings. This moral image, which was
corrupted by sin, isreferred to by Paul. “Put on the new man, which
after God iscreated in righteousness and true holiness” (Eph. 4:24).
“ And have put on thenew man, whichisrenewedin knowledge after
the IMAGE of Him that created Him” (Col. 3:10). It doesnot follow
that when man sinned, he lost this image and became like a beast,
because at least he retained his personality. In fact, he did not even
lose his moral nature; he lost only the God-likeness of his moral
nature. Man’'s dusty nature (body) did not give man either his per-
sonality or hismoral nature. Dust cannot give that which it does not
possess. Animalsare creatures of dust only; hence, they have neither
personality nor moral nature. Since like begets like, man derived
these two characteristics from God. Thisimage of God ishoused in
atabernacle of clay, but it isto be distinguished from the tabernacle.
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(3) Manis like God in that he has power to think. That
which thinkswe call intellect. Man’sintellect islike God' s, afinite
copy after theinfinite Original. A beingwithout intellect could never
be a companion of God.

(4) ManislikeGodinthat heiscapableof feeling; pleasure,
pain, joy, sorrow, and the like.

(5) Manislike God in that he has power to choose, to act,
to perform, and thusto bring thingsto pass. This power we call will.
Thus, manislike God in that he has powers of thought, feeling, and
action that are similar to those powers in the Divine Being.

DoesMan’s Soul Go Upward or Downward?

“Who knoweth the spirit of man that it goeth upward, and the
spirit of thebeast that goeth downwardtotheearth?’ (Ecc. 3:21). See
Ecclesiastes 3:18, “I said in mine heart.” This is the language of
human doubt. But in Ecclesiastes 12:7 the answer isfound. “Then
shall the dust return to the earth asit was; and the spirit shall return
to God who gave it.”

We are told that God only hasimmortality (1 Tim. 6:16). How-
ever, what about the Father and the angel s? Angels cannot die (Luke
20:36). Christ’simmortality is eternal; ours had abeginning. Hisis
original; oursis conferred. He has only immortality, no mortality.

Doesthe Soul Die, Ceaseto Exist?

We aretold that the soul can be destroyed. They also say destroy
means to kill or cease to be. See John 10:10.

Ezekiel 18:4iscited to provethat the soul that sinswill die(cease
to exist). Answer: If the wicked turns will he live forever? (Eze.
18:23). Seedso (John 8:53; 11:26; 1 Tim. 5:6). Notice“ Follow me;
and et the dead bury their dead” (Mat. 8:22) who have ceased to be?
Absurd! In James 2:26, we read that the body without the spirit is
dead, not the spirit without the body.

Doesthe Soul Go to the Grave?

We are told that hell is the grave. However, notice Psalm 9:17.
“Thewicked shall beturned into hell, and al the nationsthat forget
God.” If hell meansthe grave, then the wicked and those who forget
God will be the only ones that have a grave. Again, “Withhold not
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correctionfromthechild: for if thou beatest himwiththerod, heshall
not die. Thou shalt beat him with the rod, and shalt deliver his soul
from hell” (Pro. 23:13-14). Then, if you give your children correct
training, they will never enter hell, the grave—if hell is the grave.
Also, study Luke 16:27-31. What can one read from Moses and the
prophets to keep one out of the grave?

They deny the Bibledoctrineabout hell. They say thereisno hell
and yet, do more preaching about it than anyone. Where thereisno
penalty thereisno law. They are determined to disregard the law of
God and, like Robert Ingersoll, try to ease their conscience by
preaching that thereisno place of everlasting torment. However, all
their preaching and writing cannot destroy the force of one single
passage of the Word of God. “And these shall go away into
everlasting punishment” (Mat. 25:46). TheL ord saysthewicked will
be punished eternally. Paul says this punishment will consist of
tribulation and anguish (Rom. 2:9).

The Proof of the Soul’s I mmortality

Soulsare purified by obeying thetruth (1 Peter 1:22). Obedience
doesnot purify theflesh. (1 Peter 3:21). Therefore, manismorethan
flesh.

Theheart will liveforever (Psalm 22:26). The conscience of man
isinhisheart (Rom. 10:10). Therefore, the conscience of man lives
forever. See also First Corinthians 2:11.

Thedust returnstotheearth asit was, and the spirit returnsto God
who gaveit (Ecc. 12:7). Our life“is soon cut off and we fly away”
(Psalm 90:10).

“l amin astrait betwixt two, having adesire to depart, and to be
with Christ” (Phi. 1:23). If Paul expected to go into the grave, cease
to be, it ishard to understand his “strait.”

“To be absent from the body, and to be present with the Lord”
(2 Cor. 5:8). Thisiswhat Paul said of his death.

God is“the God of Abraham, and the God of Isaac, and the God
of Jacob; God is not the God of the dead, but of the living” (Mat.
22:32). Thiswas our Lord’s controversy with the Sadducees about
theresurrection. TheLordwasnotaMaterialist! A Materialist would
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have said “Abraham, Isaac, and Jacob are not living; their bodies
have rotten in the grave and their souls ceased to be.”

“Fear not them which kill the body, but are not able to kill the
soul” (Mat. 10:28). Thedeath of the body doesnot involvethe death
of the soul.

Paul was caught up to the third heaven and did not know whether
he wasin the body or out of the body (2 Cor. 12:2). How did Mater-
ialists find out he was in the body when Paul says he didn’t know?

Read Matthew 17:1-8. Fifteen hundred yearsafter Moseshad died,
and 750 years after Elijah had been translated, they both appeared
with Christ on the Mount of Transfiguration. Their souls were not
inany grave. Materialistssay thiswasavision, Hence, they say itwas
not real. Jesus called it avision. When we see anything, wecall it a
sight. When the Greeks saw anything, they also called it asight, a
horama, athing seen. Thisiswhat Jesus called the Transfiguration,
and that isalso theword that Stephen called the burning bush which
Moses saw (Acts 7:31). Luke records concerning Peter, James and
John, “And when they were awake, they saw his glory, and the two
men that stood with him” (Luke 9:32). See also Acts 26:19; First
Corinthians 15:8.

In Revelation 6:9-10, it isnot soulsthat had been slain, but souls
of THEM that had been slain. These souls were conscience. They
could talk, and understand. Revelation 6:11, teach that others were
to be killed and join them.

What Can Be Doneto the Soul?

(2) It can belost; Matthew 16:26.

(2) It can be saved; James 1:21.

(3) It can be converted; Psalm 19:7.

(4) 1t can be purified; 1 Peter 1:22.

Thegospel isGod’ spower to savethe soul of man; Romans 1:16.

Before Jesus can be your Savior, you must hear the facts of the
gospel and obey them. Jesuswasborn of avirgin, lived aperfect life,
worked miracles, and was crucified for the sins of the world. When
people believe these facts they will turn from sin in repentance,
confessthat Christ is God' s Son, and be buried in baptism. Then all
the sins of their past life are forgiven by the power of the blood of
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Christ. If thispersonwill continuetoliveasChrist will havehimlive,
asaliving soul, he can live with God forever. However, remember
that in this life he must keep the soul anchored down (Heb. 6:19).
However, someone might say, “Preacher, | don't believe | have a
soul; | can’t seeit.” Thereissomething within the grain of corn that
makesit come up, and yet it isunseen by the eyesof men. Likewise,
there is something in the hen’s eggs that makes them hatch. There
isaspark of life in the acorn that makes it grow into a giant oak.
There is something within the soul of man that although the body
perishesand returnsto the dust of theearth, manwill notdie. Hewill
beraised and live forever. The death of the body does not mean the
death of the soul.

Moses died and was buried by God, but Moses was alive at the
Mount of Transfiguration. Abraham passed away, but Abraham will
live forever.

Some Great Questions Are:

1. What do you think of your soul? Isit worth anything?

2. Fathers and mothers, what do you think of the souls of your
children?

3. Members, what do you think of the soulsof your neighborsand
friends?

(Purify your soul and Anchor it down with thisstrong anchor.)

THEY TEACH THAT DEATH
MEANS “NON-EXISTENCE”

“Death meansnonexistence” (Rutherford, Reconciliation, p. 296).
Rutherford believed that when aman dieshe no longer exists. Heis
asdead asadead dog! Accordingto Rutherford, death alwaysmeans
“non-existence.” Thisdefinition contradicts Paul’ sstatement, “ And
you hath he quickened, who weredead intrespassesand sins; where-
in time past ye walked according to the course of thisworld” (Eph.
2:1-2). Canthosein“non-existence” be quickened?If they were not
in existence, how could they sin? How could they walk in sin when
they were not in existence? If to dieisto become non-existent, how
could Paul affirm that “to dieisgain” (Phi. 1:21-24)? Paul referred
to somefal seteacherswho were*teaching thingsthey ought not, for
filthy lucre' s sake” (Titus 1:11). Theword “sake” in this passageis
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the sameword rendered “gain” in (Phi. 1:21-24). How would death
begainto Paul?Hewould bewith Christ (2 Cor. 5:8). Also, hewould
not have pain or suffering, he would not have to endure temptations
anymore and would be free from toils.

THEY TEACH THAT THE EARTH WILL
ABIDE FOREVER

Jehovah’ sWitnesses contend that the earth will continueto exist
through all eternity. They teach that “for ever” in Ecclesiastes 1:4
meansanever-ending period of time. Thisassumptionisutterly false.

Itisacardinal ruleof Bibleinterpretation that any statement must
be considered in relation to its context. Failure to observe this rule
is probably the most fruitful cause of religious error. Many false
doctrines would immediately perish if those who maintained them
gave honest consideration to the rule.

1. What istaught in Ecclesiastes 1:4? Simply this: that man’s
labor (v. 3) andlifeon earth (v. 4) are but momentary when compared
with the continuity of the earth. To force teaching concerning a
never-ending earth into verse four, is to put something there that
Solomon never intended.

2. What isthe period covered by forever? The period in view
isconsistent withthe statement precedingit, “ Onegeneration passeth
away, and another generation cometh.” Solong asgenerationscome
and go, theearth abides. “ For ever” governstheexistence of theearth
whilethat process (the coming and going of the generations of men)
continues. It teachesnothing at all about what will happen when that
process ceases. That thisisthe correct understanding of the passage
will be seen from the following observations.

Theterm*for ever” isatrandation of theHebrew word olam. This
does not mean, asis often assumed, a period without end. Literally
it means “age-lasting, or age-abiding.” Rotherham renders it thus:
“The earth unto times age-abiding remaineth.” Note some Old
Testament examples of the use of the word.

(1) ConcerningthePassover. Through M oses, Jehovah gavethe
following instruction on the occasion when the Passover was
instituted. “And this day shall be unto you for amemorial; and ye
shall keepit afeast tothe LORD throughout your generations; yeshall
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keepit afeast by an ordinancefor ever” (Exo. 12:14). Note: the Jews
were to observe the Passover “for ever.” Did that mean for a“ never
ending period of time”? Of course not. It wasto be observed for an
age, solong asthedispensation of theLaw continued. TheL ord Jesus
diedtotaketheMosaic Law, withall itsceremonial observances, out
of the way (Eph. 2:14-16; Col. 2:13-17; Gal. 5:1-4,18).

(2) Concerning Hebrew slaves. The same Moses delivered the
laws of the Lord concerning slaves among the Hebrews. Such, were
to be given opportunity of freedom after serving six years. Provision
was made for any bondman who did not desire to leave his master.
“Then hismaster shall bring him unto thejudges; he shall also bring
him to the door, or unto the door post; and his master shall bore his
ear throughwith an aul; and heshall servehimfor ever” (Exo. 21:6).
Note: such abondman was to remain his master’ s slave “for ever.”
Did that mean “for anever-ending period of time”? Obviously not.
It wasto be”for anage,” solong astherelationship between thetwo
was maintained. In other words, “for ever” wasfor the period of the
man’s natural life. “For ever” ended when the slave died!

(3) Concerning foreign slaves. The law of the Lord governing
non-Hebrew bondmen gave this instruction to the Israglites. “And
ye shall take them as an inheritance for your children after you, to
inherit them for a possession; they shall be your bondmen for ever”
(Lev. 25:46). Note: theseforeignerswereto belsrael’ sbondmen*“for
ever.” Didthat indicate”anever-ending period of time”? Again, and
just as obvioudly, certainly not. Such a suggestion is altogether
ridiculous.

Itisclear then, that theideaof the perpetuity of the physical earth
isnot in the “for ever” (olam) of Ecclesiastes 1:4. It has been well
said, “the specific extent of the thing or ideato whichit (i.e., olam)
is applied must be determined by the nature of that thing itself” (E.
M. Zerr Commentary).

That the Word of God plainly teachesthe physical earth will one
day go out of existence cannot be successfully denied.

1. TheTestimony of the Savior. Inthe prophetic statement made
by the L ord Jesusto Hisapostlesonthe Mount of Olives, thesewords
occur. “Heaven [the sky] and earth shall pass away, but my words
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shall not passaway” (Mat. 24:35). Thosewordsconstituteacontrast,
that is, something which denotes* opposition or unlikelinessinthings
compared.” In what respect is the physical creation (heaven and
earth) opposite to, or unlike the words of Jesus? In this: the former
will pass away, and the latter will not. As “shall not pass away”
undeniably means* shall continuefor all eternity,” thenit must follow
that the heaven and earth will one day go out of existence. If thisis
denied, thereisno contrast inthe statement, and it ceasesto have any
meaning at all!

2. TheTestimony of Peter. Thisapostleforetold that therewoul d
arise those who would scoff at the promise of the Savior’ sreturn (2
Peter 3). Hereferred to the Flood, showing how human wickedness
brought a catastrophe upon theworld (notevs. 4-7). It wastheworld
that perished, not the heavensand theearth. Theseremained, and are
“reserved unto fire” against the day of judgment. What will happen
to the heavens and earth when the day of judgment, or the day of the
Lord comes? He says, “But the day of the Lord will come as a
thief...in the which the heavens shall pass away...the elements shall
melt with fervent heat, the earth also and theworksthat are therein,
shall be burned up...all these things shall be dissolved” (vs. 10-11).
Observe carefully the words: “shall pass away,” “melt with fervent
heat,” “burned up,” “things shall be dissolved.” It would be impos-
sible to state more emphatically that the sky and earth will cease to
exist when Jesus comes.

THEY CLAIM TO BE JEHOVAH'SWITNESSES

God’ s people since the establishment of the Lord’ s church have
worn the name of Christian (Acts 11:26). A witnessis one who has
seen and can testify of something. Therearenowitnessestoday! One
must see and hear Jesusafter Hisresurrectionto qualify asawitness.
The apostles were chosen by the Lord to be His withesses (Luke
24:48; Acts 1:8). Mentoday are not witnesses. Christians preach the
testimony of the witnesses. The apostles were the witnesses. We
today preach thefaith that was once delivered to the saints (Jude 3).
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THEY TEACH THAT CHRIST WAS A CREATED BEING:
THEY DENY THE DEITY OF CHRIST

Jehovah's Witnesses believe that Jesus has not always existed.
They deny His equality with the Father, Jehovah. This theory was
first advocated by aman who lived during the fourth century by the
name of Arius. Thisman wasoneof the most famous heretics of that
age. The people known today as Jehovah’'s Witnesses are keeping
hisdoctrinal error alive. They speak of Christ asacreature. If Christ
is only a creature, man is separated from God. No creature can
redeem other creatures, and unite them with God. Revelation 3:14
ismanipulated to set forth the position that Christ isnot eternal. The
passage teaches that Christ isthe Beginner of creation, not that He
was created. Jehovah's Witnesses do not read this part of John 1:1,
“The word was God.”

Jesusisfrom eternity. “ But thou, Bethlehem...out of thee shall he
comeforth...thatistoberulerinlsrael; whosegoingsforth havebeen
fromof old, fromeverlasting” (Micah 5:2). Themarginreads. “ From
the days of eternity.” Nothing could be plainer than this last
statement. The Bethlehem Babe pre-existed, even from the days of
eternity, co-existent with the Father. The Father called Jesus “my
Son” (Heb. 1:5). Thomas, an apostle, referred to Christ as“My Lord
and my God” (John 20:28). Jesus was not created, but “in him were
all things created” (Col. 1:16-17).

THEY DENY THE BIBLE DOCTRINE OF THE TRINITY

Rutherford taught: “ The doctrine of God the Father, God the Son,
and God the Holy Spirit is from Satan” (Let God Be True, p. 93).
“The Holy Spirit is not a person” (Let God Be True, p. 81). “Jesus
isaman and nothing morethanaman” (Reconciliation, p. 125). Read
and study Genesis1:26; Matthew 28:19-20; John 20:28; Philippians
2:5-7; Matthew 4 and John 17.

THEY DENY THE PHYSICAL
RESURRECTION OF CHRIST

Jehovah’ sWitnessestell usthat the body of Christ may havebeen
dissolved into gases or somehow may be preserved. Yet Jesus said,
“Behold my handsand my feet, that itisl myself; handleme, and see;
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for aspirit hath not flesh and bonesasye see me have” (L uke 24:39).
“Reach hither thy finger, and behold my hands; and reach hither thy
hand, and thrust it into my side: and be not faithless but believing”
(John 20:27). The Bible teaches a bodily resurrection. To reject the
physical resurrection of Christisto destroy the entirety of the Bible.
If oneinsiststhat it wasthe spirit and not the body that rosethenthere
was no resurrection, for the spirit does not die. Jesus also ate with
His disciples after His resurrection (L uke 24:30).

THEY DENY THE EXISTENCE OF
THE KINGDOM OF CHRIST

Jehovah’ sWitnessesteach that thekingdomisnot yet established.
However, both John and Jesus preached the kingdom wasat hand in
their day (Mat. 3:2; 4:17). Jesus said some in His generation would
not taste death until the kingdom should come (Mark 9:1). The
kingdom existstoday and wasin existencein thedaysof theapostles.
Thisistoo plain to deny. Paul says the brethren at Colosse werein
the kingdom (Col. 1:13). John tellsus plainly that hewasalready in
the kingdom (Rev. 1:9).

THEY TEACH THERE ISNO ASSURANCE OF
A PRESENT SALVATION BUT THERE WILL BE
A SECOND CHANCE OR OPPORTUNITY TO BE

SAVED AFTER DEATH

Jehovah' s Witnesses have much to say about the second chance
of salvation, but never offer any Scriptures to support this theory.
They will quote Jeremiah 31:15-17, and try to manipulate these
passages to teach a second chance. Itis certain the rich man did not
have a second chance (Luke 16). We will be judged by the things
doneinthebody (2 Cor. 5:10), not by thingsdonein the spirit world.

CONCLUSION

Jesus taught that a tree is known by its fruits (Mat. 7:20). What
fruitshaveyoufound growing on Jehovah’ sWitnesses? Whereisthe
orphan home? What interest do they take in civic righteousness?

Jehovah' sWitnessesneed to throw away their booksand just take
the Bible. They cannot take both!
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INTRODUCTION

In the course of this study, | will briefly discuss the history of
the Independent Christian Church and why | |eft, but will spend the
most part in dealing with the errors of the Independent Christian
Church and to show where their doctrines arein opposition to the
doctrine of Christ. In many instances, brethren are not fully aware
of the matterswhich dividethe Independent Christian Church from
faithful congregations of the Lord’ schurch. Too many believe that
the only differences that exist relate to the use of instrumental
music in worship and the missionary society. While both of these
are mgjor differences, there are other differences which, | believe
are equally important and need to be considered. Thisis particu-
larly important today when there are brethren who are involved
with the so-called “ unity forums” who are teaching that the things
that divide us should not be a cause for division and that such
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matters as the use of instrumental music in worship are ssimply
matters of opinion.

My own association with the Independent Christian Church
dates back to the mid-sixtiesin theland “ down under” (Australia)
where | wasliving following my emigration from England early in
1964. It was in that year that | came into contact with what is
known in Australia as the “ Associated Churches of Christ,” be-
coming a member of that church later that year. The Associated
Churches of Christ in Australia trace their roots back to the Res-
toration Movement of the last century, which occurred both in the
United Statesand in Great Britain. At the time, there had not been
any official split between what isknowninthe United States asthe
Disciples of Christ (Christian Church) and the Independent
Christian Church, although, as | later learned, churches were
aligned with either the Disciples element or the Independent ele-
ment. In later years there has been a separation with some congre-
gations now being associated with the Independent Christian
Church in this country. The churches in the state of New South
Wales, with which | was mainly associated, were closely aligned
with the Independent Christian Church. During thistime| attended
the Woolwich Bible College, apreacher training program operated
by the Associated churches in the state of New South Wales, |o-
cated in suburban Sydney. Whilst there | completed two years of
afour-year course of study before learning the truth and becoming
amember of the Lord’s church.

HISTORY

Asfar asthehistory of the Independent Christian Churchiscon-
cerned it can, in part, be traced back to two events which occurred
in the middle of the 19th century, which eventually changed the
course of many congregations that had originally been established
ascongregationsof theLord’ schurch. Thefirst of these eventswas
the establishment of the American Christian Missionary Society in
1849. The second event wastheintroduction of instrumental music
into the worship of the church. The first occasion that this was
done was in 1858 or 1859 in Midway, Kentucky where L. L.
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Pinkerton was preaching. Although there were objectionsthat were
raised to the introduction of the society on scriptural grounds, it
was the use of instrumental music in worship that was to bring
about division in the Restoration Movement with the “Progres-
sives,” asthey werecalled, accepting both of theseinnovationsinto
the work and worship of the church. The “Progressives’ became
the Christian Church (Disciples) while those who rejected these
innovations remained in the “old paths,” with the New Testament
astheir only authority. Thisdivision wasrecognized in 1906 in the
United States census which listed two separate religious groups.

Later, the “Progressives’” were to divide as aresult of theologi-
cal liberalism and modernism that invaded the churches. Some of
these matterswere already causing problemsin some areasprior to
1900. One of these issues was the adoption by some churches of
“open membership,” whereby the unimmersed were accepted into
full fellowship with the congregation. Incidentally, thefirst person
suggested for open membership came about the year 1868, from
the same L. L. Pinkerton who had introduced the instrument at
Midway, Kentucky, but little more was said about this until near
the turn of the century. Another of these issues had to do with the
rejection of the plenary verbal inspiration of the Scriptures, and
again it isinteresting to note that the same L. L. Pinkerton was an
early advocate of its rejection. These and other issues gradually
brought division into the ranks of the progressives as a result of
their impact on the mission field, through the United Christian
Missionary Society, and the other societies and agencies that were
formed to do the work of the church.

During the first quarter of the twentieth century all of these
matters were discussed vigorously both in magazines, at the
various conventions and meetings of the societies. When these
efforts had no effect in changing the direction of the theological
liberals and modernists, following the Convention at Memphis,
Tennessee, those who were opposed to these changes in teaching
and practice called a meeting on November 12, 1926, to set up a
committee for future action. This committee later called for a
separate convention to be held in Indianapolis, Indiana, October
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12-16, 1927. The gathering was proposed to be a mass meeting of
“believers’ rather than the delegate that was the format of the
official convention of the Christian Church. Although its purpose
was not to form a separate church, the net result of the action was
to eventually bring a dividing of the ways between the libera
Disciples and the Independents, as they became known. The date
of June 7, 1947, has been marked as the time when the decisive
separation of the Independent Christian Church from the libera
disciples occurred. This was the result of an article under the
headline* Stand up and be Counted” that appeared in the Christian
Sandard of that date. For several weeks after this, the Standard
printed names of preachers, church leaders, and churches opposed
to the International Convention under thetitle “Honor Roll of the
Faithful.” The Independent Christian Churches usually are known
as Christian Churches/Churches of Christ.

DOCTRINES

We will now examine some of the doctrines of the Independent
Christian Church which place them in opposition to the doctrine of
Christ.

Instrumental Musicin Christian Wor ship

For many, thisisthefirst, and often the only difference, that is
recognized between the Independent Christian Church is a matter
of indifference, amatter of opinion and that one can worship with
it or without it and be equally acceptable before God. Many of
them will teach that God has not legislated on the matter, that He
issilent and, therefore, one isfree to choose whether or not to use
the instrument in worship to God. However, when the instrument
wasintroduced inthelast century, itsadvocates, while maintaining
suchwasoptional, preferred the use of theinstrument to fellowship
with their brethren, who could not consciously worship God with
it. The sameistrue today with many in the Independent Christian
Church. They would not give up the use of the instrument for the
sake of unity. They prefer the “ensign of Baal” to unity.

When one turns to the Bible, he sees that every reference to
Christian worship authorizes Christians to sing, with no reference
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to the playing of an instrument. Thus, for one to use a musical
instrument isto add an unauthorized element to the worship (i.e.,
playing an instrument). By so doing, one rejects God’ s authority
and is not adhering to the doctrine of Christ. There is no more
authority to add instrumental music as a part of Christian worship
than it would be to put jelly on the bread at the Lord’ s table. God
has told us what He wants, He does not have to say, “ Thou shalt
not use instrumental music in worship.” Having told us what He
wants, He does not have to give usalist of all those thingsthat He
does not want. In telling us what He requires, He eliminates all
others and they are thus unauthorized.

While still maintaining that the use of the instrument is an
optional matter, some members of the Independent Christian
Church have insisted that the Greek word (psallo-psallo), as used
in Ephesians 5:19, has the instrument inherent in its meaning.
However, if that were true then the use of the instrument would be
commanded and thus, not an optiona matter and Christianswould
be sinning if they did not use an instrument of music in their
worship. Furthermore, every Christian would haveto play and sing
since al are to “make melody in their hearts to the Lord” (Eph.
5:19). When a study of the meaning of the word is made in the
lexicons, it becomes clear that an instrument doesnot inherein the
word asit was used in New Testament times.

Further, some have sought to justify using mechanical instru-
ments of music in the worship by appealing to the Old Testament
for authority. Perhaps the most thorough effort to do so was made
by Victor Knowles (currently editor of the One Body magazine,
which promotes the “unity movement” and is published by the
Independent Christian Church and is distributed amongst our
brethren, and indeed many of the articles are written by liberals
among us). Thetitle of his series of articleswas*“ Trumpetsin The
Temple” which was published in the Restoration Herald a
magazine published by members of the Independent Christian
Church, in the September, October and November 1983 issues. In
that treatise, he gives two fundamental reasons in an effort to
substantiate his case that Christians can worship God acceptably
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when musical instruments are used. The first was, “There is no
prohibition of their use either in the Old or New Testament.”* The
second was, “ Thereisdivine authorization for their usein both the
Old and the Testament.”? He then proceeds to seek to prove these
points by giving twenty reasons related to the Temple, both from
the Old Testament and from the fact that Christ and the early
Christians were, at various times, found in the temple area.

At the time, | wrote a response to that article and sent it for
publication in the Restoration Herald, but they refused toruniit. (It
was later run by Gary Workman in The Restorer, in August 1984.)
Although they would not run my response, they did publish aletter
that | had sent in along with the article. In this letter, | offered to
send my responseto thoseinterested, and afew did respond, result-
ing in some lengthy correspondence. Further, | sent a copy of my
response to Victor Knowles requesting his response. His reply of
February 7, 1984, thanked me for my letter and then stated:

I don’'t know what | can say that | didn’t say in the seriesthat will help
you any. It appears| could not convince you further. In your response
you charged me with selective quotation, misguoting, castigation,
irrelevancy, conjecture, assertions and making points that have no
bearing. | don’t know why you anti-instrument people aways have to
impugn the motives of those with whom you disagree. It gets alittle
old after awhile®

Thiswas the totality of his response. He was unwilling to deal
with any of the points that | had raised, and even though in his
letter he accused me of falsely charging him, he would not give me
any examples of where |l had done so. Remember, this same Victor
Knowles is the one who for the last several years has edited One
Body magazine and who wants us to join with them without them
forsaking their errors. | cannot speak for others, but | for one will
NOT join this effort which seeks to destroy true New Testament
Christianity with compromise.

That those of the Independent Christian Church are in no way
willing to cease their use of the instrument and returning to the
doctrine of Christ, with respect to musicinworship, isseeninthis
quotation from the January 1995 issue of the Restoration Herald,
written by Elder Tibbs Maxey, B.A., B.D., “retired minister/edu-
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cator, living in Joplin, MO.” One who writes frequently for the
paper:

Midway isfamousfor another scene, the movement to start the Church
of Christ, of no piano. In 1859, he [that is L. L. Pinkerton, KJC]
introduced the melodeon in the worship service. Unable to get the
church to purchase one, he and ablack friend, in the dark of night, put
amelodeon in the church. The next Sunday confusion reigned. One
elder was so angry that he took the musical instrument out “in the dark
of night."4

It is significant to note how the instrument was introduced.
Obvioudly L. L. Pinkerton thought he could do as he pleased, in
spite of the fact that the congregation would not purchase the
mel odeon. What does that say about hisrespect for the authority of
the elders? Sad to say, from timeto time, there are preachersin the
Lord’s church who will not respect that authority.

More could be said on thismatter, however, thisis sufficient for
us to see that the Independent Christian Church is opposed to the
doctrine of Christ in the matter of worship in song since they
would seek to add the instrument without any authority from the
Scriptures.

The Missionary Society

A second areain which the Independent Christian Church is at
variance with the doctrine of Christ, isin the use of the missionary
society to do the work of the church. It needs to be clearly noted
that the division that occurred between the Independent Christian
Church and the Christian Church (Disciplesof Christ) had nothing
at al to do with the use of the missionary society, but rather as a
result of what the Independents saw as an abuse of the society.
They were opposed to some things that were occurring in the
society rather than the society itself. That thisissois clearly seen
inthefact that they set up aternative societies which were smaller
in nature, yet designed to accomplish the same thing, namely the
work of the church as it respects missions and benevolent work
either inthe U.S. or in other countries. Some of these societies are
the Christian Restoration Association, White Fields Evangelism,
Tri-States Evangelistic Association, as well as many others that |
have come across. These organizations have their own organiza-
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tional structure with a president, secretary, treasurer, etc., and its
members come from various congregations. These organizations
then raise funds to support mission work and missionaries in the
field, which are then under the oversight of the mission organiza-
tion and not an eldership in aloca congregation. As an example
of this, note the following from the “Concerned Christians
Clinic”:
Concerned Christians' Clinic Guidelines
Why The Clinic?

The purpose of the Concerned Christians' Bible Clinicisto: (1) Set
the churchin order, (2) encourage and strengthen weak congregations
of the Lord’s church, (3) establish new congregations of Churches of
Christ, and (4) promote Christian love, brother hood and fellowship
ONLY onthebasisof a“thussaiththe Lord” in all mattersof faith and
obedience to God.

The Director

Thefounder-director of the Concerned Christians' BibleClinicisBro.

0O.D. Wilson, who was chosen, unanimously, at the close of the first

session of the clinic held at Ft. Pierce, Fla, February, 1972. Bro.

Wilson shall servein this capacity aslong asit is possible for him to

do so. Inthe event aproven need arisesto appoint adifferent director,

the existing board of Trustees shall appoint a successor. This shall be

done at the regular session of the clinic. In the absence of a director,

the present chairman of the board of Trustees shall serve as the

Director.®
The document continues by outlining the duties of the director and
board of trustees, including the appointment of ageneral treasurer
to receive funds given to the organization and to distribute the said
funds in support of its aims. This concept violates the Scriptures
concerning the autonomy of the local church and its work as
authorized by Holy Writ. The attitude which is often expressed by
the members of the Independent Christian Church is that, “The
Bibledoesnot say that we cannot do it thisway.” Thisis, basically,
the same response that is often given with respect to the use of
mechanical instruments of music in the worship. They believe that
since God has not said, “ Thou shalt not,” that they are freeto do as
they please, regardless of the fact that what God has actually said
would prohibit that which they do. God hastold us how the church
isto carry out its work with regards to missions and other areas of
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the work of the church. He does not haveto tell usall the waysthat
we are not to do these things.

Premillennialism

Many of those who are members of the Independent Christian
Church hold to the fal se teaching of premillennialism. Some have
estimated that up to 80 percent of the members of the Independent
Churches accept thisteaching. They are unable to see any problem
in holding to such a teaching that makes the church of our Lord
simply an after-thought in the mind of God. Premillennialism
teaches that the kingdom was postponed because Christ was
rejected asKing, and asaresult the church was substituted until He
shall return to establish His kingdom. The Bible teaches that the
church was not an “ after-thought” but rather wasin God’ s eternal
purpose (Eph. 3:10-11).

That premillennialism isadoctrine that is espoused by somein
the Independent Christian Church let us notice some articles that
have appeared in the Restoration Herald In one two-part article,
thewriter clearly dealswith the millennial question and showsthe
false nature of such aposition. Intheissuethat followed the onein
which the second part of the article appeared, the editor saw fit to
publish a response, as a front page article with the sub-title of
“Another Viewpoint.” This"viewpoint” iswritten, accordingtothe
notation at the bottom of the article, by one Kenneth J. Nichols
who, “ministers with Northern Hills Church of Christ, Cincinnati,
OH, “ he concludes his article by stating:

These problem passages have been posed to prove a point: it Smply
will not do to suggest that the church is clearly the kingdom and
vice-versa everywhere in Scripture. At best, the honest Bible student
must concede that there are problems no matter which side of theissue
he chooses. We all need to take greater care in studying the Scriptures
and make less of an effort to attack the views of others. One can be an
intelligent, sincere, Bible-believing Christian and understand the
Scriptures to predict aliteral kingdom on the earth!®

That issue of the Restoration Herald has no refutation of the false
teaching, not even an editorial comment or noteindicating theerror
of the position taken by Kenneth J. Nichols. This indicates, very
clearly, that one could be recognized as a faithful member of the
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Independent Christian Church, even apreacher, whileteaching and
upholding such false teaching, and still be held in fellowship.

Special Servicesand Fund-Raising

These are two other areas in which the Independent Christian
Church has departed from the doctrine of Christ. Whilst | was a
member of the Christian Church in Australia, the churches were
alwayswilling to participatein special servicesat “ Christmas’ and
“Easter,” not only in their own congregations, but in interdenomi-
national services, and their preachers would fully participate in
these services. They were aso active participants in fund raising
activities, asameans of gaining incometo carry out mission work,
etc., in addition to the first day of the week contribution and in
violation of the teaching of First Corinthians 16:1-2. In 1978,
whilst | wasworking with the churchin Elkhart, KS, | received the
bulletin from thelocal Independent Christian Church. Thebulletin
for the week of March 16 that year contained three announcements
for specia services. One was for acommunity “Easter” servicein
which severa of the children from the congregation wereto be part
of a Community Children’s Choir. Then there was to be a special
“Good Friday Concert” in which the choir of Midwest Christian
College was to perform. The third was an announcement of their
“special RESURRECTION CELEBRATION” with a “Sonrise
Service.” In addition, there was a special article entitled,
“EASTER: What doesit mean to you?’ Since | knew the preacher
quite well, | wrote to him shortly after. | first complemented him
on his front page article about the movie “Oh! God” and then, in
part, | wrote to him the following:

However, as| looked to the back of your bulletin, | was surprised to
seeyour widespread endorsement of the* Easter” period. Knowing that
you are one who is concerned for the restoration of New Testament
Christianity, | find the two impossibleto reconcile. | might ask, where
do you get your authority from for observing “Easter” as areligious
occasion? From heaven or from men? “Easter” is not abiblical word,
as | am sure you are aware, it does occur once in the KJV as a
mistranslation for “ Passover.” Rather than in the New Testament, its
origin is in Roman Catholicism. Should we not remember our Lord
each Lord’ s Day in the way that He has appointed, in the partaking of
the bread and the fruit of the vine in remembrance of His death and
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resurrection (Luke 22:19, 20; 1 Corinthians 11:23-26). Where has He
instructed us to remember on one special day each year? Why have a
“Sonrise Service” on only one particular Sunday each year, that which
theworld calls “ Easter Sunday”? Having adawn serviceis, in and of
itself, not wrong for we can remember the Lord in His appointed way
any time on the first day of the week. It seems to me that celebrating
“Easter” along with the rest of the religious world is not in keeping
withthepleafor arestoration of New Testament Christianity. Further,
| would be interested in any proof that you might have to show that
March 26, 1978 marked the anniversary of the resurrection from an
annual point of view. If my Bible servesmecorrectly, | read that Jesus
was crucified during Passover week and if that be so, then March 26,
1978 cannot possibly be the correct day for the Passover is on April
22nd this year.

That about this Community Children’s Choir? Is this not again
accommaodating theworld? Also, isnot participating in thismakingthe
Christian church to be just another denomination among denomina-
tions? Furthermore, those with whom you participated do not preach
the truth regarding immersion, in most cases, let alonethat it isfor the
remission of sins. How do you reconcile this with the plea for the
restoration of New Testament Christianity? Are the unimmersed
members of the Lord’ s body? Isthe Lord’ s body divided into numer-
ous denominations?

Thesethings That | have mentioned are some of the further departures
from the plea for New Testament Christianity that | am seeing in
different places amongst the Independent Christian Churches. Ron, |
would plead with you, Re-examine these things in the light of God's
word, as well as the other areas wherein we differ, in order that you
might be sure that what you are seeking to do and promote is for the
unity of the Lord’s church and the restoration of New Testament
Christianity.”

He didn’t take much time and thought to consider my letter, for a
few dayslater, he replied in the following manner.

Since your letter arrived, | have given alot of thought to just how |
should reply. Severa years ago | promised myself that | would never
again even attempt to discuss such things. Therefore, | will reply but
only to say that I'm truly sorry you haveto feel theway you do toward
mein these matters. Perhaps|’ Il just pull your addresscard to saveyou
the worry. Ken, this need not affect our friendship in any way, since
you are welcome to your opi nion.®

That was all that he wrote! He refused to deal with these matters
and instead past them off as simply a matter of “opinion” and
removed the Elkhart church from hismailing list (incidentally, he
had at one time been amember of the Lord’s church). The church
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letterhead that he used had the following statement on it, “ Preach-
ing and practicing primitive Christianity.” In responding to his
“response” | appealed to this statement in an effort to get him to
look at the matters that | had raised, as well as others, in the light
of the doctrine of Christ revealed in His Word. However, | heard
no more from him. Evidently the statement on his letterhead was
simply that, a statement, and he was not willing to practice it.

In the last few years it seems that more and more that many of
the Independent Christian Churches are becoming like the other
denominations around about them and less and less are they
following the doctrine of Christ. In January 1992, anewsarticlein
the Daily Journal, the local newspaper, announced that a new
Independent Christian Church wasto be established in Farminton,
Missouri, during the month of April, by apreacher who had moved
to town in December. (Where he had worshipped between De-
cember and April, | never did find out!) In that article, he was
reported as saying, “We do not want to attract people from other
churches,” “We're looking for people who do not have a church
home.”® Incidentally, they have called themselves a “ Community
Christian Church,” which seems to be appropriate, as they are
certainly more community centered than biblically based.

Church Organization

Some brethren are sufficiently aware of the teachings of the
Independent Christian Church to acknowledge that in the matters
of instrumental music and the missionary society, they err from the
doctrine of Christ as revealed in the Word of God, but with many,
that is all they know. Over the last decade or so a number of
brethren, who consider themselvesto be “informed,” have sought
to get usto believe that we do not know the difference between the
Independent Churches and the Christian Church (Disciples of
Christ) and that, in reality, we are close to the Independent
Christian Churches. That may indeed be true of these “informed”
brethren, but faithful brethren, who know of the numerous
differences between us, will recognize that those of the Independ-
ent Christian Church do not hold true to the doctrine of Christ. Let
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us continue to notice the errors that are espoused by Independent
Christian Churches.

Whilst | wasin Australia, therewere congregationsamong them
that had men serving as elders who did not have children and
deaconswho had never married. However the Scriptures show that
the qualifications for both indicate that they must be married men
and that elders are to have believing children (2 Tim. 3; Tit. 1).
That this practice is not confined to Australia is seen in the
following, taken from the local newspaper in 1974, when | was
working with the St. Joseph, Michigan church:

Buchanan—Richard Walkeden has been re-elected president of the
congregation of the Buchanan Church of Christ. New officersinclude
Robert Mahan Sr., vice president; Mrs. Fred Conelley, secretary; Mrs.
John Beehler, assistant secretary; Mrs. William Thomas, treasurer; Mr.
& Mrs. Kenneth Blackmun, financial secretaries; Lene Taube, Bible
school superintendent; Forrest Gardiner, trustee; Kenneth Blackmun
and Clifford Kingery, financial advisors, Robert Mahan Sr., and Carl
Herdt, elders; August Littrell, Kenneth Blackmun, Wiley Wallace,
Fred Conelley, Chester Walkden, Wayne Castle, Forrest Gardiner,
Clifford E. Pruett, Elmer Adolph, Leigh Raven, Russell Elwood and
Donald Bumstead, deacons; Mrs. Kenneth Blackmun, Mrs. Steve
Balog, Mrs. James Cronin, Mrs. Leigh Raven, Mrs. Fred Keller, Mrs.
Forrest Conelley and Mrs. David Bragdon, deaconesses; Howard
Lahring, John Heller, Roger Quick, Dale Hover Sr., Henry Coffinger,
John Raven, Charles Day, Ronald Batterson, CJ. Kublick and Clifford
Kingery, assistant deacons.®®

At thetime, the congregation in Buchanan was considered to bethe
largest among the Independents in Southwest Michigan. Further,
the preacher for the congregation always referred to himself as
“Pastor” and even had asign on the door of hisofficeto that effect!
That this is now a common practice among the Independents, is
seen in the following statement, “Why do our preachers in
ever-increasing numbers, persist in calling themselves pastors
when the New Testament is quite clear that a pastor is an elder, an
office separate and distinct from the office of
preacher/evangelist?’** Also, note that those positions mentioned,
from the Independent Church in Buchanan, were “elected”
positions, a common practice amongst them. They are elected by
majority vote and not appointed because they fulfill the scriptural
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qualifications. Did you also notice that the election included
deaconesses and assistant deacons? Wherein the New Testament
do we find qualifications for such and, indeed, the authority for
such? It is aso common practice among the Independents to have
elders and deacons, as well as their extra-biblical positions filled
by popular election for a specific time period. In many instances,
they operate with a board of elders and deacons who make deci-
sionshby mgjority vote, thusgiving thedeacons equal authority with
the elders, and since in many instances, there are more deacons
than elders, it becomes a case of the deacons running the affairs of
the church. Further, a common practice among them is that of
taking a congregational vote on important matters where even the
women participate with equal voice in making decisions. Some-
times they have a greater voice when they outnumber the men.

The problem of the preacher calling himself “Pastor” or
members calling the preacher “ Pastor” isbecoming moreand more
of aprobleminIndependent Christian Churches. Following afront
page article, entitled, “Pardon, Did You Say ‘ Pastor’ ?’, the editor
of the Restoration Heraldwrote the following in his editorial:

Frankly, | amfrightened by what | am seeing—the pragmatic philoso-

phy that says, “If it works, doit.” Some preachers, calling themselves

pastors, are virtually running the show in many of our churches. In

doing so they are relegating the elders (the true overseers of the

church) to a secondary position. Y oung preachers, even those still in

their 20s, are being called pastors (elders) and are functioning in the

decision-making roles reserved by God for older and wiser men. This

is not only unwise; it iswrong.*?
You may be asking, “How long will it take for them to move
farther away from the doctrine of Christ in the matter of church
government?’ Well, some have aready taken the next step. Note
the following from an editoria which appeared in the Restoration
Herald during 1990:

For sometime now | havethought it was all but aforegone conclusion

that it would happen. It was just that | didn’t know the specifics of

it—the who, when, and where. Now these details have been filled in,

and | share them with you. The Memorial Christian Church in East

Tennessee, has recently chosen a woman as an elder, the first inde-

pendent Christian church/church of Christ to my knowledge to so act.
Two significant factors need to be mentioned: (1) The person chosen
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asan elder isDorothy Keister Walker, widow of the late Dean Walker,
well-known educator and leader among us, awoman known through-
out the brotherhood asalady of education, charm, and culturewho has
contributed alifetime of useful service to the kingdom. | am saying it
is not some flighty, but ambitious, novice who has stumbled into this
role, but a brotherhood figure who obviously is cognizant of the
implications of her action. (2) The congregation which chose Mrs.
Walker, the Hopwood Memorial Christian Church, is not some
insignificant congregation hidden away in aremote area of theworld,
nor an inner city mission lacking in man-power and Scriptural
knowledge. Hopwood islocated at the edge of the campus of Milligan
Christian College, an ancient and honored institution with deep roots
in the Restoration Movement. Because of its geographical proximity
tothecollege, many incorrectly associatethetwo. Althoughthechurch
is separate and distinct from Milligan College, naturally a number of
college personnel are members and leaders of the church. Others,
besides, Mrs. Walker, have moved into this new area with eyes wide
open. It seems to me that in making this decision, the Hopwood
Memorial Church has closed its ear to the voice of early church
history, the plea of our movement, and the teaching of Scripture. Of
course, as an autonomous congregation this church is accountable to
no one but the Lord, and has, as an essential part of this autonomy to
chose whom it will asiits leaders. That part is not being challenged.
But as an autonomous church, it also hasthe duty to act in aresponsi-
ble manner, honoring the Word of God and upholding the faith which
wasonce delivered unto the saints (Jude 3). Let it be remembered that
autonomy operates only in the realms of opinion and expediency, not
in matters of faith and doctrine. An autonomous church does not have
the right to alter the Word of God no matter how many vote in favor
of doing so. If the Bible restricts the eldership to men with specific
qualifications (which is the position we as a New Testament people
have consistently maintained), this policy cannot be reversed by
majority vote.

That one congregation has chosen awoman el der concernsme, but my
deeper concern is for how many others will follow her example. And
with what effect upon our unity? How will brotherhood organizations
respond to day to what a score of years ago they would have con-
demned? Will invitations to participate in national gatherings be
extended Mrs. Walker as our first female elder? To others of this
congregation who made the choice? Will Hopwood Memorial
Christian Church be held up asamodel for other churchesto imitate,
or ccl)g]demned asapoor exampleto be avoided? We can only wait and
see

Let it be noted, as the editor informs us, that the congregation that
took this action is a prominent one among the Independent



280 Independent Christian Church Versus Christ’s Doctrine

Christian Churches, being located close to Milligan College,
Tennessee, and that many of the faculty of the college attend that
congregation. It should further be noted that this same college has
served as the “host” for one of the so-called “Unity Forums’
between some of our brethren and members of the Independent
Christian Church.

It istragic that the editor of the Restoration Heraldwas unable
to see that the argument he made, that the congregation “has the
duty to act in aresponsible manner, honoring the Word of God and
upholding the faith which was once delivered to the saints (Jude
3)” could be applied equally well to the use of instrumental music
in worship and to the other matters wherein the Independent
Christian Church has departed from the doctrine of Christ. He
continues, “an autonomous church does not have the right to alter
the Word of God no matter how many vote in favor of doing so.”
Again, this would be applicable with respect to congregations
“voting in” the mechanical instrument of music into the worship
service. Note one other statement from this editorial, “If the Bible
restricts the el dership to men with specific qualifications[whichis
the position we, as a New Testament people, have consistently
maintained], this policy cannot be reversed by majority vote.” The
Scriptures are equally restrictive regarding our worship in song.
The Bible teaches us that we are to sing. The same principle that
would prohibit appointing women to the eldership, namely that
Holy Writ does not authorize such, since it specifically states that
they are to be men, and not simply any men but those who meet
specific qualifications, would apply to the matter of Christian wor-
ship. The Bible specifically says, “sing,” this would prohibit
playing, or singing and playing, as clearly as that same Bible
prohibits women elders or male and female deacons.

We should also note that the editor of the Restoration Herald
concludes his editorial musing over whether other Independent
Christian Churches will follow the example of the Hopwood
Memoria Christian Church and appoint women elders, whether
she will be asked to speak at national meetings or whether it will
be “condemned as a poor example.” There is NO call from this
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editor for the congregation and thiswoman “ elder” to repent or for
other congregationstowithhold fellowship, if theHopwood church
continues to violate Scripture and refuses to repent. How strong a
stand will he take, or will he allow such activities to continue
without action?

It did not takelong for it to be seen which direction some of the
Independent Christian Churchesweretaking. Noticethefollowing
from the pen of the same editor in the July 1992 editorial, as he
puts out “A Multiple Choice Exam,” regarding some of the prac-
tices of the churches with the first question being: “Question #
One: Why are somewomenin someof our churchesbeing selected
and ordained as elders?"*

Other departures from the doctrine of Christ with respect to
church organization that we had noted above are continuing una-
batedly. In the April 1993 editorial of the Restoration Herald the
editor writes:

A lot of present-day preachers, in calling themselves pastors (which
they aren’t) instead of evangelists (which they should be, but unfortu-
nately often aren’t), contend that it’s just alittle thing, nothing worth
getting excited about, merely a meansto amore efficient ministry-the
same kind of reasoning which Ignatius probably employed. [Ignatius
of Antioch in making a distinction between an elder and a bishop,
KJC] | suspect that those who forget the distinction between the
function of service and the office of deacon, and place women in the
diaconate argue that it's just a small thing which they are doing.
“Function or office-six of one, half-a-dozen of the other-who cares?
The important thing is to keep everyone happy, keep the wheels
spinning, make sure the work is done!” 15

Baptism

There are many that have the assumption that al of those
associated with the Independent Christian Churches still immerse
for the remission of sins. Thisassumption isnot accurate. It was
common practice among the Christian Churchesin Australia, and
| am persuaded that it is true in this country as well, to put off
baptism until the next Sunday or some special service. If nothing
else, this shows a lack of appreciation of the importance of
baptism. Additionally, there was, and indeed is, their acceptance
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into fellowship of al who have been immersed, regardless of the
purpose of that baptism. Thisis seen in the following:

Let megiveyou an example: the LosGatos(CA) Christian Church has
recently called Daniel Henderson as its ‘ pastor-teacher.” In aletter to
Robert Pritchard, in which he deal swith someof Pritchard’ sinquiries,
Mr. Henderson states: “| do not teach that baptism is a necessity for
the remission of sins, but that it is a public declaration of the inward
work of the Holy Spirit in baptizing us into the body of Christ.”

In the fall issue of its publication, The Church Builder, the Southern
CaliforniaEvangelistic Association issued awarning to churchesto be
on guard against church thieves. Thearticle says. “ There are sectsand
groups who are now plotting to send in a preacher into a small
struggling congregation then gradually week by week their people start
joining the church and in a short time they have enough membersto
out vote the others and then turn the church into what they want and
capture the building and grounds free of any money.”

It is a wise warning, one we should all heed. But shouldn’t we be
equally concerned, or more so, about churches such as L os Gatos that
pose as Christian Churches while teaching and practicing doctrines
which are contrary to what we as a Bible people hold as essential
elements of the faith? From my vantage point | view this as a greater
threat.'®

From a Christian church newdletter: “ These are busy days, but oh, so
rewarding as we see souls saved, the saved baptized, and the baptized
growing.”

From a letter from a preacher (pastor-teacher) of a Christian Church
responding to aninquiry about his position on baptism, “I do not teach
that baptism is a necessity for the remission of sins, but that it is a
public declaration of the inward work of the Holy Spirit in baptizing
us into the body of Christ.”

From aletter by aletter by aCampus Crusade minister working on the
campus of amajor mid-western university, and at the time a member
of aChristian Church in the area, “My own stand on baptism isthat it
is an outward expression of an inward change that it is not necessary
for salvation, for forgiveness of sins, nor isit necessary to receive the
Holy Spirit.”*’

Probably those preachers who accept everybody’ simmersion without
oneword of inquiry asto the motivefor baptism, justify themselves by
saying, “Who cares about why? The important thing is they have
been.” Besides, “We can take‘ em now and teach ‘ em later” And from
thislittle negligenceit’sonly asmall step to the accepting of the pious
unimmersed into fellowship. “After all, isn't it the possessing of a
Christ-like spirit that istruly important?”’ 18
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Because of this lack of respect for the doctrine of Christ with
regards to baptism, they have, on occasion been associated with
denominational groups in campaign type efforts. As a member of
the Christian Church in Australia, | wastrained as a counselor for
one of the Billy Graham Crusades, as they were cooperating with
other denominations in that effort. Pulpit exchanges with other
denominations was also accepted practice along with having
denominational preachers speak at special meetings and confer-
ences (conventions). | remember on one occasion, speaking for a
Baptist Church wherein there was full fellowship. In 1967, the
speaker for the annual meeting in New South Waleswas Dr. John
Watson, a Methodist preacher, from the British and Foreign Bible
Society in London. That this is a practice of the Independent
Churchesinthiscountry isseeninthefollowing quotation fromthe
Restoration Herald

CharlesColson (Chairman of the Board, Prison Fellowship Ministries)
spoke at the Friday afternoon session of the NACC. President Richard
Hogan presided at the session, and K enneth Bennett, in the absence of
Paul Benjamin, introduced him. Colson’s list of accomplishments
(many of which were read by Bennett in his introduction) is truly
outstanding. | did not get to hear * Chuck’ Colson speak, but have been
told by anumber of those whose opinion | prize that he had one of the
finest messages of the convention. My son, David, for one, was
appreciative of his sermon and specifically spoke of the beliefs he
holdswhich are solid New Testament doctrines and hencein harmony
with what we in the Restoration Movement hold dear. David (a
preacher and strong in his understanding and practice of New
Testament doctrine) wanted me to hear the message, and so he
provided me with a tape of the session.

| listened. | was impressed, thrilled, challenged, motivated, as |
thought | would be. Hisunderstanding of the problems of Americaand
theworld, and his solutions are right on target In astrong conclusion,
Colson urged upon hisaudience, as members of the church, to do four
things: (1) Be peopleof truth; (2) Bedoersof theWord; (3) Be servant
people; (4) Be transformed people. It was a great message, one I'm
sure he gives frequently, and one which | pray will be used by God to
help move America in the right direction. There is, unfortunately,
another side to this picture, and we need to view it as well. Some
months ago | received aletter from Reggie Thomasin which he said:
“1 havejust been in an all-day board meeting of American Rehabilita-
tion Ministries. A most disturbing fact cameto light. Quite sometime
ago Joe Garman gave a baptistery-communion tableto Chuck Colson.
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Chuck Colson refused it and stated he would not be involved in
baptizing any prisoners.

Y et many, many Christian church members support Chuck Colson’s
prison ministry, while Joe Garman and ARM are suffering for alack
of support.

We have experienced the same problem in supporting orphans. While
we suffer trying to feed and clothe the 59 orphans at Mapou, Haiti,
thousands of Christian church people support World Vision and other
inter-denominational groupsthat do not believe nor practice the New
Testament plan of salvation. Could you, as editor, sound another
warning to members of Christian churches to please support our own
missions and missionaries?’

| am doing so because, like Reggie Thomas, | am opposed to all
denominationalism. | believe in the church found in the New Testa
ment, and | know that in order to become amember of that church one
has to be immersed for the remission of his sins. Indeed, our Lord
Jesus both directly and through His agents taught the necessity of
baptism. Why then should weteach less or support those who do?1 do
not presume to tell you not to listen to the Charles Colsons, not to
admire them, not to fellowship with them asfar asthat is possible for
you to do. | do, however, plead with you not to support them. Inde-
pendent missionaries who are dedicated to all the principles of New
Testament Christianity deservethe support of all of uswho, withthem,
are“Christians only.” 19

Did you note that the editor, who wrote the article, did not in-
dicate that it was sinful for the members of the Independent
Christian Churchesto fellowship these denominational people?His
only concernit seemed wasthat membersand churchesnot provide
monetary support for these denominational efforts.

This flirtation with denominationalism has brought about its
fruit and has contributed to the further departure of many Inde-
pendent Christian Churches from the doctrine of Christ. Thisis
seen from their own papers:

But the problem is much deeper than semantics. Thereal problemisn’t
one of terminology, but of theology. With the emergence of the use of
thetitle“pastor” by more and more preachers we are really seeing an
acceptance by them of a church polity that is foreign to the New
Testament. Some of us have long felt that our preachers have been
reading too many Baptist books, preaching too many Baptist sermons
and adapting too many Baptist methods. Now we have clear evidence
that this is s0.2°
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At arecent NACC afriend of the convention, awell-known brother-
hood figure, a man not noted for his conservative views, said, “You
know, the North American isreally a Baptist convention.”

I'm not certain what the learned brother meant by his statement.
Maybe it was no more than a passing reference to the increased usage
of the term “pastor” by some of our preachers who have a hankering
torun“their” churchesaaBaptist “pastors,” but | doubt it. Maybe his
statement was a hyperbol e referring to the presence of Baptists on the
convention’s program, but | don’t think so. Maybe he had in mind the
growing influence of Calvinistic theology in the content of NACC
presentations as well as in hallway discussions. Maybe, just maybe
that's what he meant.?

Why do our Bible colleges persist in bringing in denominational
singersto entertain studentsand prospective students ( and faculty and
staff?)? Are there no musicians among us? What will happen to
Restoration convictionswhen evangelical participationisheldforthas
the model 7%

Why are“outsiders’ brought into our conventionsand rallies, often at
considerablecost, to perform serviceswhich could berendered equally
well by brethren in our Restoration churches free of any charge? Are
we “name” conscious or “Name” conscious?

The editor returned to the same theme in his editorial for the
February 1993 issue, under the title of “Let’'s Use Our Own.” |
would like to have included the whole editorial, but space limita-
tions prohibit. In this editorial he quotes an article written by
another member of the Independent Christian Church about theuse
of speakers from other denominational groups under the title
“Where Are Our James Dobsons, Charles Swindolls, Billy
Grahams and Tony Campolos?’ The final sentence of that article
states: “Do we sound a trumpet cacophony by teaching and
preaching one plan of salvation, while endorsing those that teach
and preach a different one (Galatians 1:8)?'* That is a very
significant question and one which somein the Lord’ schurch need
to consider very seriously. However, the editor’s comment,
immediately after this quotation, is significant since it “takes the
sting” out of the question. He writes:

| don’t believe that Brother Nay is saying that thereis never atimefor
hearing evangelical speakers or for using their ideas. But let those
times be limited and, yes, under controlled conditions. And by all
means let us cease the practice of making heroes out of
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denominationalists while ignoring talented men and women who are
Christians only.?®

CONCLUSION

I would like to conclude this chapter with another quotation
from aformer editor of the Restoration Herald, which he madein
some personal correspondence that he had with me in 1977, and
then make some brief comments relative to it. He states:

The matter of “fellowship” does not begin and end with attending
worship services together. The “fellowship” in question in thisissue
is the matter of eternal life. The “test” aspect has been imposed by
those who choose not to use the mechanical instrument, etc., while
mai ntai ning that those who do possess no eternal life. Thereisno way
we are al going to get into the same building and there is no way we
are al going to have the same likes and dislikes. And the side by side
existence of the ‘likes’ and ‘dislikes’ during the last half of the
nineteenth century should be viewed carefully and prayerfully in the
light of the real issue of fellowship.?®

According tothiseditor, all of the differencesthat exist between
the Lord’s church and the Independent Christian Churches, are
mattersof “likes” and “dislikes.” Thisisthe same position that has
been taken by those among us who would seek to bring about a
union with the Independent Christian Church without their
forsaking those doctrines that they hold, which are contrary to the
doctrine of Christ. The truth of the matter is that many of the
differences that do exist are far more than matters of “likes’ and
“diglikes,” but rather concern the acceptance of the authority of
God's Word and adherence to the doctrine of Christ. The reason
that | left the Independent Christian Church was because of their
failure to adhere to the doctrine of Christ and the more that | have
studied about them over the past years, | am convinced they are
moving further and further from the doctrine of Christ and are
simply another denomination among denominations. It is true, as
this editor states, there is“no way we are al going to get into the
same building” until such time as those in the Independent
Christian Church cease to practice and renounce those teachings
and practices that are contrary to the doctrine of Christ. Unless
such takes place, thereis no way that faithful children of God can
fellowship members of the Independent Christian Church. I, for
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one, will NOT be a part of the phony “Unity” movement that is
being carried on through these “Restoration Forums,” which are
nothing more than an attempt by some leadersin the Independent
Christian Church, being helped a ong the way by apostates among
us, in an effort to “draw away disciples after them” (Acts 20:30).
Brethren, may we take heed of the warning and not follow after
their pernicious schemes to deviate us from the doctrine of Christ
and may we ever “contend earnestly for the faith which was once
delivered unto the saints” (Jude 3).
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INTRODUCTION

There in only one doctrine of Christ (2 John 9), but there are
many doctrinesof men (Mat. 15:9; Col. 2:22). Thedoctrineof Christ,
when obeyed from the heart, will nourish, strengthen and save the
soul (Rom. 6:17; 1 Tim. 4:6; 6:3; Heb. 6:1). The doctrines of men
will leave onewithout God and lost (2 John 9; 1 Tim. 4:16). Our pur-
posein thislecture will beto examinethe history of the Pentecostal
movement and some of its major doctrines, which are the doctrines
of men, in light of the doctrine of Christ.

Recent years have witnessed aresurgence of old Pentecostalism
wrapped in modern attire. It has become a strong part of the con-
temporary religious scene, not only in America, but around the
world. The Pentecostal movement, operating under such sectarian
titles and terms as the Holiness Church, Church of God (Holiness),
United Pentecostal Church, Assembly of God, and the charismatic
movement and others, has gained many followers and much respect
incertainreligiousand social circles. Over theyearsthe Pentecostals

289



290 Pentecostalism Versus Christ’s Doctrine

have been the objects of jokes, ridicule and slander. But now, partly
due to the gaining of many followers, many of whom are national
celebrities, and partly because of their liberal and ecumenical ten-
dencies, and partly because of their television and radio broadcasts,
they are very prominent in religious activities in the United States.

Although relatively young in age, the Pentecostal movement has
been gaining momentum, expanding congregations, and erecting
grade schools, colleges and universities. Some Pentecostal or
charismatic thought and doctrines have made inroads into some
churches of Christ and some sympathizerswith the movement from
some churches of Christ can be found in various places. Evidence
of thisis seen in the defection of such brethren as Ben Franklin
(whom Guy N. Woodsdebated in 1974 in Gadsden, AL*), Pat Boone,
Dean Dennis, and others as far back as the late 1960s and early
1970s.?

What is Pentecostalism? One source states,

Pentecostalism is a most inclusive term applied to a large number of
revivalistic American sects, assemblies and churches. Many of them
have comeout of either Methodi st or Baptist backgrounds, and theterm
itself explains much of their nature; they are primarily concerned with
perfection, holiness and the Pentecostal experience....Most of them
believein...original sin, man’s salvation through the atoning blood of
Christ, the virgin birth and deity of Jesus, the divine inspiration and
literal infallibility of the Scriptures, manifestationsand “ blessings’ of
the working of the Holy Spirit often running into excessive
emotionalism—shouting, trances, jerks, hand clapping, “tongue
talking,” and so forth—the fiery Pentecostal baptism of the Spirit,
premillenialism, and futurerewards and punishments...foot washingis
frequently observed.?

As we study Pentecostalism and what it is, we will notice its
history, its man-made foundation, philosophy, and teachingsin light
of Christ’s doctrine, the Word of God.

EARLY DEPARTURES FROM CHRIST'SDOCTRINE

As one studies church history he will find, at widely separated
times and places, that there have been instances of the outbreak of
ecstatic conduct and so-called “tongue-speaking,” which may be
related to the same kind of behavior and “tongue-speaking” often
claimed in the modern Pentecostal movement.
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Pentecostalismisareligious systemwith afalsefoundation. The
firstincidentin history that comparesto modern-day Pentecostalism
involved Montanus, a pagan priest, converted to Christianity. In
about 170 A.D., Montanusclaimed to beaprophet and the“inspired
organ” of the Holy Spirit. He attracted widespread attention, es-
pecialy in Asia Minor where he was working. He claimed that his
ministry wasthelast period of revel ation and thefinal “outpouring”
of the Holy Spirit before the coming of Christ, which he predicted
asvery soon. He preached that the New Jerusalemwould comedown
from heaven to a place in Phrygia. He applied the promises Jesus
made to Hisapostles concerning the Holy Spirit being givento them
(the apostles, John 14-16) to himself. He claimed that he was not
only theinspired helper of the Holy Spirit, but that he had received
the Holy Spirit in His completeness, and claimed divineinspiration
for himself and hisassociates. Heelevated himself to thelevel of the
apostles. Associated with Montanus were two women, Priscillaand
Maximilla, who claimed to be prophetesses. It issaid that these two,
along with Montanus, worked themselvesinto frenziesand claimed
that they spake as possessed by the Holy Spirit, who manifested
Himself to them in prophetic ecstasies and visions. Thismovement,
Montanism, taking its name from its originator, spread rapidly over
the Roman Empire and into western Europe. It was popular in
southern France, and thenotablereligiousleader, Tertullian, became
a convert to the movement. The adherents were not referred to as
Montanists early on, but were called “Cataphrygians,” or “Pepu-
zians’” from the region and city in which the beliefs and practices
originated.*

Theclaimsof the M ontani stsremind usof modern Pentecostalists
who claim they arethefinal recipients of the outpouring of the Holy
Ghost. Or, asthey put it, theirsis the “latter rain” after the “early
rain,” whichthey borrow from Joel 2:23. “Beglad then, ye children
of Zion, and rejoiceinthe LORD your God: for he hath given you the
former rain moderately, and hewill cause to come down for you the
rain, the former rain, and the latter rain in the first month.” Slight
evidence from the early days indicates that certain Gnostic groups,
opposed by the apostle John in his first epistle, may have uttered
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speech in what they called “ecstasy.” However, we know very little
about their practices.

LATER DEPARTURES FROM CHRIST’'SDOCTRINE

The line of history which has culminated in the modern Pen-
tecostal movement could betraced through revivalism, Wesleyanism,
peitism, the Quakers, radical Anabaptists and spiritualistic mystics
(15th-17th century) teaching the direct operation of the Holy Spirit
and baptism in the Holy Spirit. Some have claimed that Francis
Xavier, a Roman Catholic priest, spoke in tongues, but the only
foundation for this seems to be in the legends that have grown up
about him. Itissaid that in 1685, ecstatic speaking broke out among
agroup of French Protestants, theHuguenots. Inabout theyear 1731,
a group of Roman Catholics, the Janenists, upon holding nightly
meetings about the tomb of a dead leader began to utter ecstatic
speech. One writer of Pentecostal history stated that this group of
Catholicswasthefirst sectin“moderntimes’ to show any “ Pentecos-
tal” conduct.

The Shakers, led by a woman known as “Mother” Ann Lee,
founded a Shaker community in 1776, near Troy, New York.
“Mother” Lee taught that she was “the female principle in Christ,”
the head of all women, while Jesus was the “male principle” and
head of all men. She taught that the second coming of Christ was
fulfilled within herself. She professed supernatural powers,
revelations and visions. And, she claimed that she had received a
revelation that all sexual intercourse was wrong, even in God-
ordained marriage. She instituted the practice of men and women
dancing together naked while they all spoke in “tongues.” Her
delusions of spiritual grandeur, power and magnificence became
such that she styled herself “ Ann, the Word,” signifying that in her
dwelt “the Word.” She further referred to herself as “the spiritual
mother of the new creation, the queen of Mount Zion, the second
appearing of Christ.”®> Her “religious exercises’ were such as to
subject herself to varioustorments of the flesh, fitsand contortions,
clinching her hands in such manner as to bring forth blood,
convincing her followersthat thiswasamiracul ousphenomenonlike
unto the “bloody sweat” of our Savior in the garden. Their past and
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futurenumbershave depended upon converting outsiderssincethose
who marry and indulge in the earthly procresative relation are “the
children of thisworld.”® Obviously, the Shakersareadyingreligion
due to the practice of celibacy.

Thelrvingiteswerefollowersof a Scottish Presbyterian preacher
who believed that al the gifts exercised by the apostles should be
manifested in hisday aswell. A young woman, Mary Campbell, in
1830, was the first of a group to speak in “tongues.” Later, these
peoplewere called the Catholic Apostolic Church. The group began
in England as*“ British millenarians who believed in the bestowal of
thegiftsof theHoly Spirit, their meetings characterized by speaking
in tongues and prophetic revelations.”” They believed in the laying
on of hands, the gift of tongues, and premillenialism. The “gift of
prophecy” waslooked upon asthe best gift. But, thisgroup wassoon
discredited for several reasons. (1) Their “revelations’ contradicted
the Word of God, and their “prophecies” went unfulfilled. (2) One
of their prominent leaders, Robert Baxter, later renounced the
movement and said that all his*“gifts’ weretheresultsof evil spirits.
(3) Mary Campbell later confessed that she had been dishonest and
guilty of calling her own utterancesthe voice of God. (4) Supposed
miraculous healings were followed by the death of the patients. (5)
It was reported that immorality was prevalent among these people.
It isinteresting to note that this Mary Campbell isthe woman from
whom came the teaching of the premillennialists concerning the
“pre-tribulation rapture.” What aninteresting connection then, even
astoday, between the modern Pentecostal/chari smatic movement and
premillenialism!

From the very beginning of the Church of Jesus Christ of Latter
Day Saints cult (Mormonism), begun by Joseph Smith in 1830, in
New York State, “the laying on of hands for the gift of the Holy
Ghost, tongues and interpretation of tongues, visions, revelations,
prophecy, and healing”® were accepted as part of their belief and
practice. Brigham Young claimed to pray inwhat hecalled the“pure
Adamic language.” It is tragic that we do not have his prayers
recorded to place under the light of God’s Word for an evaluation
and analysig!
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There have been other, smaller, isolated groups which have
claimed to speak in tongues, but according to history, no other major
movements. Tongue-speaking was reported in Lourdes, France, but
that was connected with the occult movement and grossimmorality.
Also, the sick and lame have traveled to Lourdes over the years,
supposedly to be healed miraculously.

ORIGINSOF THE MODERN PENTECOSTAL MOVEMENT

The “holiness” movement owes its beginnings to John Wesley,
founder of the Methodist Church, and its doctrine of sanctification,
or so-called Christian perfection. Various men adapted the Wesleyan
movement and produced thelate 19th century “ holiness” movement,
which in turn, gave rise to the Pentecostal movement. This *holi-
ness’ movement spread rapidly on the American frontier around the
time of the Civil War.

John Wesley...had already made a distinction between the sanctified,
or those who has been baptized in the Spirit, and ordinary Christians.
This view was adopted and simplified by the evangelists and
theologians of the American Holiness M ovement.’

The modern movement may be traced to the work of revivalist
Charles G. Finney (1792-1876). Finney’s approach to revivalism
emphasized excitability and developed a system or technique of
evangelism still in use. Finney preached that a person needed an
“experience” after being converted. He called this experience the
“baptism of the Holy Ghost.” There were many in the Methodist
Church who were dissatisfied with liberal tendencies in that
denomination, sothisled to theformation of the Holinessmovement.
In addition to accepting Christ as Savior, called conversion or
regeneration, there was a second important event which took place
to make a Christian complete, or sanctified, and that was called “a
second work of grace.” Some have called this*“the second touch” or
“thesecond blessing.” Thereisno foundation for thisdoctrineinthe
Bible. We will discussthisin detail later.

In eastern Tennessee and western North Caroling, in 1896, a
“holiness revival” was begun under the leadership of two Baptist
preachers, Richard B. Spurling and R. B. Spurling, Jr. Such men as
W. E. Boardman (London), A. J. Gordon, F. B. Myer, A. B. Simpson,
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Andrew Murray (South Africa), and R. A. Torrey set forth asystem
alegedly leading to perfection. Torrey especially stressed the idea
of Holy Spirit baptism as the way to sanctification. In 1901 the
“HolinessChurch” began at aplace called Camp Creek, andin 1903,
A. J. Tomlinson became its pastor. This developed into what is
known as the “ Church of God.” The headquarters were moved to
Cleveland, Tennessee, in 1907.

Charles Parham, who is called the father of modern Pentecos-
talism, alongwithWilliams Seymour and T. B. Barratt (aNorwegian
Methodist minister) were primary leaders of the specific efforts
which spawned the modern movement. Parham was the founder of
Bethany Bible College in Topeka, Kansas. In 1900, Parham led his
student body of about forty to seek for the baptism of theHoly Spirit,
with speaking in tongues as evidence that the Holy Spirit had come.
After several weeks of such intense seeking, one of the students,
AgnesOzman, aformer Methodist, on January 1, 1901, after having
handslaid on her, spoke in some syllables no one could understand.
This date (January 1, 1901) has been called the birthday of the
modern Pentecostal movement because this was the first time that
aperson had such an experience after especially seeking a baptism
of the Holy Spirit, with the expectation of speaking in tongues
because of it. From that time on, Pentecostals have taught that
“baptism in the Holy Spirit” should be sought and that its reception
was shown by speaking in tongues. This point in holiness history is
referred to by some as“ The Topeka Revival.”*° Othersrefer to it as
“TheModern Pentecostal Revival.” SeekingthebaptismintheHoly
Spirit and the verification of having received such by speaking in
tongues are two distinctive points or doctrines of modern
Pentecostalism.

In 1905, Mr. Parham moved to Houston, Texas, and established
a school there. In 1906, one of Parham’s black students, W. J.
Seymour, was invited to speak in Los Angeles, California, by the
woman pastor of theNegroHolinessChurch, Neelly Terry. Seymour
began preaching these two cardinal points of Pentecostalism, but he
met with strong opposition from various sources including the
members of the Church of the Nazarene. All those to whom he
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spoke, including Seymour, claimed Holy Spirit baptism as proof of
sanctification. Now he was telling them that there had to be an
additional spiritual experience, the speakingintongues. Hismeeting
was closed down. However, some Baptists invited him to speak in
their home, and while there it was reported that on April 9, 1906,
seven people “received the baptism of the Holy Ghost and spokein
tongues.” Many began to bedrawnto thisreligious spectacle. Asthe
group increased in numbers, Seymour rented an old Methodist
Church building at 312 Azusa Street. “For three years without
interruption prayer meetings took place here with tongues, singing
in tongues and prophecy.”™* Thus began the Azusa Street Mission,
the “Mecca’ of Pentecostalism. Holiness preachers by the scores
flocked to this center, especially from the southern United States.
This period of time in Los Angeles is called “The Los Angeles
Revival.” The movement began to spread across the United States,
and then, throughout the world. From the inner cities in America,
foreign visitors carried this teaching back to their homes in other
countries. T. B. Barratt came to the United States on afund-raising
tour, visited the Los Angeles group, and returned to establish the
Pentecostal movement in Europe. He is known as the “European
apostle” of thisteaching. Swedish Baptistscameto America, linked
up with W. H. Durham, aPentecostal preacher in Chicago, and went
to Brazil with the Pentecostal doctrineintheearly 1900s. Today, the
various Pentecostal groups can be found around the world in ever-
increasing numbers.

W. H. Durham, who claimed to have received the baptism of the
Holy Spirit in 1907, in Los Angeles, and who had been a respected
and successful evangelist in Los Angeles and Chicago, changed the
Pentecostal doctrine of salvation. This caused a great uproar and
Durham was expelled from the Apostolic Faith Church by W. J.
Seymour. Durham became aleading light of the Pentecostal move-
ment in Chicago.

Until about 1908, the whole Pentecostal movement in Americataught
the doctrine of athree-stage way of salvation. Like the Church of the
Nazarene and other non-Pentecostal Holinesschurchesit washeld that
sanctification was a sudden and distinct second work of God' s grace,
whichfollowed conversion and could bedistinguished fromit. Tothese
two stages (conversion and sanctification) they added the baptism of
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the Spirit, which was characterized by speaking in tongues. W. H.
Durham...reduced thisthree-stage patternto atwo-stageone. Under the
influence of the Baptists he regarded conversion and sanctification as
simultaneous. *2
[t may be of interest to know which groupsin thismovement are
connected with the various types of salvation in stages.
(a) Pentecostals who teach a two-stage way of salvation

This group is far and away the largest group of organizations.
Representatives of thisgroup arethe American and British Assemblies
of God...Elim Pentecostal Church...and the Protestant wing of the
Pentecostal movement within the existing churches in America...

(b) Pentecostals who teach a three-stage way of salvation

This group is represented by the Church of God (Cleveland)...and its
missionary churches, the Pentecostal Holiness church and others.

(c) The* Jesus Only” groups
These accept only the baptismal formula“in the name of Jesus.” The
most important representativesof thisgroup arethe United Pentecostal
Church and almost the entire Indonesian Pentecostal Movement.*3
Most of the Pentecostal-Holiness groups believe the second
coming of Christ isimminent. For the most part they are rabid pre-
millenialists. Thisisn't too surprising because this doctrine appeals
tothefleshly nature of man. Pentecostalism emphasizes sensual feel-
ings and experiences, while premillenialism emphasizes an earthly,
material kingdom.
Some of the churches connected with the Pentecostal movement
and the dates of their beginning are as follows:

1. Assembly of God. Thisisone of the largest groups. It began
in1914, inHot Springs, Arkansas. Itsfounderswereformer ministers
and pastors of evangelical persuasion, who wished to unite in one
body in the interest of a more effective preaching and enlarged
missionary crusade. They insist that baptism in the Holy Ghost is
evidenced by speaking intonguesand believethat all the giftsof the
Spirit should be in the normal New Testament Church.

2. Pentecostal Holiness Church, 1898.

3. Pentecostal Fire Baptized Christ Holiness Church, 1911.

4. Pentecostal Assemblies of the World, Inc., 1914.

5. Pentecostal Church of God in America, 1919.

6. International Pentecostal Holiness Assemblies, 1921.
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7. Pentecostal Church of Christ, 1917.
8. Calvary Pentecostal Church, Inc., Olympia, Washington,
1931.
9. Elim Missionary Assemblies, 1937.
10. United Pentecostal Church, 1945.
11. Emmanuel Holiness Church, 1954.
12. Pentecostal Freewill Baptist Church, Inc., 1959.
13. Many others, too numerous to mention, that teach the same
or similar errors.

MODERN PENTECOSTALS AND PENTECOSTALISM

Among the most well-known Pentecostal preachers from the
1940s through 1967, was A. A. Allen. Allen was a fireball, tent
revival, “healing” evangelist who coul d hold an audience spellbound
at hisMiracle Revival services. Asa child thiswriter was shocked
to see and hear the Pentecostal antics of Allen on television during
the 1950s. Allen “died of sclerosis of the liver in 1967, having
secretly struggled with alcoholism for many of the years he was
supposedly hedling others.”

Perhaps the most well-known Pentecostal evangelist and |eader
isOral Roberts, well known for hisradio and television broadcasts.
Robertsis of American Indian ancestry. His father was a penniless
Pentecostal preacher. His story begins as ateenager playing basket-
ball. He fell on the floor at the close of the game, unconscious and
bleeding at the mouth. It was discovered that he had tuberculosisin
both lungs. He prayed for healing and eventually recovered. He
attributed hisrecovery to amiracle and claimed thiswasasign from
God that he should begin preaching. He began preaching in 1946,
and becamea* healing preacher” at the Pentecostal Holiness Church
inToccoa, Georgia. Hetried revivalistic crusades, and after oneyear
became so successful, that 25,000 peoplefrom 28 statesand Mexico
assembled to hear him on one occasion in Jonesboro, Arkansas. It
was reported that Roberts' personal income in 1955 was $145,000.
He further developed his organization, and in 1956, the “Brother
Roberts Healing Waters’” organization had 287 employees and a
grossincome of $3 million. Robertsbegan buying real estate: farms,
ranches, houses; and, he began writing books. In 1972, Roberts had
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astaff of 600, six foreign offices and a $25 million income. During
theseyearshe spoke* every Sunday for ahalf hour, on 500 radio and
television stations, to a potential audience of 80 per cent of the
population of the USA.” ** Hetravel ed around the country preaching
inatent which held upto 12,000 people, all thetimeclaimingto heal
the sick and suffering people who came to him.

In Tulsa, Oklahoma, Roberts built a multi-million dollar
administrative building. In 1962, he established Oral Roberts Uni-
versity, whichislocated on a500-acre campusin Tulsa. At that time
hisincomewasreportedly morethan $3 million. On March 18, 1968,
Roberts surprised everyone by joining the Methodist Church. How-
ever, his doctrine remained the same, due to the doctrinal relation-
ship between Pentecostalism and M ethodism. Heestablished the City
of Faith medical center in Tulsa, which included a medical school
(1978) and hospital (1981). In 1987, Robertstold his national audi-
encethat God had threatened to “ call him home” if hecould not raise
eight million dollarsby hiscreditors deadline. Viewerscoughed up
$4.5 million.*® It was at about this time that he claimed to see a
vision of a 900-foot tall Jesus. Roberts also received alast minute
reprieveintheform of alarge check from aFloridadog-track owner.
Two years |ater, Roberts was forced to close the medical center and
claimed that God told himto close it down because*themission has
been accomplished in the same way that after the three years of
public ministry My Son said on the cross, ‘ Father, it isfinished.’ "
Whenthetelevangelists, Jim Bakker and Jimmy Swaggart, faced ex-
posure of their immorality and hypocrisy in the national press, the
contributions to Oral Roberts began to drop. Monthly gifts of $2.7
million fell behind his $3.3 million in expenses. Three of hisresi-
dencesin Californiawere quickly sold for $4.3 million.*®

The Full Gospel Business Men's Fellowship International
(FGBMFI) began in 1953 as the brainchild of Oral Roberts and
Armenian American Demos Shakarian, a wealthy California busi-
nessman. It is said that the sponsors and directors of Oral Roberts
University arethe managers of the FGBMFI.* The headquartersare
in Los Angeles, California, with the international headquarters in
Franklin Springs, Georgia. This is regarded as a lay organization
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devoted to bringing wealthy industrialists and various other suc-
cessful businessmen into the Pentecostal experience, and thereby,
elevate Pentecostalism from a sect to ahigh sociological plane. Itis
believed that abusinessman“whoisfull of theHoly Spiritwill prove
more successful in business, make better tractors and automobiles
than his competitors, live in afiner house and, if heis afootballer,
score more goals than the person who is not converted or is not
baptized with the Spirit.”® Through holding prayer breakfasts and
gatherings of men where personal testimonialsare given, thisgroup
hasbeen very instrumental in spreading Pentecostalism and bringing
in converts. Oral Roberts envisioned ambitious programs among
non-Pentecostals and devised the ecumenical or cross-denomina-
tional FGBMFI to accomplish these results. This group has much
money. They publish aperiodical, many books and tracts, and keep
avery active program.

In 1959, an Episcopalian minister, Dennis Bennett, in Van Nuys,
California announced to his congregation that he had experienced
the baptism of the Holy Spirit and the gift of tongues. Thus, began
the neo-Pentecostal or charismatic movement. Until thistime:

Pentecostalism was contained in denominations such as Assemblies of
God, Foursquare Gospel Churches, and the United Pentecostal
Church....This charismatic movement spread to the Episcopalian,
Methodist, Presbyterian, Baptist, and L utheran denominations. From
there it has swollen to encompass Catholics, theological liberals, and
even severa pseudo-Christian fringe groups.21

Time magazine heard of this and publicized it. Out of this has
grown the “Blessed Trinity Society,” which sponsors “Christian
Advance’ meetingsthroughout the United Stateswherethe*” charis-
matic” message istaught. The group publishes Trinity magazine. A
number of prominent Americansare connected with thismovement.
It hastaken on the auraof wealth and respectability, and has become
socially accepted.

Somewell-known evangelists of the Pentecostal movement with
ties to various holiness or charismatic groups today, who have not
been mentioned previoudly in this lecture, are such characters as
Benny Hinn, Kenneth Hagin, Kenneth Copeland, Paul Crouch and
his wife, Jan, of the Trinity Broadcast Network (TBN), Pat
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Robertson (Christian Broadcasting Network), Richard Roberts (son
of Oral Roberts), Robert Tilton (who was exposed as a charlatan on
anational television newsprogram), thelate Kathryn Kuhlman, Peter
Popoff (who was exposed asafraud in 1986, on “ The Tonight Show
with Johnny Carson” by professional magician James Randi, The
Amazing Randi), Earnest Angely, and others too numerous to
mention.

Thereis a newer movement now known as“ The Third Wave of
the Holy Spirit,” also called the “ Signs and Wonders’ movement.

The term “Third Wave” was coined by C. Peter Wagner, professor of
church growth at Fuller Theological Seminary School of World
Mission. He is a leading proponent of Third Wave methodology.
According to Wagner, “ Thefirst wave was the Pentecostal movement,
the second the charismatic movement, and now the third wave is
joining them....” The Third Wave is anew moving of the Holy Spirit
among evangelicals who, for one reason or another, have chosen not
to identify with either the Pentecostals or the charismatics....| do not
consider myself acharismatic. | am simply an evangelica Congrega
tionalist who is open to the Holg/ Spirit working through me and my
church in any way he chooses.?

Modern Pentecostalism is old Pentecostalism brought into the
marketplace, given a $700 suit with the utilization of Madison
Avenue techniques. Most all denominations have been affected by
this new or neo-Pentecostal, or charismatic movement. Even
churches of Christ have been affected. Several years ago, a number
of congregationsweredivided, and somewel|-known preachersand
other brethren were led away by the errors of Pentecostalism.

If thereisonething the Pentecostal sdo not tol erate, isopposition.
They seek to intimidate those who try to deal with the issues
biblically. The holiness or charismatic preachers do not like to be
challenged with scriptural argumentsagainst their falsedoctrinesor
their false claims of miracles. They consider it unkind and divisive.
They test doctrine by experience, give lip service to biblical
authority, and try to top one another by telling the most ridiculous,
outlandish and preposterous testimonials of miracles and healings.
Woe to anyone who dares to object or triesto expose them or refute
their doctrines! John F. MacArthur, Jr. tells about some very un-
Christlike attitudes among some of these “Holy Ghost filled”
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preachers who were faced with opposition and criticism:

Listen to these comments by Benny Hinn: “ Somebody’ s attacking me
because of something I’ mteaching. L et metell you something, brother:
Youwatchit!...Y ouknow, I’ velooked for oneverseintheBible; | just
can’'t seemto find it. One verse that said “if you don't like them, kill
them.” | really wish| couldfindit!...Y ou stink, frankly—that’ stheway
I think about it!...Sometimes | wish God will give me a Holy Ghost
machine gun; I'll blow your head off!” [" Praise-a-thon” broadcast on
the Trinity Broadcasting Network (November 8, 1990).]

Paul Crouchisscarcely morecharitable. Of hiscritics, hesaid, “1 think
they’ re damned and on their way to hell and | don’t think there's any
redemption for them...| say, To hell with you! Get out of my life! Get
out of theway!....And | want to say to all you scribes, Pharisees, heresy
hunters—all of you that are going around pickinglittle bitsof doctrinal
error out of everybody’s eyes...Get out of God’ s way; quick blocking
God' sbridges, or God’ s going to shoot you if | don’t....Get out of my
life! 1 don’'t want to even talk to you or hear you! | don’t want to see
your ugly face! Get out of my facein Jesus’ name.” [" Praisethe Lord”
broadcast on Trinity Broadcasting Network (April 2, 1991).]23
The statementsabovewill becomevery significant aswewill see
later. Let it be understood that it is not unkind to study and analyze
various doctrinal differences in light of Scripture and to refute
erroneous doctrines. Infact, wearerequired to do so! (1 Tim. 6:3-4;
2 Tim. 4:2; Titus 1.9; 2:1,7-8,15; 3:10; 2 John 9-11). The apostle
Paul called upon people to account for their actions and their
doctrina errors (Gal. 2:5; 1 Tim. 1:20; 2 Tim. 2:17-18).

SOME DOCTRINAL ERRORSOF THE PENTECOSTALS
Foundation

Fromthematerial thusfar presented, it should beabundantly clear
that thefoundati on upon whichthe Pentecostal s, Holinessgroupsand
the charismatics are based is false. Isaiah 28:16 states, “ Therefore
thus saith the Lord Gob, Behold, | lay in Zion for a foundation a
stone, atried stone, a precious corner stone, a sure foundation: he
that believeth shall not make haste.” Daniel prophesied of the
kingdom of God cominginthedaysof theRomankings(Dan. 2:44).
Thisoccurred inthefirst century. Paul declared that the church was
built upon the proper foundation (Eph. 2:20).

Uponthebasisof foundation, the Pentecostal movement isafalse
system of religion. Its foundation isfalse as to:
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1. Placeor location of establishment. It wasnot foundedin Zion
(Jerusalem) as God said the church would, but in many different
places.

2.Founder or Materials. Pentecostalismwasfounded by various
men and women, not on Jesus Christ as the Chief Cornerstone, nor
on the apostles and prophets as the foundation. Paul said no other
man could do that (1 Cor. 3:11).

3. Timeof establishment. Daniel prophesied that God’ skingdom
would be established in the days of “thesekings.” He explained that
the Babylonian Empire of Nebuchadnezzar was represented first in
theking' sdream asset forth in Daniel 2:31-45. Hefurther explained
that the fourth part of the great image in the dream represented a
fourth kingdom which would rise up. In the days of the fourth great
kingdom, the kingdom of God would be established in Jerusalem
(Dan. 7; Isa. 2). That fourth kingdom was the Roman Empire. The
Lord's church, or spiritual kingdom, was established in the first
century in Jerusalem on the first Pentecost after the resurrection of
Jesus Christ (Acts 2). Although the Pentecostals claim to do what
was done by the apostles of Christ on Pentecost of Acts 2, they are
as foreign to the New Testament church as daylight is from dark.

Sanctification

The whole matter of modern “holiness’ or “sanctification” is
claimed upon an entirely unscriptural basis. HolinessChurchesclaim
a‘“two-stage way of salvation.” Thefirst stageis Conversion; also
calledregeneration. StagetwoisSanctification, distinctintimeand
content from conversion. It is also called “baptism of the Spirit” or
“second blessing.” Known as the “Wesleyan understanding” of
sanctification. Sanctificationisat adefinitefixed time. The Parham/
Seymour Pentecostals have a“three-stage way of salvation.” Stage
oneisthe sameasintheearlier described group—Conversion, also
called regeneration. StagetwoisSanctification, distinctintimeand
content from conversion, and also called “second blessing.” Sanc-
tification is at adefinite fixed time. The ideaisthat the Holy Spirit
can only enter purified hearts. The third stage is Baptism of the
Spirit, with speaking in tongues. The Durham “two-stage” Pente-
costalsaso believethat stage oneis Conver sion; also called regen-
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eration. But, stage two is Baptism of the Spirit, with speaking in
tongues. Here sanctification is understood as a process continuing
throughout life, known as the “ Baptist understanding of sanctifica-
tion.”#

Denominationsof the holiness persuasion emphasizetheneed for
a “second work of grace (second blessing)” in order to make a
Christian into an entirely “devoted” Christian. This is a kind of
second conversion, and people are led by their religious leaders to
expect this“ experience.” After conversionto Christ (regeneration),
they are lead to possess the various gifts of the Spirit. Especially do
they claim tongue-speaking, which is held forth as evidence of the
work of the Spirit in abeliever.

In order to better understand how this holiness doctrine of
conversion and sanctification supposedly works, one must under-
stand that it is based upon the foundation of the Calvinistic doctrine
of hereditary total depravity or original sin. They believethat every
human being has inherited at birth, or by birth, absolute, complete
wickedness and estrangement from God, that one is in a state of
spiritual condemnation and wickedness of heart. Thisis sometimes
caled “inbred sin,” “inherent sin” or “the Adamic nature.” John
Wesley taught, “ Every man borninto theworld now bearstheimage
of thedevil, in pride and self will; theimage of the beast, in sensual
appetitesand desires.”* Hefurther said, “We are condemned before
we have done good or evil, and under curse ere we know what it
is.”% It was Wesley’s belief that only a miracle of God could save
such acorrupt person from sin, therefore, the doctrine of the direct
operation of the Holy Spirit. This also developed the unscriptural
doctrine of sanctification, the “second blessing,” which eradicates
thisdepraved nature, takesaway all sinand makesoneperfect before
God.”

Hereditary total depravity will, no doubt, be discussed thoroughly
elsewhere in this same volume. Briefly though, hereditary total
depravity is afalse doctrine. Adam’s sin is not inherited. Romans
5:12 declares that death, not sin, passed upon all men because of
Adam'’s sin. Since Jesus was a direct descendant of the fleshly
lineage of Adam (Luke 3:38), would it be correct to say that Jesus
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was born a corrupt sinner? Of course not! He was sinless (1 Peter
2:22). In addition, Ezekiel 18:20 states, “The soul that sinneth, it
shall die. The son shall not bear the iniquity of the father, neither
shall thefather bear the iniquity of the son: the righteousness of the
righteous shall be upon him, and the wickedness of the wicked shall
be upon him.” Speaking of the King of Tyre, Ezekiel 28:15 says,
“Thou wast perfect in thy ways from the day that thou wast created,
till iniquity wasfoundinthee.” In Colossians1:21, Paul wrote, “ And
you, that were sometime alienated and enemies in your mind by
wickedworks, yet now hath hereconciled.” These Scripturesclearly
show that neither Adam’ ssin, nor anyoneelse' ssinisinherited. The
Scriptures teach that one sins when he does wicked works. Stop to
consider for amoment that if afather and mother who believe they
have eradicated their sinful nature by the process of conversion and
sanctification, have achild after said conversions, how can they say
that their child has an evil, sinful nature which was inherited. Why
has not the child inherited the now sinless nature of his parents?
The*holiness’ doctrine of sanctification comesasaresult of the
belief in hereditary total depravity. A person in the Pentecostal
religion is baptized for remission of sins, “gets saved” (converted,
regenerated), but hestill hasthe sinful nature or “image of thedevil”
on hissoul which must beremoved. He still needsto be* sanctified”
in order to be aproper child of God. The“first blessing” isclaimed
to have taken place in conversion, in remission of his sins, which
may also involve an abstract operation of the Holy Spirit, by which
he claims to have “got religion.” Where, we must ask, is the “first
blessing” to befound in the Scriptures? Nowhere! Conversioninthe
New Testament is certainly brought about by the Holy Spirit, but not
in any abstract operation.” The Holy Spirit operates through the
Word which He gaveto men who were guided to write Hismessage,
which isthe last will and testament of Jesus Christ. The following
passages affirm that the Holy Spirit would teach the apostles all
things and bring all thingsto their remembrance. What the apostles
would receive would be divine truth, all truth. They further teach
that the apostles, at the time of Paul’s writing, were speaking and
writing those things given to them by the Holy Spirit, which He
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taught them. Peter also affirmed that the apostles were speaking the
gospel sent down from heaven asrevealed to them by theHoly Ghost
(John 14:26; 16:13; 1 Cor. 2:6-16; 1 Peter 1:10-12).

Jesus stated, “Sanctify them through thy truth: thy word is
truth...And for their sakes | sanctify myself, that they also might be
sanctified through the truth” (John 17:17,19). He further declared,
“Noman can cometo me, except the Father which hath sent medraw
him: and | will raise him up at the last day. It is written in the
prophets, And they shall be all taught of God. Every man therefore
that hath heard, and hath learned of the Father, cometh unto me”
(John 6:44-45). From this, one learns that regeneration and
sanctification come through the truth which is God's Word. God' s
power to draw men to Christ and salvation from sin comes by means
of anintelligent process—being taught, hearing and learning of the
Father. Nowhere do we find in the New Testament anyone being
saved through adirect operation of theHoly Ghost separate and apart
from hearing and obeying from the heart the Word of truth, the
gospel. The apostle Paul taught how that Jesus sanctifies those who
make up His church: “That he might sanctify and cleanseit with the
washing of water by the word” (Eph. 5:26). “By the which will we
are sanctified through the offering of the body of Jesus Christ once
for al...Wherefore Jesus al so, that he might sanctify the peoplewith
his own blood, suffered without the gate” (Heb. 10:10; 13:12).
Although Paul states clearly in Romans 15:16 and Second
Thessalonians 2:13 that people are sanctified by the Holy Ghost, he
also qualifiesthat by stating that such is accomplished by means of
“the gospel of God” and “through...belief of the truth.”?® The Holy
Spirit operates by means of the gospel in sanctification. Paul wrote,
“Unto the church of God which is at Corinth, to them that are
sanctified in Christ Jesus, called to be saints, with al that in every
place call upon the name of Jesus Christ our Lord, both theirs and
ours’ (1 Cor. 1:2). The Christiansin Corinth were sanctified people,
but how had they been sanctified?* And such were some of you: but
yeare washed, but ye are sanctified, but ye arejustified in the name
of the Lord Jesus, and by the Spirit of our God” (1 Cor. 6:11). Their
sanctification, or being set apart to holy service to God, came by
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being “washed.” How wasthat done? In baptism (Mark 16:16; Acts
2:38; 22:16). What kind of baptism? Water baptism, not Holy Ghost
baptism nor by an abstract operation of the Holy Ghost. When Paul
wrote the church at Ephesus and said that they had been sanctified,
he said it was done by the “washing of water by the word” (Eph.
5:26). It was by water baptism in obedience to a command of the
Holy Spirit inspired Word of God. At that time, Paul declared to
these Christians, there was only one baptism (Eph. 4:5), and it was
not Holy Ghost baptism. They had experienced “washing of water
by the word.” Thus, “the church is composed of those who are set
apart by the Lord through the agency of water and the word—an
expression involving faith, repentance, confession, and baptism in
water for remission of sins.”*

The false Pentecostal doctrine of regeneration would have one
saved from sin by water baptism, then one would have to pray and
beg God to send the Holy Ghost upon him to remove that old sinful
nature of Adamic corruptionin hissoul, and thus “ sanctify” him or
impart the “second blessing.” They claim the “second blessing” is
wrought through Holy Spirit baptism and is evidenced by speaking
in tongues and by other miraculous gifts of the Spirit. So, one
becomesachild of God, regenerated, but still bearsthe*imageof the
devil”! Thisdoctrinewould make oneabeliever whilestill possessed
of “original sin”! Thiswould make one a*“depraved believer” !

It is important to understand clearly what New Testament
sanctification is. Guy N. Woods wrote:

The words sanctify, sanctification, holy, and holiness are all related,
and derive from the sameroot...in Greek, hagiazo. The basic meaning
of [the term] is to set apart, to make holy. The significance is to be
clearly seenin our word sacred—something dedicated to holy purposes.
While it is often assumed that the words sanctify, sanctification,
holiness, and holy represent moral and spiritual qualities, such is not
the primary and basic significance thereof; these qualities result from
themanner of lifewhich proceedsfrom such separation and dedication;
and, when such is affirmed of them, it is only because the causeis put
for the effect.

Theroot ideais simply and merely separation.

Sanctificationisnot to bemistakenfor justification. Justificationisthe
affirmation, on the part of God, of the right standing between a
formerly alienated person and himself. It does not, of itself, indicate
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character or conduct. It simply suggests that the person justifiedisin
an approved relationship with God. The word itself does not show
whether such aperson hasawaysheeninnocent, or hasbeen pardoned.
It simply denotes the present relationship of the individual to the
Father.

Sanctification is not sinlessness.*

Sanctified people are not sinless people. Although the saints at
Corinthwere“washed...sanctified...andjustified” (1 Cor. 1:2; 6:11),
and had been freed from the dominion and curse of their alien sins,
they were not immune to temptations and the resultant sins in the
future. The Corinthian Christianswereguilty of anumber of sinsand
were rebuked by Paul for those sinsin almost every chapter in First
Corinthians. Sanctification is a growth to be worked out by the
Christian, a status we are commanded to attain. It is not a specific
gift from God. It isamatter of degree and it devel ops as we become
moreand more consecrated to Hisservice, and asweyield ourselves
more fully to Hiswill as expressed in His commands (2 The. 2:13;
Rom. 1:7). Itinvolves spiritual growth. “Becauseitiswritten, Beye
holy; for I am holy” (1 Peter 1:16). “But grow in grace, and in the
knowledge of our Lord and Saviour Jesus Christ” (2 Peter 3:18).
“Sanctification involves man's response to God and not simply or
solely an action wrought by him upon us.”*

It is something to be worked out and lived, not something to be gotten
and professed. They take the wrong name. One who professes or
pretendsto sanctify is sanctimonious, not sanctified. Sanctimoniousis
to profess or pretend to special sanctify.34

Holy Spirit Baptism And Tongue Speaking
Another error of the Pentecostalsis their claim to receive Holy
Spirit baptism today, accompanied by various miracul ousgiftsof the
Spirit, especially speaking in tongues. The Articles of Faith of the
United Pentecostal Church (UPC), under the heading of “ Fundamen-
tal Doctrine” states,

The basic and fundamental doctrine of this organization shall be the
Bible standard of full salvation, which is repentance, baptismin water
by immersion in the name of the L ord Jesus Christ for the remission of
sins, and the baptism of the Holy Ghost with theinitial sign of speaking
with other tongues as the Spirit gives utterance. We shall endeavor to
keep the unity of the Spirit until we all comeinto the unity of thefaith,
at the same time admonishing all brethren that they shall not contend
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for their different views to the disunity of the body.35

Although another lecture in this volume deals with the subjects
of the Holy Spirit, Holy Spirit baptism and the miracul ous gifts of
the Spirit, we must here address the matter as set forth by the
Pentecostals since it is an integral part of their belief concerning
salvation. The Pentecostal s claim two baptisms: water baptism and
Holy Spirit baptism. Holy Spirit baptism had been prophesied and
promised (Joel 2:28-32; Mat. 3:11; Acts 1:5). Holy Spirit baptism
wasto be administered by Christ (Mat. 3:11). It wasnot to bein the
name of the Father, Son or Holy Spirit. It was not for the remission
of sins(Acts11:15). And, it ended before 62 A.D. (Eph. 4:5). Since
at least 62 A.D., and for almost 2,000 years, there has only been one
baptism. In contrast, water baptismisacommand to beobeyed (Acts
10:48). It is to be administered by men (Mat. 28:18-20), for the
remission of sins (Acts 2:38), and is to continue to the end of the
world (Mat. 28:20).% On Pentecost, Peter quoted Joel’ sprophecy and
pointed out that what was occurring on that day was the fulfillment
of that prophecy (Acts2:16-21). The Scripturesteach that therewere
two baptisms on the day of Pentecost in about the year 30 A.D. The
apostles received Holy Spirit baptism on the day the church was
established, thefirst Pentecost after the resurrection of Christ (Acts
1:5; 2:1-4). Those who obeyed the gospel (about 3,000) preached by
the apostles on that day were baptized in water unto the remission
of their sins(Acts2:38-41). Approximately ten yearslater (41A.D.)
in Caesareathere were two baptismsthat took place onthe occasion
of Peter preachingtothe household of Corneliusandtheir conversion
to Christ (Acts 10:47; 11:15-16). However, approximately twenty
yearsafter the conversion of Corneliusand hishousehold (62A.D.),
Paul wrote that there was one baptism (Eph. 4:5). Holy Spirit
baptism had served its purpose and ceased. The baptism of the Holy
Spirit upon the household of Cornelius was referred to by Peter as
“thelikegift” of the Spirit which the apostles received on Pentecost
(Acts11:17). Peter explained that this outpouring of the Spirit upon
the Gentileswas unlike anything that had occurred since Pentecost.
There was no other parallel case of this happening. When the
apostles received Holy Spirit baptism on Pentecost, the event was
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characterized as visible and audible (Acts 2:2-3). The purpose of
such wasto reveal all truth to the apostles (John 16:13) and confirm
thetruthwhichthey spokeby theinspiration of theHoly Spirit (Mark
16:14-20; Heb. 2:1-4).*" The effect of Holy Spirit baptism was that
the apostles spoke with tongues and performed miracles, signs and
wonders, which were the credentials of confirmation of the truth
taught by them (Acts 2:3-4; 3:1-9; Heb. 2:1-4). The Pentecostals
believe that not only the apostles, but all the Jews who obeyed the
gospel on the day of Pentecost, received the baptism of the Holy
Spirit. The Pentecostals completely ignore the fact that it was not
those who were converted on the day of Pentecost of Acts 2 who
received Holy Spirit baptism, but the apostles only. Thisis clearly
seen when one applies proper rules of grammar to the Bible text in
Actsland 2. InActs2:4, “they wereal filled with the Holy Ghost,
and began to speak with other tongues, as the Spirit gave them
utterance.” Pentecostals would claim that “all” in this verse refers
to all the people discussed in the whole chapter, but that is not the
case. Who are “they” in this passage? “They” are referred to as
“they” and“them” in Acts2:1-4. A rule of grammar isthat apronoun
refers back to its nearest antecedent. If one traces the pronouns
“they” and “them” backwards from verse four al the way through
to Acts 1:26, one will find the nearest antecedent. The nearest
antecedent isthe“apostles.” Notethe passage: “ And they gaveforth
their lots; and thelot fell upon Matthias; and he was numbered with
the eleven apostles. And when the day of Pentecost wasfully come,
they wereall withoneaccordinoneplace” (Acts1:26-2:1). Matthias
and the eleven other apostles were described by Luke as the ones
upon whom the events of Acts 2:1-4 took place, not the 3,000
convertsthat day. Further evidence of thisis seenin the text. Verse
six points out that the multitude came together after the events of
verses one through four. Those who were speaking in foreign
languages were “Galileans’ (the apostles). Nothing elseis said in
Acts 2 about anyone else receiving Holy Spirit baptism on that day
(v. 7). Modern Pentecostal s believe the gift of tongues, as explained
in First Corinthians 12-14, “ arethe samein essence, but differentin
use and purpose’® today. A point of great significance is that
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although the Pentecostals teach water baptism is to take place first
inorder, followed by Holy Spirit baptism, “which isnecessary to put
someoneinto the kingdom of God...and isevidenced by speaking in
tongueswhichis...thedefinite, indisputabl e, supernatural witnessor
sign of the baptism of the Holy Ghost”* in the case of the household
of Cornelius things were very different!

While Peter yet spake these words, the Holy Ghost fell on all them
which heard the word. And they of the circumcision which believed
were astonished, as many as came with Peter, because that on the
Gentilesalso was poured out the gift of the Holy Ghost. For they heard
them speak with tongues, and magnify God. Then answered Peter, Can
any man forbid water, that these should not be baptized, which have
received the Holy Ghost aswell aswe? And he commanded them to be
baptized in the name of the Lord. Then prayed they him to tarry certain
days (Acts 10:44-48).

In Acts 10, baptism in water was commanded following the
Gentiles receiving the outpouring of the Holy Ghost! Holy Spirit
baptism was not given as a “birth of the Spirit” but to bear witness
that God would accept the Gentilesas He did the Jews (Acts 10:34-
35).

Thus the purpose of Holy Spirit baptism at Cornelius’ house was to
reveal thefact that the gospel isfor all people; that God isno respector
of persons....It was aso to confirm this great truth. But when it was
confirmed, it remains confirmed; it does not have to be proved over,
and over, again and again, every time somebody wants God’s truth.*

Thus was fulfilled the prophecy of Joel 2:28-32. Joel had
prophesied that God would pour out His Spirit upon al flesh. “All
flesh” included both Jewsand Gentiles. The Jews (apostles) received
Holy Spirit baptism on Pentecost (Acts 2), on the occasion of the
establishment of the church, and the Gentiles (household of
Cornelius) received Holy Spirit baptism about ten years later (Acts
10-11; Rom. 1:16). These are the only two recorded instances of
Holy Spirit baptism in the Scriptures.

Therewere certain clear signsof Holy Spirit baptized men. They
had the power of death (Acts 5:1-6); Paul made a man blind (Acts
13:9-12); Peter raised Dorcas from the dead (Acts 9:36-42); Paul
picked up asnake (Acts 28:5); Peter and John conferred miraculous
power by their hands (Acts8:17); and, Paul rai sed Eutychusfromthe
dead (Acts20:9-10).** Since Holy Spirit baptized men had the power
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of death one must wonder why Benny Hinn and Paul Crouch (who
claim the special power of the Holy Spirit) do not use such powers
(“Holy Ghost machine gun”“?) to do away with their critics rather
than merely complain about them! The UPC claimsthat onewho has
been baptized in water for remission of sins, but hasnot yet received
Holy Spirit baptismisstill inalost condition. It seemsincrediblethat
one can have remission, yet not be born again; haveforgiveness, but
isnot yet achild of God; be saved, but not bein possession of eternal
life.”®

The UPC claimsthat “theinitia sign” of Holy Spirit baptism is
speaking in tongues, but they view tongues in another way, too.

Pentecostals believe that tongues can be classified in two ways,
according to function: (1) speaking in other tongues as the initial
evidence of the baptism of the Holy Ghost and (2) the gift of tongues
as mentioned in 1 Corinthians....Not all believers exercise the gift of
tonguge, whj chisdifferent iq function from tongues 4given by God as
theinitial witness of the baptism of the Holy Ghost.

Consider the purpose of tongues: tongues were a sign (1 Cor.
14:22); signs confirmed the Word (Mark 16:20; Heb. 2:1-4) and
there is nothing in these passages that teach that signs were to be
permanent, but rather, they were to be temporary; tongues were
useful only when they were edifying (1 Cor. 14:5). The Word is
sufficient for edifying today (2 Tim. 3:16-17; Acts 20:32). All signs
including tongues, miracles, etc., have ceased (1 Cor. 13:8-13). Signs
were given, not as proof of salvation, but as a sign of God’'s
representative and as a seal of Hisrevelation. They proved that the
man who performed them represented Christ and that hisrevelation
was from above. Christ tells us that when these inspired men gave
to ustheinspired book, the signswould cease. If aman wantsasign
today, he can read one (John 20:30-31). All the signs have been
written and they create faith (Rom. 10:17).** “ Revelation of God's
Word and confirmation of it went hand in hand. When one ceased,
so did the other. The New Testament is God’ s complete and final
revelation to man (2 Tim. 3:16-17; Jude 3). God is no longer re-
vealing new truth or additional truth by inspiration. Thus, thereis
no need to have any additional signs of confirmation today. Truth
once confirmed has no further need of confirmation.
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When did the miracul ous gifts end? Paul wrote, “ But when that
which is perfect is come, then that which is in part shall be done
away” (1Cor. 13:10). Theword“perfect” inthispassagecomesfrom
the Greek word teleios, meaning “complete, entire, as opposed to
what ispartial and limited.”*’ Paul had earlier listed threemiraculous
gifts as examples of al the gifts being partial and temporary:
prophecies, tongues, and knowledge, all of whichweretofail, cease
and vanish away (1 Cor. 13:8-13). Then he spoke of those thingsthat
were permanent and i ndicative of compl eteness: faith, hopeandlove;
these were to remain. The church was in its infancy when the New
Testament was being revealed. The miraculous gifts were a part of
that infancy. That which was*“in part,” God’ srevelation of the New
Testament which was being given by inspiration of the Holy Spirit
over aperiod of time, portion by portion, would become complete,
finished, brought to an end. When thiswould occur, the tongues and
other miraculous gifts of the Spirit given as a means of confirming
the Word while it was being revealed, would no longer be needed.
The completed revelation is the “ perfect” which wasto come. It is
referredtoin James 1:25 asthe“perfect [teleios] law of liberty.” The
New Testament was completed in the first century. Since that time
there hasbeen no more need for themiracul ousgifts of confirmation
for we have the complete, full-grown, final, Word of God to bring
usto spiritual maturity. Further, Paul statedin Ephesians4:11-13 that
themiraculousgiftsof theapostles, prophetsand othersinthechurch
in thefirst century would continue “till we all come in the unity of
the faith, and of the knowledge of the Son of God, unto a perfect
man, unto the measure of the stature of the fulness of Christ” (Eph.
4:13). The word “till” in this passage is the Greek word mechri,
which is a preposition of time, indicating that such miraculous
endowments were to continue only up to a point. What point? “till
we come in the unity of the faith.” When the early church would
finally come in the unity of the faith what will be the results? They
would nolonger be children, nor would they betossed to and fro and
carried about by every wind of doctrine (Eph. 4:14). When the
system of faith had been fully revealed, the church being led by that
system, would be able to be complete, full grown in Christ. All of
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God’ sWord, by which we are taught, would be available to be used
to edify and bring to maturity the church. When that happened there
would be no further need for miraculous gifts; their purpose having
been fulfilled, they would cease.

There are only three waysin which men have ever been directed
by the Holy Spirit—the baptism of the Holy Spirit, the laying on of
the apostles’ hands, and through the Word which the Holy Spirit
gave. It is a false assumption to claim that al those who were
baptized inwater inthe New Testament automatically received Holy
Spirit baptism and/or miraculous gifts of the Spirit. Itisalso afalse
assumption to believe that people today automatically receive Holy
Spirit baptism and/or miraculous gifts of the Spirit following water
baptism. In Acts 8, the people of Samaria were baptized in water
after hearing the preaching of Philip, an evangelist. Philip was not
an apostle because the apostles remained in Jerusalem at thistime
(Acts 8:1). He had not received Holy Spirit baptism. However, the
Scripturesteach that hewasfull of the Holy Ghost and wisdom (Acts
6:3-5). How had he received the Holy Spirit? Apparently, he had
received some miraculous gifts of the Holy Ghost as aresult of the
laying on of the hands of the apostles. When he went to Samariato
preach Christ, he had no written New Testament to study to help him
preach. He also performed miracles and signs (Acts 8:5-8,13).
Although Philip possessed many miracul ous gifts, he was unableto
impart those gifts to others. Only the apostles could impart the
miraculous gifts of the Spirit. When word came to the apostles in
Jerusalem that many conversionsweretaking placein Samaria, Peter
and John (apostles) were sent to Samariato pray and lay their hands
onthoseconvertstoimpart unto them variousgiftsof the Spirit (Acts
8:14-19). Today, no onepossessessuch power. Therearenoinspired
apostles with the power to impart such gifts of the Holy Ghost. The
last inspired apostles died almost 2,000 yearsago. Thereisa“more
excellent way” than the miracul ous gifts of the Spirit (1 Cor. 12:31).

Not every church member in the New Testament spoke in
tongues. “Areall apostles? are all prophets? are al teachers? areall
workers of miracles?Haveall the giftsof healing?do all speak with
tongues? do al interpret?’ (1 Cor. 12:29-30). The answer to these
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questionsis “no.” Not everyone was an apostle and not everyone
spokeintongues or worked miracles. Since not all in Corinth spoke
in tongues, either some in the church in Corinth were not children
of God, or else, tongues were not the initial sign of Holy Spirit
baptism. Obviously, since not al in the church at Corinth spokein
tongues not all Christians in Corinth had received Holy Spirit
baptism. However, itisclear that they were Christians. So, onecould
be a Christian without Holy Spirit baptism.”® And, one could be a
Christian and not have to have the ability to speak in tongues.

Jsus Only Doctrine

The United Pentecostal Church believesafalsedoctrinereferred
to by some asthe “Oneness’ doctrine, or the “Jesus only” doctrine.
This erroneous belief leads them into afalse practice. They believe
that the Godhead is composed only of Jesus and that the various
names designating the Father, the Son, and the Holy Spirit are
nothing morethantitlesof the same personthat appliesonly to Jesus.

Thereis only one God...He has revealed Himself to humanity as the
Father (Creator), inthe Son (Savior), and asthe Holy Ghost (indwelling
Spirit)....Jesus Himself testified of Hisidentity as God when He said,
“Hethat hath seen me hath seen the Father” (John 14:7-11) and “I and
my Father are one” (John 10:30). It took shedding of blood for the
remission of the sins of theworld (Hebrews 9:22), but God the Father
was a Spirit and had no blood to shed. Thus He prepared a body of
flesh and blood (Hebrews 10:5) and cameto earth asaman in order to
save us, for inlsaiah 43:11 He said, “Beside methereisno Savior....”
The Holy Ghost is not a third person in the Godhead, but rather the
Spirit of God (the Creator), the Spirit of the resurrected Christ.*
Theproof textsfor thiserror arenumerous. Among themare John
10:30, John 14:8-9, Deuteronomy 6:4, Colossians 2:9 and Isaiah
43:10-11. The Bible teaches that there are three persons in the
Godhead, not one. There are not three Gods, but a plurality of three
distinct personalities. Although these three persons or personalities
aredistinct from oneanother, they arestill onein purposeor aim. No
one has actually seen God at any time, but Jesus made Him known
to man. He represented God to man (John 1:18). Each person of the
Godhead is referred to as deity. The Father is called God (1 Cor.
8:6); the Soniscalled God (John 1:1); and, the Holy Spiritiscalled
God (Acts 5:3-4). One cannot deny deity to any one or more of the
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personsin the Godhead, for to do so isto deny God, and to have the
spirit of Antichrist (John 2:22; 4:12,14).
In Gen. 1:1, the word for God is elohim, the plural form of El (god).
To it is attached the singular verb bara “he created,” to forestall any
conclusion of Polytheism (many Gods) from this passage. This
construction, not characteristic of the English language, is often
observablein connectionwiththisnoun, inHebrew. Literally rendered,
Gen. 1:1, runs, “Inthe beginning Gods, he created, the heavensand the
earth.” Here is plurality clearly taugSht with a caution against any
conclusion of divergent personalities. 0

The actual attributes of the whole Godhead dwell in Jesus, but
that does not mean that there is only one person in the Godhead.
Plural pronounsare often used inreferenceto thenameof God (Gen.
1:26; 3:22; 11:6-7; Isa. 6:8). Very oftenin the Scripturesone may see
the plurality in the Godhead in the personal pronouns (I, me, my,
mine, us, thee, thou, thy, thine, He, us) used in reference to deity
(Heb. 1:5-13; John 16:7-16; 17:1-26). Just go through these passages
in your New Testament and circle the personal pronouns referring
to deity. One cannot help but see that Jesus was not speaking to
Himself, but to the Father and about the Father and the Holy Spirit!
He was not sending Himself to or from Himself! Nor was He going
to glorify Himself! The Father and the Son are distinguished from
one another and their names are said to be different (Psalm 2:2-12;
Rev. 14:1). In Ephesians 4:4-6, Paul makes a clear distinction
between the three persons of the Godhead when he lists them
individually along with the four other separate and distinct points of
unity. Is Jesus in heaven appearing before Himself on our behalf
(Heb. 9:24)?IsHereigning at His own right hand now (Acts2:30)?
IsHesitting or standing on Hisown right hand (Heb. 1; Acts 7:55)?
When Jesuswas baptized, He saw the heavens opened and the Spirit
of God descending like a dove and lighting upon Him, and avoice
from Heaven said, “This is my beloved Son, in whom | am well
pleased” (Mat. 3:13-17). Did He see Himself come out of heaven?
Did Jesusdescend likeadoveand light upon Himself? Did Jesustell
Himself how pleased Hewaswith Himself?Was Jesustrying to play
ajoke on everyone?' ** The “Jesus only” doctrine is an absurdity.

As aresult of this doctrine the Pentecostals believe that water
baptismisto beinthename of Jesusonly and administered by saying
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a formula over the baptisma candidate. They mean by this that
baptism as set forth in the Great Commission, which is to be
administered “in the name of the Father, and of the Son, and of the
Holy Ghost” (Mat. 28:18-20) isincorrect. The names of the Father
and Holy Spirit are not to be pronounced in the baptismal act.

The name in which baptism is administered is vitally important, and

this nameis Jesus. Jesus' last command to His disciples was, “Go ye

therefore, and teach al nations, baptizing them in the name of the

Father, and of the Son, and of the Holy Ghost” (Matthew 28:19). We

should notice that He said name (singular) not names. As previously

explained, Father, Son, and Holy Ghost are not names of separate

persons, but titles of positions held by God....The apostles understood

that Jesus was the name to use at baptism.>>

One cannot find anywhere in the New Testament in any of the
commandsconcerning baptism, nor inany examplesof anyonebeing
baptized in the book of Acts, where anyone ever said any kind of
formula or made any kind of statement of what was taking place
immediately before baptizing a person. That does not necessarily
mean that they did not say anything before a baptism, but if some-
thing issaid, it must be a scriptural statement of what is occurring.
The Pentecostalsarein error when they demand that for which there
isno command or biblical precedent. Jesus, Himself, taught that one
isto be baptized in the name of the Father, and of the Son, and of the
Holy Ghost! When thisis pointed out to the Pentecostals, they say
that since Jesusisthe Father, the Son and the Holy Ghost, all in one,
that baptism administered in thisformulais, in fact, in the name of
the Father, the Son and the Holy Ghost!* They argueincircles. Itis
entirely possible to baptize a person into Christ just as Jesus taught
without saying any wordsover themat all. It isnot what one says(as
long asit isbiblically sound), or whether one says anything over a
candidate for baptism, but what one does (the candidate obeying
from the heart, Rom. 6:17-18) that counts in baptism.

Only thosewho baptizeinto thename of the Father and of the Son
and of the Holy Ghost are actually baptizing in the name of Jesus.
TheNew Testament givesfour instanceswhere baptismisassociated
with the name of Jesus (Acts 2:38; 8:16; 10:48; 19:5). There are
three variations out of the four, indicating that there is no uniform
use of any phrase describing what happened. But, in none of the
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cases is it said that the baptism was in the name of Jesus only.
Baptism isto be by the authority of the Father and the Son and the
Holy Spirit and,

acting by theauthority of Christ fromtherelationshipwesustaintohim
as our Redeemer and Lord, we are baptized into a state of union and
communion with God, the Father; Jesus Christ, the Son; and the Holy
Spirit....Unless the act is authorized, regardless of what the preacher
says the baptism is not properly administered.>®

The early Christians baptized in the name of Jesus, and it is
proper to do so, but never in the name of Jesus only. It is not what
is said that makes a baptism valid, but what is done.

CONCLUSION

Pentecostalism is a cult-like religion full of heresies. Time and
space will not permit a more thorough discussion of the subjects
treated herein, nor a discussion of foot washing, divine healing, or
premillenialism. Let us all study to show ourselves approved unto
God and rightly divide the Word of truth (2 Tim. 2:15).
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INTRODUCTION

In light of our subject matter, the Hebrews writer’s words are
most appropriate: “But without faith it isimpossible to please him:
for he that cometh to God must believe that he is, and that heis a
rewarder of them that diligently seek him” (Heb. 11:6). It is rather
axiomatic: for anyone to enjoy divine approbation, he or she must
believe that God exists, and that such aGod providesreal, personal
benefits to those who seek Him. Obviously, no one would seek a
being in whose existence he or she did not believe. The affirmation
of this text, which is corroborated by individual case studies both
ancient and contemporary, isthat basic to our human existence and
happiness is the pressing need to have a relationship with the
Creator.! Thus, foundational to reaching our full human potential is
the question of God' s existence.

While recent polls suggest that the vast majority of average
Americans hold to arobust belief in atranscendent Creator,? athe-
ism continuesto bethe dominant philosophical stance of academia.®
And, the voices of the intelligentsia often are loud and persuasive.
Though thereislegitimate cause for cautiousdelight in our nation’s
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continued tendency toward theism, we must recognize the strong
influence of atheisminour culture. Thus, thewords®Hethat cometh
to God must believe that he is,” are most pertinent to our current
intellectual situation.

At the heart of the question of God's existence are two dia-
metrically opposed views of origins: creation and evolution. On the
one hand, the biblical concept of special creation ascribes to an
intelligent, powerful, transcendent Creator the existence of the
universe and its basic life forms (Gen. 1; Exo. 20:11). On the other
hand, the theory of organic evolution suggests that the universe and
its life forms are merely a fortuitous combination of molecules
assembled and augmented by pure, blind chance.

SCIENCE, EVOLUTION, AND CREATION

Outspoken evol utionists commonly attempt to equate evolution
with scientificinvestigation whilerelegating biblical creationismto
the realm of religious naivete. In other words, evolutionists profess
to operate within the realm of empirical facts, whereas creationists,
they charge, deal in matters of blind “faith” (this is an erroneous
definition of biblical faith, Heb. 11:1). For example, Stephen Jay
Gould, the famed paleontol ogist of Harvard University, is adamant
about the scientific “factuality” of evolution and the religious “fic-
tion” of creation. To him, and others of kindred spirits, evolutionis
no longer atheory but awell-established scientific truth on the same
factual plane as the revolution of the earth around the sun. He
caricatured creationism, on the other hand, as simply a political,
ideological disposition, whose adherents are not committed to
reason and honorable argument.*

In his sustained diatribe against creationism, however, Gould
candidly admitted that the science of evolution cannot operate
within therigid limitations of the scientific method, which involves
prediction and replication.® This confession greatly weakens his
confident assertion that evolution and the revolution of the earth
about the sun are equally secure facts of science. Thelatter involves
prediction and replication, whereas the former does not. This dis-
tinction is important to the creation/evolution controversy. Both
creation and evolution deal with past singularities, not present
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regularities. Only recurring regularities in nature fit within the
empirical domain of the scientific method.

Origin and Operation Science

In recent years, Norman Geider and Kerby Anderson have
attempted to articulate the proper nature of, and the guiding
principles for origin research.® Consistent with Gould' s admission,
these writers drew a distinction between operation and origin
science. Operation science, they argue, deal swith observable, recur-
ring phenomena in nature. Thistype of inquiry operates within the
rigid confines of the scientific method that tests hypotheses by
repeated experimentation. Origin science, ontheother hand, ismore
likeaforensic sciencethat provides plausible explanationsthat best
account for all available data relative to a past singularity. These
authorscogently argued that originresearch can operatelegitimately
only within the parameters of origin science.” Further, only by
recognizing thetrue nature of thisinquiry and itsguiding principles,
can healthy dialogue occur between creationists and evolutionists.

The distinction between origin and operation science helps
clarify the relationship of creationism and evolutionism. It cannot
properly be stated that creationism belongsto the realm of religion
and evolutionism is the sole potentate of the scientific domain.
Evolutionists admit that their conclusions are not based on direct
observations of processes at work. Gould candidly stated: “We try
to understand the past, but don’t pretend to predict the future. We
can’'t see past processes directly, but learn to infer their operation
from preserved results.”® Yet, creationism operates according to the
same principles. Obviously, we cannot observe creatio ex nihilo
(creation from nothing) directly, but learn to infer this processfrom
preserved results. Accordingly, both creationism and evolutionism
operate on the same philosophical plain, and it is patently false to
leave the impression that evolution is a proved fact of operation
science. Thereal task, therefore, isto determine which approach to
origins (creation or evolution) provides the most plausible
explanation of the beginning of the universein light of all available
data.
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Definition of Terms

Before proceeding further in thisdiscussion, aclear definition of
the creation and evol ution positionsis necessary. First, creationism,
as | employ the term, means that act of divine power in which the
universe with al its innumerable aspects (including, and in par-
ticular the planet earth and itslife forms) was created ex nihilo (cf.,
Heb. 11:3), and fashioned by God in six, literal daysasdescribedin
Genesis 1 and 2 (cf., Exo. 20:11). Accordingly, the universe, planet
earth and the life formsinhabiting it owetheir ultimate existenceto
apersonal, intelligent, and powerful Creator.

Second, “evolution” refers to the belief that life initially arose
and has since devel oped, divergently and progressively, by apurely
naturalistic process. This theory, called the General Theory of
Evolution impliesthat the universeitself isthe ultimate reality, and
that there is no transcendent, personal God to whom it ultimately
owes its existence. As a corollary to this philosophical stance, life
on our planet arose spontaneously from nonlife, and one species of
plant or animal gaveriseto anew, more complex species of animal
or plant.

Variation Within Limits

A word of clarificationisinorder here. Thereisasenseinwhich
theword “evolution” may be used appropriately to describe limited
changes within species. Generally, creationists recognize that
restricted modifications have, and do, occur within species. Such a
view, however, has not always been the case. The system of zoo-
logical classification developed by the Swedish botanist Carl von
Linne, inspired the concept of fixity of species. Thisideadenied any
change within species, and eventualy lead to the mistaken con-
clusion that God created each speciesinitsown natural habitat (i.e.,
big-eared elephants of Africa and small-eared elephants of Asia
were created separately in their peculiar habitats). Evidence, how-
ever, suggests that natural selection can operate on traits aready
present in a population to facilitate limited variation (i.e., micro-
evolution) within species. The English peppered moth isatextbook
illustration of this point. This insect, which comes in either a gray
mottled or dark melanic variety, has undergone proportional popu-
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lation changes in response to environmental pressures. Prior to the
industrial revolution, the lighter colored moth was most plentiful.
However, theindustrial revolution produced soot-covered treesand
rocks, which helped camouflage the formerly more scarce dark
variety from predation by birds. This eventually caused a decrease
inthelighter colored popul ation, and aproportionateincreasein the
dark colored specimens of this species. With the continued decrease
of soot in the air, the light variety is regaining dominance because
it is better camouflage. A change definitely occurred, and is occur-
ring within this speciesin responseto natural selection. Yet, theim-
portant point is that no new species arose—they began the process
as peppered moths, and they continue to be peppered moths!®

Biblical creationismallowsfor such limited variation. Infact, the
word “kind” (min) appearing in the Genesis account of creation
appears to be much broader in scope than allowed by the
definitional confinesof theterm“species.” When, for example, God
created the dog “kind,” this does not mean that He brought into
existenceall varietiesof caninesfrom Chihuahuato the Great Dane.
He created the basic canine kind, which allowed for such variation.
There obviously isamarked difference between the Chihuahuaand
the Great Dane. But while variation can be tremendous (asin this
illustration), there is, nonetheless, an impenetrable phylogenetic
boundary beyond which such change cannot extend. Frequently, this
is the type of proof evolutionists offer in support of their theory.™
Yet, as indicated in the above discussion, biblical creationism al-
lows for variation within limits. Thus, creationism does not deny
microevolution (limited change), but the concept of macroevolution
(large scale change). This distinction is most important to the
creation/evolution controversy.

Needless Compromises

Unfortunately, some creationists, succumbing to the pressure of
evolutionary scientists, have attempted a compromise between the
biblical account of creation and organic evolution. More liberal
theol ogians, for exampl e, haverelieved thetens on between modern
science and the biblical cosmogony atogether, suggesting that the
early chapters of Genesis (1-11) were not intended to be aprimeval
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history of the beginnings of theworld. Rather, they ssmply reflected
the writer’s theological perspective of the nature, and plight of
humankind in general. Accordingly, Adam and Eve were not real,
space-time characters on the historical scene, but represent the
proclivity of every human being to satisfy the cravings of hisor her
lusts. Inthishermeneutical scheme, Cain becomesapersonification
of our envy when “God’ sgraceis poured out on someoneelse,” and
the Babel story is a fictitious representation of humankind’s
“creativity, and there, when everything isgoing right, it says, we are
most tempted to sin.”**

There are several glaring difficulties with this approach to
Genesis, however. Firgt, there is no need to place theology and
history in opposition.*? The stories of the creation, fall, global flood,
and tower of Babel could (and do) have significant theological
meaning. But their theological emphases do not militate against
their historicity. Second, the first eleven chapters of Genesis have
the same historiographic (history writing) elements as do the
remaining chapters. In other words, there is no distinct difference
between the writing style of Genesis 1-11 and the remaining chap-
ters. Thus, there is no compelling evidence that the author of the
early chapters of Genesisintended themto belessof historical value
than theremainder of the book. Third, rejecting the historicity of the
Genesis cosmogony reflects on the central claims of the Christian
system.™ For exampl e, Paul placed theatoning work of Christ onthe
same historical plane as Adam’s transgression (Rom. 5:12-21). If
Adamwerenot areal character inthe space-time continuum, Paul’ s
argument, and therefore the subject of his contention (i.e., Christ’'s
atonement), is suspect. Clearly, there are serious difficulties with
this approach to the Genesis cosmogony.

Other theorists, desiring to hold both to the biblical and
evolutionary cosmogonies, have attempted a harmonization of the
two approachesto origins. Among such concordant theories, two are
most popular: theistic evolution and progressive creation. While
these two theories share several similarities, there is at least one
significant difference. On the one hand, theistic evolution suggests
that organic evolution was the mechanism by which God accom-
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plished His creative purpose. Thistheory accepts the basic tenets of
the general theory of evolution, but ascribesthe processto God. On
the other hand, progressive creationists believe that God actually
performed creative acts, but at different stages in history. In this
scheme, God'’ s creative acts correspond directly with the record of
astronomy, paleontology, geology, and biology.**

Theistic evolutionists and progressive creationists share a com-
mon task: finding enough time in the biblical record to
accommodate evolutionary time-scales. And, onething isfor sure:
evolution demands time, and a tremendous amount of it! The gen-
ealogies in Genesis, however, place considerable chronological
constrictions on the age of the earth. Some have attempted to
dismiss the genealogies from the discussion of the earth’s age by
suggesting familial gapsin these records. Accordingly, there might
be enough time within the genealogies to conciliate evolutionary
time demands. While some generational gaps might be present in
these lists, such intervals would not neutralize the force of the
chronol ogiesattached tothem. And, geneal ogical considerationsare
one thing, chronological matters are another. If, for instance, Seth
were a distant relative of Adam and not his immediate offspring,
nevertheless, Adam was 130 years old when Seth was born (Gen.
5:3). We cannot dismiss a priori biblical chronology by assuming
genealogical gaps. Additionally, sandwiching into biblical gen-
ealogies the necessary time to satisfy evolutionary time demands
would render these records meaningless. And, such an enterprise
would not resolve the tension between evolution and creation
anyway. Evolution demands much time befor e the first humanoid
appeared on the historical scene. Biblical genealogies, however,
begin with the first homo sapien, Adam.

Recognizing this, many concordant theorists attempt to find the
necessary timefor evolution within the creation week. To do so, the
days of Genesis 1 are given a figurative interpretation.”> Often
finding justification from 2 Peter 3:8, which statesthat “oneday is
with the Lord asathousand years, and athousand years as one day,”
these theorists elongate the days of Genesis 1 far beyond a period of
24 hours.*® By nullifying the chronological force of the creation
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week, enough time to facilitate the evolutionary scenario is found.
Yet, there are some insurmountabl e difficulties with this approach.
While space constriction forbid an in-depth treatment of this
proposal, afew brief observationsarein order. First, 2 Peter 3:8 has
no bearing on the nature of the days of creation. Peter was ssmply
correcting those uniformitarian scofferswho denied thefinal return
of Jesus. Just as God had intervened in human history with the
deluge (2 Pet. 3:5-6), so He would intervene once again at the end
of theworld. Unlike human beingswho frequently fail to meet their
obligations, God will fulfill His eschatological pledge—Jesus will
return (2 Pet. 3:10-11). And, it makes no difference if He made the
promise one day, or one thousand years ago, He will perform His
oath. Suchistheimport of Peter’ swords. To use these metaphorical
sentiments as interpretive lenses for the length of the creation days
is reckless exegesis.

Second, the Genesis record defines the length of the days. After
each creative act of God at agiventime, thetext says(literally inthe
Hebrew): “Therewas evening (erev), there was morning (boger), X
day” (cf., Gen. 1:5,8,13,19,23,31). While some concordant theorists
have argued that these distinct components of each creative time-
frame refer merely to the “beginning,” and “ending” of an un-
disclosed period,*” anatural reading of the text suggests a period of
24 hours. Whentheterm boger (morning, appearing 205 timesinthe
Hebrew Bible) isinachronological context, it denotesthe breaking
of anew day, or the end of the previous night (cf., Gen. 41:28; Exo.
12:10; Lev. 7:15; Num. 22:21; Jud. 6:28).'® Similarly, when “erev
(evening, found 131 times in the Old Testament) appears in a
chronological context, it generally refers to night, or the end of a
regular day (cf., Gen. 30:16; Exo. 16:18; Num. 9:15; 1 Sam.
17:16)." There must be acompelling contextual reason to interpret
these words in afigurative sense, which the language of Genesis 1
does not provide.

Finally, other passages alluding to the creation do not allow for
the days of creation to be prolonged, indefinite periods. Exodus
20:11, for example, providesthetheol ogical reason for the Sabbath.
They were to work six days and rest the seventh. Why? Because
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God created the heavens, earth, sea, and all their inhabitantsin six
days and rested on the seventh. The implication of this passage to
the length of the creations days is compelling. God equated the
chronology of the creation week with that of the Jews. The initia
audience of this message would not have dreamed that Moses had
reference to seven indefinite periods. Obviously, aregular, approx-
imately 168-hour week was under consideration in both instances
(i.e., the Jewish and creation week).

Other attempts at reconciling biblical and evolutionary time-
scales are equally unsatisfactory.® It seems to me that we are
presented with a choice between two options: accept the Genesis
account of creation or evolution. Attempts to harmonize the two
cosmogonies compromise both to devastating extents. Actualy,
there is no need to compromise the Genesis record, as evidence
suggests that it is the most plausible explanation of origins.

EVOLUTION, CREATION, AND THE EVIDENCE

There is one matter on which both creationists and evol utionists
agree. the universe exists. The suggestion by philosophical ec-
centrics that the universeisillusory is absurd.?* We do not drivein
illusory carsacrossimaginary highwaysformed of mental concepts!
The universe does exist, and, due to its acknowledged contingent
nature(i.e., itsexistenceisunnecessary), it must beexplained. There
are three possible explanations to the origin of the universe: (1) it
has aways existed; (2) it created itself from nothing; or (3) it was
created by a power (being) both anterior and superior to itself.

The Universe Had a Beginning

Interestingly, conventional cosmology among evolutionary
scientists holds that the universe had a beginning. Such has not
alwaysbeen the case. The steady-statetheory first publishedin 1948
was heavily debated, and considered aplausibletheory among some
cosmologists in the 1950s. This theory held that creatio ex nihilo
was a“naturally” occurring phenomenon everywhere in space and
throughout time. Thisnewly created matter condensed into gal axies,
and the universe never changed its appearance. The implication of
this cosmology was that the universe had no beginning; it had
aways, and will always exist.
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Evidence of an expanding universe, however, has driven scien-
tiststo aninevitableconclusion: the universe had abeginning.” Due
to the pressure of the evidence, scientists generally have abandoned
the steady-statetheory for the now-popular “ Big Bang” model of the
universe. Speaking of this cosmic incident, Robert Jastrow stated
that the universe began in a“blinding event, which defies scientific
explanation.”® While the “Big Bang” model is part of the evo-
lutionary scenario, andinconsistent with biblical creationism, it does
testify to an incontrovertible fact: the universe had a beginning. Of
course, this has been the stance of creationistsall aong (Gen. 1:1).
Concerning origins, therefore, the biblical concept of a singular
event of creation is consistent with observed phenomena.

There is another reason to conclude that the universe, as the
Bible indicates, had a beginning. The second law of thermody-
namicssuggeststhat inanisolated, closed system (such asthewhole
universe), the amount of usable energy is decreasing. Accordingly,
there is an inexorable movement from order to disorder (entropy
increaseswith time).?* In other words, the universeisrunning down.
If the universeis becoming increasingly disordered, or running out
of usable energy, then it isnot infinite. If it were infinite (no begin-
ning and no end), there would be no measurable decrease of
available energy, since it could never exhaust an infinite supply of
energy. Therefore, the second law of thermodynamics strongly
suggests that the universe had a beginning.®

A Supernatural Causefor the Universe

These observations have some important implications for the
biblical cosmology, which ascribes to a transcendent Creator the
universe's existence. Reversing the expanding motion of the uni-
verse leads us back to the point where it becomes increasingly
smaller until it vanishesinto nothing.?® Hence, the obvious question
is: Where did it come from? Operation science simply cannot
address this question. That’s why Robert Jastrow placed this
phenomenon in acategory that defied scientific (operation science)
explanation. However, there must be an ultimate cause to the uni-
verse. If not, we areforced to theillogical (an unscientific) position
of affirming that an effect (the universe) had no cause. The cause of
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the natural universe must have existed prior toit. Logically, there-
fore, the cause of the universe cannot be natural (nothing existed
before the entirety of nature). Accordingly, the cause must be
supernatural .

We can infer from the nature of the universe something about its
supernatural cause. Human beings, for example, are part of the uni-
verse. Biologistscontinually marvel at the complexity of the human
body, which is composed of multiplied trillions of cells. In the
nucleus of each cell, are hundreds of thousands of genes, each con-
sisting of the complex chemical deoxyribonucleic acid (DNA).
Scientists have for some time recognized that DNA houses a very
complicated codethat directsthe overall devel opment of the human
body. In fact, a single strand of DNA carries the same amount of
information as avolume of an encyclopedia. We readily recognize
that intelligenceisrequired to produce an encyclopedia. By analogy,
only anintelligent cause could produce such an ordered information
system as that reflected in DNA.? The evidence clearly indicates
that theuniverseistheresult of anintelligent, supernatural cause. Or
toputitinbiblical terms: “In the beginning God created the heaven
and the earth” (Gen. 1:1).

CONCLUSION

The above is only small threads in the impressive tapestry of
evidence for the existence of God, and the integrity of the biblical
account of creation.?® | firmly believe that evolution is a failed
attempt to explain the origin and devel opment of the universe. And,
this belief system has some unsavory implications.

If evolution is true, then there is no God. Accordingly, human-
kind is the product of a vague, purposeless process, which con-
veniently frees us from all moral obligations and responsibilities.
Any bad behavior is smply an excusable remnant of our animal
heritage. This does not mean that all evolutionists are villainous
citizens seeking only to appease their own base desires. Many who
hold to thisbelief are quite humanitarian. However, thefact remains
that the evolutionary system, by implication, places moral judg-
mentsultimately at thewhimsof human beings. Further, we become
nothing more than the sum total of our parts, helplessly driven by
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the chemical reactions in our fortuitously developed brains. There
is no ultimate purpose for our existence, and no hope for our
personal futures.

On the other hand, creationism ascribes the existence of the
universe and all its life forms to an intelligent, loving, God.
Accordingly, human beings have adivine purposeto their existence
and are accountable to that God—a God Who demonstrated His
inscrutable benevolence on an old Roman cross. Because of that
astonishing act, humankind, the very apex of His creation, hashope
of an eternity with their Creator. Thus, creationism is more than an
intellectual approach to origins; it both defines who we are as
human beings, and empowers us to reach our full human potential.
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In his second epistle to Timothy Paul said, “But evil men and
seducersshall wax worseand worse, deceiving, and being deceived”
(2 Tim. 3:13). This describes the moral crisis in our world today.
People are being deceived and led astray by the multitudes.

The principlesand standards of right conduct are being attacked.
A war israging for the soul of man. Thiswar is against the young
and the old, against men and women, against all that is good. It is
time to draw the battle line and look to God and His Word as the
standard to follow. Paul admonished the Christiansat Ephesusto put
on the armor of God. “Finally, my brethren, be strong in the Lord,
and in the power of hismight. Put on the whole armour of God, that
ye may be able to stand against the wiles of the devil” (Eph. 6:10-
11).

Thisonce great country has been brought to shame by the moral
crisisin theland. Americais full of pollution, the pollution of im-
morality. The wrath of God will cometo all nationsthat grow fat on
the sin of immorality. “ The wicked shall be turned into hell, and all
the nations that forget God” (Psa. 9:17).
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It isthe intent of thiswriter to examine and expose some of the
false standards of morality prevalent in society and show that these
falsestandardswill ultimately lead to eternal punishment from God.
It will also be shown that the basis for all morality is found in the
New Testament, the divinely inspired religious and moral guide for
the Christian Age.

DECLINE IN MORALS

During the past fifty years there has been arapid decline in the
morals of Americans. Thisdecline in morals has enveloped almost
every facet of life in America. It has even affected some in the
church of Christ. In 1990-91 a survey was given to check the moral
thinking of America. From 1950 to 1990 a tremendous change had
taken place in the morals of America and the rest of the world. In
1950, 58% of the women were virgins at the time of marriage, in
1990, 35%. Religion wasimportant to 75% of the peoplein 1950 by
1990 only 54% thought that religion was important.

In 1950, 15% of the households were headed by women, by
1990, 27% of the households were headed up by women.*

Thisisacritical time of great danger. Most Americans have no
moral standard of authority. They aremaking up their ownrulesand
moral codes to live by. Below is an example of some of the rules
that many peoplelive by today that was taken in the Patterson-Kim
survey.

1. 1 will steal from those who won'’t really miss it, 74%.

2. 1 will liewhen it suitsme, so long asit doesn’t cause any real
damage, 64%.

3. 1 will cheat on my spouse) ) after all, given the chance, he or
she will do the same, 53%.

4. | will procrastinate at work and do absolutely nothing about
one full day in every five. It' s standard operating procedure, 50%.

5. 1 will use recreational drugs, 41%.

6. | will cheat on my taxes))to a point, 30%.2

An absolute standard of authority is unknown to many
Americans; most have their own concept of right and wrong.
Jeremiah warned the people of Judah against the folly of directing
one’ sown path. Hewrote, “O LORD, | know that the way of manis
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not in himself: itisnot in man that walketh to direct his steps’ (Jer.
10:23). Isaiah called for national repentance because of the sins of
the people. He knew that God saw their sin and it displeased Him.
“Yea, truth faileth; and he that departeth from evil maketh himself
aprey: and the LORD saw it, and it displeased him that there was no
judgment” (Isa. 59:15).

God has richly blessed America. Yet, as a people, America has
turned her back on God. The cause for concern is urgent! We must
recognize the enormity of thismoral declinethat isdestroying good
and right in our nation before it istoo late.

Ten righteous people could have saved Sodom and Gomorrah
(Gen. 18:16-19:24). It is time to look to God and stand for that
which isright in His sight or God will destroy us as anation. “The
wicked shall beturned into hell, and all the nationsthat forget God”
(Psa. 9:17).

DECLINE OF THE FAMILY

The traditional family and the moral values that were taught
thirty tofifty yearsago are being aggressively attacked. Thedivorce
courts echo the death pangs of over half of all marriages. Yet, God's
plan for marriage and the family has not changed. Liberal criticstry
to degrade the concept of the traditional family. The sexual rela-
tionshi p between husband and wifeislowered to that of theanimals.

In the beginning God made one man and one woman, Adam and
Eve. It was God who established the boundaries of marriage and the
family. “Therefore shall aman leave hisfather and his mother, and
shall cleave unto hiswife: and they shall be oneflesh” (Gen. 2:24).
In the New Testament Jesus said, “Wherefore they are no more
twain, but one flesh. What therefore God hath joined together, let
not man put asunder” (Mat. 19:6). God through the Hebrew writer
said, “Marriage is honourable in all, and the bed undefiled: but
whoremongers and adulterers God will judge’ (Heb. 13:4). Despite
the teaching from the Scriptures, adultery and fornication are glor-
ified in society. The entertainment world looks at marital fidelity as
old fashioned. Loyalty and faithfulness are simply words of a
bygone age to the critics of the traditional family.
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Asaresult of divorce and the decay of many families, thereisa
declineof moral training inthehome. Children have not been taught
to respect authority. They do not respect their parents, their teachers
at school or government. If children do not respect the law of the
land, the school system or their parents; they will not respect God or
the church. The importance of parents teaching their children and
children obeying their parentsis plainly taught in the Bible.

Children, obey your parents in the Lord: for thisisright. Honour thy
father and mother; (which is the first commandment with promise;)
That it may be well with thee, and thou mayest live long on the earth.
And, yefathers, provoke not your children to wrath: but bring them up
in the nurture and admonition of the Lord (Eph. 6:1-4).

Solomon wrote, “My son, hear the instruction of thy father, and
forsake not the law of thy mother” (Pro. 1:8). For young people to
grow into responsible adultswho will live moral lives, they must be
taught about God at an early age. In the book of Ecclesiastes,
Solomon said, “ Remember now thy Creator in the daysof thy youth,
while the evil days come not, nor the years draw nigh, when thou
shalt say, | have no pleasure in them” (Ecc. 12:1). Children left to
theteachingsof theworld will experienceadeclineinmoral values.

The elements that hold families together are alove for God and
one another. Faithfulness, sexual loyalty, and commitment to the
success of the family all mean hard work. It can be accomplished if
families will stop looking to the critics for advice and turn to God.

ABORTION, INFANTICIDE, EUTHANASIA

Abortion isamoral issue that divides families and government.
Abortionismorally wrong; it ismurder! Abortion istheintentional
killing of an innocent unborn baby, a human being. One who
murders* any human being at any stage of its development from the
point of conception to the point of death is morally wrong and
should be subject to punishment meted out by duly constituted
authorities.”?

The unborn baby has a full-fledged right to live. The Scriptures
teach the value of all human life and there is no distinction made
between unborn babies and those born. God considered Jeremiah
valuable and appointed him as a prophet while he was in his
mother’ swomb. “Before | formed theein the belly | knew thee; and
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before thou camest forth out of the womb | sanctified thee, and |
ordained thee a prophet unto the nations” (Jer. 1:5). Through the
inspiration of Luke, God said that Elizabeth had a baby in her
womb. “And it came to pass, that, when Elisabeth heard the sal-
utation of Mary, the BABE leaped in her womb; and Elisabeth was
filled with the Holy Ghost” (Luke 1:41; emph. PV). It was a baby
that had life, not just ablob of lifeless tissue!

Those who try to justify abortion object to those who value the
unborn baby by putting forth the question, “What if the mother’ slife
is threatened?’ The purpose of the medical profession is to save
lives, not to murder innocent babies. For example, if a mother had
atubular pregnancy her life would be in danger. While the doctor
was trying to save the mother’ slife, the baby dies. Note! It was not
the purpose of the doctor to kill the baby. Hismotive wasto savethe
mother. His actions reflected respect for al human life.

Since 1973, when the United States Supreme Court upheld
abortion-on-demand with its decision in the Roe versus Wade case,
there has been a progressive disrespect for human life in society.
Infanticide and Euthanasia are gaining popul arity.

Infanticide is the murder of a baby that has been born. This has
been practiced in Chinafor the past 4,000 years. In ancient Rome
babies born disabled were taken out of the city and left to starve to
death. This happenstoo in America. Parents don’t take babies out-
sidethecitiesand leave them, but it is documented that a couple let
a Down’'s Syndrome baby starve to death because it was disabled.
The practice of infanticide, letting babies starve to death, is
becoming widespread in society.

There has been a steady decline in respect for human life, abor-
tion, infanticide, then euthanasia. Euthanasia is “mercy killing.”
Unborn babies are being murdered by the thousands. Disabled in-
fants are considered as not having a quality life. The next logical
stage would be the killing of the elderly. The argument that is used
to justify abortion can be offered for infanticide and euthanasia.

Christians must take a stand against these moral evils and speak
up beforeitistoo late! Mordecai encouraged Esther to stand for that
which isright and speak up against evil. He said,
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For if thou altogether holdest thy peace at this time, then shall there
enlargement and deliverance arise to the Jews from another place; but
thou and thy father's house shall be destroyed: and who knoweth
whether thou art come to the kingdom for such a time as this (Est.
4:14)?
Christians need to speak out for the weak and have compassion
for the helpless. Jesus said, “Inasmuch asye did it not to one of the

least of these, ye did it not to me” (Mat. 25:45).
MORAL LEADERS

With the morals of society falling to alow ebb, sinisaccepted as
that which is right and many call good evil. Isaiah addressed this
same problem hundreds of years ago when God’ s people were cor-
rupted with sin. “Woe unto them that call evil good, and good evil;
that put darknessfor light, and light for darkness; that put bitter for
sweet, and sweet for bitter” (Isa. 5:20)! Christiansmust not conform
to the wickedness that is in the world. There is a need for strong
moral leadership in the church. Elders and preachers have the re-
sponsibility to stand for that whichisright and be courageousin this
moral crisis. The church needs|eaderswho are “set for the defence
of the gospel” (Phi. 1:17).

Sadly, the immorality that is choking the purity out of society,
hasdrowned eldersand preachersin sin. Too many times, thiswriter
has heard of preachersand elderswho have been involved in sexual
immorality. Paul said that sexual immorality will keep one from
heaven. “Now the works of the flesh are manifest, which are these;
Adultery, fornication, uncleanness, | asciviousness...that they which
do suchthingsshall notinherit the kingdom of God” (Gal. 5:19, 21).

Sometimes a preacher or an elder will overextend himself in
debt. This writer has seen preachers bring reproach on the church
because they haven't used wisdom in the handling of money. If a
person goesinto debt, heismorally obligated to pay that bill! Jesus
said, “Ye are the light of the world. A city that is set on an hill
cannot be hid....Let your light so shine before men, that they may
see your good works, and glorify your Father which isin heaven”
(Mat. 5:14,16). God is not glorified when leadersin the church, or
any Christian, will let themselves get in debt to where they cannot
pay their obligations.
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All Christians have the obligation to separate themselves from
theimmorality in the world. Paul appeal ed to the Corinthians not to
get involved with the world. “Wherefore come out from among
them, and be ye separate, saith the Lord, and touch not the unclean
thing; and | will receive you, And will be a Father unto you, and ye
shall be my sons and daughters, saith the Lord Almighty” (2 Cor.
6:17-18). This appeal isjust asimportant to Christians today as it
was to the Corinthians when it was given!

THE DOCTRINE OF CHRIST

The standard of right conduct for the Christian Age is the
doctrineof Christ. Johnwrote, “Whosoever transgresseth, and abid-
eth not inthedoctrine of Christ, hath not God. Hethat abidethinthe
doctrine of Christ, he hath both the Father and the Son” (2 John 9).
Those who are “progressive” in their teaching and abide not in the
teaching of Christ lose al the blessings of covenant relationship
with God and Christ. This includes al the teachings of the New
Testament, Christ’s teaching on the church, worship, salvation and
morality.

Thelife of Christis moral perfection. His teaching on morality
and ethics stands apart from all men. Jesus lived what He taught.
The mora standard of the teachings of Jesus is evidence of His
deity. The moral teachings of men do not compare to the moral law
of Jesus. His teaching on humility, mercy, service and compassion
has no equals.

Jesusteachesthat man hasamoral obligationto God. “ Jesussaid
unto him, Thou shalt love the Lord thy God with all thy heart, and
with all thy soul, and with al thy mind. Thisis the first and great
commandment” (Mat. 22:37-38). Loving God and putting Him first
will bring peaceto one’' slife. Man cannot love God and yield to the
immorality inthisworld. Paul wrote, “Mortify therefore your mem-
bers which are upon the earth; fornication, uncleanness, inordinate
affection, evil concupiscence, and covetousness, which isidolatry”
(Coal. 3:5). Manisto mortify, put to death, sinin hislife. Discipline
the physical desires and passions in one’s life by self-denial. A
Christian will discipline hislife because of hislovefor God and his
desire to please Him. In the Sermon on the Mount Jesus said, “But
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seek ye first the kingdom of God, and his righteousness’ (Mat.
6:33). One cannot put God first and practice immorality.

Jesus teaches that man hasamoral obligation to hisfellow man.
“...Thou shalt love thy neighbour as thyself” (Mat. 22:39). This
teachesthat manisnot to harm or injure hisneighbor. Under thelaw
of Jesus it is sinful to take your neighbor’s wife, lie to him, or
intentionally harm him. Christian morality demands the keeping of
the Golden Rule. “Therefore all things whatsoever ye would that
men should do to you, do ye even so to them: for thisisthe law and
the prophets’ (Mat. 7:12).

The morality of the Golden Rule goes beyond not harming
anyone; it teaches that oneisto prevent harm when possible. In the
book of Acts, Paul stopped the Philippianjailer fromkilling himself.
“And the keeper of the prison awaking out of his sleep, and seeing
the prison doors open, he drew out hissword, and would havekilled
himself, supposing that the prisoners had been fled. But Paul cried
with aloud voice, saying, Do thyself no harm: for we are al here”
(Acts 16:27-28). Paul could have kept quiet and there would have
been onelessPhilippian. But, Paul’ smoral obligation kept himfrom
being quiet. He spoke up and saved alife. This opened the door to
teaching the gospel and thejailer and hisfamily were baptized. Paul
was more concerned about doing that which was good than he was
for his own life.

Jesus is the absolute example to follow for the Christian life.
Peter said, “For even hereunto were ye called: because Christ also
suffered for us, leaving us an example, that ye should follow his
steps” (I Pet. 2:21). Christian morals should reflect the character of
Christ. Christians can know right from wrong by looking to the
doctrine of Christ and living daily according to His teaching. Paul
exhorted the Colossians to center their lives around Jesus. “And
whatsoever ye do in word or deed, do al in the name of the Lord
Jesus, giving thanks to God and the Father by him” (Col. 3:17).

Christian morality isamatter of sowing and reaping. One cannot
have apure heart, free fromimmorality, unless he sowsthe doctrine
of Christ into his heart. In the Galatian letter Paul wrote, “Be not
deceived; God is not mocked: for whatsoever a man soweth, that
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shall he aso reap. For he that soweth to his flesh shall of the flesh
reap corruption; but he that soweth to the Spirit shall of the Spirit
reap life everlasting” (Gal. 6:7-8). The Word of Christ sown in the
heart will mold theinner disposition of man. A moral effect on man
comes about because of God's Word. The adulterer stops com-
mitting adultery, the liar stops lying and the murderer stops taking
thelifeof others; in effect heisanew person. “ Thereforeif any man
be in Christ, he is a new creature: old things are passed away;
behold, all things are become new” (2 Cor. 5:17).

To overcome temptation one must obey the doctrine of Christ,
thenclingtoit daily. Christianity isnot just external, it issowing the
Word of God in on€e's heart every day, then letting that seed grow
and spring forth into Christian living.

CONCLUSION

It would take volumes to address all the moral problems that
corrupt man’slife. It is not within the scope of this paper to handle
all of them. The moral crisisthat is deceiving so many can be stop-
ped with the teaching and obedience to the Doctrine of Christ.

There is a need for courage for this is a dangerous time. Paul
warned of periloustimesin the last days.

This know also, that in the last days perilous times shall come. For
men shall be lovers of their own selves, covetous, boasters, proud,
blasphemers, disobedient to parents, unthankful, unholy, Without
natural affection, trucebreakers, false accusers, incontinent, fierce,
despisers of those that are good, Traitors, heady, highminded, lovers
of pleasures more than lovers of God; Having aform of godliness, but
denying the power thereof: from such turn away (2 Tim. 3:1-5).

It istimeto turn away from those who |ower the moral standards
of Christ! Turnaway from those who disregard sanctity of life! Turn
away from those who pervert God' smarriage law! Turn away from
those who grow fat on immorality! Turn away from sin and look to
God! Thechoiceisyours, God' sstandard of morality or theworld's.
Joshua pointed the Israelites to God when he said, “And if it seem
evil unto you to serve the LORD, choose you this day whom yewill
serve; whether the gods which your fathers served that were on the
other side of the flood, or the gods of the Amorites, in whose land
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yedwell: but asfor meand my house, wewill servethe LORD” (Jos.
24:15). CHOOSE WISELY'!
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INTRODUCTION

To any and all who have any degree of discernment itispainfully
obviousthat our nation, yeatheworld, hasthe on-going and growing
problem of those who seem not to know nor care about what is
descent and proper in the moral realm of virtue and modesty. It is
thereforeagaintimely that such alesson on modesty beforthcoming.
Somemay feel that such teaching and reminding of brethren of these
thingsislike“beating adead horse,” but | am glad that there are still
those who havethe attitude of the apostle Peter who wrote, “ Where-
fore | shal be ready always to put you in remembrance of these
things, though ye know them, and are established in the truth which
iswith you. And | think it right, aslong as | am in this tabernacle,
to stir you up by putting you in remembrance” (2 Pet. 1:12-13).

What disappoints this writer are the questions that Christians
(who ought to know better) ask such as*“What ismodest? What does
society say?Did God ever tell us*how longislong’ 7’ Itismy obser-
vation that the majority of those who ask such questions are those
who arebent ontrying tojustify their behavior and dresscodewhich
their common senseisreally trying to tell them iscontrary to God’s
standards. So long as Christians still ask such questions, it will
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continue to be necessary for us to address and teach what God says
about these things.

WHAT BRETHREN OUGHT TO KNOW

When we speak of modesty, we speak of that which ismoral, of
virtueandintegrity. Generally speaking, wemean behavior and dress
which speak of an attitude of meekness, shynessand goodnessbefore
God and men. Modesty in financial matters has reference to that
which is not extravagant. In behavior, it refers to not being bois-
terous, extroverted to the point of being unbecoming, unseemly or
odious. In dress, we refer to clothing which does not draw undo
attention to oneself, especially to private, intimate parts of one's
bodly.

Immodest dress does not just mean various degrees of undress,
but al so any kind of clothing which drawsattentionto body parts—to
the point of causing impure thoughtsin the minds of others. Thisis
where some peoplewill say, “Well, we can’'t help what some people
think!” To some degree, this is true. But we certainly ought to
recognize that we contribute to what people think, and we do that
many times by meansof our appearance. Simply put, clothesthat are
too tight, too low-cut, too highly-hemmed or too thin areimmodest.

Brethren ought to know how some of our country-men are seen
abroad. Having traveled much in Eastern Europeand twiceto India,
| have seen and heard how these people refer to Americans. Read
carefully this notice | clipped from a newspaper from Trivandrum,
India (1988):

“Where Scanty Clothing Poses Problems Aplenty”

The adviceisgiven (dueto recent indecent activities at abeach resort)
to dress properly. Nothing of thiskind (referring to attempted rape of
American and English girls) would happen again if the tourists

followed the dress instructions from the tourism department. All that
the department would like is to see them covered with an appropriate

apparel.
This comes from a society which finds most of its children going
naked, and many of the old people go naked, or nearly so. Also keep
in mind, thiswasreferring to apparel at abeach for swimming. Can
anyone conclude that these swim suits were “appropriate?’
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Brethren ought to know that their clothing speaks to everyone
around them. The world would call this making a “fashion state-
ment.” Brother, sister, your clothes are professing something about
you. It is sad that Christians who are to be the light to this world
would rebel at thefollowing “dresscode” if acongregation’ selders
imposed it on memberswhen they cometo worship and Bibleclass:

Men must wear dress shirts, ties, dressslack and dress shoes. Jeansare

not allowed. Tennis shoes are not acceptable. Shirts with writing and

cartoons are not approved. Hair styles must be neat, trim and clean.

Women are required to wear dresses, skirts and blouses and all must

be conservative in style. Strapless or spaghetti strap dresses and bare

mid-drifts are not acceptable. Dress shoes and hosiery are required.

Tennis shoes are not acceptable. Jeans are not allowed. Shirts with

writing and cartoons are inappropriate. Hair styles must be neat, trim

and clean.
Perhaps you have seen this is some brotherhood bulletins. It is the
dresscodefor Sears! It seemsthebusinessworld hasmoreregardfor
the influence of its employees than many Christians have for their
influencetoward theworld. Why will somebrethren allow theworld
to influence them for the devil rather than try to influence the world
for righteousness? People are influenced by how we dress! If this
were not true, please explain why the ragged, unkempt, unshaved
street urchin (having been arrested for some crime), is counseled by
hislawyer to clean himself up, shave and put on clean, conservative
clothing before coming before the judge and/or jury? Clothing
speaks. Consider the use of kinds of clothes to describe certain
people: “And she arose, and went away, and put off her veil from
her, and put on THE GARMENTS OFHER WIDOWHOOD” (Gen.
38:19, emp. RWH). Again, “And, behold, there met him a woman
WITH THE ATTIRE OF A HARLOT, and wily of heart” (Pro.
7:10).

Brethren ought to know that there are kinds of clothing that are
appropriate in some places and situations, but not in others. What
one wears to bed is not likely to be fitting for the picnic grounds.
What onewould wear to play someball with thekidsis probably not
proper for the worship assembly. Some have opted to compromise
with the world' s standard of decency by wearing sweat clothes for
nearly any and every occasion. Last year, thewifeof alocal preacher



348 Modesty

attended Monday or Tuesday night of our Gospel Meeting dressed
inaviolet-colored sweat suit! | still cannot figurewhy Christianswill
dress “appropriately” with a suit, tie, nice clean shoes, and con-
servative, respectful dresseswhen attending the memorial serviceof
afriend or loved onewho haspassed fromthislife, but “ dressdown”
in jeans, tennis shoes and flannel shirtsor T-shirtsfor the memorial
of our Lord s death on the first day of the week.

Brethren ought to knowthat our word “gymnasium” comesfrom
the Greek word gumnos which means “naked.” In ancient times,
those participatinginsporting, athletic events, such asthe Olympics,
did so nude or partialy so. It isnot sinful to go to the gym, but one
MUST be cautious what one wears and how one dresses there. Just
becauseit isacceptableto wear short, tight clothing at the gym does
not mean that God approves of uswearing it, at thegym or anywhere
elsel

We have beenliving in atimewhere much emphasis has been put
on the physique and exercise and being “in shape.” We know what
Paul said of thismatter, “for bodily exerciseisprofitablefor alittle”
(1 Tim. 4:8). Yet, some seem to think exercise isthe panaceafor all
ills; physical, emotional and social. The clothing donned by those
who have fallen for this line is atrocious and most immodest. Last
summer, | helped host a volley-ball and ice cream get together for
theyoung peopl e of the congregation wherel labor. Oneyoung man,
who had obviously been doing agood deal of weight lifting, showed
up with very tight short-shorts and a skin tight muscle shirt. Very
little was | eft to anyone' simagination asto his“manhood,” and his
upper torso physique. Embarrassing is an understatement for his
appearance. But, the world would see his clothing as *“ appropriate”
for the occasion. The Lord did not!

Sadly, too many have concluded that when engaged in a sport,
there is no immodesty when one dresses in the outfit that someone
hasdeemed as“the” outfit to beworn for that sport. Thereisnothing
sinful about swimming. But what one wears to swim, where one
swims and with whom one swims are indeed matters of modesty.
When engaged in with those undressed, of the opposite sex and in
public or private settings, it is asinful situation. Some may have a
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real talent at swimming/diving. But the dress demanded by the sport
to participate ought to convince Christians that it would be im-
modest, thusinappropriate. What iswrong with basketbal | ?Nothing
of itself. But where do Christians get the idea that they may dressin
some of the abbreviated clothing asis typical for the sport and be
pleasing to God?

Worst of al, it seems, arethosewho try to justify their daughters
being involved in cheer-leading when they flip and flaunt “all they
have” beforetheeyesof thefansinthe stands. How much“leg” does
the Lord think is appropriate for othersto see? He, being the author
of modesty, ought to be abletotell us. Hedoesthisin several places.
Yes, Hetellsus“how long islong.” Here is an example: “Take the
millstones, and grind meal : uncover thy locks, make baretheleg, un-
cover the thigh, pass over the rivers. Thy nakedness shall be
uncovered, yea, thy shameshall beseen” (Isa. 47:2-3, KJV). Isit not
obvious what God calls “nakedness’ and “shame’ here? The un-
covering of theleg and thigh are regarded as nakedness and shame.
Why el sedo peoplepay attentiontothecheer |leaders?Haveyou ever
seen male cheer leaders? | have. You know that they are not dressed
as the girls. Why? Men are not exempt from God's standard of
modesty and dress. Itisjust assinful for amanto be showing hislegs
and thighs (his nakedness and shame) asit is for awoman.

| watched amoviethe other night where a swim party was being
given at a celebrity’s house. There was a band playing. The men
were all dressed in slacks and shirts. Guess how the girls were
dressed? They were not! They were all in skimpy swim suits. | like
to watch Star Trek. You know what | have noticed? The male
members of the crew on the Starship Enterprise all wear long pants
and long sleeved shirts. Guess what the women wear? The shortest
of tutus and short sleevesis typical uniform for those gals. Why?
This clothing certainly does not fit the definitions of modesty and
virtue. By definition, thesetraitsmean “to observe proprietiesof sex;
chaste; descent and unassuming; moral and pure.” Brethren ought
toknowthat our society isbent on changing the definitionsand roles
of itsmale/female members. Many of thedevil’ s“-isms” (feminism
being perhaps the leading influence) are being used to dupe usinto



350 Modesty

believing that men and women arejust alike, only different! By this,
| mean that roles are being obscured and obliterated. Men are no
longer men. Women are no longer women. Thereare“ alternatives’
being explored. Such goop as“men ought to be strong enough to be
maternal” and “women ought to be willing to stand up and take it
like aman” is being injected into the thinking, entertainment and
schooling of our entire popul ation! How doesthe subject of modesty
enter? Just so: when the lines between masculinity and femininity
are erased, women are no longer encouraged to be modest (having
concern for shamefacedness; blushing). Women are being encour-
aged to act like men in about every unnatural way imaginable. They
are encouraged to ogle the male body as crude men would ogle a
girly magazine.

More than ever before perhaps, it isimportant for men to guard
their modesty. Some may object by saying, “Oh, women are not
attracted to men’sbodies.” Thisisnot what my wife says. They are
being encouraged to be so attracted. Consider: why are there such
thingsas“ladies’ night only” at bars? Why are there such things as
“male strippers?’ (Add to this the gross explosion of homosexuals
who have* comeout of thecloset” and theincrease of homosexuality
and malerape. Why areyoung boysbeing approached by homosexu-
asinrecord numbersthesedays?Part of theproblemisalack of any
kind of rule for male modesty.)

With such loss of femininity there is the loss of respect for
women. As one good sister has observed, when women walk, talk,
dress and act like men, they are treated less and less like ladies.
When a woman acts, dresses, and speaks like a lady, she will be
treated as such.

WHAT SAITH THE SCRIPTURES?

The whole point of this manuscript and these lecturesisto learn
and/or remind the auditors and readersof thismaterial what God has
said about these things. Do the Scriptures address these things
specifically? Arethere Biblical guidelinesthat we can useto deter-
mine what kind of clothes to wear and how long they must be or
short they may be? YES! The Scriptures do give us these answers.
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Many may not like to hear the answers, but as Paul would say, “let
God be found true, but every man aliar” (Rom.3:4).

Some Pertinent Old Testament Passages L et us now investigate
some passages wherein these things are addressed, either directly or
indirectly. It is appropriate for us to go to the beginning of man’'s
problem with his nakedness, thus, wewill look first into Genesis. In
thethird chapter wearetold of theintroduction of sininto thisworld,
the blame that was passed and the record of the beginning of God's
remedy for this sin. We read,

And the eyes of them both were opened, and they knew that they were

naked; and they sewed fig-leaves together, and made themselves

aprons...And hesaid, | heard thy voicein the garden, and | wasafraid,

because | was naked; and | hid myself...And Jehovah God made for

Adam and for his wife coats of skins, and clothed them (Gen.

3:7,10,21)
Notethat Adam and Eveknew they were naked and needed covering.
This covering or “apron” wasaloincloth, like abelt or sash. By the
description, it seemsto have covered morethan many bikini bottoms.
But then we seethat, although they had already covered themselves,
they still considered themsel vesnaked, thusthey hid from God. This
situation is then contrasted with what God provided for them,
namely: “coats of skins.” These “coats’ were like robes that hung
from the shoulder and covered the body, past the thigh and to the
calf. What did God do with these coats? He “clothed” the man and
hiswife. ThisHebrew word means*to wrap around; to put on agar-
ment.” Thistheniswhat God would call being “clothed.” Anything
lessis classed by thistext as“naked.” God has set the standard for
being clothed and covered, not Mary Quant (inventor of the mini
clothing rage). It ought to be clear that tube tops, halter tops,
spaghetti strapped garments, shoulderless gowns (of any kind), low
slung muscle shirts, shorts and mini-anythings are not proper
“clothing” and therefore not modest.

Next, consider the instruction given to the priests of the Old
Testament. They were not to allow their lower partsto show. They
wereto be covered, even to the point of wearing “underclothing” so
that none could seetheir lower legs, thighs, etc. Thiswasconsidered
by God to be their “nakedness.” (See Exo. 28:42; 39:28; Lev. 6:10;



352 Modesty

16:4). In the Law we read, “Neither shalt thou go up by steps unto
mine altar, that thy nakedness be not uncovered thereon” (Exo.
20:26). From what we learned earlier, God did not want people to
see His priests’ legs and thighs (their nakedness).

We know that much of what we find in these Old Testament
things are foreshadows and types of what God will accomplishin
Christ and His church. The priesthood answers to the priesthood of
believerstoday. Obviousy, God wants His prieststo be clothed and
their nakedness covered. Let usnever forget who we arein the sight
of God:

Ye aso, as living stones, are built up a spiritual house, to be a holy
priesthood, to offer up spiritual sacrifices, acceptable to God through
Jesus Christ...But yeare aelect race, aroyal priesthood, aholy nation,
a people for God's own possession, that ye may show forth the
excellenciesof himwho called you out of darknessinto hismarvellous
light (1 Pet. 5,9).

Another area of modesty that | myself have not seen nor heard
addressed to much degree is that of cosmetics. Take note of the
unsavory description of Jezebel, “And when Jehu was come to
Jezreel, Jezebel heard of it; and she painted her eyes (face, KJV)”
(2 Kings 9:30). It seemsthat any woman would desire to stay away
fromanything that would tend to align her withawoman such aswas
Jezebel.

Our word for “ cosmetics’ isfrom the Greek word kosmos which
has reference to “an orderly arrangement; decoration; adorning;
pertainingtotheworld.” Thiswould obviously bean outward adorn-
ing. Remember that Peter instructed women not to be so concerned
about outward adorning, but rather the inward adorning of a meek
and quiet spirit (1 Pet. 3:4).

A related word in Greek is kosmios which means “decorous;
modest (with respect to degree or amount) and well-arranged.” The
use of cosmetics is not sinful, but the overuse of them is worldly.
Sisters, please refrain from “painting” yourself as did wicked
Jezebel. Remember the words of the wise man, “ Grace is deceitful,
and beauty isvain; But awoman that feareth Jehovah, she shall be
praised” (Pro. 31:30).
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Again, from the Proverbs we find this gem, “A worthy woman
who can find? For her priceis far above rubies’ (Pro. 31:10). This
virtue or worthiness is defined as “aforce, whether of men or wo-
men; to be of substance; valor, virtue, worthy.” 1ts Greek counterpart
means “moral power, strength.” This describes a person, male or
female, who has the character of substance and power to stand
against the pressures of society when it comes to morals and
modesty. The opposite of thistrait isfound in the attitude of God's
people as addressed by Jeremiah, “Were they ashamed when they
had committed abomination? nay, they were not at all ashamed,
neither could they blush” (Jer. 6:15). Two words which need our
attention are“ ashamed” and “ blush.” To be ashamed means*“to pale
(with insignificance); to fall into disgrace through failure.” This
“blushing” is associated with the disgrace and shame mentioned
above due to any public exposure and humiliation. We can be
ashamed at certain behavior. But when the actions become known
(public), we blush and are embarrassed. Many of our brethren ought
to be ashamed of themselves and how they dress, whether for the
world or worship. Whenin public, they ought to be embarrassed and
blush!

Some Pertinent New Testament Passages Next we look into the
New Testament. Wefind aninteresting contrast between being naked
and being clothed in this account from the Gospel of Luke,

And when he was come forth upon the land, there met him a certain

man out of the city, who had demons; and for along time he had worn

no clothes, and abode not in any house, but in the tombs... And they

went out to see what had come to pass; and they came to Jesus, and

found the man, from whom the demonswere gone out, sitting, clothed

and in hisright mind, at thefeet of Jesus: and they were afraid (Luke

8:27,35).
What was the result of this man’sbeing put into hisright mind?He
wasclothed! Right-thinking peoplewill not go about without proper
clothing. We are to be different from the world. Let us be “an
ensampletothemthat believe (of thebelievers, KJV)” (1 Tim. 4:12).
We ought not to be “fashioned according to this world: but be ye
transformed” (Rom. 12:2), because we are “in Christ, he is a new
creature” (2 Cor. 5:17).



354 Modesty

One of the three most quoted passages on this subject of modesty
is Galatians chapter five. Let us emphasize two wordsin particular
fromthefollowing, “Now theworks of theflesh are manifest, which
are these: fornication, uncleanness, lasciviousness’ (Gal. 5:19).
“Uncleanness’ isthe state of being morally impure. Thiswould in-
clude actions which are “of a doubtful nature; passive lewdness;
immodesty, typified by abbreviated clothing.” Thus, shorts and the
attireused for swimming (when both sexesare present) areimmodest
and considered “unclean.” Thisis precisely what caused David and
Bathsheba strouble: passivelewdnesswhich eruptedintofornication
and adultery.

“Lasciviousness’ is seen as “being incontinent (promiscuous);
licentiousness; wantonness.” Thisis* active lewdness, immoral ex-
cess; unchecked lust; dancing and petting.” The opposite of these
kinds of actions and attitudes would be seen as life in the Spirit
(Gal.5:16,25). Notice how the attributes of a lawful Christian life
contradict the passive/active lewdness of asinful life: “But the fruit
of the Spirit islove, joy, peace, longsuffering, kindness, goodness,
faithfulness, meekness, self-control; against such there is no law”
(Gal. 5:22-23). “Goodness’ is that quality of “integrity, virtue and
beneficence.” “ Self-control” ought to be self explanatory. It means
“to betemperate; in control of or mastering emotions, appetitesand
passions.” We are not to “love theworld” (1 John 2:15), nor are we
to “fashioning yourselves according to your former lusts’ (1 Pet.
1:14). Let us“abstain from fleshly lust, which war against the soul”
(1 Pet. 2:11), and “reckon ye al so yourselvesto be dead unto sin, but
alive unto God in Christ Jesus’ (Rom. 6:11).

There are deadly consequencesin giving oneself to the works of
theflesh such asthose of uncleannessand | asciviousness: wewill not
inherit the kingdom of God (Gal.5:21)! In Galatians chapter six and
verseeight welearnthat wewill reap corruption if wegiveourselves
to the flesh. We ought rather to be determined to live in such away
“That the man of God may be compl ete, furnished completely unto
every good work” (2 Tim. 3:17), and being “good minister(s) of
Christ Jesus, nourished in the words of the faith, and of the good
doctrine” (1 Tim. 4:6). If welive thisway, paying close attention to
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God's standards of modesty in our speech, actions and dress, we
“may become partakers of the divine nature, having escaped from
the corruption that isin that world by lust” (2 Pet. 1:4).

The second most quoted passage referring to modesty isin my
judgment First Timothy chapter two. Here is the passage:

Inlike manner, that women ador n themselvesin modest apparel, with

shamefastness and sobriety; not with braided hair, and gold or pearls

or costly raiment; 10 but (which becometh women professing

godliness) through good works (1 Tim. 2:9-10).
Therearefivewordswemust consider inthistext. To“adorn” means
“to put in proper order; to decorate or trim aswith garments.” This
clothing isto be“modest” which means* appropriate and seemly to
proper behavior.” It seemsthat dressing for one occasion may not be
the*modest” thing to wear for another occasion. Aswenoted earlier,
dressingfor apicnicisnot “modest” apparel for worship, though the
body may be covered modestly.

The next two words to be high-lighted deal with attitudes.
“ Shamefastness’ isnot necessarily being ashamed (worthy of blame,
embarrassment, or humiliation) of something. Our English word
“ashamed” carries with it the meaning of being guilty of something
for which we ought to be punished. Just the opposite ought to befelt
by those who so dress. Elsewhereit istranslated “reverence” (Heb.
12:28). They ought to feel content in the knowledge that they are
presenting themselves in a decent fashion. Thus, it means “to be
bashful (towards men or God); to show reverence and awe.” Some
clothing shows very little respect and reverence for God. When
Christiansdresslikethey weregoingto Saturday afternoon bowling,
but arrive at worship, are they really showing the proper reverence
and awe for God as this word describes? We think not! This word
describes the person who would restrain himself from unworthy
actions; it is that attitude which would precede and thus prevent
shameful acts. It is never worth anything to act or dress disrespect-
fully, before men or God.

“Sobriety” isthat character of “self-control of one’ smind; sanity
and soberness.” When coupled with the preceding “ shamefastness”
or “shamefacedness’ wefind apersonwho hasstrong control of their
will, inthat they will not be unduly influenced by theworld, and will
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choose to put their respect for God above all else. Many brethren
may say otherwise, but their real attitude showsin their actionsand
appearance.

Finally, thiskind of clothing and attitude “ professes’ something.
As we before stated, our clothing speaks! This word “professing”
means “to engage to do something.” It refers to “something pro-
mising to be what it actually appears.” When Paul used this word,
he used it in its middle voice. Thus, our clothing is speaking of
ourselves and what wethink of and feel toward ourselves. What are
weto be* professing?’ Godliness! Thisword refersto how “devout
or devoted” we are to God.

Though much of what Paul teaches here deals with character, it
is not merely incidental that clothing helps make up this character.
Clothing, like the qualities of our character, is to be regulated in
order to present us as godly individuals. Character alone does not
exhibit modesty. Modesty alone does not build character. Excessis
to be avoided aswell as any degree of undress which would arouse
lust in another. Such excesses would include those of outward
decoration, makeup, jewelry and clothing which is out of place for
the occasion; keeping in mind that some occasions (events) are not
fit to be engaged in anyway (i.e., swimming parties, dances, etc.).

Thethird passagewithwhichwemust deal onthistopicis1 Peter
3:2-4. The apostle wrote thus,

In like manner, yewives, bein subjection to your won husbands; that,

even if any obey not the word, they may without the word be gained

by the behavior of their wives; behol ding your chastebehavior coupled

with fear. Whose adorning let it not be the outward adorning of

braiding the hair, and of wearing jewels of gold, or of putting on

apparel; but let it be the hidden man of the heart, in the incorruptible

apparel of ameek and quiet spirit, whichisinthe sight of God of great

price (1 Pet. 3:1-4).
The Holy Spirit wants us to know that “chaste” behavior is that
whichis" proper, clean, i.e, (figuratively) innocent, modest, perfect:
chaste, clean, pure.” Interestingly, this word is related to a Greek
term hagioswhich is the word from which we get “holy.”

What some confusewith merely puttingonaringisthedefinition

of “wearing jewels of gold.” Some denominations have concluded

that their women arenot to wear wedding rings, whiletheir men may
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do so. God is not so inconsistent. This “wearing” means “a putting
all around, i.e., decorating oneself with.” Please notethat Peter does
not say that one ought not to wear aring, but speaks to those who
would decoratethemselveslikewe might decoratea Christmastree,
with tiaras on the head and rings on each finger—sometimes more
than one per finger. Somewant to contend that the L ordisinstructing
us that these outward decorations are not to be the only kind of
decor, but to also add the chaste, meek and quiet spirit. | disagree
with this assessment. The conjunction used in the grammar is the
word “but” which would put the chaste, meek and quiet spirit in
contrast with the “outward adorning.” “Meekness’ is synonymous
with*humility” inthiscase. A humblepersonwill not draw attention
to themselves with their outward decoration, their “loud” clothing.
“Quiet” has reference to “keeping one's seat or place; sedentary;
still.” How can any imagine that this can be accomplished while
being decorated all about with gold and pearlsand fancy clothing not
suited to the occasion.

What Have We L ear ned?

Why brethren will argue with clear conclusions of what the
Scripturesreveal isbeyond thiswriter. God knowstheir hearts. | try
not tojudge the motivesof men, but | certainly cannot help but judge
thefruitsof their actions. Yea, weall must do so. Thosewho contend
that God has allowed us to draw the lines of modesty based upon
what society says at any given “season,” isfoolish to say the |east.
They havefailed to really and truly rightly divide the Word of Truth
to learn what God really says about this subject.

It seemsinescapabl ethat God has set before usaguidelinewhich
gives a certain degree of being clothed and covered. Within that
guideline, He has set certain limits. Within those limits, He has
established precedentsto befollowed which will lend themsel vesto
any time, place, culture and occasion.

God wantsusto be covered, from our shouldersto our calves. To
exposetheupper leg and thighisto expose our nakedness. Thiskind
of covering isto express our mind-set which is awillingness to be
and show forth our godliness. Though wemay be coveredinadecent
way for one occasion, such dress may not show the proper respect
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for God in another occasion. Let us use our common sense and be
willing to beinstructed in these matters. L et usannounceto theLord
and our brethren our intentions when we come into the assembly to
worship. Let usshow theworld that werefusetojoinintheir “ party”
if “nakedness’ isrequired.

Finaly, let us not fal for the world’'s attempts to erase the
differences between that which is masculine and that which is
feminine. Let our men be, act and ook like men, treating women as
ladies, whether they want to be so treated or not! Let our women
look, act, and behave asladies. Let usall show forth the excellencies
of Him who called out of darknessinto His marvelous light (1 Pet.
2:9) by our dress and demeanor.
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INTRODUCTION

Asisthe casewith any study, theremust first be an understanding
of thetermsused. There hasto be adefinition of thosewordsthought
to mean one thing, when in fact they imply something totally oppo-
Site.

The title assigned me by brother Hatcher is “Feminism Versus
Christ’s Doctrine.” Now, until recently | thought feminism simply
meant “ having to do with those soft and delicate characteristics ordi-
narily attributabletofemales.” Brethren, that definesFEMININE but
not FEMINISM!

FEMINISM DEFINED

Feminism embraces the theory of the political, economic and so-
cial equality of the sexes. It supports organized activity on behalf of
women' s rights and interests.*
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Feministsinclude some discontented femaleswho will urgegood
and decent women to sin against God by usurping authority frommen
asoutlined in God’ sgospel plan of salvation. This| am condemning.

Women are becoming more aggressive while men are becoming
more passive. Now, in the broadest sense | am NOT condemning
feminism if it is being used simply to insure against being treated
unfairly or in an un-Christian manner in the marketplace or at home.

Women, asdo men, possessbasic human rightsthat must beequal .
Women, as do men, have specific and inspired roles relative to their
duties in the home, church and in society as detailed in the epistles
of Paul to Timothy and Titus.

FEMININE DEFINED

Being feminine embodies all those admirable qualities recounted
in the book of Proverbs. Being feminine means adding that touch to
everyday things (home, businessand church) that only awoman can.
Being feminine suggests providing that safe haven to which family
members can escape from the stress and strain of the world.

ROLE REVERSAL

Feminists suggest a position in society and in things spiritual
which would be the antithesis of that pre-ordained since before the
foundation of the world.

Roles counter to what our Lord commanded are, perhaps, the
single most damaging element to His body. Many congregations are
literally dying because of the lack of Ieadership. Our precious bro-
therhood today needs no competition to qualify asthe prodigal son
of Christianity. The problem of thisroyal priesthood (1 Pet. 2:9) is
in the unwillingness of our leaders within the local congregationsto
rise to the responsibility and challenge of personal example, the
hallmark of Christian intendancy.

To the embarrassment of many sound brethren, the church for
which Christ offered up His atoning blood has acquired an odious
reputation asthe home of spiritual scam artists, not theleast of which
are some irreverent, self-serving femme fatales, grasping for their
fifteen minutes of fame on the way out the door to apostasy.

The number of rebellious sisters within the Lord’s church will
continueto grow until our brother sdecideto get off their...pewsand
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fulfill those responsibilities given them by God (Eph. 5:23; 1 Cor.
11:3,8-9; 1 Tim. 2:12)! Consider thetragic possibility that, asaresult
of thefailure of too many men in too many congregationsto uphold
aChristian sense of obligation, we may beliterally DRIVING godly
women toward the condemnation of their souls. Out of complete
frustration, they wrongfully assumethose Christian dutiesat thelocal
congregation that some of the men are, quite candidly, too lazy to do.

THE FEMINIST IDEOLOGY

After scanning the contents of several publications dedicated to
the feminist movement, there appearsto be five major principlesthat
stand behind this warped philosophy. They are asfollows: (1) Man
isthe enemy; (2) Babies|ead to bondage (consequently, the feminist
will rarely be found who does not vigorously support abortion upon
demand); (3) Total equality isafact, not smply agoal; (4) Marriage
must be eliminated, and, aboveall; (5) Religiousbelief must bedras-
tically altered (i.e.,, The 1993 Global Theological Conference for
Women with the theme, “Reimagining Jesus”).

Thewomen’ sliberation movement embracesthat which, under the
guise of compassionate concern for the individuality of women and
their right to choose thingsin every arena, both secular and spiritual,
has uncloaked a subtle hate for both man and woman. In their
enthusiastic support of abortion rights guaranteeing every woman
their “right” to choose, they, either by choice or design, routinely
overlook theglaring fact that millionsof unbor n women slaughtered
in the womb are denied THEIR right of choice. But, as one voice,
they say that under a patriarchal system, the death penalty is tanta-
mount to government murder, while sidestepping the obvious logic
that, if that weretrue, thenincarcerationin prisonisgovernment kid-
naping and fineslevied upon theindividual isgovernment robbery.
These dispensers of all that is politically correct have camouflaged
a hatred and envy of males based on nothing more than the failure
of an all-important maternal identification, grounded and settled in
the doctrine of Christ.

AUTHORITY VERSUSABILITY

Yearsago, as| watched our three small children playing, | silently
wondered just what societal constraints there would bein the years
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ahead that might shackle my daughter for no other reason than that
of gender, restrictionswhich may not be encountered by my two sons
as they proceeded to carve their mark in thisworld. Would she be a
nurse (why not a physician)? Would she be a secretary (why not the
owner of the business)? Would she be a teacher (why not the
principal)? Granted, all of these are honest and decent occupations,
but what should restrict my child if she decided on any chosen
profession not in conflict with God' s Word. Our Lord admonished,
“Whatsoever thy hand findethtodo, doit with thy might” (Ecc. 9:10).
Hedid NOT say “EXCEPT IFYOU ARE A WOMAN.” Hedid not
exclaim,“ASLONG ASYOU DO NOT THREATEN THE MALE
EGO,” or, “ASLONGASYOU AREWILLINGTOSETTLEFOR
THREE DOLLARS AN HOUR LESS THAN YOUR MALE
COUNTER-PART FOR THE SAME JOB DESCRIPTION.”

A mature and healthy woman hasthe ABILITY to bear the child
of virtually any man with whom she may comein contact. Brethren,
SHE HAS NO AUTHORITY FOR SUCH BASE BEHAVIOR! A
twelve-year-old child may have the ABILITY to drive avehicle as
well as can a professional truck driver, but he or she has no AU-
THORITY todo so. It isabout AUTHORITY not ABILITY.?

Authority aboundswithin the purview of al that holy writ allows
women to do and to teach. “ The aged women likewise, that they be
in behaviour as becometh holiness, not false accusers, not given to
much wine, teachers of good things; That they may teach the young
women to be sober, to love their husbands, to lovetheir children, To
be discreet, chaste, keepers at home, good, obedient to their own
husbands, that the word of God be not blasphemed” (Tit. 2:3-5).

| read with deep respect of the lives and deeds of those precious
women of another day who were, unlike these modern day “wanna
be's,” secure in their womanhood and in the important role given
them by God. Lydia, the first Christian convert in what is now
Europe; Priscilla, the faithful helpmeet of Aquila; Eunice and Lois,
the mother and grandmother respectively, of Timothy; Phoebe, a
servant of the church at Cenchrea. All of these women standing
triumphantly asthey seemto step fromthe pagesof inspired Scripture
to demonstrate the importance of that role given them by our Lord.
Therecorded immortality of so many of our sistersis made manifest
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through their progeny or through those they taught. They understood
the divine difference between our ABILITY to perform atask or to
take part in some function and the AUTHORITY that must
accompany that skill.

FEMINIST INTENT

The core principle of the radical feminist exhibits a disturbing
development among a group of zealots, claiming to speak for all
women, who are promoting a dangerous new agenda that threatens
our most cherished ideals secularly and spiritually. It sets women
against men in almost al spheres of life.

These extremists have propped up their arguments with highly
guestionable but well-funded research, presenting inflammatory and
ofteninaccurateinformation, stifling any semblance of freeand open
scrutiny. Their “findings’ on everything fromrape, to domestic abuse,
to Christian women being weak-minded incubators for future
religious fanatics, perpetuate a view of all women as victims of the
supposed patriarchy.

These flawed arguments and the fraudulent facts on which they
are based have had enormous influence on our society. They have
shaken the foundations of our educational, scientific, and legal insti-
tutions and have fostered resentment in the Lord’s church among
those spiritually ignorant (Hosea 4:6).

Despite the current dominance of these law-trashing, abortion-
supporting, Gloria Steinem-coddling, Lesbian indulging, society-
threatening, self-serving, statistic-faking, snake-oil salesPERSONS,
who cannot distinguish between the truth and a lie, such an out-
rageous breed of radical feminismisat oddswith thereal aspirations
and values of the vast majority of American women and undermines
the cause of TRUE equality for women in any forum.

The radical feminist intent is to convey a false notion that our
society is a male hegemony, a sex/gender system in which the
“dominant” gender worksto keep the weaker sex cowering, submis-
sive, and, asbrother Buster Dobbs so aptly described, inthe* barefoot
and pregnant” mode.?

Thefeministswho hold thisdivisiveview of asocial, spiritual and
political reality believethat weareinagender war, and they areeager
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to disseminate stories of atrocity, real or imagined, designed to alert
women to their plight. Now, believing that women and womanhood
areunder siege, gender feministsnaturally seek recruitsto wagetheir
side of the perceived gender conflict. They seek support. They seek
vindication. They seek ammunition.

We now have words like “sexual harassment” and “battered wo-
men.” A few years ago these terms sadly described “the way things
were.” | am not suggesting that these vile acts do not occur, and that
those guilty of them should not be thrown into the deepest pit on
judgment day. | am declaring that today more and more women
appear to beundergoing aperverse metamorphosistransforming them
into the man whose values they so despised a generation ago.*

FEMINIST DEMANDS

In a far gentler time women were expected to finish school,
position themselvesever so subtly to catch the eye of some clean-cut
young man and go into the “wife” business. They expected to share
intheir husbands' good fortune, to grow older amidst the best that his
salary could provide, in exchange for something once called
homemaking.

Withtearsin her eyesasister in Texasrecently told methat certain
avowed feministsin her circle of acquaintances said that in order for
her to be fulfilled and successful as a '90s lady, she must work
outside the home. Now, as | previously suggested, although it is
exceedingly difficult tojugglethedemands of homeand business, we
do havebiblical authority for women working outsidethe home (Pro.
31). Some women have no choice in the matter. They must work to
pay bills as well as being “keepers at home” (Tit. 2:5). This same
young lady anxiously recalled that after having been grilled by these
egual rights types, she involuntarily felt a sense of guilt as she told
them that she PREFERRED being ahomemaker and mother at home.
Shewas madeto feel asthough shewasarelicfrom another timeand
that being a good and godly wife and mother made her some hand-
wringing, whimpering weakling. She mentioned that her husband had
no troublewith those calling themsel ves“women of the’ 90s” aslong
as they meant the 1890s.
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Women generally live on a higher moral plane than do men.
Women have kept themselves purer than men. A woman as God
would have her isthe best thing this side of heaven and abad woman,
the worst thing this side of hell. Our homes are on the level with
women. Towns are on the level with homes. What women are our
homeswill be. What thetown is, theman will be, and so, courageous
and Christian women hold the destiny of Americaasweapproachthe
twenty-first century.

| believethereis something unfinished in that woman who has not
obeyed the gospel. In the name of progress our wives and mothers
and sisters and daughters have been persuaded by these fallacious
feminists to rush from the home, as was this dear sister in Texas, to
the “progress’ of alife completely redefined in the image of Gloria
Steinem and Susan Faludi.®

What paved the way for the downfall of the mightiest dynas-
ties) ) Greece and Rome? The downfall of their womanhood! The
virtue of our good women today forms the wall of our American
civilization. Tear that wall down through this utter foolishness of the
National Organization of Women, or the Equal RightsActivistsor the
National Women's Movement, and with the bricks thereof we
collectively pave our way to the hottest hell.

Wooster College, in Ohio, twenty miles from the congregation
where | labored for four years and which now oversees my present
work, hasastrong and demanding feminist presence. Thisfact isthe
subject of many editorialsinthelocal newspaper, both for and against
this unfortunate reality. A few of our young adults are acquainted
with somestudentsthere. Inpreparationfor thisarticle, | askedif they
would arrange ameeting between afew upper-classmen and myself.
Upon arrival that memorable morning, in Women'’s Studies 110, not
only were there four senior liberal arts majorsin attendance as| had
requested, but approximately thirty additional stern-faced malesand
femalesaswell astwo professors! The thought occurred to me that
therewasstill timetofeignbeing somelostindividual simply looking
for the college cafeteria and then beat a hasty retreat. But, | was
drawn asisamoth to aflame anticipating what might happen during
this rather curious meeting.
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Over and over again we heard how awful men are. Welistened as
ALL men were denigrated. We saw heads nodding in agreement as
men were characterized as uncaring, insensitive, shallow types,
thinking only with their glands.

Following this somewhat sad gathering one of the two professors
present during the session told me that, “It is suicidal to criticize
campusfeministsin any way. They WANT peopleto be afraid. Then
you keep quiet and they don’t have to deal with you.” Another
sympathetic soul excused his timidity to speak up during our get
together on socia grounds. He said that being perceived as con-
frontational in asmall town is costly and that “we have to live with
these people.” The professor then admitted hisdespair in even being
able to voice his concern to the school administration about the
radical feminist encroachment at Wooster. “ Causing such astir might
be harmful to enrollments.”

Where are al these demands and this ill-mannered behavior by
these radical feminists leading us? First, this study is not about
castigating any woman desiring equal rights as a citizen and as an
employee or employer. Their rights here are on a par equal to any
man. It is not remotely suggesting that the spirituality of the female
is somehow lessimportant than that of themale. | find this nowhere
in inspired Scripture.

Theessenceof thisexamination of theradical feminist plaguenow
sweeping the country isin the very blatant manner through which it
Is gnawing away at the body of Christ aready punch-drunk and
reeling from too many blows to its mid-section.

GOD’'SPLAN

Thereisareason why old issues (and thisfeminist issue certainly
IS, circa-1840) arearising againto divide us) ) therole of women, the
use of instrumental music in worship, the new hermeneutic, the
distinctive nature of the New Testament church. We have raised a
generation of sissy preachers. Nobody is preaching that the Word of
God isthe Word of God and that HELL ISHOT. God has not called
usto bemessengersof GOOD will; Hehascalled usto bemessengers
of GOD’swill.
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In the plan of God for woman she began her earthly journey by
being glorifiedin creation (Gen. 2:20). Evewasto beaHEL PER, but
not a HINDERER, a COUNTERPART but not an OPPOSER, a
COMPLETER but not a COMPETITOR, an ADAPTER but not a
SELF-SERVER, a PROTECTOR but not an EXPOSER, and a
PURSUER but not a TORMENTOR.®

God had a discernible design in creation and there were dif-
ferences between the male and female that must be recognized and
respected. These differences DO NOT diminish the worth, value or
glory of either the man or the woman.

Man was created first and given the leadership (Gen. 2:7; 1 Tim.
2:13). Man AND woman were given equally to each other and were
to havedominion over theearth (Gen. 1:28). Man AND womanwere
to provide the proper place and environment for the birth, preserva-
tion and rearing of children (Gen. 1:28).

Thefact that man was designed to be theleader in no way detracts
from the glory of awoman. He had authority over creation PRIOR
to her creation. He was given instruction about the tree of the
knowledge of good and evil PRIOR to her creation, and hewasgiven
dominion over the animals and named them PRIOR to her creation
(Gen. 2:15-20). L ater, after their sin, hewasthe one upon whom God
called to give an answer (Gen. 3:9). This leadership brought about
much heavier RESPONSIBILITY but did not detract from spiritual
EQUALITY between the man and the woman.

| have often wondered, were | awoman, how | would react to not
being theleader. Would | consider that there was something innately
evil about being in subjection? Radical feminists are quite puzzling
to thiswriter when they DEMAND that they not be in subjection to
their husbands, asiif this were the ultimate iniquity.

Hasit been considered that women are already in subjection to so
many other things about which they offer little objection? Examine
their submittal to society, to stylesand fashion, to school systems, to
the cry of their babies, to television, to the telephone, to repairPER-
SONS, and, of course, to the law of the land.”

God' s plan suggests that woman is glorified in her very woman-
hood. She has so many advantages over a man! Those clear ad-
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vantages ought not to be relinquished nor cast away during a period
of feminist impetuousness and then later regained by slow toil.

Itiseasier for awoman than aman to put their childhood behind
them. Itiseasier for womento personalizetheir suffering and disease
inaworld of men who are caught up in ego and pride. Itiseasier for
women not to interpret ruthl essness as statesmanship. They are proud
of being domestic, because domesticity isthefoundation of thefamily
system and society.

It occursto me that as more brethren write and preach about just
how much responsibility a woman has, and how “equal” our sisters
are, the more the distaff side may perceive that rhetoric to be pa-
tronizing and condescending. Now, responsible brethren do not
intend for thisideato be conveyed, although it cannot be denied that
those of us in pulpits and publications have sometimes been very
insensitive and clumsy in dispensing what is so smoothly imparted
through God' s Word.

God's plan and His handiwork consistently progress from the
simple to the complex. After matter was created the first thing
necessary for lifewasthecreation of light. After that, the seasand dry
land, both lifeless, were placed in proper order. Then the vegetable
kingdom was brought into existence asthelowest form of basic life.
Thentheanimal world, fromthe one-celled amoebato thelargest and
most complex form of fauna was brought into being by the hand of
God.

But God had in mind that which is far greater than all these. In
fact, al thewonderful thingsthusfar created werefor the purpose of
“furnishing the house” for its new occupants. Genesis, chapters one
and two, givestheonly sensibleview of theorigin of the human race.
After the creation of the male of the species, God brought forth the
woman. Therefore, all things considered, the conclusion may be
drawnthat thefemal e of the specieswas, andis, thegreatest of God' s
creations.

God created EVERY THING to haveits proper placein the scale
of nature. Suchistrueof awoman. May it also be noted that everyone
of God' s creations has its LIMITATIONS.
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GOD’'SPLAN CONTRADICTED

Within thelast two decades there have been movementsthat seek
to set aside God's order, and, as usual, evil results have emerged.
There are those in the church who are advocating the overthrow of
what God, by His sovereign power, has ordained. Someone face-
tioudly said that whenwomen begin to swear and wear bald headsand
chew tobacco and STIL L think themsel vesgood-1ooking, maybethen
they will have arrived at equality!

Itisgratifyingthat not all Christian women bid God-speedtothose
promoting the feminist movement in or out of the church.

On the other hand, the advocates of feminism within the church
want to perform a*tummy-tuck” on the body of Christ by removing
Hisauthority, streamlining the gospel and substituting their own will
and way. The Old Testament furnishes abundant examplesthat those
who deviatefrom God’ splan have alwayssuffered the consequences.
It strikes this writer as being rather sad that spiritual cataracts blind
us to the fact of New Testament church history being nothing more
than a pendulum.

The following is an excerpt from a letter sent by a Christian
mother to the board of regents of an ivy-league feminist institution
at the conclusion of the daughter’ s freshman year:

Y ou duped our Christian daughter into believing that she had beenin
complicity with the patriarchy. You encouraged her to reconstruct
herself through a departure from those Christian values which WE
ingtilled. She has now rejected the Christian and moral codes under
which shelived for the first eighteen years of her life. Because of you
she will likely distance herself from us and from her lifelong friends.
She has already changed her appearance and her sexua orientation.

Since her re-education with what we believed to be a decent and
respected institute of higher learning, we are out twenty thousand
dollars and, very possibly, one daughter as well. Do we thank you or
lynch you’?‘8
It has been predicted that by century’s end, women will take
leadership roles in the common assembly along with men, taking
public partsinleading prayers, serving the Lord’ s Supper, whilealso
singing solos and thelike. Well, brethren, because of our weak stand
for the truth in too many places that day has arrived! | give you a
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portion of an article | received in a church of Christ bulletin while
preparing this manuscript:
In our assemblies here in women help pass the Lord's
Supper, sing solos, make announcementsfrom the pul pit, lead singing,
and passthe collection plates. And no onefeelsthey aretaking control
or otherwise usurping authority over males. The three shepherds, al
men, continue to shepherd and lead. Their functions are not being
threatened by what women do. It worksout great! Everyoneisblessed!
Thereissurely aplace for women in the public assembly of the saints.

One of the dear wivesinthe congregation wherel labored told me
last Thanksgiving that as she stood in her happy home, covered with
flour as proof of her holiday home-baked excess, she wondered,
“whether those of us who are bonded by Christ, DNA, marriage,
affection, gratitude and commitment, remembered that we were sup-
posed to be unhappy, clinging vines insecure in our femininity.”
Knowing this godly woman it might not be a good idea for some
radical feminist to tell her that she was politically incorrect. As| left
this home, with the vision of her wiping pastry dough from her hair,
aphone cradled between her shoulder and ear, talking to a Christian
friend, | savored the contrariety of this scene. The irony of this
Christian wife and mother, too busy with thejoy of her salvation and
of a full family life to be bothered or to even comment on its
breakdown and her supposed subservience as a woman.

The Sally Jesse Raphaels and Geraldos and Oprahs provide an
endlessstream of those’ 90sfeminists, all so seemingly incontrol, but
heralding a profusion of pathological Pollyannas espousing their
feminist line.

Somewhere along the way, some good women have lost a sense
of proportion. They havecometobelievethat, “I'mO.K.) ) YOU’'RE
NOT!”

What these refugees from realism have overlooked isthat God's
woman is aive and well, functioning and LOVING it!

| amreminded of thelittle-told account of noble submission by the
daughter of Jephthah. Jephthah made arecklessvow in an attempt to
give courage to histroops and to sustain his own confidence against
overwhelming odds. He made thisvow publicly totheLord: “If thou
shalt without fail deliver the children of Ammon into mine hands,
Then it shall be, that whatsoever cometh forth of the doors of my
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house to meet me, when | return in peace from the children of
Ammon, shall surely bethe LorD’s, and | will offer it up for aburnt
offering” (Jud. 11:30-31). Jephthah routed the Ammonites. Elated
with his victory he hurried home to Mizpeh, where he had left his
daughter. Everyone had assembled to greet Jephthah with songs and
dances. Who should be the first to emerge from Jephthah’s own
doorway but hisbeloved daughter! Probably he had thought aservant
or some old hound dog would precede her. Perhaps not until this
moment did he stop to consider how rash and cruel his vow to God
had been. She ran to embrace her father. She had known no other
protection but histent, no greater love than his. And so, asthewhole
land echoed the shouts of freedom, all theglory died out for Jephthah
as he embraced his daughter and said, “ Alas, my daughter! thou hast
brought me very low, and thou art one of them that trouble me: for
| have opened my mouth unto the LORD, and | cannot go back” (Jud.
11:35).

Jephthah’ s daughter, with submission and utter subjection to her
father, gave the answer that has become classic and which would put
these latter day radical feminists to absolute shame: “My father, if
thou hast opened thy mouth unto the LORD, do to meaccording to that
which hath proceeded out of thy mouth; forasmuch asthe LORD hath
taken vengeance for thee of thine enemies, even of the children of
Ammon” (Jud. 11:36).

Probably unable to initially grasp the depth of her father’s pre-
dicament, she surely came to a point where she began to know that
thefuturelifeshehad envisioned asawife and mother wasgone. The
Scriptures record that as she returned from the two months in the
mountains which she had requested of her father, to bewail her
virginity (Jud. 11:38), shewas obedient to her father and he“ did with
her according to hisvow” (Jud. 11:39).

Now, the argument has been made that Jephthah literally offered
his daughter as a burnt offering, while others indicate that this
Scripture could have meant offering his daughter to the service of
God. But the point revolves around the submissive and obedient
attitude of this glorious young woman.

Onecanonly imaginethat, given the mind set of some modern day
“daughter’s of Jephthah,” not only would she NOT have been in
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subjectionto her father ashead of the house, but shewould havefiled
a lawsuit for millions of dollars against him, and would have
attempted to have him declared as unfit. The “bewailing of her
virginity” would have been the least of her concerns.

Thereisthestory of amanriding asapassenger on acrowded bus.
He noticed a young lady standing nearby and so he arose from his
seat and offered it to her. Shewas so surprised shefainted! When she
was revived and sat down, she said, “Thanks.” Then the man
fainted! You see, with the exception of your seat on the bus, nothing
isever lost by politenessand manners. Yet, thesefragmentsof amore
genteel day are today misconstrued by radical feminists as only
deceptive tools for gaining what one desires from someone else.

Graciousnessof manner isbuilt upon quality of character. But, the
real test of good manners is to pleasantly put up with bad ones.
Radical feminists have yet to learn this.

Radical feministsare predators. They keeptheir pitiable movement
alive by exploiting the fears of those more cerebrally feeble or less
crude than themselves. A predator will stalk and pursue and pick out
the weak; the ones that stumble, the ones that stray. Feminist
predators have an uncanny capacity to home in on the ill-informed
))their prey))as does an eagle or a cheetah or a barracuda. Satan,
theultimate predator, “walketh about, seeking whom hemay devour”
(1 Pet. 5:8).

The Ghashgar people of Mongolia break their horses for use in
tribal life. The conditioning beginswhen the animalsare colts. From
their foaling they are treated as pets. When first ridden at ayear old,
the horse feels at ease and does not buck or rear.

At agetwo-and-a-half, the horseis conditioned to other things. It
isled around bon fires at night until it no longer shies at the heat or
flame. It is exposed to the noises of drums and oboes played loudly
at tribal dances. Over a series of daysit is led closer and closer to
riflesbeing fired. Finaly, it acceptsagun being fired right next toits
ear by the rider without flinching. It did not even know it was being
broken.

Too many of our dear sisters and an innumerable force of
American women are being conditioned by the homosexual and
lesbian community and abortion activistsand thewarped ideol ogy of
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those rather queer leaders of the feminist phenomenon. This bunch
ridicules everyone not in complete agreement with their satanic
silliness. Women from all across this great land are being “broken”
tothetribal chantsof thetimes. They are being constantly hammered
and hoaxed and hornswoggled by radical feministsuntil they, asthat
young horse, do not even know that they are being broken.

Contrary to feminist thinking, themal e of the speciesisfascinated
by so many more things in a woman than her “hips, lips and
fingertips.” Granted thefemale*® vessel” will draw the attention of the
male, but as God intended, it is the CONTENT that will hold his
interest and that will raise the woman as God would have her to
admirable heights. Itisthe CONTENT and theinnate common sense
that will shelter the Christian woman from the transparent gaudiness
and self-serving behavior of the radical feminist.

CONCLUSION

The radical feminists will continue to vell the truth in shadowy
conjecture. They will attempt to draw away godly Christian women
by belittling their role within the church. They will work to subtly
erode and undermine the organization of corporate worship by
usurpation of authority. They will openly and without shame con-
tradict God’'s plan for the salvation of mankind, BUT THIS
DIABOLICAL PLAN WILL NOT SUCCEED!

Their shameless demands and despicable intention to neutralize
gender will cause these marauders of the masculine to reap the
whirlwind.

It is tragic that today, on every hand, things which once were
obvious regarding the role of the woman in the world and in the
Lord’ s church are not now so obvious. Feminists obviously feel not
the least pang of conscience as they tailor Scripture to suit their
movement.

They, for example, redefine the meaning of the word “head” in
Ephesians 5:23 in a weak attempt to imply that “head” means
“virgin.” They claim that the Greeks never used “head” metaphori-
cally tomean*“chief,” “leader,” or “ oneinauthority.” They assert that
the original word was often used by the ancients to mean a* source”
or “origin.” Asaconsequenceof thismis-appliedlogic, “the husband
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isthe head of the wife” REALLY meansthat he is the SOURCE of
his wife, as “Christ is the head of the church” means He is the
SOURCE of the church.

The error in this position is made manifest in that Greek
OUTSIDE the New Testament indicates no use of the original word
as“source” or “origin.” Additionally, the New Testament’s own use
of the term leads to the same conclusion. In Ephesians 5, the
husband’sHEADSHIP isin direct proportion paired with thewife's
SUBMISSION. Thewifeisto submit to her husband BECAUSE the
husbandisher HEAD. And so, coupled with submission, theobvious
meaning of head is “leader; one in authority.”®

Feminists argue that 1 Timothy 2:12 records that Paul was refer-
ring only to particular situation in Ephesus and that his prohibition
was to apply ONLY to that time and place. Feminists suppose,
because they wish it to be so, that Genesis 1:27 teaches the “simul-
taneous creation” of man and woman. Feminists assert that New
Testament writers always referred to Jesus with the generic term
“human being.” Thefeminist hermeneuticreconstructshistory to have
Miriam become an INDEPENDENT leader in Israel, and Martha
became the “disciple who Jesus loved” and the author of the fourth
account of the gospel. Interpretation of the Scriptures through the
context of feminineexperiencehasdeliberately changed themeaning
of Luke 11:27-28 to refer specifically to women, in spite of the fact
that “blessed are they” isin the masculine form.

And so, whether a woman embraces GODDESS FEMIN-
ISM))religious history according to them, or: LIBERAL CHRIS-
TIAN FEMINISM) ) becausethey want Christianity their way but do
not wish to give up the masculine God, or: BIBLICAL FEMI-
NISM))belief that the identification of those texts concerning
women are descriptive of first-century conditionsand isnot binding
today aseternal truth or, lastly: SECULAR FEMINISM))all politics
and no spirituality. What the Bible says or does not say isirrelevant
to them. It is the same old worn-out problem, whether people want
to recognize the authority of God or whether they do not.

Brethren, this feminist side-show is a vain exhibition of phy-
lactery. It is permeating every stratum of our society. You can begin
with government. Now, | am uncertain asto whether or not that isthe
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lowest or highest level, but beginning there, themovement continues,
asdoesacreeping river of lavadestroying everything and everybody
with whom it comes in contact. Homes are dysfunctional, students
are demanding from the teachers, the Lord’ schurchisliteraly inthe
midst of another major split because of weak |eadership. Leadership
which could have headed thisfeminist farce off at the passif they had
been “minding the store.”

Thischaradeisnot about awoman’ sright to properly function as
aresponsible part of society. Make no mistake about it. It is agrab
for power and preeminence by a spurious and minuscule group of
stern-faced femal eswho havefound what they consider thebrassring
and they have grabbed it.

Sadly, this brass ring, with which they plan to hitch their wagon
to a star, will not be able to hold the weight of all those capricious
cynics seeking a place in the new feminine order. And, as the ring
breaks, down will come tumbling all the gullible, the disillusioned,
theflustered and flailing feminist pawnswho had pinned their hopes
on adevilish dogmawhich God never intended and about which the
Bibleisas silent asthe grave.

Someonesaid, “ ThereisGod’ splanandyour plan) ) and your plan
doesn’t count!” Intwenty or thirty yearsyour granddaughtersand my
granddaughterswill benefit becausewe stood firmtoday on thisissue.
May God help them and usif we fail to.

Too many of us are “closet Christians.” We need to “come out,”
as militantly as did the homosexuals. SISTERS, express your
doctrinal preference. Isit the doctrine of Sophia, the female goddess
of Lesbos, the Greek island once controlled totally by homosexual
women and espoused by so many radical feminists, or, is it the
doctrine of Christ?

| mentioned earlier that we have raised a generation of sissy
preachers. | purposely usetheword “WE” because WE haveallowed
it to happen.

| bring thislesson to aclose with something | wrote years ago for
the MemphisSchool of Preaching. Itisentitled, “Legacy for aGospel
Preacher.” It isframed and hanging in the main hall of the school. It
is a humble attempt to express all that encompasses the role of a
preacher of the gospel.
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| havetried to emblazon these wordsinto my very consciousness,
knowing that if | master the idea behind them there would be no
difficulty in my combating the fiery darts of the devil, whether it is
the feminist movement, the new hermeneutic or any other slap at
sound doctrine. You see, the ISSUE is not nearly so much the
problem, whatever it may be, as the FAILURE of our preachersto
stand in the breach upholding God's truth regardless of the
consequences.

Please listen very closaly:

LEGACY FOR A GOSPEL PREACHER

No human being could fail to be deeply moved by the knowledge
that he was, in some fashion, drawn to prepare for the task, the
profound honor, of serving our Lord as a Gospel Preacher.

Thislegacy isnot intended for aparticular age, butisto symbolize
a great and Heavenly code))the code of ethics and conduct
comprising the very fiber of al those who proclaim His Word. For
those who follow us, it is an expression of total dedication to those
precepts espoused by sainted souls answering to the name Gospel
Preacher.

From oneend of theworld to the other, they have drained deep the
well of courage. As we listen to Gospel songs of old, we see in
memory’ seye, those weary preachers of Paul’ s day, and those bone-
weary saintsof the Restoration, bending under knapsacksfilled with
Bibles on many aweary trek, from dripping dusk to drizzling dawn,
slogging ankle-deep, and on horseback, through themire of corduroy
roads, to form grimly for the defense of the Gospel; blue-lipped,
covered with sludge and mud, chilled by the wind and rain, driving
home their teaching until, ultimately, all grasped glory to fearlessly
await the judgment of their Lord.

Preach the Wor d. These three inspired words reverently dictate
what you areto be, what you can be, what you will be. They areyour
rallying points to sustain courage when courage seems to fail, to
regain faith when there seems to be little cause for faith, to create
hope when hope seems forlorn.
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Unhappily, we possess neither that eloquence of diction, that
poetry of imagination, nor that brilliance of metaphor to tell you all
they mean.

The liberals will say they are but words, but a slogan, but an
overdone phrase. Every cynic, every hypocrite, every troublemaker,
and some others of an entirely different character, will attempt to
downgrade them to the extent of mockery and ridicule.

But these are some of the things that those words do. They build
your spiritual character. They mold you for your futurerolein speak-
ing asthe oracles of God and as messengers of the Word. They make
you strong enough to know when you are weak and brave enough to
face yourself when you are afraid.

Preach the Word. They teach you to be unbending in honest
failure, but humble and gentle in success; not to substitute words for
action; not to seek the path of comfort, but to face the stress of
difficulty and challenge; to learn to stand up in the storm, but to have
compassion on those who fall; to master yourself before you seek to
teach others; to have aheart that is clean; agoal that is high; to learn
to laugh, yet never forget how to weep; to reach into the future, yet
never neglect the past; to be serious, yet never take yourself too
seriously; to be modest so that you will remember the simplicity of
true character, the open mind of true wisdom, the meekness of true
strength.

They give you atemper of the will, aquality of the imagination,
avigor of the emotions, afreshness of the deep springs of life, of an
appreciation for spreading the boundaries of the Kingdom over love
of ease.

Alwaysfor you: Preach theWor d. Alwaysyour tears, your sweat
and knowledge as you seek souls through the way and the light and
the truth.

Yoursisaprofession born of the Promise of our Lord, of the sure
knowledge that in this battle the Sword of the Spirit is your ready
companion; that if you do not prevail soulswill belost; that the very
obsession of your service must be to Preach the Word.

You are theleaven which binds together the entire fabric of those
inspired words written so long ago. From you come the spokesmen
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to the world. Your guidepost stands out as a beacon in the night of
sin: Preach the Word.

The Davidsin our ranks have never failed us aswe dispense with
the Goliaths of generations. Were you to fail, and wereit possible, a
million souls of a million preachers clad in threadbare coats and
carrying Bibles, rent and torn, would rise with chins set and firm,
thundering the timeless phrase: Preach the Word.

The shadows are lengthening for usin this place. Our twilight is
near. Our daysof sitting at thefeet of beloved scholars are vanishing.
They go glimmering through the dreams of things that were. Their
memory will bethat of wondrous beauty watered by tearsand coaxed
and caressed by the smiles of yesterday. We listen vainly, but with
thirsty ear, for the call of our names, as of the sound of far drums
beating out a muted roll sending us into battle.

In our dreamswe hear again the excited and anxious questions of
our first preaching days. And, in the evening of those memories,
alwayswe will think of that place. Alwaysthere will echo our duty:
Preach the Word.

Our final roll call is near. But, to our brethren that follow, know
that when someday, we pass through the veil, our last conscious
thoughts will be that we have been privileged to Preach the Word.
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The church Jesus established (asrevealed inthe New Testament)
was not a building of wood or stone; nor was it a series of denomi-
nations splintering from each other throughout history calling itself
by different man-made names and practicing different and conflict-
ing man-made doctrines. The church Jesusbuilt existed long before
the Catholic church or any of the Protestant denominations. Christ’s
church consists of all those saved from sin (Acts 2:47; Eph.
3:15,21), born into the family of God (John 3:3-5; 1 Tim. 3:15). No
denomination can save nor can it be the saved!

The word “church” comes from a compound Greek word,
ekklesia meaning: ek, out of, and klesis, acalling; thus, “the called
out ones.” Thosewho arecalled (by thegospel))2 The. 2:14) have
been delivered “from the power of darkness’ and have been trans-
lated “into thekingdom™ of Christ (Col. 1:13). When the called obey
the gospel (Mark 16:15-16; Rom. 6:16-18; 2 The. 1:8), they are ad-
ded to the church of Christ (Acts 2:47). Therefore, the churchisthe
spiritual body of Christ (Eph. 1:22-23; Col. 1:18), composed of all
thecalled. Every saved personisinthe”onebody” (Eph. 4:4). There
are no saved people outside the body of Christ, the church.
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Theword “church” isused ina*“local” and “universal” sensein
the New Testament, determined by context. Often it refers to a
congregation in a certain place (city). Acts 5:11 says, “And great
fear came upon all the church.” Thisrefersto the church in the city
(location) of Jerusalem. Jerusalem was the only local congregation
that existed at that time. Many other references identify the church
by location, Antioch (Acts 11:26), Corinth (1 Cor. 1:2), Philippi
(Phi. 1:1), etc. Thissimply meansthat the church existed and assem-
bled for local worship and service unto the Lord. These believers
were members of the church of Christ in their respectivecities. The
churchisalso used in auniversal sense meaning the church every-
where. When Jesus said, “I will build my church,” He meant His
church wherever (universaly) it is established. Paul wrote, “and
gave him to be the head over all things to the church” (Eph. 1:22).
Thisrefers not only to one location but to the church universaly in
all locations.

The word “church” is not used in a denominational sense in
Scripture. When used in the universal sense, it refers to the entire
saved and unified body of Christ; when used in a local sense, it
refers to all the saved worshipping and serving God in a specific
place. The church is not only non-denominational but is anti-
denominational (Eph. 4:1-6; 1 Cor. 1:10). Notice the charts illus-
trating the scriptural definition versus the denominational concept.

THE SCRIPTURAL CHURCH IN CHART
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WHAT ISWRONG WITH DENOMINATIONALISM?

Theword “denominate” means*to name, to giveanameto: desi-
gnate.” (Webster). Denominations are commonly recognized as
religious bodies know by specific names (or doctrines, organiza-
tions, etc.) As the word is used in most Protestant literature, “a
denomination isany ‘ Christian’ church which believesitself to be
apart of the universal church (of Christ), but only one part among
many (which differ in name, organization, doctrine and practice). It
existsin part to preserve specific values which might otherwise be
lost in periods of transition” (Baker’s Dictionary of Theology, p.
164). Incommon termsthe denominational definitionfor thechurch
is: a denomination (church) is areligious body larger than a local
congregation, yet smaller than the whole body of Christ. Thus, by
definition, a specific denomination is neither al the saved univer-
sally (claiming to be only one part among many differing religious
groups), nor al the saved in the local sense. The denominational
definition of the church isunscriptural. Thisistheerror of counter-
feit religionswhich attempt to justify religious division by ignoring
their unscriptural nature. Those who support denominationalism
support religious division. Thisis contrary to Christ’s prayer for
unity (John 17:20-21), and contrary to Paul’s command “that there
benodivisionsamong you” (1 Cor. 1:10). Thosewho bid God speed
toreligious error become partakersin the sin of division (2 John 9).

THE UNSCRIPTURAL THEORY CHART
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ORIGIN OF THE UNSCRIPTURAL
DENOMINATIONAL DEFINITION OF CHURCH

Denominational historiansand theol ogianshave been investigat-
ing the denominational contribution to religion. It is significant to
note that they al recognize that denominationalism is not smply
NEW TESTAMENT CHRISTIANITY. Russell E. Richey in his
book on Denominationalism (Nashville, TN: Abingdon, pp.14-15)
guotes Gibson Winter in Religious Identity,

This book brings into view what is called the denominational theory
and pattern of the church. It isthistheory and pattern represented fully
by the several denominations together and only partially within the
experience of a single denomination that constitutes a Protestant,
American, and Evangelical contribution to the history of Christianity.
Martin E. Marty observed that this development is the most basic
administrative change in the church in fourteen hundred years
(Righteous Empire, pp.67-68).

Russell E. Richey also summarizes Winthrop Hudson's classic
American Protestantism and Religion in America,

Hudson insists that the denominations and denominationalism are not
to be explained as accidents of religious liberty and disestablishment,
or as functions of socia factors like class or cast. Rather underlying
denominationalism ISA NEW THEORY OR THEOLOGY OF THE
CHURCH (emp. SR). There istheological legitimacy for denomina
tionally divided Christianity. Implicit in the theology of the Reformers
thistheory of the church wasmost fully worked out within the Puritan
movement by the | ndependents (Congregationalist). In defenseof their
congregational practicethelndependentsarticulated the THEORY OF
THE CHURCH WHICH PREDICATED A UNITY AND REALITY
TO THE CHURCH TRANSCENDING THE EMERGING PARTY
DIFFERENCES IN PURITANISM (emp. SR). The neutral term
“denomination” later employed to convey this understanding, though
applied to distinct movements and institutions, signified that these
were but “differing attemptsto givevisibleexpressionto thelife of the
church in the life of the world.” Adopted and popularized by Pietists
and Evangelicals, this theory of the church provided the theological
rational for American denominationalism (pp. 19-20).

Richey says,
It was a theory which had been hammered out by a group of Puritan
divines in the preceding century and which had won sufficiently
widespread acceptance sothat itstheol ogical justification couldlargely
be TAKEN FOR GRANTED. As a conseguence, the Evangelical
leaders WERE NOT COMPELLED TO CONSTRUCT A SYSTEM-
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ATIC DEFENCE OF THE CONCEPTION OF THE CHURCH
WHICH WAS COMMON TO THEM ALL. To discover their funda-
mental PRESUPPOSITION, which they betray only in incidental
remarksand observations, one must go back to the seventeenth century
divines who first formulated the denominational theory of the church

(p.22).

Please notice other statements,

The use of the word “denomination” to describe a religious group
came into vogue during the early years of the Evangelical Revival.
(Denominationalism, p. 21). Theword “denomination” was adopted
by the leaders of the Evangelical Revival, both in England and
America, because it was a neutral term which carried with it no
implication of anegativevaluejudgement....Denominationalismisthe
opposite of sectarianism. The word “denomination” implies that the
group referred to is but one member of a larger group, called or
denominated by a particular name. The basic contention of the
denominational theory of the church isthat THE TRUE CHURCH IS
NOT TO BE IDENTIFIED IN ANY EXCLUSIVE SENSE WITH
ANY PARTICULARECCLESIASTICAL INSTITUTION...NODE-
NOMINATION CLAIMSTOREPRESENT THEWHOLE CHURCH
OF CHRIST....The denominational theory of the church wasimplicit
inthethinking of Protestant Reformers. The TRUE CHURCH, THEY
AFFIRM, ISNOT AN INSTITUTION, ALTHOUGH IN THE LIFE
OF THEWORLD IT MUST ASSUME INSTITUTIONAL FORM (p.
22; Emp. SR).

THESE HISTORIANS AND THEOLOGIANS REVEAL:
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The denominationa theory of the church gained widespread

acceptance because it gave legitimacy to religious division.

Theological justification was assumed without proof.

No systematic defense was made, it was assumed to be scrip-

tural.
CONSEQUENCES OF THIS

DENOMINATIONAL THEORY:
In their view the True church does not exist.
Religious toleration vetoes the need for Bible unity.
False doctrine iswinked at and ignored.
Merchandising of religion is rampant.
Religion is social entertainment not spiritual sacrifice.
Freedom of religion is seen as a license for apostasy.

Fellowship is based on subjective compromise rather than truth.
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HOW TO RECOGNIZE A DENOMINATION

A denomination isrecognized by its unscriptural name, founder
and place of establishment:

Methodist John Wesley England (1729)
Baptist John Smith London (1607)
Lutheran Martin Luther Germany (1517)
Catholic Boniface Rome (606-608)
Assembly of God  Convention Chairman: E. N. Bell Arkansas (1914)
Jehovah's Witness Charles Russall Pittsburgh (1872)
Mormons Joseph Smith New York (1830)

A Denomination is recognized by its unscriptural organization:
Popes, cardinals, diocesan bishop.

Presidents.

General conference.

One man/woman pastor system, board of deacons.

Rejection of local eldersrule (Acts 14:23; Tit. 1:5) with serving
deacons and evangelist/preachers.

Clergyl/laity.

A denomination is recognized by its unscriptural worship:
Adding instrumental music, solos, and a chair.

2. Omitting the Lord’'s supper from the first day of the week to
quarterly or annually.

Tithing instead of afreewill offering as prospered.

Preaching denominational doctrine instead of the Word of God.
Prayers offered to the Holy Spirit, altar calls, or not in the name
of Christ.

A denomination is recognized by its corruption of the plan of
salvation:

Just receive Jesus in your heart.

Pray through.

Infant baptism, sprinkling, name of Jesus only.

Faith only, wholly of grace.

Repentance before faith.

Baptism of a penitent believer said to be non-essential.
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A denomination is recognized by its unscriptural doctrine (see
chart).
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Why The Church Is Not A Denomination

DENOMINATIONAL DIVISION ISUNSCRIPTURAL
BECAUSE:

Wb PE

16:17).
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TheLord prayed for oneness, unity of believers(John 17:20-22).
Religious division was condemned in Corinth (1 Cor. 1:10).
Religious divisionis“heresies’ (Gal. 5:20; 2 Cor. 11:19).
Those who caused and promoted division were marked (Rom.

We are to strive for unity, “one body” (Eph. 4:1-6).

We are to have no fellowship with error (Eph. 5:11).

We are to abide in “the doctrine of Christ” (2 John 9).

False doctrine is the cause of religious division (Rom. 16:17).
. Religious division isa cause of infidelity (John 17:20-21).

DENOMINATIONALISM SAYS: THEBIBLE SAYS:

One church is as good as another
Oneway is as good as another
Onefaith is as good as another
Doctrine does not matter

All going to the same place

Just believe, nothing to do
Cannot understand alike
Fellowship everyone

Wrong to judge

Church not important

There is one body

(Eph. 4:4)

Jesusis the way

(John 14:6)

Thereis one faith

(Eph. 4:5)

Abide in the doctrine

(2 John 9)

Not everyone (to heaven)
(Mat. 7:21)

Doeth the will of Father
(Mat. 7:21)

Understand the will
(Eph. 5:17)

No fellowship...darkness
(Eph. 5:17)

Judge righteous judgment
(John 7:24)

Christ loved the church
(Eph. 5:25)
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THE FOUNDATION OF THE CHURCH IS
ANTI-DENOMINATIONAL

Jesus purchased the church with Hisblood (Acts20:28). He built
the church (Mat.16:18) from the foundation up (1 Cor. 3:11). The
church isfounded upon solid rock, faith in the deity of Christ (Mat.
16:18). The foundation (Christ) was tried (Isa. 28:16), and laid ac-
cording to the Father’ swill (1 Cor. 3:11). Christisthe* chief corner-
stone” fromwhich apostolic (inspired reveal ed truth) measurements
were squared (Eph. 2:20-21). Jesus is the head of the church (Coal.
1:18), the Saviour of the church (Eph. 5:23) and is Lord over the
church (Acts 2:36). All denominationswere founded by uninspired
men (Wesley, Luther, Calvin, etc.).

THE CHURCH ESTABLISHED IN JERUSALEM WAS
ANTI-DENOMINATIONAL

On the day of Pentecost 33 A.D. (Acts 2) the power of the Holy
Spirit (Acts1:8; 2:4) cameasJesuspromised (Acts 1:8; 2:33). Joel’s
prophesy (Acts 2:16) began fulfillment in Jerusalem (Luke 24:47,;
Acts 2:5). Only the apostles (Acts 1:26; 2:1-4; they, them) spokein
languages (tongues, vs. 4-6) and did miracles (Acts 2:14,37,42,43).
They preached to sinnersthat Jesusis”Lord and Christ” (Acts2:36).
Sinners repented and were baptized (Acts 2:38-41). Believersthen
worshipped (Acts 2:42), cooperated in benevolence (Acts 2:44-45),
and evangelism. They were continualy praising God (Acts 2:47).
Those who were saved day by day were added to the church by “the
Lord” (Acts 2:47). All denominations were established far from
Jerusalem (Rome, England, Scotland, Germany, America, etc.).

THE SAME CHURCH REPRODUCED
INOTHER PLACES

The churchin Jerusalem wasthefirst local congregation and the
only one for some time (Acts 2-7). Then the great persecution
caused evangelism into other areas (Acts 8:1-4). Philip reproduced
the church in Samaria (Acts 8:5-25). He also baptized the eunuch
who continued to Ethiopia (Acts 8:27-39). The church met in
Damascus, where Saul was baptized (Acts 9). Saul (Paul) later re-
turned to enjoy the fellowship of believersin Jerusalem (Acts 9:26-
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28). Thechurch existed in Galilee (Acts9:31), saintswerein Lydda
(Acts9:32) andin Joppa(Acts9:36-43). Thechurch wasreproduced
in Caesarea (Acts 10), Phenice, Cyprus, and Antioch (Acts 11:19).
These were all churches of Christ reproduced and carried on by
those who had come from Jerusalem with the gospel of Christ.

Paul’ smissionary toursreproduced the church of Christ through-
out Aslaminor (Acts 13:1-14:28). Later, missionary tours through
Phrygia, Galatia, and Macedonia reproduced the church in many
citiesincluding Philippi (Acts16:30-34), Thessalonica(Acts17:12),
Athens (Acts 18:24), Corinth (Acts 18:8), Ephesus (Acts 19:4-5)
and others. The seven churchesin Asia(Rev. 2-3) and the church of
Christ at Rome (Rom. 16:16) were al the same kind. Each congre-
gation was autonomous, locally organized (Acts 14:23; Phi.1:1)
under the headship of Jesus Christ (Eph. 1:22-23; Col. 1:18). None
of these were differing denominations, but were united under Christ
(Rom. 16:16) by theapostles' teaching (Acts2:41-42; Heb. 2:3; Gal.
1:8-9; Jude 3) locally and universally (Mat. 16:18). All departures
from apostolic teaching were condemned (Rom. 16:17; Acts 20:28-
30; 2 Tim. 4:1-6). The same church can exist today when people
obey God’'sWord (1 Pet. 1:18-25). Departures from sound doctrine
result in denominational error.

BIBLEUNITY ISOPPOSED TO
DENOMINATIONAL DIVISION

Jesusprayedfor unity (John 17:20-21). The apostlescommanded
unity (1 Cor. 1:10). Unity was based upon the apostles doctrine
(Acts 2:42; Eph. 4:4-6). All wereto abidein the doctrine of Christ
(2 John 9). Jesus condemned the doctrines of men as “vain” (Mat.
15:9; Mark 7:7-9) and the apostles warned about the sin of division
(Rom. 16:17; Acts 20:28-30). Unity is “oneness’ in Christ (Eph.
4:1-6). Themodern attitude of “unity in diversity” iscontrary to the
revealed truth. Error is to be exposed and rejected (Eph. 5:11).
BIBLE UNITY ISONENESS: ALL MAY BE ONE (John 17:20-
21). ONE WAY (Jer. 32:29; Isa. 35:8; John 14:6; Mat. 7:13-14).
ONE PATH (Job 28:7; Psa. 16:11; Pro. 4:18; John 14:6). ONE
DOOR (John 10:9). ONE SHEPHERD (John 10:16). ONE FOLD
(John10:16). ONE VINE (John 15:1-8). ONE GOSPEL (Rom. 1:16;
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Mark 16:15-16). ONE BODY (Eph. 4:4; 1 Cor. 12:20; Col. 3:15;
1 Cor. 12:13). ONE CHURCH (Mat. 16:18; Acts 2:47; Col. 1:18;
Eph. 4:4). ONE FAITH (Eph. 4:5; Jude 3). ONE BAPTISM (Eph.
4:5; Rom. 6:3-4; Acts 2:38; Col. 2:11-12).

MISCONCEPTION ABOUT THE CHURCH

In thefirst century somefalsely called the church a“sect” (Acts
28:22) and Paul a false teacher. The church was not a splinter or
faction of Judaism. Jews were converted to become believers in
Christ, members of the church. Those who made these fal se charges
were unbelievers who rejected Christ, His church and the Truth.
Christ would not build a denomination “sect” while praying for
oneness (John 17:20-22). Christ isnot divided (1 Cor. 1:10) nor are
Hisfaithful servants. Paul denied that the churchisa*sect” (Greek
hairesig (Acts 24:5,14; 26:7-8).

Some mistakenly refer to the vine and the branches claiming that
the branches are differing churches. But a branch in context is a
“man” or individual believer (John 15:1-8), not the different deno-
minations. The seed of the kingdom is the “Word of God” (Luke
8:11; Mark 4:14). The same seed will not produce different kinds of
branches or different kinds of crops. Corn seed will not produce
grapes, apples, oranges, etc. God’'s Word will produce a Christian,
amember of the church of Christ (Acts 11:26; Rom. 16:16). God's
Word did not produce denominationsin thefirst century and it does
not produce them now!

Members of the church in the first century were called “ Chris-
tians” and the church was called the “churches of Christ” (Rom.
16:16). The church is the “body of Christ” singular, not bodies
plural (Eph. 4:4). We are many individual members but one body
(1 Cor. 12:20). The original church is reproduced today wherever
the pure seed is planted (Luke 8:11). Denominations are the result
of different seed, thedoctrinesof men (Mark 7:7-9). Different deno-
minations come from different teachings (human seed) and is the
source of religious division. Our plea today is for religious unity
based upon the Bible as the only source of religious authority (Eph.
4:1-6). Thus, we practice and call on everyone to renounce all
human traditions, man made creeds, and doctrines of men as Jesus
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did (Mat. 15:9; Mark 7:7-9). Let usunite upon the Word of God and
continue steadfastly in the apostles’ doctrine (Acts 2:42). We pray
that men today might stop opposing religious unity (by defending
denominationalism) and see the need to restore NEW TESTA-
MENT CHRISTIANITY.

THE ONE BODY IS THE CHURCH OF CHRIST

Eph. 4:4 THERE ISONE BODY THE CHURCH
1 Cor. 12:20 YET BUT ONE BODY THE CHURCH
1 Cor. 12:25 NO SCHISM IN THE BODY THE CHURCH
Col. 3:15 CALLED INONEBODY  THE CHURCH
Eph. 2:16 RECONCILED...IN ONE BODY THE CHURCH
Eph. 5:23 SAVIOUR OF THEBODY THE CHURCH

1Cor. 12:13 BAPTIZED INTO ONE BODY THE CHURCH
Acts 2:47 LORD ADDED TO THE CHURCH THE BODY
In the Bible the “one body” isthe “ one church.” Furthermore, “the
body of Christ” is the church of Christ. Most preachers will agree
that al the saved are in the body of Christ, but began to argue that
all saved people are not in the church of Christ. Why?

THE DENOMINATIONAL FREAK DISHONORS CHRIST

DIFFERENT BODIES ‘j
They Say:

“lt takes all the different denominations o make the one body.”
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DESCRIPTIVE SCRIPTURAL NAMES ARE OPPOSED TO
DENOMINATIONAL NAMES:

“The church” (Acts 2:47; 8:1; 12:1; 15:4).

“The body” (Col. 1:18).

“The body of Christ” (1 Cor. 12:27; Eph. 4:12).

“The churches of Christ” (Rom. 16:16).

“One body” (Eph. 4:4).

“My church” (Christ, Mat. 16:18).

“Hisbody” (Eph. 1:23; 5:30).

“The church of God” (1 Tim. 3:5; 1 Cor. 1:2).

“Church of the firstborn™ (Heb. 12:23; Col. 1:18).

10. “The church of theliving God” (1 Tim. 3:15).

11. “Thekingdom of heaven” (Mat. 16:19).

12. “Thekingdom of Christ and of God” (Eph. 5:5).

13. *“Thekingdom of God” (Luke 22:16; John 3:5).

14. “My kingdom” (Christ, Luke 22:30; John 18:36).

15. *“Thekingdom of His dear Son” (Col. 1:13).

16. “A kingdom which can not be moved” (Heb. 12:28).

17. “Thehouse of God” (1 Tim. 3:15).

18. “The household of God” (Eph. 2:19).

19. “Hisown house” (Christ, Heb. 3:6).

20. *“The household of faith” (Gal. 6:10).

21. “Thewholefamily” (Eph. 3:15).

22. "Thebride, the Lamb’swife” (Rev. 21:9).

BIBLE NAMES FOR CHURCH MEMBERS
OPPOSE DENOMINATIONAL NAMES:

“Chrigtians’ (Acts 11:26; 26:28; 1 Pet. 4:16).
“Disciples’ (Acts 11:26; 16:1; 20:7; John 8:31; 15:8).
“Brethren” (Acts 9:30; 1 Cor. 15:6; Col. 1:2).
“Saints” (1 Cor. 1:2; 6:2; Rom. 1:7; Acts 9:13).
“Believers’ (Acts5:14).
“Members’ (1 Cor. 6:15; 12:27).
“Children of God” (Rom. 8:16; Gal. 3:26).
“Sons of God” (Rom. 8:14; 1 John 3:1-2; Phi. 2:15).
“Beloved of God” (Rom. 1:7).
“Heirs of God” (Rom. 8:17).
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LOGICAL REASONS WHY BIBLICAL TERMS SHOULD BE
USED:

1. The church is His (Christ’s) body and therefore should
wear His name.

2. The church is the bride of Christ and should wear the
Bridegroom’ s names.

3. The church is a New Testament institution and as such
should use the descriptive names that identify it.

4. Thenamesgiven by divinesanction giveglory totheLord
and to His submissive servants.

5. Denominational names are divisive, confusing and are
unscriptural .

SHOULD A CHRISTIAN OPPOSE
DENOMINATIONALISM?

Yes! Jesus was the greatest religious controversialist the world
hasever known. Henever lost areligiousdiscussion (read Matthew,
Mark, Luke and John). Every Christian is a soldier in the Lord's
army (2 Tim. 2:3; Eph. 6:10-20; 1 Tim. 6:12) and must “earnestly
contend for thefaith” (Jude 3). Thetruthisinconflict with religious
error which must be rebuked and reproved (2 Tim. 4:2-8; Mat. 15:3-
9; Mark 7:6-13). Many did not want to hear what Jesus had to say
and were offended and “walked no morewith him” ( John 6:59-68).
Truth offends those who refuse to believe.

The message of repentance involvesreligious controversy, yet it
was the theme of Old Testament prophets as they rebuked sin and
error calling for righteousness and unity among God’ s people. John
wasaprophet inthewildernesscalling for Israel torepent (Mat. 3:1-
10) and rebuked some as “a generation of vipers’ in danger of the
wrath to come. Strong, clear, plain language is not always mean,
ugly or unchristian (read Mat. 23:13-39). Those who stand for truth
are often falsely criticized by those who want to remainin error. A
Christian can follow the Bible examples of “contending for the
faith” and please the Lord:

1. Hecan “contend” (dispute, contest) Jude 1:3.
2. Hecan“dispute” (debate) Acts 9:29, 17:17, 19:9.
3. Hecan “reason” (confer, argue) Acts 18:4.
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4. He can “persuade’ (convince) Acts 18:4, 26:28; 2 Corinthians

5:11.

5. Hecan“judge’ (righteously) John 7:24, 5:30; Luke 7:43.

6. Hecan “speak” (speak out) Acts 18:9.

7. He can “expound” (interpret throughly) Luke 24:27; Acts
18:26,28:23.

If a Christian refuses to “ contend for the faith” and fellowships
religious error he becomes a“ partaker of the evil deeds’ (2 John 7-
11).

A UNIVERSAL APPEAL TO RESTORE

Theideaof restoring New Testament Christianity should have a
universal appeal to al men. It isnot an effort to create a new deno-
mination or to start a denomination better than existing ones. To
restore means “to bring back or put back into the former or original
state.” Our desire isto ssmply be non-denominational New Testa-
ment Christians united with all others of like precious faith within
the Church that Jesus built (Mat. 16:18; Acts 2:47).
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INTRODUCTION

The New Testament has much to say about sound doctrine. “For
fornicators, for abusersof themsel veswith men, for menstealers, for
liars, for false swearers, and if there be any other thing contrary to
the sound doctrine” (1 Tim. 1:10). “If thou put the brethren in mind
of these things, thou shalt be a good minister of Christ Jesus,
nourished in the words of the faith, and of the good doctrine which
thou hast followed until now” (1 Tim. 4:6). “If any man teacheth a
different doctrine, and consenteth not to sound even the words of
our Lord Jesus Christ, and to the doctrine which is according to
godliness’ (1 Tim. 6:3). “Holding to the faithful word which is
according to the teaching, that he may be able both to exhort in the
sound doctrine, and to convict thegainsayers’ (Titus1:9). Theword
translated as “sound” means “wholesome, healthy.”* It indicates
doctrinethat isconduciveto spiritual health, to spiritual wholesome-
ness. This would necessarily mean doctrine that is true and in
accordance with the will of God. Doctrine that isfalse could never
be considered sound doctrine.

395
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We sometimes have a misconception of what doctrine is. We
often divide the teachings of the Bible into moral statements and
commands, and into doctrinal statements and commands. By
“moral,” we usually mean what the Bible says about stealing, lying,
murder, adultery, etc. By “doctrinal,” we usually mean what the
Bible says about such things as faith, repentance, confession, bap-
tism, the organization, worship, and name of the church.

The Bible makes no such distinctions. The words translated
“doctrine” simply mean “the act of teaching” or “what is taught.”?
When we talk about the doctrine contained in the Bible, we are
talking about its teaching on every subject. Its doctrine is what it
teaches about God, Christ, the Holy Spirit, the plan of salvation, the
establishment, nature and organization of the church, heaven, hell,
etc. It asoincludeswhat the Bibleteachesabout |oving one another,
living a pure and holy life, sin, stealing, lying, adultery, drinking,
etc.

WHAT IS“THE DOCTRINE OF CHRIST”
IN2JOHN 9-117?

The King James Version translates 2 John 9-11 as follows:
“Whosoever transgresseth, and abideth not in the doctrine of Christ,
hath not God. He that abideth in the doctrine of Christ, he hath both
the Father and the Son. If there come any unto you, and bring not
this doctrine, receive him not into your house, neither bid him God
speed: For he that biddeth him God speed is partaker of his evil
deeds.” Upon examination of thislanguage, wediscover agrammat-
ical ambiguity. Is John speaking of the doctrine that Christ taught,
or of the doctrine about Christ Himself? 1t isthisambiguity that has
given some fal se teachers the occasion to assert that we are free to
believe and teach almost anything in religion and to fellowship
almost any religious group. The American Standard Version trans-
lates the verses as follows: “Whosoever goeth onward and abideth
not in the teaching of Christ, hath not God: he that abideth in the
teaching, the same hath both the Father and the Son. If any one com-
eth unto you, and bringeth not this teaching, receive him not into
your house, and give him no greeting: for he that giveth him greet-
ing partaketh in hisevil works.” Using the word “teaching” instead



Darrell Conley 397

of “doctrine,” makes it more difficult for the English reader to
conclude that John was speaking of the teaching about Christ,
instead of the teaching done by Christ.

There is little doubt that John in his first epistle as well as his
second, attacks the Gnostic doctrine that Jesus had not come in the
flesh. Guy N. Woods, in hisintroduction to First John, discussesthe
heresy of the Gnostics:

Pernicious teaching regarding the person of Christ was afloat, and
there were those in the church who had imbibed its poison and
apostatized from the faith. (1 John 2:19). Some denied the deity of the
Lord; others, hishumanity. The former said that Jesus was not Christ;
the latter, that Christ was not Jesus. Unbelieving Jews were in the
vanguard of those who denied his deity; the Gnostics questioned his
humanity. There were two groups of these Gnostics—the Docetic
Gnostics, who denied the actual humanity of Christ, and the Cerinthian
Gnostics, who attempted to distingui sh between the man Jesus and the
Christ which they alleged descended upon Jesus at his baptism and | eft
him on the cross. The word “Gnostic” is derived from the Greek
gnosis, knowledge, and they were so designated because of their
claims to superior knowledge.

Gnosticism, whether of the Docetic or Cerinthian brand, was an
admixture of paganism and corrupt Christianity. Basically, the theory
regarded evil as an ever-present characteristic of matter, and its ad-
vocates were, therefore, unable to accept the doctrine of the incarna-
tion—the assumption of flesh on the part of the Lord—on the ground
that they believed it impossible for sinless deity to occupy a material
body. They hence argued that the body of Jesus was not real, but an
illusion and that the sufferings on the cross were apparent and not
actual. The theory, in its practical aspects, was especially pernicious
because its devotees were led into a course of conduct essentially
wicked and vile in nature. Inasmuch as they regarded their bodies as
evil, they concluded that their spirits were independent of them, and
thus undefiled by them. They contended that once regenerated, they
were purein spirit, and it mattered not what the body did, sinceit was
inherently evil anyway. They livedlivesof unrestrained indulgence, on
the ground that a jewel might lie in adunghill and be just as much of
agem asin the most costly case! They believed that it wasinevitable
that their bodies should sin, and they argued that a thorough under-
standing of these matters left them free to indulge in any course of
action which they preferred. It was this alleged superior knowledge
which prompted them to style themselves the Gnostics.

In hisfirst epistle, John attacks the Gnostic heresy by stating that
he and the other apostles had heard, seen, and touched the Word (1
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John 1:1-2). He also declares that “every spirit that confesseth that
Jesus Christ is come in the flesh is of God: and every spirit that
confesseth not Jesusis not of God” (1 John 4:2-3). In 2 John 7, he
says, “For many deceivers are gone forth into the world, even they
that confess not that Jesus Christ cometh in the flesh. This is the
deceiver and the anti-Christ.” The question under consideration in
this lecture is not whether John was concerned about the Gnostic
heresy, but whether that was the Only teaching he was concerned
with. Is the doctrine or teaching of Christ confined only to the
doctrinethat He had comein theflesh?Isthistheonly teaching over
which fellowship may be broken?

First, let us take up the question of the grammar of the phrase
“theteaching[doctrine] of Christ.” Isthisgenitive phrasesubjective,
that is, the teaching that Christ did? Or is it objective, that is, the
teaching about Christ? Alan Highers, in his very fine discussion of
thisquestion at the Sixth Annual Denton L ectures,®liststheopinions
of the following commentators and grammarians:

A. T. Robertson: Not the teaching about Christ, but that of Christ

whichisthe standard of Christian teaching asthewalk of Christisthe
standard for the Christian’swalk (1 John 2:6).*

F. F. Bruce: Either interpretation would be appropriate; whether we
accept the former or the latter depends on our understanding the
genitive “of Christ” as subjective or objective genitive respectively.
There is a strong balance of probability in favour of the former
construction (so Westcott).?

J. R W. Stott: But the“usageof theN. T.” (Westcott, Brooke) requires
that the genitive be interpreted not as objective, “the teaching about
Christ,” but as subjective, “ Christ’ steaching.” Thisno doubt includes
what Christ continued to teach through the apostleﬁ6

Smon J. Kistemaker: This phrase means either “the teaching that
originates with and belongs to Christ” (subjective genitive) or “the
teaching about Christ” (objective genitive). Scholars have advanced
arguments for either position, but from the writings of John the
evidence favors the subjective geniti ve’

B. F. Westcott: The doctrine which Christ brought, and which He
brought first in His own person, and then through Hisfollowers (Heb.
ii. 3). This sense seems better than the doctrine of (concerning) the
Christ, and the usage of the N. T. isuniformly in favor of it8

Henry Alford: Not abiding in the doctrine of Christ (i.e., in Christ’s
doctrine,—that truth which Christ Himself taught.9
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A. E. Brooke: Thereis nothing in the context or the usage of the N.T.
to suggest that tou Christou should be regarded as an objective
genitive, the writer meaning by the phrase “the apostolic teaching
about Christ.” Such an interpretation would seem to be the outcome of
preconceived notions of what the author ought to have meant rather
than of what his words indicate.'

Joseph Henry Thayer: The doctrine which has God, Christ, the Lord,
for its author and supporter.™*

Theimmediate and remote context of this passage is determina-
tive. Aswe have seen, the Gnostic heresy is certainly one of John’s
concerns, but there is no reason to conclude that “the teaching
[doctring] of Christ” islimited to whether or not He had comeinthe
flesh. If we understand the phrase to mean “what Christ (and the
apostles) taught,” it certainly would include what Christ (and the
apostles) taught about His incarnation. There is no argument to be
made from the context that would narrow the *teaching [doctrine]”
to that topic alone. The context, both immediate and remote, makes
it clear that the “teaching [doctrine] of Christ” isthe entire body of
what He taught.

Notice the wordsin bold print in the following quotation from 2
John:

The elder unto the elect lady and her children, whom | lovein truth;
and not | only, but also al they that know the truth; for the truth’s
sake which abideth in us, and it shall be with us for ever: Grace,
mercy, peace shall be with us, from God the Father, and from Jesus
Christ, the Son of the Father, in truth and love. | rejoice greatly that
| have found certain of thy children walking in truth, even as we
received commandment from the Father. And now | beseech thee,
lady, not as though | wrote to thee a new commandment, but that
which we had from the beginning, that we love one another. And this
is love, that we should walk after his commandments. This is the
commandment, even as ye heard from the beginning, that ye should
walk init (2 John 1-6).

How absurd to think that John means in verses nine through
eleven, that only the doctrineregarding Hisincarnation isimportant
and we areto disregard the rest of the truth and the rest of His com-
mandments! In other words, “Forget what | just said about walking
in truth and keeping His commandments!”

John obvioudly thought it was very important to know and follow
thetruth and to obey the commandments of Christ. John had written
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the words of Christ in John 17:17, “ Sanctify them in the truth: thy
word istruth.” Rather than restricting the commandment(s) to the
command to love one another, as such false teachers as Carl
K etcherside attempt to do,*?in 2 John 6, he defines love aswalking
after his commandments. John does the same in his first epistle.
“Hereby we know that we love the children of God, when we love
God and do his commandments. For thisisthelove of God, that we
keep hiscommandments: and hiscommandments are not grievous’
(1 John 5:2-3).

John consistently emphasizes obedience to the commands of
God. “And hereby we know that we know him, if we keep his
commandments. He that saith, | know him, and keepeth not his
commandments, is a liar, and the truth is not in him; but whoso
keepeth hisword, in him verily hath thelove of God been perfected.
Hereby we know that we arein him: he that saith he abidethin him
ought himself also towalk even ashewalked” (1 John 2:3-6). “If ye
love me, ye will keep my commandments’ (John 14:15). “He that
hath my commandments, and keepeth them, heit isthat loveth me”
(John 14:21). “If a man love me, he will keep my word: and my
Father will love him, and we will come unto him, and make our
abode with him. He that loveth me not keepeth not my words: and
the word which ye hear is not mine, but the Father’ s who sent me”
(John 14:23-24). “1f ye keep my commandments, ye shall abidein
my love; even as| have kept my Father’ scommandments, and abide
in hislove’ (John 15:10). “Ye are my friends, if ye do the things
which | command you” (John 15:14).

The apostle Paul makes it clear that the sound doctrine is the
teaching that Jesus Christ did. “If any man teacheth a different
doctrine, and consenteth not to sound words, even the words of our
Lord Jesus Christ, and to the doctrine which is according to
godliness; heis puffed up, knowing nothing” (1 Tim. 6:3-4). Christ
said regarding the seventy, “Hethat heareth you heareth me; and he
that rejecteth you rejecteth me; and he that rejecteth me rejecteth
himthat sent me” (Luke 10:16). If that wastrue of the seventy under
the limited commission, what would be the fate of one who rejects
the teaching of the apostles under the Great Commission?
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THE LIMITSOF FELLOWSHIP

The teaching of Christ iswhat saves us. “If aman love me, he
will keep my word: and my Father will love him, and wewill come
unto him, and make our abode with him. He that loveth me not
keepeth not my words: and the word which ye hear is not mine, but
the Father’ swho sent me” (John 14:23-24). We are to be judged in
the last day by the teaching of Christ. “He that rejecteth me, and
receiveth not my sayings, hath one that judgeth him: the word that
| spake, the same shall judge himinthelast day” (John 12:48). The
anathema of God rests upon any who would pervert the gospel of
Christ (Gal. 1:6-9). John makes it plain that one who does not
remain within the doctrine of Christ does not have God (2 John 9).
Itisall important, therefore, that the doctrine of Christ be kept from
perversion. Falseteachersrob people of that which savesthem. Itis
the truth that makes men free (John 8:32). False teaching causes
even our worship of God to bein vain (Mat. 15:9). We are to have
no fellowship with the unfruitful works of darkness, but are to
reprove them (Eph. 5:11). John warns in 2 John that if an itinerant
false teacher of that day were to ask lodging and hospitality of
faithful Christians, they were not to be received, welcomed, or
encouraged. “If any one cometh unto you, and bringeth not this
teaching, receive him not into your house, and give him no greeting:
for he that giveth him greeting partaketh in hisevil works’ (2 John
10-11). The word “partaketh” is from the Greek word for fellow-
ship. When we have fellowship with fal se teachers, we sharein the
guilt of their sin. We are guilty of the sin of having a part in and
encouraging that which will rob people of their salvation.

The gradual apostasy of the past thirty years has now reached
warp speed. The proverbial frog has waited too long to jump out of
the pot. The cowardly hereticsof the past three decades, who denied
their false teaching by pleading that they had been misunderstood,
misquoted, or lied about (pick one), are now out of the closet.
Having subverted whol e congregations, colleges, and papers, having
captured many naiveyoung peopl e, and having deceived many silly,
untaught adults who should know better, they now have a power
base that givesthem the courageto reveal their trueidentities. They
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are spiritual termites who have done eternal damage to the souls of
our generation. Max Lucado can stand before a mostly Catholic
audience at St. John Newman Catholic Church in San Antonio and
address the priest, Tony Cummins, as* Father,” holding hands with
himto signify “unity.” ** He can address a chari smatic denomination
and in prayer thank God for “this great church.”** He can announce
tothe Oak Hills Church of Christ, where he preaches, that he hasno
difficulty in worshiping with instruments of music,® and still
remainstheir preacher. Abilene Christian University can protect and
defend teachers of evolution,*® and Bible professors who attack the
virgin birth of Christ,*” and foolish brethren just sit in the pot while
it boils. They can hire an ordained Methodist preacher to be the
editor of the school paper,*® and they can announce that they will no
longer forbid students to frequent beer joints and dance halls,*®
whileaumni continueto send their children and their money to this
unchristian university. We are reaping the fruit of having neglected
such admonitions as are found in 2 John 9-11.

WHAT ISINCLUDED IN THE DOCTRINE OF CHRIST?
It Includes All that the Bible Teaches about Christ:

Itincludeswhat it teaches about His pre-existence with God and
as God. “In the beginning was the Word, and the Word was with
God, and the Word was God” (John 1:1).

Itincludeswhat the Bible teaches about Hisvirgin birth. “ There-
fore the Lord himself will give you a sign: behold, a virgin shall
conceive, and bear a son, and shall call his name Immanuel” (Isa.
7:14). One of the most shocking things | have ever heard was the
ACU professor in 1966, who, in an attempt to justify the Revised
Standard Version’ smistransl ation of thispassage, denied that | saiah
7:14 was a messianic prophecy.® Thank God that we have adivine
translation and commentary on this verse in Matthew 1:22-23.

[t includes what the Bible teaches about Hissinlesslife. “ For we
have not ahigh priest that cannot be touched with the feeling of our
infirmities; but one that hath been in al points tempted like as we
are, yet without sin” (Heb. 4:15).

It includes what the Bible teaches about His miracles. “Many
other signs therefore did Jesus in the presence of the disciples,
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which are not written in thisbook: but these arewritten, that ye may
believe that Jesus is the Christ, the Son of God; and that believing
ye may have lifein hisname’ (John 20:30-31).

It includes what the Bible teaches about His death and resurrec-
tion. “Now | make known unto you, brethren, the gospel which |
preached unto you, which also ye received, wherein also ye stand,
by which also ye are saved, if ye hold fast the word which |
preached unto you, except ye believed in vain. For | delivered unto
you first of all that which also | received: that Christ died for our
sins according to the scriptures; and that he was buried; and that he
hath been raised on thethird day according to the scriptures” (1 Cor.
15:1-4).

It includes what the Bible teaches about His ascension and cor-
onation. In the first gospel sermon, Peter declared that God had
promised David He would set his Descendant upon David’ sthrone,
that this was said regarding the resurrection of Christ, and that
David had prophesied that the Christ would be seated on the right
hand of God. He then declared that God had made Jesus both Lord
and Christ (Acts 2:29-36). Christ is now ruling over His kingdom.
“ And he made usto beakingdom...I John, your brother and partaker
with you in the tribulation and kingdom and patience which arein
Jesus’ (Rev. 1:6, 9). Premillenialists go beyond the teaching of
Christ.

It includes what the Bible teaches about His coming again
(1 The. 4:13-5:3). Heiscoming not to establish His kingdom, but to
deliver it up to God (1 Cor. 15:24-25).

[t Includes What Christ Taught about the Old Testament:

He taught that from the beginning of creation, man and woman
were made male and female (Mark 10:6). This eliminates the
possibility of long geological ages between the creation of heaven
and earth (Gen. 1:1), and the creation of Adam and Eve. It also
eliminatesthetheory of evolution, sinceit teachesthat they werenot
created male and femal e, but rather began from non-living matter as
aone celled organism which was neither male nor female, plant or
animal, and gradually developed into man and woman.
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He taught the historicity of the flood. He compares the sudden-
ness of His second coming with the coming of the flood. “And as
were the days of Noah, so shall be the coming of the Son of man.
For as in those days which were before the flood they were eating
and drinking, marrying and giving in marriage, until the day that
Noah entered into the ark, and they knew not until the flood came,
and took them all away; so shall be the coming of the Son of man”
(Mat. 24:37-39). Onecannot deny the historical account of theflood
in the Old Testament and claim to be a disciple of Christ.

He also placed His stamp of authenticity on the Old Testament
accounts of the destruction of Sodom (Mat. 11:23-24), and Jonah
being swallowed by the great fish (Mat. 12:39-41). Anyone who
denies that these things occurred has gone beyond the teaching of
Christ.

Infact He authenticates all of the Old Testament by teaching that
all three of the divisions in the Hebrew Scriptures speak of Him.
“That al things must needs befulfilled, which arewritteninthelaw
of Moses, and the prophets, and the psalms, concerning me. Then
opened he their mind, that they might understand the scriptures’
(Luke 24:44-45).

It Includes What He Taught about Salvation:

We must both hear and do the will of God. “Not every one that
saith unto me, Lord, Lord, shall enter into the kingdom of heaven;
but he that doeth the will of my Father who is in heaven” (Mat.
7:21).

We must believein His deity. “ Except ye believethat | am he, ye
shall die in your sins’ (John 8:24). Notice that “he”’ isin italics,
which meansthat it wasinserted by thetrandlators. Literally, Hewas
saying that we must believethat Heis*1 am.” That is, of course, the
Old Testament name of God that was revealed to Moses from the
burning bush (Exo. 3:14). Jesusmadeit clear when He said, “ Verily,
verily, | say unto you, Before Abraham wasborn, | am” (John 8:58).
To believe that Jesusis the Son of God isto believe in His deity.

Jesus and His apostles taught repentance. “ And that repentance
and remission of sins should be preached in his name unto all the
nations, beginning from Jerusalem” (Luke 24:47). “The times of
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ignorance therefore God overlooked; but now he commandeth men
that they should all everywhere repent” (Acts 17:30).

It includes the confession of faith in Him. “Because if thou shalt
confess with thy mouth Jesus as Lord, and shalt believe in thy heart
that God raised him from the dead, thou shalt be saved: for with the
heart man believeth unto righteousness; and with the mouth con-
fession is made unto salvation” (Rom. 10:9-10).

It includes the necessity of baptism. “He that believeth and is
baptized, shall be saved; but he that disbelieveth shall be con-
demned” (Mark 16:16). ( See adso Mat. 28:19; Acts 2:38; 22:16;
Rom. 6:3-5; Gal. 3:26-27; and 1 Peter 3:21.) One who denies the
necessity of baptism has gone beyond the doctrine of Christ. One
who accepts those who have not been baptized for the remission of
sins has gone beyond the doctrine of Christ.

It includes what Jesus and the apostles taught about remaining
faithful. “1f ye abidein my word, then areyetruly my disciples; and
ye shall know the truth, and the truth shall make you free” (John
8:31-32).

It Includes What Christ and His Apostles Taught about the Chur ch:

Christ is its founder. “Upon this rock | will build my church”
(Mat. 16:18). Christisitshead. “ And he put all thingsin subjection
under hisfeet and gave him to be head over all thingsto the church”
(Eph. 1:22). Christ isits foundation. “For other foundation can no
man lay than that whichislaid, whichis Jesus Christ” (1 Cor. 3:11).
Noticethat thisissaid in the context of teaching that one should not
elevate men above that of ministers. One of those of whom he was
speaking was Cephas (Peter). Heis saying clearly that the churchis
not founded upon Peter or any other man.

It includes what Christ and His apostles taught about the
establishment of the church, the kingdom of God. “ Verily | say unto
you, There are some here of them that stand by, who shall innowise
taste of death, till they see the kingdom of God come with power”
(Mark 9:1). “But ye shall receive power, when the Holy Spirit is
come upon you” (Acts 1:8). The kingdom wasto come with power;
the power wasto comewhen the Holy Spirit came. Welearnin Acts
2:1-4, that the Holy Spirit came upon the apostles on the day of
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Pentecost. Therefore, the kingdom must have come on the day of
Pentecost. We should not be surprised then, to learn that from that
day forward the church, the kingdom, is spoken of as being in exis-
tence (Acts 2:47; Col. 1:13). The church did not begin during the
ministry of John the Baptist, nor during the personal ministry of
Christ. Thekingdomisnot future. It is present asthe church of Jesus
Christ.

[tincludeswhat Christ and His apostlestaught about theworship
of the church. It wasto bein spirit and in truth (John 4:24). That is,
it was to worship with the spirit or heart, and according to the truth
or the revealed Word of God. It includes preaching, prayer, and the
observance of the Lords's supper on the first day of the week (Acts
2:42; 20:7). It includes giving of our means on the first day of the
week (1 Cor. 16:2). Itincludessinging (Eph. 5:19; Col. 3:16). Those
who add the mechanical instrument to the worship of the New
Testament church go beyond the teaching of Christ (2 John 9), and
do so without the authority of Christ. To do something in the name
of someone is to claim to do it by their authority. Notice the
proximity of Colossians 3:16 and 17: “Let the word of Christ dwell
inyou richly; in al wisdom teaching and admonishing one another
with psalms and hymns and spiritual songs, singing with gracein
your hearts unto God. And whatsoever yedo, inword or in deed, do
al in the name of the Lord Jesus, giving thanks to God the Father
through him.” Instrumental music in the worship of God is not
authorized by Christ or His apostles. It is beyond the doctrine of
Christ.

Christ’ s teaching regarding the church includes its oneness. He
built only one church (Mat. 16:18). That church is His body (Eph.
1:22-23; Col. 1:18,24). There is one body (Eph. 4:4). Therefore,
thereis one church.

The Doctrine of Christ Includes What Christ and His Apostles
Taught about:

Putting God’ skingdom first (Mat. 6:33). It should befirstin our
affections, in our work, in our giving, and in our attendance at its
assemblies.

Preaching and teaching the word (Mat. 28:19-20; 2 Tim. 4:1-4).
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Sinand worldliness (Rom. 1:24-32; 1 Cor. 6:9-11; Gal. 5:19-21).

Growing in the grace and knowledge of Christ (2 Peter 1:5-11).

Withdrawing fromthedisorderly and theheretic (Rom. 17:17-18;
1 Cor. 5; 2 The. 3:6,14-15; Titus 3:10; 2 John 9-11).

CONCLUSION

The doctrine of Christ includes all of this and more. It includes
all that the New Testament embraces. One cannot accept the doc-
trine of Christ piecemeal. We cannot accept His deity and reject
baptism. We cannot acknowledge Hisvirgin birth and omit the new
birth of water and Spirit. We cannot believein His death and resur-
rection and minimize or reject His church. We cannot accept what
He says about baptism and ignore what He says about faithfulness
and purity of life. We cannot accept what He says about the church
and reject what He says about how to keep that church pure.

Christ still says, “He that is not with me is against me, and he
that gathereth not with me scattereth” (Mat. 12:30).
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